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The Awakening of Our Fate
Sant Ajaib Singh Ji

HERE is no one in this world whose

desires and expectations have all been
fulfilled. From one desire fulfilled, many
other desires crop up. Some people have
a few desires fulfilled while others re-
mained unfulfilled, and you will not find
anyone who has fulfilled all his desires.
At the time of our death, the unfulfilled
desires and expectations which are fore-
most in our mind come in front of us as
though they were on a cinema screen.
When we remember our desires and the
things which we wanted to do but which
we have not done, and when we see them
all on the cinema screen in front of us,
then according to those desires or expec-
tations, according to what we are think-
ing at the time of death, we get another
birth. When we get the other birth our
death desire is fulfilled, but many other
desires remain unfulfilled. Many prob-
lems await us with their mouths open to
devour us and so in that birth also only
a few of our desires get fulfilled and the
others remain unfulfilled. Again the same
thing happens: this goes on and on and
we come back into this world again and
again. Ever since our soul has been sepa-
rated from the Almighty Lord, we have
been going through this cycle of unend-
ing suffering.

Saints and Mahatmas do not come into
this world to create any new religion or
society. They do not even come to break
any of the old religions and societies.

This satsang was given November 29,
1986, at Sant Bani Ashram, Village 16PS,
Rajasthan.
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They do not want to collect a crowd of
this world; they do not want that every-
one in this world should come to them.
They come in this world only searching
for those dear souls who want to with-
draw from the sufferings of this world
and go back to the Real Home. They are
always looking for those dear souls: those
who want to get rid of this unending cy-
cle of suffering and go back to the Real
Home.

They lovingly explain to us that our
body is glorified only because of the pres-
ence of the soul in it. Our body has beauty
and color and youth only because of the
presence of the soul. Whatever name and
fame we have, and any love and affection
which we get from people, is also because
the soul is present in our body. The hus-
band loves the wife and the wife loves the
husband as long as soul is present in the
body. When the soul flies out from the
body, then even our beloveds who used
to love us a lot do not want to keep us
near them; they try to get rid of us as soon
as possible.

Kabir Sahib says that there were people
who were so powerful and strong that if
they shouted aloud it made the mountains
tremble. They could even reduce moun-
tains to rubble. These things may seem
impossible, but God Almighty has sent
many powerful people in this world who
were very proud of their strength even
though it was given to them by Almighty
Lord. But where are they now? The ashes
of their bodies have become dust and it
is falling in our eyes. The day will come
when we will also turn into ashes and fall
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into somebody’s eyes. So why are we
proud of what is ours in this world?

Swami Ji Maharaj’s brief hymn is
presented to you. In this hymn Swami Ji
Maharaj is lovingly giving a message to
the soul. He says, “O soul, up until now
you have been stuck in this world” —
because of the things which I have men-
tioned above. “And even now you are
craving for the things of the world. Even
though you know that this world is full
of suffering, still you expect happiness
from it; how will you carry it from this
world? You are wandering here and there
in this world and from this wandering you
are not getting any comfort.”

Why are you stuck in this world?
What do you get from wandering,
oh brother?

Be determined in your mind. Go in
the Satsang and search for Him.

Between us and Almighty God there is an
obstacle which has bothered even the
Rishis and Munis and great sages. That
obstacle is the mind, the organs of senses,
and the worldly pleasures.

Kabir Sahib says, “Following the mind
one went in the forest, giving up the world
and everything, but the mind took him
into the cycle of 84 lakhs births and
deaths.”

This forgetful mind does not even
know whose essence he is. Following the
pleasure of the senses he has also de-
stroyed himself. In the satsangs Saints
also warn the mind. They say, “O mind,
you have also forgotten your real home.”

Mind makes the husband and wife
fight. Who makes communities and coun-
tries fight with each other? The mind.
Mind is such a thing that when we follow
him, we even forget the journey which we
are going to take after this life. He makes
us forget our death.

You know how, in the present moment,
the mind has created this red storm of ha-

4

tred. No one is afraid of God. People
fight with each other, they kill each other
for nothing. It is all because of the mind.

So Swami Ji Maharaj says, “If you
want to bring peace to your mind and ex-
plain the truth to him, first you should
go to someone who has done that him-
self, and who has been doing the medita-
tion of Shabd Naam.” By going to the one
who has perfected himself, by getting the
Shabd Naam from him, and by doing the
meditation of Shabd Naam, you can eas-
ily go back to your Real Home, Sach
Khand, from where our soul has come
down.

When the fire of the pain of separa-
tion rages, it removes the fear of
public shame.

By going to the satsang we come to know
about our faults and shortcomings and we
get an opportunity to remove them and
improve ourselves. Only two people can
tell us about our faults and our shortcom-
ings. One is our enemy, our opponent. He
will tell us directly that we have this fault
or shortcoming; if he does, we should not
get upset at him. If we have that fault we
should remove it lovingly; if we do not
have it, still we should listen to him be-
cause in that case he will be doing good
things for us. By criticizing us and by tell-
ing us that we have a fault that we do not
have, he will carry our karma on his head
and make us free from it.

The other person who may tell us about
our faults and shortcomings is the Mas-
ter. Through the satsangs and by telling
us stories, Masters will make us know
what faults and shortcomings we have;
and they also lovingly explain to us, the
dear ones, “If you give up these faults,
you can make yourself pure and holy and
go back to your Real Home very easily.”

Satsangis have to fulfill certain condi-
tions. They have to sacrifice a little bit if
they want to become successful in this
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Path. They have to give up the desires for
worldly name and fame and they have to
bear the criticism and slander of others.
They have to remain patient when they
are being tortured by other people, and
even if they are praised by others they are
expected to remain normal and not get
puffed up. They have to remain always
unaffected by the criticism of the critics
and by the praising of their admirers. The
Master does not become unhappy when
He is criticised, nor does He become
happy when He is praised. He finds a way
in between both of them. He finds the
easy position, in which He lives without
being affected by either criticism or
praise. So like the Master we also need to
develop that kind of attitude towards our
critics and admirers, and without being
affected by either of them we need to de-
velop yearning for the Almighty Lord. If
we go to the Master with that kind of
yearning then Master gives us the nectar
of Naam, drinking which we can purify
ourselves and liberate our souls from the
suffering world.

Become devoted to the Satguru. Then
you get the Shabd in its full glory.

Now lovingly He says, “Giving up the fear
of public shame and the desires for name
and fame and the attachment of this
world, what should you do? Love the
Master and do the meditation of Shabd
Naam.” Because the more you love the
Master the closer you will come to the
Shabd. The Master in fact has become the
form of the Shabd by doing meditation
of Shabd Naam, so if we develop real and
holy love for the Master we will come
closer to the Master and to the Shabd
whose form He has become. Masters do
not need our love; they are already in love
with their Master. They are so intoxicated
and absorbed in the love of their Master
that they have no need for our love. But
unless we develop real and holy and pure
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love for the Master we cannot do our
work. Master Sawan Singh Ji used to say,
“If you have difficulty in doing medita-
tion, if you cannot meditate, at least de-
velop and maintain love with the Master.”
Because if you have maintained and de-
veloped love for the Master, where will
you go? You will go to the place where
the Master is. If you have loved the Mas-
ter then you will always remember Him,
and at the time of death you will only
remember His Form, which will enable
you to go to the place from where the
Master has come. You will go to the place
where you are attached.

You will become free from birth and
death. You will get the status of
immortality.

Why do we have to love the Satguru? Be-
cause the love of the Satguru is selfless
love. He does not expect even a penny
from the disciple; if He expects anything,
it is meditation —Bhajan and Simran—
from the disciple. The love of God Al-
mighty is in abundance within the Sat-
guru; since He is a liberated being, by lov-
ing such a being we also can become
liberated. He comes into this world only
to shower grace on the disciples and, since
only His love is selfless and only He is
liberated, we need to love Him if we want
to become liberated.

We see worldly love everyday. All
worldly love and relations are full of self-
interest. The love between husband and
wife is selfish love, and the love between
other relations of the world is also self-
ish. Which example should I give? Kabir
Sahib said, “I did not find anyone who
loved me selflessly or who knew my heart.
All those whom I have found are selfish.”

Kabir Sahib said, “No one belongs to
us except the dearly beloved Satguru.”

Your sleeping fate will awaken. You
will have the Naam and the Real
Abode.



Now what is our condition? Our fate is
sleeping. If we get anything of a worldly
nature, even though we know that it is not
going to last forever, still we become very
happy and we start thinking that our
sleeping fate has awakened and we are
very fortunate. But that is not true; our
sleeping fate does not get awakened un-
less we meet the Master and start loving
Him, and unless He opens the door to our
Real Home for us.

So here He says, “When you start lov-
ing the Master and your sleeping fate is
awakened, He will take you within and
will make you see the Naam and will
make you stand in front of Almighty
God. He will tell Almighty God, ‘This is
your son, your beloved son.” When He
makes you see the riches of Naam, then
your sleeping fate will be awakened.”

What should I say? Kal has destroyed
the whole world. Surrounding all
the jivas he has deluded them.

Now Swami Ji Maharaj is lovingly ex-
plaining to us about Kal, the Negative
Power. He says, “Which soul should I
mention? Everyone, every soul in this
world, has been led astray by the Nega-
tive Power. Deluding them all, he has
made them his food.”

We have become so mad, through be-
ing poisoned by the mind and the organs
of senses, that when the Masters come in
this world and try to graciously explain
good things to us, we give them a hard
time; we do not want them to give us
good teachings. History is the witness
how the Masters came in this world and
were tortured, only because they were try-
ing to give good teachings to the people.

No one is afraid of death. No one has
any fear of Yama.

In the pleasures of the world we have for-
gotten our death; we have even forgotten
the fear of the Yamas or angels of death.
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Even though we hear from the Saints
about this reality — that we all have to face
death and the angels of death one day—
even though we see people suffering on
the streets, even though we see them leav-
ing this world and suffering a great deal
on their body, we see people crippled and
lame, we see them suffering in the hospi-
tals, still we do not think, “What power
is it that has made them crippled? What
power is it that is giving them punish-
ment?” Even though we see all these
things with our own eyes, still we are en-
joying the worldly pleasures so much that
we have forgotten the creator, and we
have forgotten that all these things may
come to us also.

Everyone has the noose of attach-
ment. Greed has devoured them
all.

How can they be awakened if they
have not remained in the company
of the Masters?

The jiva has gotten stuck in this world,
in the attachments of his desires and the
pleasures of this world. Saints come into
this world again and again and tell us that
the path of Naam is the right one for us.
But we are not ready to listen to them,
and we are not ready to go with them.

Between them, lust and anger make
the jiva do fruitless work.

No one is ours except the Master
Who can break this trap.

The Negative Power is making the souls
do useless things. Sometimes he makes
them involved in lust, sometimes in an-
ger and the other passions. Regarding
lust, I have often said that it is like a spon-
taneous madness. When we are attacked
by it we do not even see the person who
may be standing right next to us. And for
a happiness of one moment we invite the
suffering of many many days.

Swami Ji Maharaj says, “Who else is
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there except the Master who can make
you break this web? Who else is there who
can help you get rid of this disease?” Guru
Arjan Dev Ji Maharaj says, “There are
five dacoits” —these five passions are like
five bandits or dacoits — “No one can save
you from these dacoits, not your mother,
nor your father, nor brothers and sisters
—not your reading and writing — nothing
of yours can help you get rid of these five
dacoits. The Master is the only one who
can help you get rid of them. He is the
only one who can give you the courage
to fight with them and defeat them.”

Family and relatives act from self-
interest. Without money, no one
comes near you.

How long must I tell this mind? Still
he lets the relatives gnaw at him.

Now He says that all the relatives of this
world are full of their own self-interest.
They are our friends only because they are
selfish. If we have possessions and money,
even our distant relatives become close. If
we do not have possessions and money
even our nearest relatives go away from
us. Swami Ji Maharaj says, “We all know
this fact; we have gone through all this;
but still we have such a nature that even
after going through all those sufferings
with them we still get attached to them.”
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The Master and the Sadhu tell him in
so many ways, but he doesn’t be-
lieve them.

Without grace, would anyone under-
stand? Radha Soami says this.

Swami Ji Maharaj says, “The people who
live around you, they are sweet thugs—
sweet deceivers —they are around you only
because of their own interest.” Up until
now God Almighty has not been gracious
on those who get involved with them, be-
cause they have not understood the real-
ity of those people. Those upon whom
God has showered grace, they understand
that reality and they deal with them ac-
cordingly.

Swami Ji Maharaj does not mean to say
that we should give up our relatives and
our friends. He tells us that we should deal
with them according to what is needed; we
should not get involved with them so
much. Masters do not mean to say that we
should give up our families and friends
and realtives and go into the wilderness;
they say that we have to live in this world
and we have to deal with our relatives and
family members; so we should deal with
them wisely and not get so involved with
them that it becomes the cause of our
suffering.



His Inescapable Love
SCOTT SPRINGER

ooN it will be ten years ago that [
Sreceived initiation from Sant Ji. I was
fourteen when this great happiness was
given and I hope that I never forget the
joy and love of the inner connection/
journey with the Master. With this sim-
ple gift there also came the structure of
the path and prescriptions for good liv-
ing. Sawan was my guardian, Kirpal was
my intellectual teacher and Sant Ji was the
teacher of my heart. If I did the medita-
tions whole-heartedly all things would be
added unto me.

The only confusions I had about the
Path as | entered my later teens arose ba-
sically from contact and conversations
with other initiates. Life styles, life atti-
tudes and disciplines seemed to be so
widely different. Since I was young, there
was always advice about the pitfalls to
avoid, to repress and/or to stamp-out
quickly before something spread. The ad-
vice was generally not helpful unless 1
sensed that the person was speaking from
a clear, unattached position. I was for-
tunate in that I simply had no desire for
drugs, smoking, drinking and meat-
eating. They have never been an “issue”
for me. Figuring out how to be alive has
been.

I will condense and simplify. I have al-
ways wanted to be a good person, and to
serve others. While these two ideals would
seem central to an intiates’s life and are
indeed encouraged by the Masters, [ had
the wrong intentions: I had come to them
from a dark side. I wanted to be good be-
cause I believed I was bad, in fact, worth-
less. This was negative humility. I wanted
to serve others because I felt it was my
responsibility to do so, a responsibility
created out of guilt and self-denial. [ did
not help others with their pain, I tried to
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carry it for them. Not even Masters do
this without cost to themselves. We could
call this negative-seva.

Master Kirpal clearly said: the person
you love the least, that is how much you
love the Master. The person I loved the
least in this world was myself. I was
caught in a terrible cycle of self-mistrust
and disbelief. Very difficult to get out of
since it was almost entirely self-created.
[ knew this was not what the Master
wanted, from me or from anyone. It was
not good living.

I first went to India during my junior
year in college. 1 had no expectations
when I went and I spent some of my hap-
piest days there. In my interview, I had
no real questions, but, thinking that I
should ask something to prolong the time,
I told him of my chief difficulty in school:
that people felt that I “knew” something
or “had” something and that I could help
them with their lives. The situations were
perfect ego traps for me—1 would talk
and console and counsel until three in the
morning —and all the while I was drying
up under the umbrella of what I thought
love was about. Sant Ji told me straight
out that it is not possible to love every-
one at the human level, that I should live
for myself and everything would become
clear.

I have just returned from India in
March. What follows is material I have
lifted from my journal, fragments of one
particular map:

The traveling had minimal attraction
for me. I was waiting to get to the
Ashram, to see him, to just sit for those
few days and to learn. And he was there,
large eyes, quiet voice, so soft and wel-
coming. The Master wishes us to be
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happy, to enjoy whatever we do, to prac-
tice our Attentiveness. Those are my
words, but he is so concerned for us.

Kirpal’s two requirements: accuracy of
living and not to worry. Sant Ji’s satsang
very similar. The world was created out
of love. That love is to be absorbed into
the soul. We are alive only because of that
love. And that is the sometimes terrible
Jjoy of Darshan: I am being Seen and
Loved and therefore I must truly live, in
fact am being propelled into life, rather
than drifting into an isolated small death.

We are all here as a result of our
karmas. We are all different human be-
ings as a result of our karmas. Everything
that we experience, painfully or joyfully,
is also a result. The Master is aware of
all this. Why worry when he is worrying?
Flies everywhere and hot sun, clay-cool
in the shade. Six o’clock, mango leaves
flapping in the dusk wind. In this place,
we are beginning to glow.

Satsang tonight: the importance of
good words, of love in the family. If the
husband wants to go to the left and the
wife to the right, how can they stay to-
gether? He says: don’t speak rudely.

There are no paradoxes, only the fall-
ing down of the logical mind. There is ei-
ther love or fear. There is both love and
fear. This seems to be an unfortunate
operating principle for me at times: either
Ilove you or I am afraid of you. And yet
Sant Ji says tonight: when you love the
Master, you are also afraid of him. Per-
fect. All people are different. We are soul
clothed in personality. There will be dis-
agreements, there will be arguments, there
will be great hurts. Now for a series of
connected platitudes. Forgive and forget.
The humble human does not know the
humility. This is a path of love. The only
way to reach the door is through love.
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Know that God is all Love. finis. That is
our responsibility. The Master knows his
responsibility, he excels in his duty. You
see, we have a choice between love and
fear. All Masters have made their choice.
They are waiting for us.

Love operates, love is activity. I seem
to know fear far more intimately than
love. But I think that is not true. When
he looks at me, when he forgives me ev-
ery moment, when he is saying so clearly:
stop worrying, don’t be afraid, then I
know I have been loved, that I have
loved. I have loved deeply. I do love
deeply and I will. It is all his doing. If we
don’t love then we will not grow in any
way. And we will not help each other to
grow. Spirituality is love.

Critical mind is dead mind. Meditation
is the acceptance of sustenance, the ac-
ceptance of rainfall on the dead mind, the
acceptance of green life (he said some-
thing like that). A whole satsang on this
theme. Living in God’s Will. Accepting
all that he gives us because he gives ex-
actly what we need. Also we should not
be troubled by hard times or easy times
in our lives. The Master does not give us
more that we can bear. And he does not
need our praise or our criticism; he re-
quires our love only.

Meditation is prayer, a request for
grace. Nothing more. To still the mind
simply. The simran is so beautiful and so
powerful. Be full of determination to
succeed.

In this world of pain, the heart is a
child who has witnessed inexplicable
things. The soul stands blind, tongue
pressed against salt. Somehow this One
exists. Somehow this One loves us. In this
world of pain, he will not abandon us. He
cannot. The love is as inescapable for him
as it is for us.



Greeting a friend in Bombay
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Not This, Not That

Not the delicate hues
Wafting and weaving

In the astrality of dance.
Neither platonic solids,
Nor parallel lines

That meet in infinity,
Nor etheric bodies
Swelling with solar life
Will do.

Nor caves and deserts

Where nothing

Becomes “the something,”
Nor candles and bells
Tinkling and reflecting the light.
Not Bartok,

Nor “the Messiah,”

Orthe DRUM

Of the Native American,

Nor rice or spirulina,

Or waiting for the solstice sun
To rise.

Exploring earth air fire water
Leads us far from Home.
Crucifix, crystals or prayer beads
Weigh one down.

Smoke from the Sacred Tobacco
Congests the head.

Clay and urine

Are of little avail, and please
Introduce me

To the one

Who can photograph

Who He is!

Yet

A Hair from His Head,
The Dirt ’neath His Feet,
A Glance from His Eyes,
The Touch from His Hand,
Parshad from His Source,
All,

So filled with Emptiness that
Dressed in the “Emperor’s New Clothes”
The naked soul can rise

And rise again.

SHIRLEY TASSENCOURT
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Making a meal parshad in Bombay
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CHRISTOPHER McMAHON

ANT JI's BoMBAY PrROGRAM of 1987
Scan be most simply, eloquently, and
beautifully described in His own words so
the main body of this article is a transcrip-
tion of His two messages to the sevadars.

My own words are confined to a few
thoughts on the consummation of the
Master’s work in this part (Matunga sec-
tion) of Bombay, for Sant Ji made it clear
to us that we must now move to another
section of the city.

In 1978 Sant Ji made His first trip to
Bombay. At that time He was little
known there and we had no concept of
how He would be received or how to
make proper arrangements for His sat-
sang program. Well, of course, He was
received with much love and enthusiasm
and from that point onward He began to
visit Bombay annually. The next year we
were able to rent Rambagh Hall, the same
hall used by Master Kirpal Singh Ji on
several of His visits to Bombay. In fact
in 1951 or 1952 Baba Somanath Ji made
the satsang arrangements for Sant Kirpal
Singh at Rambagh and Sant Ji told us that
these two great devotees of Maharaj Sa-
wan Singh Ji were reunited there. He
(Sant Ji) told us that Baba Ji did a lot of
seva for Sant Kirpal Singh Ji. Some years
later, in December 1966, Master Kirpal
Singh was to initiate Mr. L. Gurney Par-
rott from Malta at Rambagh Hall, an ac-
count of which is given in his book, The
Celestial Music. Tt was as if a seed for fu-
ture programs where westerners would at-
tend was planted at that time.

So in 1979 Sant Ji began a series of pro-
grams at Rambagh that would soon re-
quire the rental of two other nearby halls
so that there would be proper accommo-
dations for Sant Ji and the people travel-
ing with Him, the Indian Sangat and the
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Western initiates. From Sant Ji’s first pro-
gram up till now Rambagh has always
been the place where the Westerners have
stayed.

In the beginning it served as the place
where every program was held. That
meant that all food preparations, staying
accommodations for Satsangis East and
West, Satsang, Westerners’ Darshan, etc.
were held there. It is strange to think that
at that time the Sangat was so small that
we could hold the Program in that one
hall. It was a wonderful time. It is such
a lovely thing to be in His company when
He is so little known and many things can
happen spontanecusly. But it is equally
true that it is impossible for the glory of
a Perfect Master to remain hidden for
long and it is also a very sweet thing to
see many souls coming to Satsang to de-
rive the benefit of His Darshan and Holy
Satsang. When His mission grows, as it
has in Bombay, it also gives each one of
us a chance to practice a disciplined and
respectful love for the Master which is
what truly brings us closer to Him. Mas-
ter Kirpal Singh Ji wrote in Morning
Talks, page 55, “Implicit obedience and
love which is always respectful gives you
more than any other discipline. You may
have other enjoyments, other apprecia-
tions, but unless you remain a minister,
you will lose out. He might give you the
kingship but even then you should remain
a minister at heart. Once I wrote to my
Master and craved Him for love (it is the
Master who can give love, it is He who
first loves us) but such a love which was
respectful. He got that letter and put it
on His breast and said, ‘I want love, but
it should be a respectful love.” ”

So when the Master’s mission grows it
may not have the spontaneity of the early
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days but it gives us all that grand oppor-
tunity to develop a more quiet love that
does not require Him to give us so much
personal attention. Whether it is out of
duty to attend to some seva or to sit in
the Satsang the same attitude is required,
which is to be grateful that He has given
us the opportunity to do anything which
is connected with Him. We need not re-
mind Him who we are personally. He is
not one to forget. Each one of us is writ-
ten in His Heart. Indeed I would say that
those of us who have had the opportunity
to be with Him in the early stages of His
mission should be glad to assist those who
have only recently come to be near to
Him, so they may have the joy of that
close proximity to His physical presence.
It is one more way that we can understand
that we never lose when we give.

Now the time has come to bid farewell
to the place where Sant Ji has done so
much work to bring solace to the souls.
Truly where He goes is where we want to
be. A place is sanctified by His Presence
and He will now spread His love in a new
place in the city.

In conclusion I would like to say this
one thing. The physical presence of the
Master is a tremendous, tremendous
blessing. Sometimes the mind does not al-
low us to see this and of course there are
outer circumstances that prevent us from
going to His Feet. But one thing is sure,
no matter what our condition is, we can-
not lose by going to see Him. It cannot
hurt us either to humbly entreat our Su-
preme Lord and Master to make the ar-
rangements to see Him. It may truly seem
impossible in our individual circum-
stances of life to get the money together
or whatever, but He is a very great Power
and He can accomplish the impossible if
we turn towards Him. We can pray in our
heart of hearts each day that He might
somehow bring us to His Feet. It’s some-
thing we can all do. We must also try to

April 1987

do the practical thing of earning the
money, etc. But even if it seems impossi-
ble we could ever get so much money, it
is not impossible that He can find ways
to help us. The simple fact is that by see-
ing Him all our hopes and aspirations are
restored to us. We believe once again in
the perfection of the soul and the Home
from which we have come. In His eyes,
in His words, in His Hands is the love
which we seek. He can help us find that
love in our own hearts. He can teach us
to believe in it once again, if we have lost
it. Master does come for sinners too.
There are no doubt many who with His
Grace have become very good and stable
on the Path, but it does not mean that He
has forgotten the dear and precious souls
who have made the mistakes. Good or
bad, we all need His love very, very much
and we are truly one in His eyes. He will
help us if we want His help. And He will
pick us up each time we fall if we turn to-
wards that everlasting source of Light and
love.

One very beautiful point that Sant Ji
shared with us in the opening Sevadars’
Darshan was that the Bombay Program
had remained pure and free from difficul-
ties only because of the discipline that has
been followed. He emphasized that we
must encourage everyone to follow the
discipline.

Following is the complete talk which
Sant Ji gave:

SANT JI'S FIRST TALK
TO THE SEVADARS

All of you are welcome. I am very glad
to see you all, and I am very grateful to
Baba Ji and Master Kirpal who have once
again brought us together in Their love.

Master Sawan Singh used to say that
in this world it is not difficult to get
power, in this world it is not difficult to
get wealth, and it is not difficult to get
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the union of husband and wife. In order
to acquire all these things we may have
to face some difficulties, but we can
make it happen and be successful in do-
ing all these things.

He used to say, “To get the Naam In-
itiation, to go into the refuge of the Mas-
ter, to get the seva of the Master and His
Sangat are the most difficult things in
this world.” Because unless Master Him-
self showers His Grace on us, unless He
Himself extends His Gracious Hands to-
wards us, we cannot come to Him, we
cannot get the Naam Initiation, and we
cannot do the seva of the Sangat and of
Himself because within us our mind is
sitting. And our mind is always deceiv-
ing us. He does not allow us to come to
the Satsang, he does not allow us to do
the seva. So unless it is the Grace of the
Master Himself on us, we cannot come
to the Satsang and we are not able to do
the seva.

Dear ones, what is happening now is
like all the miracles petrformed by those
great Masters, because you people come
from so far and I was also sitting under-
ground. I have spent all my life sitting
there. So my coming out into this world
is like a miracle.

You know that people from so far away
come here, do the seva, make the ar-
rangements, and do the Satsang; and the
people who are living nearby in the
neighborhood cannot share this program.
They cannot do anything in this.

It is not that those people are atheists
and do not believe in God. They do be-
lieve in God; they do some kind of wor-
ship, whether of the idols or the stones
or the water. They are doing the devotion
of God in their own way and when they
come to see me in their interviews, they
request a lot. They cry for help a lot and
they also wish that they were on this
Path. But it is not possible for them to
come on this Path, because it is not writ-
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ten in their fate. I tell them lovingly,
“Dear ones, when it is written in your
fate, when God Almighty will decide for
you, He Himself will bring you to this
Path. Then you will realize that it is only
because of His Grace that we can come
to the Path.”

So all the dear ones should do what-
ever job you have been given with all
your love, affection and unity—because
in this work a lot of love, affection, unity
and humility is what is needed. You
should maintain the discipline as you
have done in the past and you should
also tell the dear ones that it is very im-
portant for them to be in the discipline.

Up until now this program has been
very pure and free from any kind of
difficulties, even though so many
foreigners come here. It is only because
the dear ones have remained in the dis-
cipline that we didn't have any
difficulties.

On Saturday, January 11, Sant Ji came
to bless both the Indian langar at Gujar-
wadd Hall and the Westerners at Ram-
bagh Hall. With His Grace, it went very
smoothly and He could easily move about
to bless all the food items and give Dar-
shan to the Sangat. Afterwards He spoke
to the sevadars again:

THE SECOND TALK
TO THE SEVADARS

I am very pleased that even after our
Masters have gone back to Sach Khand,
their Real Home, still they are shower-
ing Grace on us. As I said earlier it is all
the Grace of Baba Somanath Ji and Mas-
ter Kirpal that we are able to do Their
Remembrance and sit together and share
Their Love. It is not because of our ef-
forts because we do not have any
strength in us; It is all the Grace of those
Great Masters that they are giving us
Love and making us share it.
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You know that not many people in the
West know about Baba Somanath Ji, just
like no one knew about me even in
Delhi, what to speak of the West. There
were some dear ones initiated by Baba
Somanath Ji in the West and it is possi-
ble that if they had not received water af-
ter He left they would have also dried
out. It is because of the Grace of Baba
Somanath Ji that they came across a
Sadhu who has a broad heart—because
you know that Master Kirpal collected
people of all different sects and religions
and made them sit together, and I also
had the effect of that broad-heartedness
of my Master. So it was very gracious of
Baba Somanath Ji to send His dear ones
into contact with me, and with His Grace
and with the cooperation of all those
people, this program started in a very
limited way, and now with His Grace
only it has increased and has become
huge and because of His Grace only
many dear ones are getting the water of
Naam and in the future also many more
will get it.

I am very pleased that in our Satsang
there are no differences. People can sing
the bhajans of Baba Somanath Ji, Mas-
ter Kirpal or the ones written by me;
whatever they want to sing they can do
that. No one has any bad feelings for any
other person and there are no differences
in our Sangat.

In all the countries where people love
Master Kirpal Singh, they also love Baba
Somanath Ji and there is no difference.
They all love and respect Him, but it is
a pity, I am sorry to say, that even though
the Sant Satgurus come into this world
for everyone, for all humanity, some of
Their disciples are misled by Kal, the
Negative Power, and try to limit the
Glory of Their Master for certain people
only and try to restrict His Teachings
only to a few people. Those people do
not like the other dear ones who sing the
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Glory of their Master. They think—and
say—“Why are they singing the glory of
our Master? Why are they following
somebody else?” They neither like the
Glory of the Master nor do they like
those who sing the Glory of the Master.

Guru Nanak said, “People imitate
those Mahatmas that have become one
with God Almighty, but they do not
know the Reality and they cannot do
everything the Mahatmas do.” You know
that Damu had to face a lot of difficul-
ties in the beginning from people who
were opposing Him and people who did
not approve of what he was doing. They
did not think in their mind, “Can we do
such a big program in the remembrance
of Baba Somanath? We share so much
love of Him with each other, can we do
this thing that is happening in the
remembrance of our Master?”

I'll tell you a story of my own life. In
the village where I used to live, before
I got the initiation from Master, there
was a family of ten or twelve people and
they were all initiated by Baba Sawan
Singh Ji. Even though I did not get the
Holy Initiation from Baba Sawan Singh
Ji, still I got a lot of opportunities to sit
at His Feet. (For Initiation He had told
me that the Master who was supposed to
give me the Initiation would come to my
home Himself.) I had so much love and
affection for Him, I sat at His Feet many
times. So ever since I had seen Him I was
celebrating His birthday every year and
I would invite people from all over—
those who knew Him or loved Him.
Everybody would come. But the people
of that family who were all initiated by
Baba Sawan Singh Ji would not come to
attend the Bhandara which we were do-
ing in the name of Baba Sawan Singh.
They would come to take the things from
my field on other days but on the Bhan-
dara day, the celebration day of Master
Sawan Singh’s birthday, they would
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Giving darshan to Amy Rubin

never come. They would say, “What right
does he have to celebrate Master Sawan
Singh’s Bhandara? He is not even an ini-
tiate of Baba Sawan Singh!” So I would
tell them, “Dear ones, I do not ask for
any money from you, I do not ask for any
kind of support or anything like that
from you, I'm just inviting you to hear
the glory of your Master and to be in
His Remembrance”—but still those
people did not like to hear the Glory
of their own Master; even though they
were all initiates they did not like that
people should praise their Master. The
reason I'm telling you all this is that if
disciples cannot hear the glory of their
Master and cannot participate in praising
their Master, how can they get anything
from the Master? You know that Sawan
belonged only to those that loved Him
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and remembered Him.

The other thing is this: you know that
man is full of mistakes, and when we are
doing seva like this, in this kind of pro-
gram, it is possible that sometimes we
may be harsh in communicating with
others. We may use harsh words and like
that because everybody is busy and in-
volved in the work which he has been
given. Sometimes such things happen. I
would like to apologize to anyone who
has been hurt by the harsh words of
others. I hope that you will not mind that
and you will forgive the person who has
done that. On his behalf I am apologiz-
ing to you. I hope that in the future also
all of us will sit together and do the seva
like this and you will not mind and will
not take any ill feelings with you from
this program.

SANT BANI



The State of Sehaj

Baba Somanath Ji

Mind is running in ten directions,

How can he sing the qualities of the
Lord?

The organs of senses are spread
everywhere,

Every day lust and anger bothers.

His 1S the bani of Guru Amardev Ji,

the third Guru. He says that mind is
the only means of our liberation as well
as our attachment. When the mind is still,
it is liberation; when it is wandering, it
means that we are attached and are in the
cycle of eighty-four lakhs. Unless the
mind becomes still, it will not be able to
remember the Naam of the Lord. So the
main thing which you have to do in the
devotion of the Lord is to still your mind.
But when the mind is running in all ten
directions, who can remember the Lord
and do His Simran?

This same mind is involved in the pleas-
ures of the organs of senses and thus is
attached to the world. The Lord Almighty
has His permanent residence within us, so
unless our mind becomes introverted, and
then comes in contact with the inner
Naam, he cannot sing the qualities of the
Lord or do the Simran of the Lord Al-
mighty. No matter how many efforts he
makes, he cannot do the devotion. The
mind is involved in the pleasures of the
sense organs; day and night he is inclined
toward lust, anger and the other passions.
How can such a mind go within, become
still, and do the Simran of the Lord?

This talk is translated from Book 2, No.
1, of Baba Ji’s satsangs.
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With all his strength, he pulls us in
the world.

The Naam of the Lord is precious in
this age,

Following the Path of the Masters,

One can drink the nectar of the Lord.

Now the question arises: Is liberation im-
possible? When the mind is running
around the world, and is keeping so many
connections with the world and its things,
it proves that by doing all this liberation
cannot be achieved. He Himself says,
“No, unless you go in the company of the
Master, and do the Sahaj Yoga, the prac-
tices which the Master teaches you, with
love, affection and faith, you cannot re-
move the dirty thoughts of your mind.”
When you sing the qualities of the Mas-
ter, keeping your attention within, the
mind will stand still, your consciousness
will also become pure, and you will get
the connection with Naam. Then the state
of Sehaj will be manifested within you.
When you attain that state, then you will
get rid of the world itself, and your mind
will be come still.

In this world, by making effort we can
achieve anything. But the Naam of the
Lord is precious in this world. He says,
“By saying ‘difficult, difficult,” and under-
standing it as difficult, you have made it
difficult. But if you discriminate, you will
find that it is not that difficult.”

Even when you meet the Master and get
the Naam, unless that all-pervading
Power which we call Shabd gets mani-
fested within you, your mind will not be-
come still, and it is very difficult until
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then. Unless you meet the Master and get
the Naam from Him, there is no question
of stilling your mind. Now these difficul-
ties have been removed and we have met
the Master and also have received the
Naam. But unless He is manifested within
us, we still have doubts whether we will
meet Him or not.

By recognizing the Shabd, the mind
becomes pure.

And then one sings the glory of the
Lord.

Whether you call it Naam, or Shabd, or
the Sound coming from the sky, it makes
no difference. When your mind comes in
contact with that Shabd, it is exactly the
same as when a net comes in contact with
a knife. The knife cuts that net; and the
contact of our mind with the Shabd
makes us pure, exactly in the same way
as rust on a sword or knife is removed by
rubbing it against a grindstone. So when
our mind comes in contact with the
Shabd, the mind, which has the dirt of
ages and ages, becomes free from all that
dirt. And when it becomes pure, the pure
power which is the form of Shabd, and
Who is within you, that Power Himself
attracts you towards Him.

When one follows and recognizes the
Path of the Masters,
Then one resides in his own home.

Because at that time, the path of the mind
will go away, and the Path of the Master
will be manifested. Then he will under-
stand “Who am I?” “What is my real
home?” and he will reach Sat Lok or Sach
Khand.

O my mind, always remain in the
color of the Lord,

And always sing the qualities of the
Lord.

Now he says, “O my mind, there is no
fixed time for the devotion of Almighty
God.” It is not like you do it only when
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you get up in the morning, or in the af-
ternoon or evening. Times are suggested
so that a person should get some habit of
sitting, but actually, for love there is no
fixed time. So he says, “O my mind, with
all your love, day and night, remain in the
color of the Naam of the Lord. Get such
a color from Him that you may become
His Form.” No color of the world should
come on you; you should not have any
other thought within you. Whenever you
want you can be in samadhi, in medi-
tation.

So this is what we call the state of
Sehaj. Whether you are sitting or stand-
ing, eating or drinking, you are always
listening to that Sound Who is calling
you. Getting absorbed in that Sound, you
live in this world, and whatever work you
have been given in this world, you keep
doing those.

The Lord is pure, and He always
gives happiness.

Whatever one desires in the mind, he
gets the fruit accordingly.

So He says that Almighty Lord is pure;
He is the ocean of happiness; whatever
you will ask, you will get. Now what do
we say? “This work cannot be done un-
less I do it. I have to do it. If [ am not
here, who can do it?” We say that we can-
not get anything done, but if we surrender
everything to the Almighty Lord, then all
the works will be done. He Himself will
do it.

Once Tulsidas Ji was sleeping in the
nighttime, when two thieves broke into
his home. Tulsidas was not sleeping like
we worldly people sleep. Getting absorbed
in the Naam of the Lord, becoming the
Form of the Lord, He was relaxing. The
sleep which we people have is the sleep of
ignorance, but the sleep of the Mahatmas
is such that in that sleep they get absorbed
in happiness, Light and divine ecstasy. So
on that night He was absorbed in the
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great happiness of the Lord. When the
thieves came in they said, “He is sleeping,
let us take away all his things.” When they
went ahead they saw that Ram and
Laksman both were standing there with
their bows and arrows guarding the
home. So when the thieves saw that, they
thought “We should go away and after
some time we can return.” They came
back again and again, three or four times,
but always they found both of them
standing there. In this way they spent the
whole night. In the morning both thieves
came to Tulsidas Ji, and falling at His feet
they said, “Master, last night we came to
your home to steal your things, but you
have very strong guards. We came four
times, and each time they were standing
there with their bows and arrows in their
hands. They were like Ram and Laks-
man.” At that time, Tulsidas, shedding
tears from His eyes, said, “Blessed are
you, because without doing any medita-
tion, without making any efforts or
suffering any pain, you were able to get
the darshan of Lord Rama.” After that
both those thieves remained in the home
of Tulsidas Ji.

So the point is that if you will surrender
yourself in this way, then God will do
your works Himself.

We became the best from the worst,
After coming in the refuge of the
Lord.

What does He say now? He says, “I was
a sinner, I was worse than all. But since
I came to the Master and took refuge at
His feet, now I have become better than
the best.”

He liberated the stone which was
drowning,
This is the true glory of the Master.

Now he says, “I was a stone; and He has
liberated a stone like me; this is His
glory.”

April 1987

By understanding the Path of the
Master,

From the poison I became the nectar.

From a useless tree 1 became san-
dalwood,

And within me the fragrance was put.

He says, “I was a very poisonous snake,
but now [ have become nectar. Before |
was a useless tree, but now I have become
a tree of sandalwood. Before I had the
qualities of the crows, now after remov-
ing all those qualities, 1 have become a
swan. So whose glory is this? This is the
glory and greatness of my Satguru.”

The human birth is precious,

We have earned this after coming into
this world.

If we have good fortune, only then
we meet the Master,

And meditate on the Naam of the
Lord.

Again he is talking about the same sub-
ject, about getting the human birth. He
says, “In this world, all the gods and god-
desses are also desiring to be born in the
human body. But this is a very precious,
priceless thing. God Almighty has given
you this beautiful body; graciously He has
done this. If we have got the human body,
we should find the Master.” Instead of
finding the perfect Master, if you go to
some god or or goddess, or somebody
whao will blow some air in your ear —some
will give you books, some will give you
a mantra, some will talk about the super-
natural powers, someone will give you a
mantra to awaken ghosts and spirits,
someone may teach you to walk on the
water and to sit in the fire, someone will
teach you to fly in the air —you will find
many gurus or masters who will teach you
all these things and give you supernatu-
ral powers, but if you get involved in
those, you will have to go to hell. So here
He says, “Just as it is difficult to get the
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human birth, in the same way, to meet the
perfect Master is also a very precious and
very difficult thing.” If we meet the Mas-
ter, then after that to do the meditation
is difficult, and a very precious thing.

If the manmukh forgets, then he gets
the poison,
And he loses this birth.

What does this mean? All the manmukhs,
day and night, are involved in this trap
of Maya, because of their mistakes and
their ignorance. And because of this they
are losing their human birth. They them-
selves are making the poison, and eating
that poison they die. All the things which
we can see with our eyes, are like a kind
of poison which we ourselves have created
and are attached to.

The Naam of the Lord is the ocean
of happiness,

But you have not liked the true
Shabd.

The Naam of the Lord is the ocean of
happiness, but you don’t like it. That is
why you don’t love Him. You have be-
come the form of the materials of the
world. Your condition is like the moth
who goes near the light and dies there. In
the same way, in the materials of the
world, to which you are attached, you
burn yourself, you die getting involved in
them.

With their mouths everyone repeats,
“Lord, Lord,”
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But rare are those who keep Him in
their heart.

Nanak says, Within whose heart He
resides,

They receive liberation.

With their mouths, all the people in the
world are repeating his name. They say,
“Ram, Ram” or “Hari Krishan,” “Go-
bind, Gobind,” —these all are names of
the Lord, so everyone is repeating these
names. But unless you repeat the real
Naam of the Lord in your heart, it is im-
possible to meet the Lord. It is as if you
play a record which has bhajans of the
Lord on it; it will go on playing and play-
ing but the machine does not know what
bhajan it is playing, and it is not going
to do any good for you. In the same way
no matter how much we say with our
mouths it is not going to work; unless our
heart is connected with our mouth we
cannot achieve anything. Even if we go
on repeating the name “Ram, Ram,” for
a hundred years, still we are not going to
get anything. Rare are those who do the
Simran of Naam in their heart.

Now those who have manifested Naam
within themselves have also achieved
liberation. So that is why he says here,
“Unless you connect yourself within, God
Almighty is far away from you.” You
have a mouth and also a heart, but un-
less you connect your heart and mouth
and do the Simran with your heart you
are far away from Him.
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Water Into Wine

twenty-seventh in a series of commentaries on the gospels

RUSSELL PERKINS

E ARE considering the famous story
Wof the wedding at Cana of Galilee,
during which Jesus turned water into
wine:

And the third day there was a marriage
in Cana of Galilee; and the mother of Je-
sus was there:

And both Jesus was called, and his dis-
ciples, to the marriage.

And when they wanted wine, the
mother of Jesus saith unto him, They
have no wine.

Jesus saith unto her, Woman, what
have I to do with thee? mine hour is not
yet come.

His mother saith unto the servants,
Whatsoever he saith unto you, do it.

And there were set there six waterpots
of stone, after the manner of the purify-
ing of the Jews, containing two or three
firkins apiece.

Jesus saith unto them, Fill the water-
pots with water. And they filled them up
to the brim.

And he saith unto them, Draw out
now, and bear unto the governor of the
feast. And they bare it.

When the ruler of the feast had tasted
the water that was made wine, and knew
not whence it was: (but the servants
which drew the water knew;) the gover-
nor of the feast called the bridegroom,

And saith unto him, Every man at the
beginning doth set forth good wine; and
when men have well drunk, then that
which is worse: but thou has kept the
good wine until now.

This beginning of miracles did Jesus in
Cana of Galilee, and manifested forth his
glory; and his disciples believed on him.
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JOHN 2:1-11

What are we to make of this story? Sat-
sangis have told me that this is an unwor-
thy thing for Jesus to do: that no Master
would produce wine for his disciples to
get drunk on. But that criticism misses the
point: the story is not necessarily history
at all; it is a parable. To believe that the
Bible is “inspired,” or perhaps better,
since “inspired” has almost no meaning
historically (for huge eras of history, in-
cluding both the classical and medieval
periods, all writings were considered “in-
spired”) to believe that the Bible is a
spiritually valid document in which the
relationship between God and human be-
ings and the means of salvation is ac-
curately described, does not, contrary to
a common contemporary belief, imply
anything at all about its historicity. Much
of the Biblical record may be historically
true; some of it certainly is. But to make
that a criterion of the Bible’s spiritual va-
lidity is to demand that all of Jesus’s para-
bles (or the parables of any Master) be
factually true. It is a gross, and sometimes
(because of its consequence) tragic case
of asking the wrong questions. The ra-
tional attitude is expressed by Rev. Joseph
Fitzmeyer, S.J., in his commentary on the
Gospel of Luke:

For the sake of Roman Catholic readers, I should
like to add a further remark, for it is often asked
how one can square such a skeptical attitude about
the historical value of the Lucan writings with teach-
ing about biblical inspiration. To answer this ques-
tion in detail is out of place here; but this much at
least should be said: None of the ecclesiastical dog-
matic documents which treat of biblical inspiration
or the discussions of theologians who have sought
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to explicate this teaching have ever maintained that
a necessary formal effect of inspiration is historic-
ity. Biblical inspiration does not make history out
of what was not such or intended to be such. The
guarantee that is implied in biblical inspiration con-
cerns truth, but the truth that is involved is often
not literal but analogous and differs with the liter-
ary form being used: poetic truth, rhetorical truth,
parabolic truth, epistolary truth, even “gospel
truth” — apart from historical truth itself. Nor is ev-
ery affirmation in the past tense, even in narrative,
necessarily meant to be “historical.” The extent to
which it is metaphorical or symbolic would still have
to be assessed (and excluded) before one comes down
on the side of historical truth. If it is historical, there
will be ways of assessing it apart from inspiration.
For further study, one should consult the 1964 In-
struction of the Biblical Commission, “On the
Historical Truth of the Gospel” . . .*

This understanding of “inspiration”
was the norm among the Church Fathers
and is also found very specifically in the
Bible itself: compare Galatians 4:22-31
for the most concrete example, but there
are numerous others.

The first half of the Gospel of John is
often referred to as “The Book of Signs,”
because that is how the evangelist
describes the works that Jesus does (the
Greek word translated “sign” is semeia).
Each miraculous act that Jesus does in the
course of this book may or may not have
happened as written, but that is not the
point: each one of them sets forth a very
important acted-out spiritual truth, which
is often commented on by Jesus later in
a discourse.

Therefore, the point of this story is not
that Jesus got a lot of people drunk, but
that the truth that he came to give is
presented symbolically here, at the very
beginning of the gospel, before his career
has really begun. (This is what Jesus
means by “My hour is not yet come.”) The
wine is not physical wine; it is what is later
in this gospel called “the water of life,”
and what is referred to by other Masters

* THE ANCHOR BIBLE 28: The Gospel According to
Luke I-1X, pp. 17-18.
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and other traditions as soma, amrit, nec-
tar, etc., and what is referred to by the
Sufis and by Master Kirpal Singh as . . .
wine.

On the evening of January 19, 1964, in
Washington, D.C., Master Kirpal Singh
was introducing one of his own bhajans,
which was about to be sung by Bibi Har-
devi (Taiji). He said: “This is a prayer to
the Master to give us one container of
wine.” There was a long incredulous pause
and then Master said, almost as an after-
thought it seemed, “of God-intoxication,”
and there was a great shout of laughter
from the sangat —a laugh of relief, T felt
at the time, because the disciples could not
imagine why the Master was writing songs
about drinking wine. The bhajan, which
I heard Taiji sing several times, is heart-
breakingly beautiful and Master com-
mented on it in these words:

“God is an ocean of all intoxication.
And those who are the mouthpiece of
God are also rolling waves of intoxica-
tion. This is a prayer. For that intoxica-
tion, we come to the Masters, those who
are the mouthpiece of God, those whose
soul drinks deep of the intoxication of
God, those who radiate and who overflow
with that intoxication. We pray to the
Master, ‘O Master, give us one container
of that intoxication. Will you, like a tav-
ern man, who gives to everybody, also
kindly give us one container of such in-
toxication, by drinking which we forget
everything. And to that, You may add the
intoxication of those who are overflow-
ing with intoxication.” And he prays, ‘O
Master, I have been searching for it in all
temples, everywhere; yet, I did not find
it. But when I came to You, You gave me
one drop. With one drop from you, I got
intoxication.’ ¥

* See SANT Ban1, April 1981, “Out of the Madness
of Love,” p. 28. The tape is available under the title
“The Ocean of Intoxication.”
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This is exactly the point of this para-
ble that John inserts here at the very be-
ginning of his gospel; and we should real-
ize that “wine” throughout the New
Testament carries this same symbolic
value. It is not at all certain that Jesus
drank physical wine with his disciples at
the Last Supper, for example; Romans
14:21 would certainly indicate that wine-
drinking was nof mandatory in the early
church. And Justin Martyr, a second cen-
tury church father, describes the Eu-
charist as it was observed in his day:
“When the prayers are finished we kiss
each other. Next in order, bread and a
cup of water are brought to him who pre-
sides among the brethren; and he, taking
them, praises and glorifies the Father of
all things, in the name of the Son and the
Holy Spirit, and delivers a long thanks-
giving for all the benefits wherewith he
has blessed us.”* This may well reflect the
physical rite that Jesus instituted, even
though to refer to the liquid as wine
would give the correct spiritual import (of
what was basically a giving out of par-
shad).

We may note the following points
about the story:

1) Throughout the Bible (and in all
spiritual traditions) marriage is a symbol
for the ultimate consummation of the
soul with God. Here also: before starting
his outer mission, Jesus’s using a wedding
in this way serves as a foreshadow of the
ultimate goal.

2) Mary here asks for wine on behalf
of the souls—all souls. Jesus does not

*Quoted by Alfred Loisy, The Birth of the Chris-
tian Religion (University Books), pp. 237-38. In the
text of Justin as we have it, the words “mingled [i.e.,
diluted] wine” occur after the word “water.” But
Professor Loisy says in a note that this is “highly
suspect. It is probable that Justin means to describe
a communion with bread and water, not with bread
and wine.” He goes on to explain why and cite
sources. Note #25 (and following) in the same book,
p. 399.
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seem to want to grant her request, yet he
cannot refuse her. It is a fact, and this is
part of the point of this story, that it is
very difficult for Masters to refuse a lov-
ing request made by their disciples, espe-
cially for spirituality. Mary’s role here is
very similar to that of the person praying
in Master Kirpal’s story.

3) The six waterpots of stone (two or
three “firkins” are 18 or 27 gallons respec-
tively) represents a lot of water being
turned into wine and people who under-
stand the story physically, tend to find
this volume embarrassing. But that is the
point, of course: the abundance, the over-
flow, as Master Kirpal expressed it. When
a Master comes and the disciples come to
take that which He has to give, then He
gives and gives and gives abundantly.

4) The water and wine symbolism is on
more than one level. First, they have used
up all of the wine that they had already —
their own wine. As soon as they taste the
wine that Jesus gives them, they instantly
recognize its superiority. Whatever plea-
sure they have been able to get out of life
so far, without any help from above,
represents their own wine. They have
reached the point where the intoxicating
capacity of that wine is finished.

5) The water is already with them, but
they are unable to get any effect from it,
until they obey Jesus. It doesn’t even say
how He does this miracle: all that counts
is that they do what he tells them as Mary
specifically orders. The factor which ac-
tually gives them the ability to make use
of that which they already have is obe-
dience to the Master. From that, all else
follows. The water that they already had,
when they obey Him, without any addi-
tion from outside, becomes that which
intoxicates —a magnicent parable of ex-
actly how the Master works within the hu-
man soul.

So this is the meaning of that story, and
we should not be confused about it. A
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great many of the stories told about all
Masters are of this type. They may or they
may not be historically accurate, but that
is not the point of telling them. By pre-
senting this story of the turning of the wa-
ter into wine at the marriage feast at the
very beginning of the gospel narrative,
guidelines are established. What Jesus is
giving (the water of life symbolized by
wine), how it is going to work (through
the begging and intercession of His disci-
ples), where it is going to come from
(from that which they already have within
them), what it is going to take the place
of (that which they have used and found
inadequate), all of these things are set
forth in parabolic form. And they are a
dominant motif over the narrative that
follows.

Let us examine a similar story in Chap-
ter 5.

After this there was a feast of the Jews;
and Jesus went up to Jerusalem.

Now there is at Jerusalem by the sheep
market a pool, which is called in Hebrew
tongue Bethesda, having five porches.

In these lay a great multitude of impo-
tent folk, of blind, halt, withered, wait-
ing for the moving of the water.

For an angel went down at a certain
season into the pool, and troubled the
water: whosoever then first after the
troubling of the water stepped in was
made whole of whatsoever disease he
had.

And a certain man was there, which
had an infirmity thirty and eight years.

When Jesus saw him lie, and knew that
he had been now a long time in that case,
he saith unto him, Wilt thou be made
whole?

The impotent man answered him, Sir,
I have no man, when the water is trou-
bled, to put me into the pool: but while
I am coming, another steppeth down be-
fore me.
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Jesus saith unto him, Rise, take up thy
bed, and walk.

And immediately the man was made
whole, and took up his bed, and walked:
and on the same day was the sabbath.

The Jews therefore said unto him that
was cured, It is the sabbath day: it is not
lawful for thee to carry thy bed.

He answered them, He that made me
whole, the same said unto me, Take up
thy bed, and walk.

They they asked him, What man is that
which said unto thee, Take up thy bed,
and walk?

And he that was healed wist not who
it was: for Jesus had conveyed himself
away, a multitude being in that place.

Afterwards Jesus findeth him in the
temple, and said unto him, Behold, thou
art made whole: sin no more, lest a worse
thing come unto thee.

The man departed, and told the Jews
that it was Jesus, which had made him
whole.

And therefore did the Jews persecute
Jesus, and sought to slay him, because he
had done these things on the sabbath
day.

JOHN 5:1-16

This story may well be historical, but
again the reason that it is here is for its
symbolic and parabolic value. The person
who is cured stands with Dharam Das,
with whom he has many things in com-
mon, and represents all of us.

What are his characteristics? He is un-
able to cure himself. Other people can do
it, but he can’t get into that pool. He can’t
help himself; perhaps he is a little bit
backward, a little slow.

But the Master comes and makes him
whole; gives him that which he has been
wanting all his life, ar at least for thirty-
eight years. He gives it to him without his
asking, although of course, the fact that
he is there in that spot means that he is
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Giving darshan at the langar in Bombay

implicitly asking. He gives him what he
wants, and then the man immediately
loses contact with Him and is unable to
locate Him or to even know who He is.

The Master then seeks him out a sec-
ond time and identifies his healing as an
act of forgiveness. He has taken his
karma on himself. And the wording of
verse 14 makes it clear that the primary
meaning of the whole story is spiritual,
not physical.

We are all of us, more or less, in the
position of this man. Unable to help our-
selves, impotent, paralyzed —those are the
terms that are used — we have before us,
maybe, a vision of healing, but we are not
able to make use of it. The Master comes
into our life, touches us, makes us whole,
and the first thing that we do is lose him.

The first thing that we do is lose him.
Then He seeks us out Himself, and makes
things clear; then we betray Him. I think
it is fair to say that one way or another,

April 1987

that is the story of all of us.

One final point: It is important to real-
ize that whatever the Gospel of John is,
it is not, and cannot be, anti-semitic. Be-
cause not only the author, but every
character in it, good or bad —except for
Pontius Pilate —is Jewish. But the term
“Jews” is used in a very special way to
mean the religious establishment who had
arrogated to themselves the glory of be-
ing Jewish. The author is giving them the
title that they no doubt wanted, but there
is a tremendous irony. The Greek word
translated “Jews” is Judaios, which could
equally well be translated “Judeans,” and
sometimes should be: then it is used in
contrast to the Galileans or Samaritans
(see John 7:1, for example).

In the discourse which follows this in-
cident and comments upon it, Jesus very
strongly identifies Himself. We will con-
sider that next time.
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In Memory of
L. Gurney Parrott

-

Mr. Parrott (standing center) wzth Master Klrpal Singh in Rome,
December 29, 1972.

Leon Gurney Parrott, Master Kirpal’s group leader and represen-
tative in Malta, left the body on March 2. He was the author of
the book The Celestial Music, and also started the sangat in Malta
for all of us on the Path. He was eighty-five years old and apart
from the last eighteen months when he suffered very badly from
prostate and kidney problems, enjoved good health.

He died in the hospital and was taken great care of by all the
satsangis. However, none of us were with him when he passed over,
as it was 1:30 a.m.

There were twenty satsangis at his funeral and Simon de Jong,
the Group Leader, read two of his favorite passages from the Jap
Ji and the Upanishads, then we threw some beautiful cut flowers
in his resting place, which had come from one of the dear satsan-
gi’s gardens.

There are now two Master Kirpal initiates left in Malta, and thirty

of Sant Ji’s.
THE MALTA SANGAT
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