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The Infinite Wealth of Naam
Sant Ajaib Singh Ji

LL RELIGIONS and scriptures agree on

this fact: without Naam there is no
liberation. All scriptures and religions
also say that without meeting the perfect
Satguru we cannot get Naam. They have
also said that Naam is not something
which can be written or spoken or talked
about: Naam is a power, a power who has
created the creation and because of whom
the divisions and grand divisions of this
creation are sustained.

The oldest of the holy scriptures is the
Vedas, and out of the Vedas twenty-seven
Smritis were created. Even those oldest
holy books talk about the Naam and the
perfect Masters, and the coming of the
perfect Masters into this world. Such per-
fect Masters who come into this world
were sent by God Himself, and they not
only love human beings, but also animals.
They connect us with that Naam which
has created the universe and which is the
only means of liberation.

Ved Vyas, who was a very learned schol-
ar and who wrote the eighteen Puranas
thought that since he was learned, why
should he have to get Naam? He did not
understand the necessity of going to the
perfect Master. But when he came to un-
derstand that, he also got the initiation.
Narad Muni came down and asked him,
“Dear one, you have even talked about
the Naam, the power of creation, in your
writings. But have you ever thought of
receiving that Naam? Have you ever

This talk was given at Sant Bani Ashram,
Village 16 PS, Rajasthan, on April I,
1986.
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thought about going to the Master and
getting it?” So even he came to realize the
necessity of going to the perfect Master;
because without going to the perfect Mas-
ter there is no one who can connect us to
that real Naam. So he went to the Mas-
ter and got initiation, and after that he
started writing in his scriptures that with-
out the perfect Master there is no one who
can connect us with the real Naam. Guru
Nanak Sahib has also written about Ved
Vyas: He says, “O brother, without the
perfect Master no one can connect us with
the Naam. If you don’t believe us go to
Brahma who is the creator of this world,
go to Ved Vyas and Narada, because they
also went to the Masters to receive the
holy Naam.”

I have told you this story before: Jai-
mani Muni was a disciple of Ved Vyas,
and out of the eighteen Puranas written
by him, he collected the references to
Karma, and he wrote a very good book
on the philosophy of Karma. When he
wrote that book he brought it to Ved Vyas
and showed it to him. Ved Vyas said that
that book was good. But he had realized
that writing a book is different from prac-
ticing and living up to what one has writ-
ten. And since he had already realized the
necessity of the Naam and the perfect
Master, he wanted to tell Jaimani Muni,
“To write a book is the work of mind and
intellect, but to live up to what you have
written is a different thing. And one can
do that only if he has received the Naam,
and lived a practical life.” But when he
was telling Jaimani Muni all this, he said,
“No, Master, I have written this book in
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a very good way, this is an excellent book.
What is the use of practicing? Writing
books is my practice, and that is why |
have written this.” He did not want to un-
derstand what Ved Vyas was telling him.
But Ved Vyas said, “Okay, someday I will
see how much you have progressed,
whether you have put all these things into
practice or not.”

After some days Ved Vyas disguised
himself as a woman, went near the forest
hut of Jaimani Muni, and started weep-
ing. When Jaimani Muni came out, he
wanted to know who she was. She replied,
“I am the daughter of a king, who came
here for hunting, and I have lost my way.
Please allow me to take refuge in your
hut.” But Jaimani Muni said, “No, I have
never allowed any woman to stay in my
hut, so I cannot allow you to do that.”
But Ved Vyas, in the form of the woman,
said, “I have heard that Rishis and Munis
are benefactors and always shower grace
on the needy ones. Now I am in need, so
you should help me. If you will not al-
low me to spend the night in your hut,
tigers or other wild animals may kill me,
and you will be responsible for my death.”
So somehow she convinced Jaimani
Muni, and because the mind works like
a lawyer, his mind thought, “What 1is
wrong in allowing her to stay in the hut?
Tonight T will sleep outside and there is
no problem in that.” So he allowed Ved
Vyas, in the form of a woman, to spend
the night in the hut.

But when he went outside and tried to
sit in samadhi, at once the form of the
woman started coming in front of him
and he could not do devotion. Then a
thought came in his mind, “what i1s wrong
in talking with that woman?” Before go-
ing for meditation he had told her that she
should lock the door from inside and
should not open it even if he called. So
when he started seeing her form, being
disturbed with thoughts of lust, he
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thought, “what is wrong with getting the
door open and talking with her? She is
like my daughter and there is nothing
wrong with that”—because mind is a
competent lawyer, and he always con-
vinces us. So he knocked at the door, but
she replied, “I will not open the door.” He
said that he was Jaimani Muni, but she
said, “No. Now you are not Jaimani
Muni.” She did not open the door. But
you know that when the wave of lust
comes it is very difficult to control. So
Jaimani Muni broke open the roof and
went inside the hut; but he did not find
any woman in there. He saw Ved Vyas sit-
ting there cross-legged. Then Ved Vyas
told him, “Jaimani Muni, what did I tell
you? I told you that to write a book is the
work of mind and intellect and to prac-
tice what you have written is a different
thing. At that time you did not believe
me.” So Jaimani Muni felt very embar-
rassed, and then what could he do? He
repented because he had failed. He
thought that just by writing that book he
had progressed and had become perfect,
but that was not the case.

You know that over here there are
many dear ones who may be more learned
than Jaimani Muni but when the mind at-
tacks them, then they put aside all their
knowledge and they do not even see the
person who is standing two feet in front
of them, and whatever mind wants them
to do, they do, and in whatever way the
mind makes them dance, they dance.

Saints tell us about two kinds of Naam.
One is Varnatmak Naam, the other is
Dhunatmak Naam. Varnatmak Naam can
be written or spoken in any language, and
by doing the repetition of Varnatmak
Naam we can vacate the nine openings
and rise above mind and matter; but the
Dhunatmak Naam is the only One Who
is the giver of liberation. Only by doing
the devotion of the Dhunatmak Naam
can we achieve liberation.
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Mahatmas tell us that there are four
kinds of Varnatmak Naam. They are
Baikhri, Madhma, Pashyanti, and Parav.
Baikhriis spoken with the tongue like we
are talking now; Madhma is done in the
throat; and the other kinds of Varnatmak
Naam are created by yogis in the heart
and navel centers. It is said that all these
four kinds of Varnatmak Naam can be
written or spoken.

I have often said that I had a lot of op-
portunities to go into many different
religions and communities. Forty or so
years ago in India, you could find many
great yogis and sadhus who used to do the
repetition of Varnatmak Naam, very sin-
cerely; and since I was also looking for
a way of doing the devotion of the Lord,
and I was also sincere in my search, I met
many of them. Wherever I went, what-
ever knowledge they had, they gave that
to me, and it has been my habit that nei-
ther I criticize nor do I allow anyone else
to criticize, because I do not believe in
criticism. By doing repetition of the Var-
natmak Naam of the Lord, one can get
many supernatural powers, but they in-
volve us in the name and fame of the
world.

Dhunatmak Naam is that power which
is emanating from Sach Khand and after
giving strength or power to all the lower
planes, is coming and sounding at our eye
center.

At the time of initiation Sant Satgurus
do not connect anyone with their own
selves. They connect the initiate with this
Shabd, with this Sound.

The same Shabd, whenever it is in the
Will of God, takes up the human body
and comes and lives among us.

For those for whom it has been ordered
that they will not have to come back into
this world again, He comes and He gives
the Naam and He does the Satsang for
the.

Paltu Sahib had said, “The Sound
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which is coming from the Gagan —from
above —He is my Guru Dev.”

When Guru Nanak Sahib met yogis like
Gorakh Nath and others, they asked
Him, “Who is your Master?” He replied,
“The Shabd is my Master, and my soul
is His disciple.”

Saints and Mahatmas have glorified
God in different names. Varnatmak
Naam, the descriptive names of the Lord,
are the ones with which we remember
God by saying, “God, Ram, Allah,
Rahim,” etc. All these are descriptive
names of God and mahatmas, whenever
they come in the love of God, always call
Him by one or another name. We do not
know how many more Mahatmas are go-
ing to come in this world, or how many
more names we are going to remember
and call the Almighty Lord by.

Master Sawan Singh Ji used to give a
very beautiful example to explain this. He
said, “Suppose you want your dispute to
be settled by some session judge: if, in-
stead of going to that judge personally
and talking to him about your dispute,
you just sit in your home and burn in-
cense in front of a picture of that judge,
he is not going to appear there to settle
your dispute. Unless you go to him and
see him personally and talk to him about
your problem, he won’t help you, no mat-
ter how lovingly and devotedly you may
burn the incense and make requests to his
picture.” In the same way, no matter with
how much love and devotion you may
remember God, by repeating the descrip-
tive or Varnatmak name of the Lord, it
will not be any use. You have to go within
and contact that power which is being
described by the descriptive names of the
Lord. You have to go in and see the
power which is called Allah, Rahim, or
Ram.

A brief hymn of Guru Arjan Dev Ji
Maharaj is presented to you. He says that
all other holy scriptures sing the praises
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of Naam. They also tell us where we can
find the Naam. Naam is within the Saints.
Master is the abode of Naam, and those
who catch hold of the Master, those who
follow the instructions of the Master, not
only receive the Naam but they also re-
ceive and realize the one within whom
Naam is manifested.

Why are we not successful? Because we
are confident of our own self, our own
power, but we do not have faith in the
power of the Master. When we do not
have enough love or faith in the Master,
how can we become successful?

Swami Ji Maharaj says, “Understand
those human beings who, without doing
the devotion of the Master, try to get ab-
sorbed in the Shabd, as foolish ones; be-
cause the Shabd will open only with the
grace of the Master and the Mighty Mas-
ter is the one who will pull your soul up.”

I have often said that I got many op-
portunities to talk with Supreme Father
Kirpal. I used to have very open talks with
Him. Once in front of many other dear
ones, [ told Him, “I do not believe in any
Waheguru, 1 do not believe in any God —1
believe only in You; whatever You tell me
I will do that, and whatever You give me
I will be content with that.” The result is
before all of you. If I understood the
Master, if I did what He told me to do,
then everything is with me; He made me
successful.

The Smritis, Vedas and scriptures
say, “Without Naam everything is
Jalse and mean.”

The infinite wealth of Naam resides
within the devotees. The pain of
birth, death and attachment flees
in the company of the Sadhu.

Guru Arjan Dev Ji Maharaj says that
the four Vedas, the eighteen Puranas and
the other holy scriptures, all bear witness
to this: except for devotion to Naam,
whatever rites we do are false and mean,
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they are not even worth shells.

Guru Arjan Dev says, “He who does
the rites and rituals hypocritically, the an-
gel of death will punish and plunder him.”

Lovingly He says that the infinite
Naam, whose glory can never be fully
told, resides within the Saints; and when
such beloveds of God, manitest that
Naam within us, then the darkness of ig-
norance is removed from our hearts. Just
as the darkness disappears when the sun
rises, in the same way, when the Naam
is manifested within us, all the darkness
is removed and the pain of birth and
death is also removed.

Guru Nanak says, “I sacrifice myself
for such a Master many times — He who
Himself is liberated and who liberates
me.”

The Sufi Saint Sadna has said, “What
is the use of taking refuge with a tiger if
we are still afraid of the other animals?
What is the use of receiving Naam Initia-
tion and going to the Perfect Master if we
are still involved in rites and rituals?”

But if the disciple does not improve
himself, if the disciple does not rise above
the level of mind and the organs of senses,
then what is the fault of the Master?
Kabir Sahib says, “What is the fault in the
Master if the disciple is not improving
himself?” 1t is just like if you blow into
a pipe which has both ends open: the air
will not stay in.

First attachment, then ego, hovers
over our heads.

Those who forget Naam never get
happiness.

What is the power which brings us back
into this world again and again? That is
the attachment to this world, the love for
this world. The main obstacle between us
and Almighty God is our ego. Ego is that
which makes us go on saying everyday,
“l am a learned one, I am a very rich one,
[ have this, [ have that” —all those things
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which we claim to be our own, that is part
of our ego. But neither the learned ones
live in this world forever, nor do rich
people live in this world forever. Every-
one has to leave this world. Even our fam-
ilies, attached to whom we come back
into this world again and again, do not
live in this world forever; what to speak
about other things. When the mother
leaves the body, the son weeps because
the mother has left. When the son leaves
the body, the mother weeps. One day
everyone in the world has to leave. It does
not matter whether one is learned or il-
literate, rich or poor. When everyone has
to leave this world, why are we attached
to it?

Ever since the soul has left the home
of Naam, she has never experienced
peace.

Saying, “Mine, mine,” we are trapped
in those bonds;

We incarnate in the hells and heavens
and are attached to the business of
Maya.

All the families which we have made, we
have made according to our own desires,
and in those families, since everyone has
his own mind and his own nature, there
is always friction. The mother does not
get along with the son, the wife does not
get along with the husband, and there are
so many difficulties like that within the
family. Many times it becomes so bad
that people even try to commit suicide.
So all these families and relations are our
own creation, which we have made ac-
cording to our own desires of the past.
But in that also we do not find any peace
and happiness; it is full of difficulties and
problems. Even when we come into this
world and do charitable things, like giv-
ing donations and helping others, we do
not do that expecting to go to hell. Who
wants to go to hell? Anyone who gives
donations or does good deeds, always ex-
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pects to go into the heavens. But they do
not know that even in the heavens there
is lust, anger, greed, attachment and ego-
ism. There also there are difficulties and
problems. The only difference is that it
is like a person who is traveling first class:
he has a little more convenience than the
person who is traveling third class, but
both of them have to get down off the
train. The people who live in America
have more conveniences than the people
who live in India, but the five passions are
bothering the people in America, as well
as in India. So there is no difference be-
tween the heavens and this world, except
the difference between traveling first class
and third class.

No one is safe from the passions except
the one who does the meditation of
Naam. That is why in the satsang a lot
of emphasis is laid upon maintaining the
sexual relation only with your compan-
ion. The wife should not look with desire
at any person other than her husband,
and in the same way the husband should
be content also only with his wife. Be-
cause when you leave this world and go
into the astral plane, there women will
meet astral men and vice versa. If you
have not controlled your desires in this
plane, you will not be able to control
them over there, and when you fall over
there, you will have to come back into this
world.

After searching a lot, we have come
to this conclusion:

Without Naam there is no happiness,
and everyone is tired looking for it
where it is not.

Guru Arjan Dev Ji Maharaj says, “Dear
ones, we are not telling you these things
of the hells and heavens from hearsay:
We are not trying to frighten you with the
difficulties of the hells, nor are we trying
to tempt you to go to the heavens. We are
just telling you what is in the hells and
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heavens from what we have seen with our
own eyes.” Even in the heavens, there are
the fires of these five passions; there is no
one in the heavens who is safe from these
fires. Even the gods and goddesses who
are in the heavens yearn for the human
birth; they do not have any peace or hap-
piness there because they do not have the
Naam. Except for those who have con-
nected themselves with Naam, except for
those who do the devotion of Naam, there
is no one who can be called peaceful and

happy.

We come and go many times, we take
birth after dying:

Without realizing God, we are de-
luded, whatever our species.

We came in many communities and
religions, we went back from this world,
and again we came. This is like a tradi-
tion which we have been following since
ages and ages. Without getting ourselves
connected with the Naam of the Lord, we
have always wasted this precious human
birth.

Those on whom He is gracious get the
company of the Sadhu.

Those dear ones meditate on the nec-
tarful Naam of the Lord.

He upon whom God showers grace, is
brought into the company of the Master,
and the Master showers grace on him, He
connects him with the Naam. So here He
says, first God was gracious on us and
brought us into the company of the Mas-
ter, and then the Master showered grace
on us, and only because of His grace and
kindness, were we able to do the devotion
of Naam.

No matter if one searches for Him in
countless places—

He brings those close to Him whom
He makes realize Him.

Guru Arjan Dev says, “My search was not
small. I tried to look for Him outside in
millions and billions of places, but He was
not to be found outside. Upon whom He
is gracious, He makes him meet Him, He
makes him see Him within.” He tells him,
“Dear one, why are you wandering out-
side? Why are you going here and there?
I am within you, I am nearer than the
nearest.”

O Lord, don’t forget me—give me
Your Naam.

Nanak desires this: May I sing Your
qualities day and night.

Now He is praying to Almighty Lord: “O
Lord, never forget me, never leave me
alone. I am very happy that You have
given me the Naam, now I find great hap-
piness in doing the devotion of Naam. I
get life only by doing the devotion of
Naam. When I do not do that, my body
is dead.”

As long as we do not go within, we find
it very difficult to do meditation. But
once we have gone within then we find it
easy. Because after that, whenever we
want to become relaxed and refreshed, we
say, “Let us sit for some time.” When we
start going within, instead of getting tired
from doing meditation, we become re-
freshed. Guru Nanak Dev Ji Maharaj de-
scribes the condition of the meditator by
saying, “Just as the person who is ad-
dicted to some kind of intoxicant lives
with that intoxicant, in the same way the
meditator of Naam lives by his medi-
tation.”
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This World is Not Your Home
Sant Kirpal Singh Ji

ODAY IS THE BEST TIME to embrace
Tcach other. We are all brothers and
sisters in God. So welcome you are to
Sant Bani Ashram!

They say that two kings cannot live
together in one country, but hundreds
of beggars can. All right. You have
come to Sant Bani Ashram: simply hear;
just look to the purpose for which you
have come. That’s the main thing.

When Masters come, they look to the
world in its right perspective. We also
come and see what is going on here; but
the level that they see from is quite dif-
ferent from ours. He sees that some are
being born, some dic young, some dic
old. This is going on. What is all this?
How does this body work?—it is all laid
down as if it were a machine without
any mover! So they solved the mystery:
there is some Power which is working
in the body and is withdrawn; the body
works as long as the indweller of the
body is there. And wonderful it is that
this body which has so many holes—
eyes open, mouth open, nostrils, ears—
with all that, the indweller cannot run
out of it.

So body works as long as we are in
the body. Who are we? We are conscious

This talk was given by the Master on
Oct. 16, 1972, at Sant Bani Ashram
—His first public talk there. Master’s
reference to “embracing” in the begin-
ning of the talk is His humorous com-
ment on the extremely crowded condi-
tions prevailing in the Satsang Hall.
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beings, conscious cntities. But we are
also in the body as long as we are con-
trolled in the body, otherwise we could
have run away out of it at our own will
and pleasure. That we cannot do. So
that Power which controls us in the
body, that is cailed the God-into-Expres-
sion Power.

So this body, the human body, is con-
sidered to be the highest in all creation,
next to God. Mohammedan literature
tells us that when the man body was
made, God ordered the angels to bow
down to it. So great is man, you see. In
the human form only we can do some-
thing which we cannot do in any other
form of life. Except for the man body,
alt bodies are bound. They have got no
free will. In the man body we are bound
to some extent and aiso freec to some
extent. When the railroad lines are laid
down, the train will run over them. It is
for you to lay down the lines whichever
way you like.

So Masters found that there is a gold-
en opportunity, if we just finish off the
reactions from the past which we have
done ourselves. And we have got some
free will aiso. And that free will is: We
can go to our Home. This world is not
our Home. We are conscious entities,
and our home can only be All Con-
SClousness,

Kabir and others say that we are of
the same essence as that of God. God is
all consciousness and we are drops in
the ocean of all consciousness embodied
in the human body which is the highest
in all creation, in which we can have our
way back to God.



So when Muasters come, they see that
we have got so many labels on our bod-
ies. Somcone calls himself a Hindu,
somceonge clse a Muslim, somcone clse
Christian, Jewish, and so on. But the
Master says that God made man, only
man. Labels were not put on when he
was born; we put them on later. When?
When the Masters who solved the mys-
tery of life—and those who met them
also solved the mystery of life—when
they left the scene, these labels of vari-
ous social bodics came up, to kecp their
tcachings alive. They are the schools of
thought which we¢ have joined; the pur-
pose of thesc schools was for many pco-
ple to derive benefit from them. So long
as there were practical people, the peo-
ple were also able to solve the mystery
of lifc., And what was that? That we arc
conscious beings, drops in the occan of
all consciousness, brothcrs and sisters
in God—embodicd in the human form.
And we arc bound to some extent, as a
rcaction of the past—what we have donc
in our past lives. As you sow, so shall
you reap. But after we have passed
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Sant Kirpal Singh Ji on tour in the Punjab, October 1973

beyond that, we can know oursclves and
know God; and as long as there were
practical people, benefit was derived that
way. But for want of practical pcople,
the same formations began to stagnate
and deterioration came up.

So Masters have been sent here; God
has becn sending men, whosoever Hc
chooscs; that is His job. It is not by
votes that he is chosen, like a Prime
Minister or President or anything. From
whomsocver He has to take work, He
sends suchlike people to guide us back
home, to take us out of the delusion we
arc under. And when Masters come, you
sce, they don't address the “isms™ or the
labels, they don't say, “Hindu, Moham-
medan, Christian, com¢ on, hecar me
now”. . . cither they address the soul
or thc human body.

What do they say? Well, they say sclf-
cvident truth: This body 1s not your
permancnt home. You have to leave the
body. All have left the body—Kkings or
subjects, philosophers, Saints, incarna-
tions—whocver took the body had to
Icave the body. So similarly, you have
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to leave the body. We are conscious en-
tities, and this body is made of matter;
and they say, What connection can there
be with that? You are a conscious entity;
you are living in a man body which is
material, which is changing at every mo-
ment of life; and you are being dragged
along with it. But this body is the only
opportunity given to you, to make the
best use of it; and that best use is what?
O Man, know thyself! Are you the man
body? You say “no,” because you
will leave it; we say, “it is my body”’; we
never say, “I am body.” Just as we say,
“It is my watch, it is my coat,” similarly
we say, “My intellect says so, my eyes
see so, my ears hear so.” Every day we
use these expressions: that it is not
“you,” but “yours.” But when Masters
come, they see that we have identified
ourselves with body and outgoing facul-
ties so much so that we have forgotten
ourselves, We say “my,” but we don’t
mean “my.” You simply say you work
at the level of the man body, but it is
changing, and the world around us is
changing—being made of matter—at the
same speed at which the body is chang-
ing, and we are identified with it, That
is an optical illusion, that it appears to
be stationary. But when Masters come,
they are good observers; they see what
is going on. The Master is a conscious
man, a conscious entity; he is not de-
luded so that he considers that this
world is his home, or that he will never
die . . . It is true that soul will never die.
But as we are identified with the body,
we cay “my body won’t die.” That is the
great delusion in which we are all going.

So the first thing that they tell us is
this: that this world is not our home.
Also, that this human body which has
been given to us, although all scriptures
say it is the golden opportunity, still it
is not our permanent home. It is tem-
porary, but it is the highest form in all
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creation. The Rishis of old and others
who have left the body and enjoyed the
bliss of higher planes, when they re-
turned, they selected the man body to
enter. But gow, you see, we are work-
ing on the level of man body. So we are
under a great delusion. The reason is
that our souls are under the control of
mind, mind is under the control of out-
going faculties, and they are dragged
like anything toward the outward en-
joyments. So we are identified with this;
we cannot differentiate our Selves in a
practical way. Intellectually we do say,
“I am not the body, I am not the intel-
lect, 1 have the outgoing faculties.”

So this is the delusion under which
we are going. Every day, every hour,
every minute, is bringing us closer to the
great final change which is called death.
That is awaiting us, each one of us. Guru
Nanak said that the body has been be-
trothed to the Negative Power: she will
take it away sooner or later. So this is
not the place where we are to live. Then
what to do? Wake up. You are conscious
entities, you see? You are drops in the
ocean of all consciousness. That all con-
sciousness is all wisdom,; it is all perma-
nent, eternal, and it is all joy and peace.
That reflection you have got in you. That
is the reflection; but you are under the
wrong impression, being identified with
the human body and outgoing facultics.
When a child talks, you see, he says,
“Oh, 1 am the best—nobody can know
more than me!” That is the reflection
of that conscious God Power which is
working there, which is all conscious-
ness. Similarly, we have identified with
our body, so that reflection in our soul,
we take it as from the body. That is all
bliss; and we are after bliss. Ever since
we were born, we have wanted some
happiness—some joy. We earn money;
what for? To have happiness. We have
families; what for? For happiness. We
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want possessions; what for? For happi-
ness. But this is a changing panorama:
you are attached to the body, but body
will have to leave you! You are under
orders; you are imprisoned in the man
body as a reaction of the past, accord-
ing to the flowing pen of God—which
writes according to our own past actions.

So this is the first thing: the grand
delusion is; but as you are identified with
it, how can you come out of it? That’s
the point. So Masters have pity on us.
We ourselves cannot know ourselves,
because we are identified with the body
and outside things and have forgotten
ourselves; yet all methods and practices
we take up for knowing ourselves and
knowing God, they are related to these
very things. How then can we rise above
them? So Masters give us a demonstra-
tion. First they give out: Man, know
thyself—who you are and what you are.
You are not the body; you are not the
intellect; you have got outer possessions
only, which will leave you when you
leave the body—if the body does not go
along with you, how can other things
which are possessed on account of it?
This is the first thing they come up and
tell us; but we do not believe. “How are
we separate from the body? How can
we know that?” So He gives us a dem-
onstration: “All right, sit down”-—He
says that the outward expression of our
soul is attention. God is All Attention
and it is that attention which works
and is identified with the outside. We
have to withdraw that attention from all
outside and from all the body below.
It is the attention which gives strength
to the body, it is the attention which
gives strength to the mind, it is the at-
tention which gives strength to the in-
tellect, and to the outgoing faculties
also. You must have experienced in your
life sometimes that somebody calls you,
but you do not hear; some man passes
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by you, you don’t recognize him; some-
body comes and sits down by you but
you are not aware of it. They complain,
“Look here, we called, you didn't reply;
why? I have passed by you, why did you
not see me?”’ You can only reply that
your attention was absorbed in some-
thing—which apparently means that un-
less the attention is with the outgoiug
faculties, they do not work.

So the Rishis had recourse to that.
They developed very long methods, in-
volving physical body, pranas, heart, in-
tellect, and everything; but it took hun-
dreds of years to rise above body con-
sciousness that way—hundreds of years.
Because they took pranas along with the
attention. So they simply said, “Well,
look here: you have all these things, but
you are attention. It is on account of
your attention that everything works. If
your attention is absorbed in your own
Self, there is no world for you. The
world is created when you see.” (It is
already there, of course, but you be-
come conscious of it when you see.) I
am looking toward you, not at my back
—so I can’t see who is sitting there. Un-
less I look at them, I can’t see them.
They are there, of course, but we don’t
become aware of it unless we direct our
attention there. This is the main thing to
be learned.

So we are conscious entities, we are
all attention; if we control our attention,
then we can know the Overself. If we
know our Self, we are able to know the
Overself. The difficulty lies where? The
pity of it is that we do not know how to
know our Selves. We simply know our-
sclves at the level of feelings, or through
drawing inferences, or through emotions.
Really, you have not known your Self by
Self-analysis. Just as: This is my watch,
1 can take it off; this is my handker-
chief, I can put it off; these are my spec-
tacles, I can take them off. Can we take
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“For instance, you have come here for four or five days; you know it is not
your home, you are only here five days. After that we have to leave. So
what will you do? Build buildings here? Are you possessing, fighting with
one another—'this is mine, this is yours'—are you going to do that? No.

Because you know you have to leave—this is not your place. . . .

off our body? our outgoing faculties?
Masters say “Yes"——and they are com-
petent to give you some demonstration
of that. How can you withdraw your at-
tention from all outside? When you com-
pletely withdraw from all outside and
from the body below, you will see, you
will fcel that there is no world and no
body below. And the further way up,
that Controlling Power, that you can
know. But this only happens when you
know your Self.

So Masters come and they give out:
“Look here, Man, this body, this world,
is not your home.” If only we keep that
motto before us always, our angle of
vision will change; then all our actions
will change; our whole way of living will
change. For instance, you have come
here for four or five days; you know it
is not your home, you are only here five
days. After that we have to leave. So
what will you do? Build buildings here?
Arc you possessing, fighting with one
another—"this is mine, this is yours”—
are you going to do that? No. Because
you know you have to leave—this is not
your place. And this is the first thing
that Masters try to bring home: This
place is not your home.

What do they say then? Are you fully
convinced it is not your home? We say,
“Yes, yes,” but sreally we are not con-
vinced. Our lips say so, our brain says
“yes, it appears so,” but actually we
don’t consider that way. Because these
things become as our home, and natur-
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ally that aflects our whole angle of
vision,

So Masters say, “If this is not your
home. why not go back to your home?
You are conscious entities, your home
can only be all conscious; you have been
sent down here by God; why don’t you
go back home?” So God sends His mes-
sengers to tell people, “Come on, make
way, back home please . . . Man body is
the highest rung in creation, which you
have already got . . . You are very for-
tunate—now this is the golden opportu-
nity, you can come back’—and they
demonstrate to you how to come back.
This meditation is for that purpose: how
to withdraw your attention from outside.
So if you are convinced at heart, your
whole life will change.

Why don’t you go back home? There
is a hitch about it . . . You have to go,
after all; after a month or two months
or ten days or five days. If the time is
fixed, then? If there is a student whose
examination is coming up, the date is
fixed for that. f a month is left, then
he just eliminates going out for work—
to save time for study, so that he may be
ready for his examination. When there
is only a week left, what does he do?
When he goes to the bathroom, even
then he takes his books. Because the
time is overhead.

So we know our time is fixed, of
course; but we do not know when, that’s
the pity. How much more should we be
ready to go? Just think. for a moment,
take this home, you see: this one lesson
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will change your whole angle of life.
Because we have forgotten ourselves,
the pity is we simply see the world from
the physical level. We say, “this is heav-
en—if at all there is any heaven.” Some
people say, those who are too much
given up to these things, “Well, what is
heaven? This is heaven: why should we
care?” The reason is, you see, Masters
do come, they give out this thing, we
don’t believe them; but with our own
eyes we see daily people going to the
cremation place or burial ground—one
is coming burying the other, another is
coming, third man is coming—five, ten,
twenty are coming—what is all this go-
ing on? Will not your body be taken
away someday? Now you are taking the
bodies of those who have left; somebody
will also take your body too, is it not?

So if this world is not our home, then
naturally the question follows: where is
our home? If we are conscious entities,
our home can only be all consciousness;
how can we go back home? That is our
true work. So Masters give out (in few
words-——Masters’ words are few and
simple and they are pregnant with mean-
ing), “Look here, this is not your home.
The human body is a temple given to
you as a golden opportunity to go back
to your home. What can that home be?
That is the question. It can only be all
consciousness because we are conscious.
So they say, Well, go back to your home.
How long will you continue to live in
this world? After all, everybody has
gone! The last enemy that we have to

conquer is death; no escape from death.
What is death? Death is leaving the
body; but we do not know how to leave
the body; that is one thing that makes
us afraid. The other is, What will be
our fate? So death appears to be a bug-
bear; everybody is afraid of it; we want
to have endless life here. But after all,
whether you want it or not, you will be
dragged away from this body. If a
pigeon sees there is a cat coming and
he closes his eyes, do you think the cat
won't eat him up? Closing eyes won't
do. You have got discrimination, you
have got foresight; make the best use
of them. This is the only thing I am tell-
ing you; if you take it as your motto, if
you are convinced of it, your whole life
will change. Then you will do something,
You will think, Well, if it is not my
home, then where is my home?

So Masters say, if you are conscious
entities, and your home is no other than
Al] Consciousness, and in the man body
you have got the gelden opportunity,
what is your real work? Most personal
work? To find the way back home. All
other work is only action or reaction:
you have to pay off debts to those to
whom you have been connected—broth-
ers, sisters, wives, husbands, mothers,
children. When that is paid off—then?
If we are again attached to the world,
then naturally we will again go where
we are attached, that’s all. If we are at-
tached to our home, if we want to go to
our home and love that home, and have
some contact with it through the grace

“So Masters say, if you are conscious entities, and your home is no other

than All Consciousness, and in the man body you have got the golden
opportunity, what is your real work? Most personal work? To find the
way back home. All other work is only action or reaction: you have to

pay off debts . . .”
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of some Master, then naturally we will
go where we are attached—back home.

So two things come up. One: This
world is not ours. If you take that as a
daily lesson you will go back like an
awakened man, and then you will have
to be put on the way. Second: If it is
not ours, then what to do, to know
where our home is? How can we reach
it? This body cannot help us; it will have
to be left. So this is what comes next.
So Masters say, All right, go on, do your
own work. Why are you entangled in
the work of others? Mind your own busi-
ness. You see? If you become happy,
all are happy; if you become conscious,
have permanent peace, naturally the
whole thing changes, you see? That’s
the point.

Masters tell us what to do then. They
tell us, Well, look here: meet some Mas-
ter, some Guru, who will first enable
you to solve the mystery of this human
body. By analysis you will know who
you are, what you are; this is the first
thing to be learned. You say it some-
times; you hear it also; but you are not
convinced. You are convinced only when
you see that you are not the body, when
you rise above body consciousness for
a while. And this is the first thing that
he gives us. Who gives? The messenger
of God. God resides in every heart; but
that man where He is manifest has ris-
en above body consciousness and makes
others rise too; he gives a demonstration
of that. He says, The way back to your
home is within you. . . . God Absolute
cannot be known by anybody; nobody
has seen God at any time. But the God-
into-Expression Power, which is the
cause of all this creation, which is con-
trolling all creation, which is also con-
trolling your soul in the body—if you
come in contact with that, He leads you
to the Absolute God. 1t is like the sun:
it you could catch a ray of the sun,
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where would it lead you? To the sun.

You ask what to do? Meet some
Guru; some Master. Guru also means
that God is within you. The two outer
expressions of God are Light and Sound.
We are the sparks of the Great Light.
They say, Take heed that the Light
which is within you is not darkness. It
is already Light but covered by so many
covers—physical, astral, causal . . .They
say, Take off these covers. If a lamp is
burning, you see, one, two, three, four
covers are there, you will find no light.
But if you take a cover off, there will be
some light. You take others off, there is
still more light. 1f you take off all the
covers, it is all light. So he says, Meet
some Guru, some Master, who will take
you back first; who will draw your at-
tention from outside and take you to the
eye level—to the seat of the soul at the
back of the eyes—and there he contacts
you with the God-into-Expression Pow-
er; you progress from day to day, and
that is the direct way back to God.

So your true work is what? The others
are secondary things which you have to
pay off as the result of your actions of
the past: what you have sown, you must
reap. Pay them off and incur no further
debts, and nobody will catch you. If you
incur further debts, then you will also
have to reap that result. So Masters say,
Well, pay off these debts and attach
your soul to God within you, and
when thesc things are paid off, if you
have a contact with that Power within
you, naturally you will go back home.
But all this will be done by whom?—
that's the point. By some messenger of
God, through whom He works—His
Grace is working. He never says, “I
work”; he says, “His Grace is working.”
He takes you under his charge and won't
let you go until the end of the world.

(continued on page 18)
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This World is Not Your Home
(continued from page 15)

“Already we have got so many impressions of the world outside, through
the past births. Here we have to shake off all these impressions, wipe off
these impressions, wash away all these impressions. Who does the wash-
ing? If a cloth is very dirty, we send it to a washerman. Does the washer-
man ever refuse it? Never. He says, “This is my job. I will do it." So simi-
larly, when the Masters take on someone, they know he is soul. The dirt
is only the impressions received through the outgoing faculties. He knows
that it is pure gold besmeared with filth. He will try to wash away this
filth and then—you are gold. . . . If we simply surrender to him, the quick-
er he will do it. If a child is besmeared with filth, you see, and the mother
wants to wash him and the child fights her with arms and legs, does the

mother let him go? She catches him and washes him. . . .

Whosoever he takes charge of, no Nega-
tive Power can take control of it, can
snatch it from him—from God.

So dav to day you must realize this
thing. This Naam or Word—what is it?
The God-into-Expression Power, which
expresses itself in two ways: Light and
Sound. This is your real work, done
through the grace of a Master. And who-
ever takes charge of you, he also takes
your future. He takes the responsibility
to take you back to your true home.
This is why Christ said, ! shall never
leuve thee nor forsake thee; lo, 1 am
with you always, even unto the end of
the world. So whatever messenger, at
whatever pole He is working, His re-
sponsibility is to take you back home.
He will never leave you; you may leave
him. He wil] never let you go. You know
when Christ came, people asked him,
“Well, what are you after?” He said,
“Many sheeps are lost; I have to look
«fter them; 1 have come to find them
out.” So we are sheeps of God, you see.
Our soul is of the same essence as that
of God. As such we are all brothers and
sisters in God. The first thing is, we
ltlave to know we have to leave the body
—~then our whole life will be pure, hon-
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est, with no enmity . . . True to God,
Just like a child. Innocent.

Already we have got so many impres-
sions of the world outside, through the
past births. Here we have to shake oft
all these impressions, wipe off these im-
pressions, wash away all these impres-
sions. Who does the washing? It a cloth
is very dirty, we send it to a washerman.
Does the washerman ever refuse it?
Never. He says, “This is my job. [ will
do it.” So similarly. when the Masters
take on someone, they know he is soul.
The dirt is only the impressions reccived
through the outgoing faculties. He knows
that it 1s pure gold besmeurcd with filth.
He will try to wash away this filth and
then—you are gold. This washing away
can only be done by a Master. If we
simply surrender to him. the quicker he
will do it. If a child is besmeared with
filth, you see. and the mother wants to
wash him and the child fights her with
arms and legs, does the mother let him
go? She catches him and washes hinm.
Similarly, you see, it is not you that can
wash away all these things—simply al-
low him at whose feet you arc sitting . . .
God has got to do that.

This filth can be washed away. pust
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“If we are convinced that we have to leave the body, is it not honest to
begin to leave just now? Slowly? Suppose there is a silken cloth spread
over a thorny bush. You have to take that cloth off the thorny bush; you
can take it all at once only by dragging it. If you drag it, do you think
that it will not be torn? If you try to take it off every day, you will at first
do it only after some time; then in an hour, half an hour, few minutes.”

impressions of births . . . how many
births? . . . This mun body has been
given to us to just relieve us of the bur-
dens of our reactions from the past. And
that can happen only if we know our
Self and know God, at the feet of some
Master, by God’s Grace. How? When
you become a conscious co-worker with
the divine plan, your ego is lost. When
you see “He is the doer, 1 am not the
doer.” The result of that is, who will
reap what you have sown? You are
not there; your ego is gone. You reap it
only when you are there—when you
are the doer.

So we have to wash away all the sins
of the past while in the human body—
if we have got, with God’s grace, some
living Master. It is a great blessing to
have a living Master. He meets you,
he takes you out of this delusion, he
tells you that you are soul, this body is
not your home, the way back is to know
God—and he gives you a demonstration
of it. how to know your Self, and gives
you a contact with the God-into-Expres-
sion Power which leads you back to
God. And he is guiding you, always
looking after your welfare, how you pro-
gress. The more you are obedient, the
quicker you will go back. That is why
Christ said, /f vou love me, keep my
commandments; you see?

So the two things required to wash
away all our dirt of the past and the
present are: to come to the feet of a
Master, and—obey him. This is what
we have to do. Now, you sec, the whole
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thing hinges on this: if you are con-
vinced you have to leave the body, all
outer attractions leave you. Now we
are dragged by the outward enjoyments.
Five passions are very strong—Ilust, an-
ger, greed, attachment, ego—which at-
tack us through the outgoing faculties.
How far will you continue with these
after you have left the body? Then?—
If you have to leave the body, why not
learn from today onward how to leave
the body? A wise man will do it; he
who has foresight. Whenever you have
work to do, you know that if you do
such and such, this will happen; you go
on working for that. Similarly you know
that you have to leave; you know it is
definite; you know whether or not it is
self-evident truth. You have to leave the
body. All have left; you have to leave;
I have to leave. You can only work in
the daytime. not when the night comes,
you see. What did Christ say? [ must
work the works of him that sent me,
while it is day (when 1 am alive); the
night cometh when no man can work.
As long as I am in the world, I am the
light of the world.

You follow me? Very simple things 1
have showed you. One: This world is
not our home. Then: If it is not our
home. then where is our home? Who are
we? We are conscious entities. Not the
lubels we are carrying; not Mr. Singh,
Mr. Smith. Mr. Khan, you see? Those
are names given to the body. You are
cnsouled bodies.

So this thing is brought home, you
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sce. These outward enjoyments. all outer
attachments, outer connections, are only
until you leave the body; and we all
have to leave the body. If we arc con-
vinced that we have to leave the body,
is it not honest to begin to leave just
now? Slowly? Suppose there is a sifken
cloth spread over a thorny bush. You
have to take that cloth off the thorny
bush; you can take it all at once only
by dragging it. If you drag it, do you
think that it will not be torn? If you try
to take it off every day. you will at first
do it only after some time; then in an
hour, half an hour, few minutes.

So these are the self-evident facts. It
is no new philosophy | am putting be-
fore you: it is u common sense talk. So
he says: “From today on, sir. start to
leave the body. Leave all these connec-
tions.” If you have to leave some place,
and somebody fights you. you say, “All
right. I have to go tomorrow; why bother
mysclf with it?” Is it not your attitude?
This is the attitude you may have. And
Masters come to give us like that—to
tell us: Do your work. You will say.
Arc all other works not yours? They
are yours. of course. given to you as a
reaction of the past: connected with you
as son, some as father, some as brother.
But it 1s God Who has connected you:
have respect for them, and pay them oft
jolly. The man who is under debt, the
sooner he pays off that debt. is it better
o1 not? He will become quite buoyant
and fresh. As long as he is under debt,
he is afraid to look others in the cye;
they may want money . . . So pay off—
first thing. Then: this is not your place.

Now Masters tell us what to do and
how to do it. They say that your atten-
tion is the outward expression of the
soul; that your attention is driven by the
mind; that mind is driven by thc out-
going facultics. It comes again and again
and outward enjoyments drag it like
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anything. They say that mind can only
work as long as you are with the mind.
Withdraw it from outside; but mind
won't withdraw from outside, unless it
gets somcthing more blissful. more joy-
ful. morc attractive. than the outside
things. So the first thing is, What to do
with your mind? How to give it morc
bliss? The way is to give it the bliss of
the Watcr of Life or Naam—the Nectar
of Life. That is within you, Now. unless
you bring the mind within—you can
bring the horse to the water, but you
cannot make him drink. Masters give
you a sitting, withdraw your soul—be-
cause soul gives strength to the body.
mind that; soul gives strength to the
mind—otherwise mind cannot work: it
is our attention that gives strength to
the outgoing faculties; they cannot work
independently.

So they say: Withdraw your atten-
tion; the mind. which is just given up
to the outward enjoyments, will go along
and will get more bliss inside. If you
withdraw your attention. naturally the
mind will follow, because it cannot work
independently. The Master says to con-
trol your attention within yourself—
where? To the seat of the soul in the
body at the back of the eyes. If your
whole attention is there, naturally the
mind will be there along with it. It is
only when you give your attention to it
that it works! When you come there. that
Naam Power or Word Power is there.
You open the inner eye or the single
eye, then you will see the Light of God.
Mind is enamoured outside on account
of two things: beautiful sights and very
attractive music. So God-into-Expres-
sion Power expresses itself in these two
ways-—only more blissful. more attrac-
tive. more enchanting. When mind gets
that bliss, naturally it wants more. As
compared to that bliss, outward things
—the mind leaves them. And the Mas-
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ters give you a demonstration of that—
because you yourself cannot leave these
outward things. As I already submitted,
we—our “L” our selves—are already
identified with the outgoing faculties,
mind, and body, But somebody else can
take you up; so it is the Master who
takes you up, drags you up. He is higher
attention, with a little attention dragging.
He says, “All right—sit down. Don't
move.” Then it will work if the Master
gives a boost . . . So when mind gets
that strength then it does not leave, and
does not get attached outside.

So Masters always say there is no
other way for you to come out of this
net of outgoing faculties. You are being
dragged; you cannot do it; only some
Power can take you up, drag you up.
You are in a prison house; all the doors
are locked; you cannot run out of it.
The only way is to break the lock and
go out. This is what Masters help you
to do; this is your real work.

Their main purpose is to bring you
back Home. They say you have been
for so long wandering away from your
Father’s Home. Hear me with full atten-
tion: lend me your ears; listen to what
I say—what Masters say: THIS IS YOUR
WORK, clearly; and this is the only way
you can go back. Otherwise, you are
very much stuck fast in the world; you
cannot come out.

Ultimately you will come up to the
level of your eyes. You will be with-
drawn from the lower portion; your at-
tention may be withdrawn fully from
outside and from the body below. Then
you'll become the Eye itself. Then the
body is forgotien and you find the tenth
door there, from where he gives you a
contact with the God-into-Expression
Power. And who is he? The Master in
him can give you this contact, the God
in him. Nobody can give you a contact
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with God, you see; only God manifest-
ing somewhere. So they are the messen-
gers of God. They come, and their main
purpose is to take you back Home—
somehow or other. If you just follow
their instructions implicitly—100 per
cent—you’ll go quicker. Otherwise you'll
delay your progress. You'll put off until
tomorrow and start from tomorrow and
rot from today—"I must finish this work
first and then I'll see!” This putting off
until tomorrow is a heinous crime, the
Vedas say. Procrastination is the thief
of time. If we do every day’s work and
finish it off-——then how much work we
could do! This then is the work we must
{ollow. This is not your home. If you are
not convinced—then what is your work?
Where will you go? Who are you? You
are conscious entities; you are environed
by mind and matter—identified with it.
You are under a great delusion: come
out of it—know thyself. How to know
thyself? We are already imprisoned, you
sce. Bound on all sides, we cannot go
up; so God sends you some help. He
brings you in contact with someone who
can take you up.

So the greatest feat of the Master by
which it can be known that he is some-
thing, is his giving you a demonstration
of how to rise above body consciousness.
And this is your work. How can this be
done? By controlling your attention,
bringing it to the scat of the soul at the
back of the eyes. And there, you see,
you will know that Power which is con-
trolling you in the body. We live in this
body, and that Power also lives in the
same body. Why can’t we see Him? Be-
cause we are identified with the world
outside. I can see you only when I am
looking at you; I can't see in back . . .
Do you know why you are entangled,
imprisoned? How he can take you out
of the prison? Who you are, and what
is your true home? Who can help you
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to do that? How you can wash away all
the sins of the past births? The human
body is the only golden opportunity in
which you could have done all that—
and that body you have got. Can you do
it of your own self? No? When a cloth is
very dirty, naturally you take it to some
washerman or washing machine. Take
it there! Even the most dirty cloth will
be cleaned. What is dirt? All outward
expression, excuse me——whether good
or bad. Handcuffs may be made of gold
or iron; will they not handcuff you? So
long as you are the doer, you will have
te reap what you sow,

So Masters help you to draw back
your attention from all outside and from
the body below, and give you a demon-
stration of it they give you also some
contact with that God-into-Expression
Power which is the direct way back to
the Absolute God. Will all these isms,
all these labels, go up to that? But the
purpose of joining any school of thought
is to do that. And Masters give a boost
to just spur you on the way; and they
tell you that this world is not your home.
If you have that for a motto, you will
change. It does not mean you do not
have to do work, but at the same time
have respect for all those who have been
connected with you with the flowing pen
of God as a reaction of what you have
sown. Pay them off gladly; and find your
way back home. That way is within you.
“Tap inside,” Emerson said; all scrip-
turcs bear it out. All these things are
explained the same in one way or an-
other, so as to bring home what is what.

So what have you learned today? This
world is not your home—have you
learned it? Try to bring home this ques-
tion: this world is not your home. You
have to go! When? That you don’t know;
but the time is fixed. So if we don’t know
what time is fixed for the examination,
we should be ready every moment.
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That's right; we should have foresight.
We have it, you see; we have discrimi-
nation; we should make the best use of
them. Masters don't care what label you
are carrying; they see you are Man—
conscious entities. You reside in the hu-
man body, and He also resides there.
He loves you all. But He says, All right,
how long will you continue to be just
wandering away from your home? You
know the parable given by Christ? Mas-
ters sometimes give parables, some-
times straight tailks. This is a straight
talk being given to you; if you would like
a parable. let us go to this one Christ
gave:

He says that a man had some sons.
He was a very rich man. One son was
very naughty: he said, “Father, give me
my portion of the wealth. I am your
son: give me!" His father said, “Al
right; you have it.” He gave it to him—
this is the beauty—whatever his share
was, He went away, enjoyed, spent all
that he had in frivolous enjoyment. The
result was that he had nothing left—no
food to eat or clothes to wear. He was
in very much trouble . . , agony . . .
“What to do now? There is no hope.”
Then one night, he said, "My father has
so many servants in his home; let me
go there; at least if he hires me 1 will get
something to eat.” He turned his way
back to his father. So his tather came to
know that his son had come. He was
overjoyed. When the lost son is found,
will not the father rejoice? He said, ~All
right, bring him in. give him a bath. give
him good clothes to wear —he began
festivities in the house. The other sons
said, “Father, we have been so obedient
to you, you never were overjoyed so
much. Here you have this son who has
spoiled all your wealth, and you are re-
joicing!”™ The father said. "He has re-
turned; he has come back.” So God
also. you sec. rejoices when you come
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“You will find that there are eggs laid under ducks and under hens too.
And when the children come out, then they go to the side of the water
—just like this pond. The duck children plunge into the water. The
chickens and hens begin to cry, ‘Oh! Drown! Drown! But really they are
not drowning; they have gone back to the nature of ducks.”

back to Him. Therefore He sends, from
time to timc, His messengers to bring
you home.

Guru Nanak gives an cxample: he
says, if a wife is driven away from her
husband, and she goes to her parents or
somewhere, if she is still in sweet re-
membrance of her husband and does
not do anything unbecoming, then there
is some hope that that might have some
effect. If she began taking up the frivo-
lous way, given up to all enjoyments,
do you think her husband would ever
want her to come back? So if the prayer
goes out from her heart of hearts,
thoughts are very potent, and the hus-
band sends a man—"All right, bring her
back.” And when he comes, what should
she do? She should not care to listen to
her parents; she should go straight home,
because her husband wants her. So the
Master has given us this parable; he
says we have been driven away from our
homes. God is our true Master; He
has sent a messenger to bring us home
—“Don’t care what the world says; go
back home please.” Because He has
sent him. You will find that there are
eggs taid under ducks and under hens
too. And when the children come out,
then they go to the side of water—just
like this pond. The duck children plunge
into the water. The chickens and hens
begin to cry, “Oh! Drown! Drown!” But
really they arc not drowning; they have
gone back to the nature of ducks.

Similarly, Masters do come; those who
follow them, some people say, “Oh,
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they arc drowning!” So don’t care what
jicople say: when you see what is what
and you testify what is before you and
you sce for yourself, why be led away
by others?

So please—the time you have got
herc. make the best use of it. This is
the first talk here, 1 think; I have told
you all you have to do. We may talk on
this very subject further, by one phase
or another. We have to go home; so we
must prepare.

Yes? Any questions after that?

QuEsTION: Do you wans to take ques-
tions. Master?

THE MaAsTER: If they have any. /
don’t want any; (laughing) 1 only enjoy
them. I am glad to see so many; God
has sent them to me. And I am sent by
Him here. If they have any questions,
they are welcome, what little I know . . .

QUESTION: You say that the whole
thing hinges on the conviction of death;
but to many of the young people, death
—we understand it—but it is like it is
very far away and it does not come
home because we are young.

THE MASTER: That’s all right. You
see, young or old, everybody has to
leave the body. “This is our permanent
home”—that is stuck fast into our
hearts; yet it is not so. We have to
change our angle of vision. So for the
time we are here, what is the duty of
man, do you know? It is to be a help
to others. He is not born for his own
self. Animals are born for their own
selves and their children; but man is

23



one who lives for his own self and also
for others. Man is not man if he does
not live for others. So he has to prove
himself by being of use to others, He
should work hard in that limited time
which comes to us, so that we are more
use to others. . . . So it will follow. You
people have to take our places. Come
on!

QuESTION: When I see you I see light
coming out of your mouth, your eyes,
your arms, everywhere, in a big aura.

THE MAsTER: That’s all right. Your
yogic eye sees it; that is radiation, it’s
all right,

QuesTIoN: Is it all right to tell other
people about it when you get back to
your regular Satsang?

THE MasTER: Why do you tell them?
You mind your own business. They will
not believe you, they will say you have
been hired for that purpose (laughter).
This is a fact: by radiation, you see
everyone’s personal aura; it is radiated
from them. Those who have got the
yogic eye developed can see it. Our
Master used to say that when any man
comes, they see what is in there, just as
a glass jar—whether it is pickles or
candy.

QUESTION: Master, why did we leave
God in the first place?

THE MASTER: 1 think the best way
to find that out is to go to Him and ask
Him. He knows best why He has sent
us. May 1 put a question to you? Why
did you beget children? Because you
wanted to, you see. It is His Will. But
He is the best person to reply to that.

(Aside) So many people standing
outside in the cold—can’t you accom-
modate them?

(At this point, despite the fact that
it seemed as though the Hall was already
as full as it could possibly be, by God's
grace more room was somehow made
and most of the people who had been
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standing outside were brought in.)

QuesTioN: 1 don't have a yearning
to go home. I came on the Path because
I wanted to be a better human being,
and [ knew You couid help. I still don't
feel the yearning to go home, 1 just
want to be a better human being. What
is the best way to develop?

THE MasTeEr: That’s all right. Man
is one, as | submitted, who 1s of use to
others. So you obey God's order: “Who
serves My humanity, he serves Me.”
That's the first step; that is a good idea.

You sece, there is a parable in the
Upanishads. It says that there was one
man who was very fond of helping oth-
ers—selfless service. He was so fond of
serving others because he saw that God-
into-Expression Power in the human
body. Christ said that if we do not love
our brother whom we see, how can we
love That Whom we don’t see? So hu-
man body is the expression of That. He
also resides in the human body, and
those whose yogic eye is developed, they
see God in the human body. Outward
temples are made in the model of man,
they put symbols of light and sound
in there. In churches, in temples, in
mosques, the same symbols are there.
Which is the best of all? The man body
in which those symbols are manifest is
the best of all of them.

So only he will serve mankind who
sees God in them. The more devoted he
is, the more he will serve others. The
parable says that that man who was very
fond of serving others, naturally he was
a man—because he was considered to
be of use to others. Love knows service
and sacrifice, you see? And he prayed
to God, and God was very pleased with
him, and asked him, “Well, will you
come back home?” (I am replying to
your question.) He said, “"Lord, I want
to serve others; if I come to you, that
would be no addition to you—I am
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merely a drop of the ocean of Your con-
sciousness. So give me more time to
serve others.” That’s all right! That's a
good idea.
QuesTioN: What did we do to have
to come down and suffer as man?
THE MasTEeR: That is evolution. Man
is developing, you see. Man feels un-
happy, he is driven from all sides, natur-
ally he turns to something higher which
he has not seen. There was a man who
was a Communist, he did not believe in
God, he only believed in atoms. He was
going to die. At the time of death—"“O
mighty atom!” (laughter) That is but
natural . . . It is a natural instinct in
each man—that there is some Power—
whether he has secn it or not.
QuEsTioN: What is our original sin?
What did we do then to deserve this?
THE MAaSTER: WE are here, that
much you know. Whether God is or
not, never mind. You want to be happy
o1 not? (Yes.) You want to be happy?
Then permanent happiness will come
when? As long as you are attached to
this world, it is only passing panorama
-——changing panorama of life; once you
are attached you feel happy, when you
are withdrawn you feel unhappy. Why
don’t you attach yourself to some Pow-
er which remains permanent and that
will never be withdrawn from you, and
you cannot be withdrawn from that
Power. You will have permanent peace.
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QUESsTION: When we are in the world,
should we try to do Simran all the time,
to keep our attention on God?

THE MasTER: To have sweet remem-
brance of God while you are in the
world—when doing other duties, while
your hands are working, let your mind
be in sweet remembrance of God. We
have to develop that, you see, by sweet
remembrance, Where there is love, there
is constant remembrance. So we have to
do the worldly things too—pay off all
debts—that is also worship. Work is
worship. Do that and this also. When
brain work is required, in the beginning
you might for a while have to do it sep-
arately. But those who are already in
contact with that, they always go on with
it even while thinking. That is a state
ol mind that develops.

(To everyone) Would it not be better
to sit down in meditation? Why not
make the best use of your time? Have
you anything to do now? Any work?
Better to utilize the time for meditation.

As 1 submitted to you this morning:
Make the best use of your time while
here.

This is work that we have to do—
nobody else will do this work for us.
Performance of outer rituals, etc., you
can have done by others for payment;
but this can only be done by your own
self.
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Doing the Father's Will

twenty-fifth in a series of commentaries on the Gospels

RUSSELL PERKINS

E ARE concluding our reading in the
Sermon on the Mount. Jesus says:

Enter ye in at the strait gate: for wide
is the gate, and broad is the way, that
leadeth to destruction, and many there be
which go in thereat:

Because strait is the gate, and narrow
is the way, which leadeth unto life, and
few there be that find it.

MATTHEW 7: 13-14

“Strait” means “narrow,” not “straight”
in the modern sense. We still have this us-
age in the noun “straits,” meaning “nar-
row passage or waterway,” like the Straits
of Magellan, for example.

This is the concept of the manmukh
and the gurumukh that Sant Ji has elabo-
rated in His book, The Two Ways, which
in turn is a commentary on a series
of hymns by Guru Ramdas on the same
subject. Most Masters have commented
somewhere or other on these two ways.
There are other sections in the Bible also
in which the way of the worldly person,
the person committed to his own destruc-
tion, is contrasted to the way of the per-
son who is open to God.

This sometimes strikes people as sim-
plistic because we are not that simple.
Most of us who are on the Path, who
have committed ourselves to finding God,
are very far from being gurumukhs. Parts
of us may have wanted to enter in the
strait gate and walk the narrow way, but
a lot of us does not. We are far from be-
ing unified people yet. The same is true
of those who have not made that commit-
ment. Very few people are totally com-
mitted to their own destruction or to not
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waking up. There is something in every-
one that is responsive to these things. So
this is not a judgment of anyone’s ulti-
mate worth: ultimately, everyone will find
it. The “few there be that find it and the
many there be that go in thereat” is within
the confines of time only. At any given
moment, there are only a few who are go-
ing to find the narrow way, and there are,
comparatively, a great many who are go-
ing to find the broad way. But in the long
run, from the point of view of eternity,
that is only a relative statement. So, ulti-
mately, everyone will definitely find God.

This verse is not an objective assess-
ment of anyone; it refers to choice and
commitment. We have choices and we
can make them. Entering in at the strait
gate involves making a choice and follow-
ing it through. And the sections immedi-
ately following elaborate on this, too. We
have that open before us; we can decide.
What do we really want out of life? If we
want truth, if we have a sense of our own
inadequacy, that we are not what we are
meant to be, that we were born to be
something more—if this is clear to us,
even for a few moments, even in fits and
starts, we can still make the decision and
the commitment, throw ourselves on the
mercy of God and come to the feet of the
Master. And that is what is meant by en-
tering in at the gate.

In any generation not many people will
do this. It will depend of course, on the
circumstances of the time, the following
of the Master who is available, how many
Masters there may be in the world at one
time, and things like that. But proportion-
ately speaking, there are never very many.

I have mentioned before that Jesus
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probably had (as far as we can tell from
the gospels which are not clear at this
point) somewhat more than seventy to
eighty initiates. That is a small percent-
age of the population of the world at that
time.

But if you think of it from the point
of view of eternity, and recognizing in
Swami Ji’s words that “the Satguru is an
incarnation eternally existent upon the
earth” that the opportunity never goes
away, then we realize that these words
were spoken two thousand years ago. Be-
fore and after that time, coming down to
the present, quite a few people have al-
ready done exactly what we are doing or
trying to do. They are all going in through
the gate sooner or later.

One of the main points of the Master’s
mission is the forgiveness of sins. The rec-
ognition of the living Master and the
throwing of ourselves on His mercy
definitely carries with it the capacity to
wipe away imperfections that may exist.

Beware of false prophets, which come to
you in sheep’s clothing, but inwardly
they are ravening wolves.

Ye shall know them by their fruits. Do
we gather grapes of thorns, or figs of
thistles?

Even so every good fruit bringeth forth
good fruit; but a corrupt tree bringeth
forth evil fruit.

A good tree cannot bring forth evil
fruit, neither can a corrupt tree bring
forth good fruit.

Every tree that bringeth not forth good
fruit is hewn down, and cast into the fire.

Wherefore by their fruits ye shall know
them.

MATTHEW 7: 15-20

With all that the Masters say about the
criticism of Saints, the fact remains that
not every one who is supposed to be a
Saint, who considers himself a Saint (or
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is considered a Saint by others) necessar-
ily is a Saint. This is not a question of
criticism, it is a question of looking out
for our own protection.

Jesus makes two points here. The first
is the nature of false prophets: they are
“ravening wolves.” A true Master comes
to give; a false Master comes to take. This
is a very simple criterion, and 1 don’t
think it is difficult for anyone to be aware
of the difference between being in the
presence of someone who is giving to him
and being in the presence of someone who
needs him to be there for his own pur-
poses. He may not necessarily be taking
financially in an obvious way; he may be
feeding psychologically on the people who
come to him. If he gives evidence of
thinking that it is very important to him
that people come to him, for example,
that he needs them, that he somehow
finds his completion in what he gets from
them, then this is another way of being
a “ravening wolf.,” It is exactly what the
false prophets do.

The second point is very simple: “By
their fruits ye shall know them.” Master
Kirpal Singh laid great emphasis on the
fact that a true Master gives a first-hand
experience at initiation. That is one of the
fruits, but He also pointed out in other
places that more important, perhaps, if
we are in a position to tell, is the life that
the Master lives. The life has to back up
the ability to give the experience. In the
Anurag Sagar Kabir makes this same
point. It is a very obvious thing, I think.
If we are in the presence of Someone Who
is free, Who is loving, Who is in the world
only for the good of others, then it is very
clear to us that this is the case. He can’t
help but show that. Kabir says, “The tree
never eats its fruit, the river never drinks
its water. In the same way the Sadhu has
taken up the body for others.”

On the other hand, the false prophet’s
way of approaching the disciples is mutu-
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ally reciprocal — he will give exactly what
he wants to take. The true Master will
come and bring love and liberation from
the cycle of births and deaths; the false
Master will come and bring flattery and
a false sense of peace and make the disci-
ple feel good when he should be working
hard.

So these are things which are very clear.
If we want to be fooled we will be, and
if we don’t we won’t be. But all Masters
have laid stress on this: That false
prophets do exist; they are “ravening
wolves”; and while outwardly they may
appear to be very similar to true Masters,
in reality they are in the world for their
own desire-gratification just like everyone
else.

Master Kirpal says, “Should he [the
seeker] fall into the hands of a charlatan,
his condition will only become worse and
more complicated.” And when Jesus says
“they” will be “cast into the fire,” all that
means is that those people are not out of
the cycle and they have not left the fire
of desire. “Fire” here means exactly the
same as in the Buddha’s famous Fire Ser-
mon. They are still under the control of
lust and anger, etc., they are on fire, and
they have a long way to go before they
come out of it.*

It is not a violation of not judging
others to be sharp on these points. We are
not to slander them or criticize them and
drag their name through the mud: a sim-
ple assessment from our own point of
view of what we need in the way of being
liberated and of finding God is all that is
required.

In this very context, Master Kirpal
Singh says (in The Night is a Jungle,
p. 164):

“If you do not stop enjoying the senses,

* See Support for the Shaken Sangat, pp. 307-8, for
further elaboration of this point.
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you will not be able to leave the body. If
there is filth stored up inside, you may
cover it with the finest silks yet you will
not succeed in disguising the smell. You
can pour the strongest perfume on it, yet
the odor will penetrate through. If you
cover a block of ice with a blanket, you
will still get the effect of its coolness by
sitting close by.”

The tree will bring forth fruits; the fruits
will be there; all of us have eyes and can
see them.

Not everyone that saith unto me, Lord,
Lord, shall enter into the kingdom of
heaven; but he that doeth the will of my
Father which is in heaven.

Many will say to me in that day, Lord,
Lord, have we not prophesied in thy
name? and in thy name cast out devils?
and in thy name done many wonderful
works?

And then will I profess unto them, I
never knew you: depart from me, ye that
work iniquity.

MATTHEW 7: 21-23

This is very powerful and extremely im-
portant for those who follow a living
Master. It can be understood on two
levels:

The first is a direct repudiation of the
doctrine that all you have to do is believe
and acknowledge that Christ is Lord and
you will go to heaven. It is true that that
doctrine is the official Christian position,
as well as the position of some other faiths
regarding their own particular founders.
Christ, Himself, is repudiating it here in
the strongest possible terms.

Nonetheless, orthodox Christian theol-
ogy in all denominations assumes that
Christ does not know what he is talking
about here. Every denomination that is
officially “Christian” maintains that what
you have to do to get into the Kingdom
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of Heaven is precisely to say, “Lord,
Lord,” to the personal figure of Christ.
And they ignore the implications of Christ
putting “doing the Will of my Father” in
opposition to the recognition of Him as
Lord.

Yet the verse is very clear: to be a Chris-
tian is not necessarily to be a Christian.
When the Masters give talks on “who is
a true Christian,” They speak in these
terms. When Sant Ji gave a talk on that
subject in Bombay several years ago,
which was included in the book Streams
in the Desert, He had never read this sec-
tion of the Bible. But He gave a very thor-
ough commentary and explanation of
precisely this point, because He knows it
from within. All Masters have known it,
and Jesus knew it: which is why He said
it.

So, it is not a question of belief; it is
a question of doing what the Father wants.
And when the people say, “Have we not
prophesied in thy name, Lord? Have we
not cast out devils, Lord? Have we not
done many wonderful works?” it rever-
berates down through the centuries: still
people who claim to be believers in the
way that others are not point to this sort
of thing to show how good believers they
are, and these are taken to be proofs of
the descent of the Holy Spirit. But ac-
cording to the words of Christ Himself,
it is not possible. He has carefully given
the truth here; but it has not been His
words that have been paid attention to,
but the words of writers of other parts of
the New Testament, who have convinced
the Christians that they know more than
Jesus.

When Christian fundamentalist people
have told me that I am not a Christian be-
cause I take a living Master as Lord and
not the historical Jesus, I quote this verse
and point out that my Master may not
have addressed Jesus as “Lord, Lord,”
but I never knew anyone who did the will
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of the Father more than He did. And by
the words of Christ Himself that is what
counts.

The other level on which it is applica-
ble is that which is reflected in the very
last words of the initiation instructions,
where the Master says, “Respect my
words more than my body. That will give
you real lasting good.” All of us have
heard those words and we may live up to
them or we may not. But the point is that
loving the Master does not mean making
a big show out of loving Him. God
knows, if people are spontaneously react-
ing to Him, there is nothing wrong with
that, and there are plenty of instances in
the Gospels, also, where people reacted
to Jesus and He blessed it. But we should
realize that this takes second place to
keeping the commandments, to paying at-
tention to His words.

In India it is common and it also may
be common over here that when the Mas-
ter comes, we sit in the front row, go run-
ning for darshan, and really enjoy being
in His company. Yet as soon as He is
gone we forget all about Him and what
He says.

Master Kirpal and Sant Ji have both re-
ferred to this story: There were two gar-
deners who were both left to tend a gar-
den in the absence of the owner. One of
the gardeners worked hard and the other
one sat around. When the owner of the
garden came, the gardener who worked
hard continued to work, but the one who
was sitting around suddenly started danc-
ing in front of him, told him how much
he loved him, tried to touch his feet, and
so forth. If we put it in those terms we
can see how irrelevant some of that is.
The point is to do that work thar He has
entrusted with us. To manifest joy at
meeting Him is fine. If it comes out of
the wholeness of our life, it is the fruit of
love. But as a substitute for what we are
supposed to do it doesn’t work.
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Therefore whosoever heareth these say-
ings of mine, and doeth them, 1 will
liken him unto a wise man, which built
his house upon a rock:

And the rain descended, and the floods
came, and the winds blew, and beat
upon that house; and it fell not: for it was
founded upon a rock.

And every one that heareth these say-
ings of mine, and doeth them not, shall
be likened unto a foolish man, which
built his house upon the sand:

And the rain descended, and the floods
came, and the winds blew, and beat
upon that house; and it fell: and great
was the fall of it.

MATTHEW 7: 24.27

I was told many years ago by a friend of
mine that actually this parable is all wrong
because sand is a much better foundation
material to build on than rocks. But Je-
sus is using the area in which this talk was
given, Palestine. There, the best place to
build a house (which has to be built near
water because there is very little) is as
close as possible to the dry streams called
vadis which fill when it rains so that wa-
ter becomes accessible. But they are also
very dangerous, because when it rains
they can be flooded very easily. So, you
build as close as you can to the vadi and
you bolt your house very securely to a
rock. And then even if it floods you will
be okay. If you build close to the vadi
without doing that (just put it on the
sand) then it will be washed right down
the stream. And the constant temptation
of the people who live in this area is to
build close to the vadi whether or not
there is a rock there to build on. It is rock
in the singular, of course: One rock to
which the house is supposed to be fixed
very solidly. There is no stronger foun-
dation in the whole world than that.
This parable refers, not 10 people who
never hear about the Master, or who
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never come to Him, or read His words,
but about people who meet or hear Him
and do not live up to the implications of
that. A commitment has been made, rec-
ognition has taken place, at some level.
We have heard the Master and something
in us has recognized, “Yes, this is the
truth.” Then we don’t live up to it — which
is far worse than not recognizing in the
first place.

If we have a vision and reject it, we are
in worse shape than if we never have it
at all. We are betwixt and between. Our
house is built on sand, and the first thing
that comes is going to tear us apart, and
we are going to fall. And our fall will in-
deed be great, although not necessarily ul-
timate.

And that ends the Great Instruction.

And it came to pass, when Jesus had
ended these sayings, the people were
astonished at his doctrine:
For he taught them as one having
authority, and not as the scribes.
MATTHEW 7: 28-29

When I was searching for a Master, I de-
fined it in terms of this verse: I was look-
ing for one having authority, not a scribe.
This is the same thought in Kabir when
He says to the pundit, “O learned pun-
dit, how can your mind and my mind ever
agree? Because you say what you read in
books, whereas I say what I see.” I think
every one of us can easily understand this,
because we have experienced the differ-
ence between Someone Who is speaking
from real inner authority, and someone
who is not. It is, of course, an astound-
ing thing to come into contact with Some-
one like this. And the people were as-
tounded, as it says specifically. They
“were astonished at his doctrine” because
it had been a long time in Israel since the
prophetic tradition had flourished. John
the Baptist (as far as we know) was the
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first holy man to have had a public mis-
ston for several hundred years in Israel.
So, it amounted to a new thing. It was
something that the people were ac-
customed to reading about in their books
only, not something that they were ac-
customed to seeing in real life. In the Gos-
pel of John, this particular aspect of Je-
sus’ ministry is dealt with in great detail:
the inability of the people to take Him
seriously as a holy man because He was
not one of the people in their books. They
felt that holiness was something that only
happened in the past —which of course,
is relevant to us because anyone who fol-
lows a living Master is in exactly the same
position —unless the culture has main-
tained a strong tradition of a living Guru,
which is true of only a few parts of the
world. And Jesus was confronted with
this over and over again: “You cannot

be holy because you are not Moses.”

Today people say, “You cannot be holy
because you are not Jesus.” So, the wheel
goes around. It is the irony of the Masters’
mission that They are never recognized,
or only partially recognized, in Their life-
time, and only after Their death arc They
given homage —when They are safe and
cannot tell us that we are not really pleas-
ing Them if we are doing something that
They don't like.

So we have completed the Sermon on
the Mount which, we have seen, is per-
haps better referred to as “The Great In-
struction.” And there Jesus talks about
the means through which grace flows, the
handles that the disciples can grab in or-
der to become receptive—the ways in
which to position ourselves so that our
windows will be wide open to the grace
coming from the Master.
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