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Content in the Will of God
Sant Ajaib Singh Ji

HE BANI of Guru Ramdas Ji Maharaj
Tis presented to you. In the time of
Kabir Sahib and Guru Nanak, in fact,
in the time of all the ten Sikh Gurus, in
India in those days people used to do yoga
practices a lot because there were many
disciples of Gorakh Nath who practiced
yoga then, understanding it as the means
of liberation. Many yogis and sanyasis
met with Guru Nanak and the other
Masters and they debated with them.
Many yogis met with Guru Ramdas Ji
also, and many of them gave up their own
practices, realizing that they could not
achieve liberation that way, and became
His initiates.

Once a yogi named Mahesha came to
Guru Amardev Ji Maharaj. Mahesha had
acquired many great supernatural powers
and had perfected all the yogic practices.
When he came to see Guru Amardev Ji
he talked with Him and Guru Amardev
Ji very lovingly proved to him that in this
age, there is no way of achieving libera-
tion, except devotion: the meditation of
Naam. No other yogic practice or any
other practice, no rite or ritual can give
us liberation in the Kali Yuga. When
Guru Amardev Ji Maharaj proved to him
that the Path of Naam was the only real
Path which could liberate him, he was
convinced and requested holy initiation.
Saints and Mahatmas live in this world
like poor innocent beings, but they have

Portions of this satsang, given at Sant Bani
Ashram, Village 16 PS, Rajasthan, March
29, 1986, were paraphrased in the article,
“Rajasthan Journal,” in the June issue.
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a unique kind of all-consciousness. They
know everything about the past and fu-
ture of all souls. So when that yogi Ma-
hesha requested holy initiation from Guru
Amardev Ji, the Guru replied, “You will
not be able to get initiation in this life-
time because you still have one more life-
time to live and then you will get initia-
tion.” Mahesha asked Guru Amardev,
“Master, how will [ know about my next
birth and how am I going to come across
the Master and get initiation? 1 don’t
know whether 1 will get the initiation
from you or from some other Master!”
Then Guru Amardev Ji lovingly told him,
“You should not worry about that; you
will be born as one of my great-grandsons
and you will be called by the name
Anand, and then you will get the holy in-
itiation.”

In the same way many people came to
Guru Ramdas Ji Maharaj and asked
Him, “Master, we have left our homes
and now we are living in the forest; we
have given up eating normal food and we
are surviving just by eating fruit and raw
vegetation; but still we have not known
how to control our mind; our mind has
not become quiet, and we do not have any
understanding of the Path which can lead
us to liberation. So graciously and lov-
ingly show us that Path, following which
we could achieve liberation. Kindly take
this trouble and explain what we can do
to control our mind, how we can make
our mind quiet so we can be liberated.”

So lovingly Guru Ramdas Ji is explain-
ing to them: “Dear ones, if just by leav-
ing homes and going into the forest one
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could realize Almighty God, we could
have done that. It is not that difficult;
anyone can leave his home and go into the
jungles. If by giving up cooked food and
eating fruits and roots and vegetables one
could achieve and realize the Almighty
Lord, that is also not difficult; many
people can do that; we can do that, but
that is not the way one can realize God:
God is nowhere outside, not in any moun-
tain; not in any forest, not in any religious
place, not in any temple. If God is any-
where, He is within you: within your own
existence.”

So lovingly He says, “You need not do
any outer rite or ritual, you just need to
do the meditation of Shabd Naam.” That
Naam is not written in Hindi, nor in Pun-
jabi, not even in Sanskrit, nor any other
language. That is the Naam of the Lord
which is unwritten law and unspoken lan-
guage, and God Almighty always sends
His beloved children into this world to
give us the knowledge of that Naam.
Naam is that power with the support of
which the Khands and Brahmands—the
divisions and grand divisions of this
creation —are surviving and being sus-
tained. That Naam is within us; and the
Perfect Masters who come in this world
in the will of God who are sent by God,
give us the knowledge of that Naam.

It is a pity that even though the Masters
of the highest degree came in this world,
few were those souls who could take ad-
vantage of, and benefit from, the com-
ing of those Masters. Once somebody
asked Master Sawan Singh about outer
signs of the perfect Master. Master Sawan
Singh said that the perfect Masters do not
hang a board on their neck, they do not
have any sign on their forehead, saying
“He is a hypocrite,” or “He is a perfect
one.” If you want to realize the perfect-
ness of the Master, you have to go within.

We know about the goodness of a tree
only by eating its fruit. In the same way
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if we mould our life according to the
teachings of the Master, if we sincerely
do the things which the Master has told
us to do, only then can we realize the per-
fectness and the competence of the Mas-
ter. Because the Masters do not tell us
things from hearsay, they tell us only
those things which they have actually
done in their own lives.

There is an instance in the history of
the King of Rum. When he was talking
once to the people in his court, a ques-
tion came up about patience and content-
ment. That King asked his people, “What
does it mean to be patient, to be content?”
He had so many people in his court who
were very wise and learned, and they all
tried to answer that question according to
their own intelligence; but the King was
not convinced. So he called his Prime
Minister and asked him about it; “Tell
me, what is the meaning of ‘patience’?”
The Prime Minister tried to explain to
him about patience and contentment but
the King was not satisfied. He asked him,
“Who can give the answer to this ques-
tion?” Then he himself told the Prime
Minister, “I have heard that in the coun-
try of India there is a very mighty em-
peror whose name is Aurangzeb; he is a
very wise and learned emperor, and he
has many good people in his court. It is
possible that if you go there and ask him
about this, he would be able to give you
the answer. But you should come back
only when you are convinced, and only
when you feel that you can convince me.
In case they cannot answer this question,
you should try to find a fakir who lives
in India, whose name is Sarmad; [ have
heard that he is a fakir of the highest de-
gree, and he will be able to answer this
question. So you go to India and find out
the answer and tell me what is the mean-
ing of ‘being patient,” and what it means
to ‘be content.” ” So the Prime Minister
came to India and met with Aurangzeb,
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and asked him the question about pa-
tience and contentment. Aurangzeb was
very learned and he tried to explain to
him, but he could not give the exact an-
swer which the Prime Minister was look-
ing for to take back to his King. Then he
talked with the other people there but he
was not convinced by them either, even
though everybody tried their best to ex-
plain patience and contentment to the
Prime Minister.

So then he asked the people about the
whereabouts of the fakir Sarmad; but
they told him, “Aurangzeb is a very strict
religious-minded person, and he has not
allowed any fakir or Saint to live outside;
he has put them all in jail, and it is very
difficult to find out exactly where he is;
but wherever he is, he’s in bad condition.
He doesn’t have any clothes to wear, he
doesn’t get good food to eat, he gets only
one cup of water to drink a day, and he
gets only a few bad chapaties to eat ev-
ery day. But it will be difficult to find
him.”

Still, since the Prime Minister had the
job of finding the fakir Sarmad and get-
ting the answer to his King’s question, he
went on trying to find him; and you know
that when you are devoted to something
and work hard for it, you definitely
achieve success. So he finally found Sar-
mad in a very dark cell. He was naked
and, as the people had told him, He was
in very poor condition. Before he could
talk to Him, he saw a person who had
been sent by the Emperor who, without
giving any alarm or explanation, suddenly
started beating Sarmad; he whipped him,
but Sarmad did not sigh or complain, He
just patiently suffered whatever was go-
ing on there. Then the Prime Minister saw
that somebody brought a cup of water
and a dry chapati which was not of good
quality and had only one small piece of
salt on it. Sarmad accepted that in the will
of God, and with a lot of contentment he
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ate the chapati. Then the Prime Minister
of Rum asked Sarmad his question: “Tell
me, what is the meaning of ‘patience’ and
what is the meaning of ‘being content?’ ”
Sarmad said, “I will reply to this tomor-
row. When you come tomorrow bring a
big sheet and a leather bag full of water.
Then I will answer your question.”

So the next day the Prime Minister of
Rum took a lot of water and a big sheet
of cloth to Sarmad, who, with his gra-
cious sight, opened the door of that
prison and allowed the Prime Minister to
come into his cell. Sarmad took a bath
with the water which the Prime Minister
had brought, and after that he covered
himself with that sheet of cloth which the
Prime Minister had brought for him, and
then he sat in meditation. He also made
that Prime Minister sit in meditation, and
with his grace he took the soul of the
Prime Minister up into the Court of the
Lord. There the Prime Minister saw that
Sarmad was with the other souls who had
reached the home of the Lord and all
those great souls were asking Sarmad, “If
you tell us we can destroy Aurangzeb and
his kingdom because he is giving you a
hard time.” But Sarmad the fakir was
folding his hands to all those great souls
and saying, “No, don’t do any harm to
Aurangzeb or to his people; just forgive
him, because he does not know what he
is doing.” The Prime Minister of Rum
was very surprised to see that even though
Sarmad was almighty, and had all the
powers of God, still he had so much pa-
tience in the Will of God that he did not
want anyone to do any harm to Aurang-
zeb even though Aurangzeb was giving
him a lot of suffering. When the Prime
Minister of Rum saw the real glory and
the real position of Sarmad the fakir
there, he was very moved, and when Sar-
mad brought him down, he told him,
“Now you have the answer to your ques-
tion. If you have all things given to you
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by Almighty God but you do not use your
power, that means being content in the
Will of God; and, even though you are
able to do everything, if you do not do
anything to harm others, that means to
be patient in the Will of God.”

Sheikh Farid also says, “The perfect
Masters are the beloveds of God. They
have so much patience and they remain
content in the will of God. Even though
they live near God, still they do not tell
people that they are one with God.” Just
as Sarmad took the Prime Minister up
and showed him that whatever was hap-
pening was in the will of God, so we
should be patient and content in His will;
and just as Sarmad showed the Prime
Minister the truth, in the same way, to-
wards the end of His life when Baba Sa-
wan Singh was suffering a great deal, and
His beloved son Maharaj Kirpal Singh Ji
could not bear to see that suffering, ev-
ery day He requested Master Sawan to re-
move His suffering Himself and stay in
this world for a few more years. Once it
so happened that Master Sawan Singh
called Master Kirpal Singh and told Him
to sit by His bed, because every day Mas-
ter Kirpal was making that request to
Master Sawan Singh. Master Sawan
Singh was passing it on to His Master. So
when Master Sawan had called Master
Kirpal to come and sit by His bed, He told
Him, “Sit and close your eyes: today in
the Court of the Lord the decision is go-
ing to be made, and you will see with your
own eyes what it is going to be.”

Master Kirpal Singh told me Himself
that He saw the Court of the Lord in Sach
Khand, and all the Mahatmas who had
reached Sach Khand were there; it was
like a council of all the Masters. Every-
one wanted Master Sawan Singh to live
in this world for a few more years; every-
one except Baba Jaimal Singh. He said,
“No. Right now the conditions in the
world are not so good and I will not let
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Sawan Singh stay in this world for any
more time. Now is the time for Him to
come back, because He has already had
enough suffering.” When Master Sawan
Singh brought Master Kirpal down, he
said, “Kirpal Singh, have you seen this?
Did you hear the decision with your own
ears? This is the will of God, and what-
ever is going to happen will happen in the
will of God.”

So Guru Ramdas Ji Maharaj here says
that liberation is in Naam, and one gets
the Naam from the Master. If you want
to cross this ocean of life you should do
the meditation of Shabd Naam.

O mind, meditate on the Naam of the
Lord; it will liberate you.

Those who meditate get liberation as
Dharu and Prahlad got absorbed in
Him.

Now He is lovingly explaining to those
dear ones who had come to Him, that
Dhru and Prahlad did the devotion of the
Shabd Naam and achieved liberation.
Those who lovingly and sincerely do the
devotion of Shabd Naam easily go across
this ocean of life.

Dhru was the son of a king who had
two wives. Once Dhru came into the pal-
ace from playing and sat in the lap of his
father; but his stepmother took him away
from his father’s lap and told him, “If you
wanted to sit in the lap of your father,
you should have taken birth from my
womb. You do not have any right to sit
in his lap because you are not my real son;
you are my stepson.” The boy Dhru was
terrified and went to his mother and
asked her, “Mother, tell me: are you the
queen of the king or the slave of the
king?” She replied, “Dear son, I am no
doubt the queen; but since I did not do
good karmas in my past life, I do not en-
joy the privileges which queens have and
they do not treat me well.” Dhru asked
her, “Mother, tell me what I should do,
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so that I may change my enemies into
friends, and win everyone in this world?”
His mother replied, “Dear son, only by
doing the devotion of the Lord can one
win the hearts of others and change ene-
mies into friends.” Those who do the de-
votion of the Lord and who manifest the
almighty Lord within them, for them,
friends and enemies are alike. They see
God everywhere, in everyone, and there-
fore they love everyone.

When he was advised by his mother to
do the devotion of the Lord, and since he
wanted to change all his enemies into his
friends, he went outside and started do-
ing devotion. Since he was a child he did
not know that the devotion of the Lord
is not accepted if you do not do it accord-
ing to the instructions of a Master. Narad
Muni knew that, and was worried about
him. He thought, “This boy is doing de-
votion of the Lord without the guidance
of any Master, and his devotion will not
be accepted.” So Narad Muni appeared
there and gave him initiation into the holy
Shabd Naam, and when Dhru got the in-
itiation, he meditated upon that and even-
tually became perfect in his devotion.

When his father came to realize that his
son had become a perfect being, he came
to him and requested him to take care of
the kingdom; he told him, “Now it is my
turn to do the devotion of the Lord; you
take care of the kingdom.” But Dhru re-
plied, “Father, in this world the Guru-
mukhs, the beloveds of God, may be de-
feated; but in the other world they always
win. Now I do not care for your kingdom
because I have got the kingdom of Sach
Khand. Graciously, God Almighty has
given that kingdom to me and I am very
content and happy there.”

Hirnaikash was a king in India. He was
a very powerful king, and through his
practices he had acquired some boons:
that he would not die either in the day or
the night, neither indoors nor outdoors,
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and that he would not be killed by human
or animal. Because of those boons, his
ego developed and he thought, “What is
the use of doing the devotion of the Lord?
How can God be greater and more power-
ful than I am?”

So he started calling himself the Lord.
Prahlad was his son. Now because Hir-
naikash had gotten those boons and
thought that he was so powerful that he
would not die, even in the schools in his
kingdom he made the teachers teach,
“Hirnaikash is God and there is no other
God but Hirnaikash.” But Prahlad, who
was Hirnaikash’s own son and a very
noble soul, inclined to the devotion of
the Lord, did not agree with that; and he
started telling the other students in the
school, “Hirnaikash is a hypocrite, he is
not God; there is some other God whose
devotion we should do.” At first the
teachers tried to explain to Prahlad that
he should not talk like that because he
was going against the wishes of his fa-
ther. But you know that if you have
once seen the glory of God within you,
then outside no one can change your
mind.

So because Prahlad had seen the glory
of God within, and since he was a very
devoted and dear soul, he did not want
to stop talking about the real Almighty
God. So when he continued doing that,
the teachers came to Hirnaikash and
told him, “Lord, we cannot do anything
to control your son; you should explain
to the prince that he should not go
on telling the other students about the
other God, because he is making them
do devotion and meditation of that
God.”

So Hirnaikash called Prahlad and told
him to stop doing that; but he said, “No.
I am devoted to my God, and there is no
one who can separate me from that God.
He is very powerful and He will protect
me.” Hirnaikash got upset and told him,
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“I will see how your God will come to pro-
tect you!” He tried many different things
to kill him, but always with the grace of
God Prahlad was saved. Once it so hap-
pened that he heated an iron pillar, and
forced Prahlad to embrace that pillar. At
that time it came in his mind that maybe
he would get burnt, and he would die,
when he embraced it. But God wanted
him to remain devoted and to maintain
his faith, so the Almighty God himself
came in the form of a little ant who went
up and down on that heated pillar. When
Bhagat Prahlad saw that nothing hap-
pened to that ant he understood that he
had the grace of God, and he lovingly em-
braced that pillar, which burst into pieces.

Master Sawan Singh Ji used to say that
when a potter is making a pot, from out-
side he may be hitting the pot, but from
inside he is keeping a supportive hand. In
the same way when God Almighty is put-
ting any disciple to a test, from within
He is giving him support and helping him
to maintain faith. So when God Almighty
helped that devotee Prahlad to maintain
his faith and he embraced that heated
pillar, nothing happened to Prahlad but
the pillar broke into pieces. That pillar
still exists in the place called Multan,
which is now in Pakistan. I have myself
seen it; it is still lying there broken into
pieces.

Hirnaikash tried many other things to
kill Prahlad. The King had a sister who
had a kind of magical piece of cloth; she
would wear that cloth and sit in the fire
and nothing would happen to her, but if
she was carrying something else, that
thing or that person would be burned. So
she put that little Prahlad in her lap and
sat in the burning fire. But with the grace
of God it somehow happened, that that
piece of cloth came on the body of Prah-
lad, so that he wasn’t hurt; but his aunt,
who was evil, was burnt in that fire. Even
now the Indian people observe that as a
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festival. Holi is the festival when they
burn Prahlad’s aunt in effigy and cele-
brate the living of Prahlad.

Hirnaikash tried many other things
also, but he could not become successful
in killing Prahlad because Prahlad had
the grace of God. Since he had the
boons—that he would not be killed by
any human or by any animal, he would
not be killed in the day or in the night,
he would not be killed either outside or
inside —therefore since God Almighty has
to remove evil beings from this world, He
came in a very unique form: a body half
lion and half man, and just at twilight on
the threshold of the palace, with his long
and sharp nails he killed Hirnaikash and
saved Prahlad. So here the Guru says that
in all ages, birth after birth, God Al-
mighty has created devotees and He Him-
self has come into this world to protect
the honor of such devotees. He protected
the honor of Prahlad and Dhru, and He
killed the evil Hirnaikash.

Kabir Sahib has also mentioned these
little devotee children in His writings. He
says, “Do the meditation of Naam the
way that Dhru and Prahlad did.” So Guru
Ramdas Ji Maharaj says here that here
it is not a question of any particular coun-
try; it is not a question of being man or
womarn; it is not a question of being
young or old, or belonging to this or that
community. Anyone who does the devo-
tion of the Lord and the meditation of
Shabd Naam can get liberation.

O Lord, shower grace; showering
grace, make us attached to the
Naam.

The mahatmas whose inner eyes are open
know that God has kept everything in His
hands. They know that only God knows
whom He has to bring to the path of the
Shabd Naam, whom He has to make do
the devotion of Shabd Naam, and whom
He has to leave to still get kicked and
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knocked in this world. We can do the de-
votion of Shabd Naam only if God is gra-
cious on us. If it is not in the Will of God,
if it is not in the grace of God, we cannot
do the devotion of Shabd Naam; because
our forgetful mind does not want to come
to the path of the Shabd Naam. Only if
it is the grace of God, and only if it is in
the Will of God, can we do the devotion
of God.

Graciously make us meet the Satguru;
meeting the Satguru we may medi-
tate on the Naam.

Now He is pleading to Almighty God: He
says, “O Lord, if you want us to do the
devotion of Naam, kindly make us meet
the Master; so that with the grace of the
Master we can get the Naam from Him
and then we can do the devotion of
Naam.”

We have the dirt of the ego from
birth after birth;
In His company the dirt will go.

The dirt of the ego is on this mind, and
it has been there, birth after birth, for
many ages. Only by going in the company
of the Master can we remove this dirt of
the ego from our mind.

As iron floats in the company of
wood, you may get God by being
with the Shabda Guru.

Just as iron floats on the water when it
is combined with wood, in the same way,
by being in the Master’s company and in
the company of the Shabd we will easily
cross this ocean of life,

Meet with the Saints and the sangat;
meeting the sangat the infoxication
of the Lord will come.

O egotist, without good company
your good deeds are like pouring
clear water into muddy.

Now lovingly He says that by going in the
September 1986

company of the Saints and the perfect
Masters our forgetful mind comes to his
senses and he begins to realize his mis-
takes. Unless you go in the company of
the perfect Saints and Mahatmas, no mat-
ter how many good deeds—the best
deeds —you do in this world, they have
no value: doing them is just like pouring
pure water into dirty water.

The Lord is the protector of the devo-
tees. The intoxication of the Lord
is sweet.

The Naam glorifies moment after
moment; the Satguru’s teachings
dwell within.

As the children are dear to the mother,
the devotees of God are dear to Him.
With His every single breath, moment af-
ter moment, He protects them.

Always remain bowed down to the
devotees; if you bow down you get
the fruit.

He who criticizes the devotees will be
destroyed like Hirnaikash.

We cannot gain any benefit or take any
advantage from the Masters by using
force or any amount of worldly riches or
money. The only thing with which we can
gain benefit or take advantage from the
Master is our humility. Only by becom-
ing humble in front of Saints and Ma-
hatmas can we take advantage of them
and gain benefit from them. By criticiz-
ing the Masters we cannot do any harm
to them, but in fact we are doing harm
to our own selves. Guru Ramdas says that
just as Hirnaikash who criticized his own
son Prahlad, lost his kingdom and his life,
those who criticize the Masters lose every-
thing. They cannot do any harm to the
Masters but they do harm their own
selves.

Brahima was born from a lotus and
Ved Vyas from a fisherman’s



daughter; they did many tapas and
became worth worshiping.

Worship the devotees: it will finish
the illusion.

Guru Ramdas Ji Maharaj says that
Brahma, who creates the creation, was
born from a lotus, and Ved Vvas, who
wrote the four Vedas and the eighteen
Puranas and who is respected in India,
was born from a ferryman’s daughter who
used to eat fish. The point is that you
should not care which caste or family the
Mahatma has been born in. You should
just go to Him and worship Him —only
Him who does the devotion of the Lord.
“Worshiping” means to mould your life
according to the instructions of such a
Mahatma.

Don’t look at caste or creed.: Sukh-
dev fell at the feet of Janak and did
the Lord’s devotion.

Even though rubbish was thrown on
his head, he didn’t allow his mind
o waver.

Sukhdev Muni was the son of Ved Vyas,
and in His astral form He stayed in the
womb of his mother for twelve years. He
did not want to come out into this world,
and it is said that when He was born God
stopped the effect of Maya for five mo-
ments so that He could be born without
it. Even though He was a very high soul,

still He had to get initiation into Shabd
Naam. He went to King Janak to get the
holy initiation, but he was not accepted
in the beginning. King Janak used to
gather all the Rishis and Munis and feed
them, and for twelve years continuous He
went on throwing the dirt and rubbish
and used plates on the head of Sukhdev
Muni, who bore it because He had the
yearning to get Initiation into Shabd
Naam —because He knew that only by
doing the meditation of Shabd Naam
would He get liberation from the suffer-
ing world.

Janak sat on the throne, the nine
Munis gave Him the dust of their
Sfeet —

Nanak says: O Lord, shower grace,
make me the slave of your slaves.

In the end Guru Ramdas Ji Maharaj
shows a great deal of humility. He says
that even though King Janak was a per-
fect Mahatma, still, whenever any Saint
or Rishi or Muni would come to see Him,
He would always get up and touch their
feet and wash their feet and drink that
water; He was so humble. In the same
way, Guru Ramdas here says, “O Lord,
make me the slave of Your slaves. Grant
me this boon: that I get the dust of your
devotees and I may drink the water after
washing their feet, so that my mind may
not get any kind of ego and I will always
remain humble.”
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The Golden Rule

twenty-fourth in a series of comments on the Gospels

RUSSELL PERKINS

E ARE continuing our study in the
Sermon on the Mount:

Ask, and it shall be given you; seek,
and ye shall find; knock, and it shall be
opened unto you:

For every one that asketh receiveth;
and he that seeketh findeth; and to him
that knocketh it shall be opened.

Or what man is there of you, whom if
his son ask bread, will he give him a
stone?

Or if he ask a fish, will he give him a
serpent?

If ye then, being evil, know how to
give good gifts unto your children, how
much more shall your Father which is in
heaven give good things to them that ask
him?

Therefore all things whatsoever ye
would that men should do to you, do ye
even so to them: for this is the law and
the prophets.

MATTHEW 7:7-12

This is a tremendously important pas-
sage, although not different in kind from
many others in this sermon. In fact, it re-
lates very closely to the section at the end
of Chapter 6 about not being anxious
about tomorrow—living in the living
present, in other words, which is only
possible through a relationship of trust
with the universe; and that is what is be-
ing urged here of the listeners.

One obvious application of these verses
is to people who are seeking. This appli-
cation is the one that jumps into my mind
first of all, because these verses gave me
tremendous hope when 1 first became
aware that there was such a thing as
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Truth, and that it was even possible,
maybe, to find it. Once that awareness
came to me, I went back to the Bible
which I had formerly believed in very
thoroughly; I found this verse which had
meant very little to me before, and it gave
me enormous hope. The first two verses
of this section seemed to me to be a defi-
nite promise: I took it to heart, and I as-
sumed that He knew what He was talk-
ing about. And He did. I was greatly
amazed at the marvelousness of the uni-
verse.

But, although this is one application,
Jesus in this sermon is speaking to initi-
ates. The Sermon on the Mount is an in-
struction for people who have already
committed themselves, and this passage
is still true for the initiate. The universe
remains benevolent: it only asks of us that
we stop fooling around. When we stop
fooling around and take it at its own face
value based on this kind of promise, then
it will deliver.

But this requires a tremendous act of
faith—not blind faith because it is
demonstrated every step of the way, but
still faith of a kind. It means that we have
to pay attention to the demonstrations we
receive. We have to be aware of them,
give them their true significance, and act
on them —not receive them and forget
about them. And we have to keep mov-
ing in that direction. Our relationship
with the Master, in other words, is one
of complete and absolute ¢rust, which is
the primary root meaning of the Greek
word translated as “faith.” We often as-
sume that faith means intellectual belief,
but that is only a very shallow kind of
faith; the kind of faith that the Masters
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talk about is trust. Our hand is in His, and
He is leading us. The image that the
Masters use so often is of the blind man
who cannot see where to go, so the one
who has sight comes and gives him his fin-
ger. And the blind man takes hold of his
finger and the one who has sight leads
him out. That is what we are to do. And if
we do that, then what will not be given us?

On the level of the initiate, also, there
are several applications possible. One is
very mundane: We can ask for things like
food and basic needs. It is okay to do
that; the Lord’s Prayer has a clause to that
effect, and we have seen that as long as
we ask only for what we can use easily,
we are not violating any commandment.
In the Appendix to His book Prayer,
Master Kirpal Singh has explained how
Masters have often composed prayers
with clauses in them like the Lord’s
Prayer. He quotes from Kabir:

O Kabir! the dog of hunger spoils
meditation by snarls,

Just throw a crumb to it and then sit
at ease.

One cannot meditate with hunger
gnawing within,

Take thou the rosary away from me,
O Lord.

Grant unto me flour, ghee and salt
besides some pulse,

That I may have a day’s ration to live
upon.

A cot, a pillow with a bed and a
quilt,

That I may meditate on Thee un-
disturbed.

I have not been greedy in my de-
mands,

For I love nothing better than Thy
Word.

Give unto me as much as I may live
on in peace,

And none turns away hungry from
my door.
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I think the experience of everyone who
is on the Path is that if we are living in
the relationship with the Master that is
described here—if we are trusting Him,
if we have hold of His finger, if our hands
are in His—then we will find that an
amazing amount of our prayers are, in
fact, answered —including many, per-
haps, that we find, once they are an-
swered, we wish we hadn’t asked for. This
certainly has been my experience. And I
would say that it is the experience of a
great many initiates, judging by what
people have told me, what I have ob-
served, and what the Masters have told
me.

Of course, there are all kinds of ways
to ask. The book I mentioned in earlier
talks, The Ocean of Grace Divine, pub-
lished shortly after Master Kirpal Singh
left the body, consists almost entirely of
accounts of people making requests to the
Master and having them granted. Some-
times by praying, sometimes by asking
Him outwardly, sometimes, perhaps, by
just having the desire without even giv-
ing expression to it mentally, and those
prayers were answered: prayers for chil-
dren, prayers for miracles, prayers for
cures of illness. And we have seen that Je-
sus spent a great deal of His time answer-
ing prayers on this level.

This is a real thing. But it does not
necessarily mean that the disciple ought
to be involved in doing this. Even though
the Master may respond, it does not mean
that the disciple ought to be asking on this
level, although if he does, he will almost
certainly have it.

The bhajan that we often sing —Jo
Mange— says that the Father does give
whatever we ask of Him. And in His
book Prayer, Master Kirpal explains how
that works. He says:

“When the reservoir of all power is in
each one of us, we can, by a dip therein,
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become spiritually great and powerful, As
physical exercises make us robust and
strong physically, so do spiritual exercises
awaken in us latent spiritual powers. By
means of these we can pull up the sluice-
gates and thus flood our very being with
Divine Currents. When a person becomes
Divinized or Divinity Personified, the
very Nature, which is the handmaid of
God, begins to dance at his beck and call
to fulfull all his needs and requirements.”

It is more or less of a natural process
which does not require a lot of effort on
our part, if we are abiding in the relation-
ship to the universe that is implied here.

Of course, as I mentioned, sometimes
we find that when we get what we want
we are not necessarily happy with it. I
have experienced this myself and many
other people have told me they have ex-
perienced this, too: there is something
that they want really badly, so much so
that they cannot see anything but that
thing. And they can’t believe that they can
really get it; they pray for it; all their at-
tention is directed to it; and they get it.
And they are blissfully happy for awhile.
And then there are all sorts of ramifica-
tions of it that they had not thought of;
and now can they pray to have that taken
away? It becomes very sticky. So the
highest thing is to really not get involved
in asking for things on any level.

Master explains in another place that
our destiny is charted out beforehand: we
will get what we will get. Master certainly
has the power to fulfill our prayers
regardless of our destiny karma: He can
manipulate it as He wishes, but it is not
necessarily our gain if He does so. And
we should be careful. It is hard for the
Master to refuse a loving request of the
disciple, even if it means His or His suc-
cessor’s inconvenience. In the time of
Guru Amardas, Bibi Bani, His daughter,
saw that the couch on which he was sit-
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ting in samadhi, had a broken leg and was
about to tip over and dump Him on the
floor, and she did not want to pull him
out of his samadhi; so she sat all night
holding the couch up with her hand at
tremendous cost to her physical self.
When the Master came out of His sama-
dhi, He was very pleased and told her she
could have any boon she wanted. The
boon that she asked for was that the
Guruship should remain in her family.
She was, of course, his daughter.

He was very displeased, but he granted
her the boon. He did not say, “No, that’s
unworthy; you should not want that; ask
for something else.” He granted it, but he
said there would be a lot of trouble result-
ing from it: because “you have dammed
the freeflowing course of the Guruship.”
That prophecy was fulfilled in the dif-
ficulties of the later Sikh gurus—all of
whom were descendents of Bibi Bani. In
another place, in the book Prayer, Mas-
ter Kirpal quotes Shakespeare’s play, An-
tony and Cleopatra:

We ignorant of ourselves,

Beg often our own haris, which the
wise powers

Deny us for our own good; so find
we profit by losing of our prayers.

That is also true —less true than would
seem apparent, maybe, because the
Masters do give us a great deal. There are
some things that are only destructive, and
They will refuse us those things because
they love us. But things that are frivolous
or harmiess but not especially good, They
will often give us anyway if we really want
them; and They will allow us the option
of deciding whether to waste time with
them or not.

So They are really extremely liberal
with us, and allow us to make the deci-
sion as to whether to grow or not.

But that is perhaps the least important
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aspect of it. The true teaching of the
Masters, and the teaching that is the
highest application of this passage of the
Sermon on the Mount, Master Kirpal has
given us in Morning Talks.

“I was just telling the story of a king
who had four wives. He was going to
some foreign land and asked his wives
what present they would like, what he
should bring for them. Every wife had
something of her own liking, but the
youngest was the greatest lover of the
king. She wrote to him, ‘Well, I want you
only, and nothing else. You come back.’
So naturally, when the king returned, he
sent the presents to his other wives and
he went to the youngest wife.

“This is only to show that what you
really want, that you will be given. There
is a saying of the Masters that God has
promised to give everything what a man
wants, what his soul really desires. We
simply say superficially that ‘O God, we
want You,’ but at the bottom, we want
worldly things. If you have got real love
for God in your heart, God will come to
you, He will manifest to you. But gener-
ally, we want only worldly things, here
and hereafter. Those who care for the
love of God don’t hanker after the
worldly things, nor the wealth of the other
worlds. They don’t even want emancipa-
tion. They would like to have only one
thing. No heaven, no earthly things, not
emancipation, only to be with God, that’s
all. If we have really got that hankering
in our heart, then naturally we must meet
God. God will come to us. If we take one
step that way, He will proceed one hun-
dred steps to receive us. We have to de-
cide what we want at our heart of hearts.
Are we here only for the worldly things?
Are we here only for the name and fame
of the world? Are we here only to have
things of the other world, or heaven? Are
we really after emancipation from birth
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and death? A real lover wants none of
these things. He wants God and God
alone. This is the highest ideal that we can
achieve in the man-body, and in no other.
So you have to decide by an honest
searching of your heart, what you want.
If you want God, then God will meet you,
sure and certain. If you want something
else, you will have it, that’s all. You will
get nothing short with whatever you
want. But why, when you go to a King,
do you want ordinary pebbles and stones?
So we should judge how we stand, day by
day.”

Or what man is there of you, whom if
his son ask bread, will he give him a
stone?

Or if he ask a fish, will he give him a
serpent?

MATTHEW 7: 9-10

We need not worry about the non-
vegetarian implications in that verse. As
we have seen earlier, the original version
of the Gospel of Matthew was very likely
a vegetarian gospel, connected with the
specifically vegetarian Gospel of the Ebi-
onites, and the references to eating fish,
meat, etc. (which are not very many as it
is) are corruptions (perhaps deliberate)
that came in later when people who were
not vegetarian started using them.

But the point is clear. If we know bet-
ter than to give someone we love some-
thing useless when they have a need, why
should our Father who loves us more
than anyone, do that to us? One of the
themes throughout this Sermon is the in-
finite care which God gives us, so much
so that each hair of our head is numbered.
Therefore, why should we worry? Again,
it ties back to the end of Chapter 6: Why
worry?

So if we know better than to do that,
then can’t we understand that God must
know better? Otherwise, the whole uni-
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verse, instead of being benevolent, be-
comes either absurd and farcical, or
malevolent and evil. And if the universe
is either of those things, then there is
nothing that we can do. But if the uni-
verse is benevolent and there is something
to be found, something to seek for, some-
thing to knock at which will open up, then
it is up to us to do it. When I was first
seeking, this is the way in which it first
came to me, blindingly like a revelation
that, I had to act as though there was
something there. 1f these verses are oper-
able, if they can be actually taken as a
constitution of life and lived up to,
worked on, put into practice as much as
possible, then that was something. But if
the verses were not true and the universe
was otherwise, then it made no difference
what I did anyway. So what options really
were there? What was there to lose?

Somehow or other, the implication here
is this, and this is something that medie-
val philosophers spent a great deal of in-
tellectual energy on: that there is some-
thing in us which recognizes good, which
instinctively understands something of
fairness, justice, that responds to love,
that likes to be forgiven—and that that
part of us that is aware of all this didn’t
come out of a vacuum. It is the reflection
of our soul, which is the image of God.
And if we understand to some extent what
is good, then we can know that at least
God is going to do better than that —at
the very least, as good as that.

Therefore all things whatsoever ye
would that men should do to you, do ye
even so to them: for this is the law and
the prophets.

MATTHEW 7: 12

This sums up the whole revelation of
which this Sermon on the Mount is a
commentary: what Christians call the Old
Testament. “The Law and the Prophets”
means the Old Testament, although Je-
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sus would never have called it that be-
cause He knew nothing about the New
Testament.

Now this is really an amazing teaching.
It has been found fault with both on nega-
tive grounds and positive grounds. Mas-
ter Kirpal Singh in one place indicates that
it is not enough; certainly it is not enough
if we do it with the idea that we will treat
other people the way that we want them
to treat us assuming that they will then
treat us that way. That becomes a perver-
sion of it, and it is in that sense that Mas-
ter refers to it as “business living” in His
book, The Wheel of Life.

But on the whole, it is a marvelous
summation of the ethical teaching which
the Masters give: because instead of giv-
ing us an abstraction, Jesus gives us
reality.

Master Kirpal used to tell a story of
Krishna and Arjuna: Arjuna lost his tem-
per because someone insulted his bow.
(This was, of course, in the epic heroic
days.) He had taken a vow that if any-
one insulted his bow, Gandiva, he would
kill them. So when he lost his temper and
began to fulfill the vow, Krishna stopped
him and said, “Why are you doing this?”
And he said, “Well, I’ve taken a vow to
do it and I have to live up to that. If I
break it [ will be breaking my dharma. 1
must kill him because 1 have sworn to do
it.” Krishna said, “What is the purpose of
dharma?” Arjuna replied, “Dharma is
supposed to make things happy and
peaceful and better all around.” And
Krishna said, “Just think. What will be
the result of this act? Is this going to make
anyone happier and more peaceful? Or
the reverse?” And Arjuna saw his point
and desisted.

It is that kind of thing that this verse
does —this Golden Rule. If we realize that
what Krishna said to Arjuna—what Je-
sus is saying here —is the criterion, then

(continued on page 32)
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The Power of Love
Sant Ajaib Singh Ji

Talk to the sevadars, Shamaz Retreat, May 8, 1985

FIRST OF ALL, | would like to thank Supreme Father Kirpal Who
created this creation of love, seva and initiating the dear ones
into Naam. Even though, in the West, Master Sawan Singh pro-
tected so many souls in the form of the Shabd, and even now He
has been taking care of souls, still He could not come physically
into this part of the world. His Beloved Son Kirpal was the One
Who came in the West. Someone asked Christ, “Why do you travel
so much? Why do You go up on the hills and down in the valleys?”
He replied, “I have lost my sheep and I am collecting them; I have
come to collect my scattered souls.” In the same way, Master Kir-
pal worked very hard; because all the Saints come in this world to
collect their souls who are lost here. Master Kirpal went so far, to
so many places, and He collected all of us who are his souls. It is
all His grace that we were brought together and in His remembrance
we were allowed to do seva and we were allowed to do meditation.
I understand that in reality it is His grace, that He Himself sat be-
hind the curtain and did everything, that He made us do all these
things. It was not in our hands, we could do nothing; in fact, no
one can do anything: it was He Himself Who did all the things sit-
ting behind the curtain. That is why we should not let ego creep
into our minds, because ego is a deception of the lowest degree.

The reason for writing so many new bhajans, the thing which
I want you people to understand from all these bhajans, is what
the Master is and what kind of humility is developed within those
who manifest the Master. That disciple of the Master who goes
within and has attained everything, feels in front of the Master that
he is a guilty one; he always calls himself a sinner and a guilty one
in front of the Master.

It is difficult for you people to read that language, but I think
that it is a blessing that it is difficult, because in trying to read it,
in trying to sing in that language, you will practice more and more,
and go on reading it more and more. So later on, eventually, your
feelings will also become like that and you will also have the same
kind of humility.

I have done rites and rituals, and I have not said anything in the
bhajans from hearsay; I have tried to say those things which have
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come in my experience, whatever I have done myself. So I hope
that whenever you do Satsang, or even at other times when you
are not doing Satsang, or just doing your worldly work, you should
remember at least one or another line of a bhajan which you feel
appropriate, or which you feel comfortable remembering, because
that will help you a lot in doing meditation. In one bhajan I have
said, “You will get released from the noose of Yama only when you
sing the bhajans of the Master.” If you love someone, His words
will come on your lips by themselves. You do not need to make
any effort in remembering the words of the one whom you love;
you know that the side of the balance which is heavier descends
and in the same way if you will remember the Master and the words
and statements of the Master, the love for the Master will start de-
veloping within you by itself.

Real love, real humility, comes only after going within. Outside
you cannot develop real humility and love because you don’t know
when the mind is going to deceive you. I have often told you that
if we have any enemy in this world, it is our mind. Showering grace
on us, God first gave us the human body, and after showering more
grace on us He brought us in the company of the Masters and Saints,
and graciously Master has given us the Naam initiation and now
sitting in His lap we are making spiritual progress. And in this Path
of spiritual progress, if there is any obstacle, it is our mind. We
can easily remove all other obstacles, but this is the only thing which
always stands between us and the Master, and unless we remove
this obstacle we cannot progress spiritually.

But I have also told you that the power of the Simran and the
power of the Shabd is not less than the power of your mind. The
disciple should always do things taking the support and strength
of the Master, because the Master Who has given you initiation is
always with you. A disciple should never think that his Master Who
has initiated him is different from him, or is away from him. The
Master can never go away from the disciple; He is always within
the disciple. So long as we are fond of pleasures of the organs of
senses or of the mind, He sits behind the veil; but when we become
free of all those pleasures and when we give up the attachment to
them, He lifts up the veil and we can see Him as clearly as we see
our image in the mirror.

So we should be grateful to the Master for graciously making
us do seva, whatever you have done selflessly for the dear ones —
because the dear ones have benefited a lot by your little effort —
and in fact I will say that it was all arranged by the Master. He
Himself arranged who would do what and how. So it was all His
arrangements; He has done it all. So we should be grateful for the
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opportunity He has given to us for doing seva, and we should never
allow egoism to come in our mind —because we should always
remember that it was He Who made us do it.

All of you should maintain love for each other, because maybe
once again you will be given another opportunity to do seva like
this, and you may have to work together. If while doing seva you
have spoken bitterly to each other, or you have gotten upset at each
other, you should forget all those things.Sometimes things need to
be done quickly and if someone tells you, “Why didn’t you do it
like this?” you should not get upset, you should forgive that per-
son; and you should always maintain love for each other. If any-
one has spoken bitterly to another person —because this is the work
of the Sangat, and it often happens in the work of the Sangat —the
other person to whom the things were spoken bitterly should take
those things lovingly and forget about it. Once again I thank all
the sevadars.

I thank thee

I thank thee,
whose
patience
in child rearing
has awed
the stone
into tearful abandon

PETER TOWLE
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HOW KAW-KAW THE CROW
DID HIS SEVA

a children’s story from the days
of the Ashram at 77RB

SUSAN D. GILB




THERE is, in sunny Rajasthan, a gate —a simple wooden
gate with plain iron hinges. If you were to stand by
this gate, stand very, very quietly and listen carefully to the
soft creaking and moaning of the hot wind as it puffs and
skirts through the cracks, you would hear many stories—
stories of people and animals who have lived and waited
and passed by this gate.

Sometimes a sudden burst of dusty wind will make the
hinges of the gate scrape and creak in louder-than-usual
tones. "Kaw, kaw," it will seem to be saying. Then you will
know that if you listen with careful attention you will hear
the story of how Kaw-Kaw the Crow did his seva.

You see, Kaw-Kaw was a very loud and naughty rascal.
He was not really a wicked creature at heart, but he was
restless and uncertain about many things. Kaw-Kaw had
lived for years by the gate into the dusty, peaceful ashram.
Sometimes his loud "Kaw, kaw: Kaw, kaw, kaw" was the
only sound that broke the stillness of that holy place. Kaw-
Kaw could make life quite miserable for his neighbors. But
both the people and animals who lived near the gate were
patient and sympathetic with the crow and his antics.

Not only was Kaw-Kaw loud, but he was also quite proud.
He thought himself the most distinguished of crows. He was
somewhat larger than others of his own kind, but his big
cocked head and half-opened beak made him look comical
rather than impressive as he strutted along the top of the
ashram wall. Cheerie, the little sparrow who also lived near
the gate, was always careful to give up her place on the wall
when Kaw-Kaw came parading by. She did not wish to risk
a quick, hard peck from the crow's strong beak. Kaw-Kaw
did not actually wish to hurt Cheerie and the other little
birds, but oh! how confident he felt when he could make
others fly away at his mere approach. It was a bit lonely
at times, he did admit. Cheerie had many friends and Kaw-
Kaw often saw her twittering and gossiping with them in
the same way he saw the graceful Indian women chatting
together, smiling and laughing as they did their work.

Kaw-Kaw would sometimes fly down to the washing ghat
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Cheerie and friend on the Ashram wall

on the canal where the women gathered to pound and rinse
their clothes —the long, colorful strips of cloth which would
be wound to form their husbands' turbans, bright little rib-
bons to be braided into their daughters' shiny black hair,
and their own flowing scarves always worn ready to hide
their faces from strangers’ eyes. Kaw-Kaw loved to see the
bright cloth hung and draped on bushes to dry, and to watch
the many bracelets of the women as they twinkled in the
sun. He would have loved to steal a bright ring or a chip
from a bracelet, but never did he get a chance.
Kaw-Kaw did, however, manage to make his presence
felt. He simply could not resist attracting attention. One day
after watching the colorful, chatty scene for a few minutes,
he remembered who he thought he was —a crow of distinc-
tion, a crow who should be recognized. Then, "Kaw-kaw,
kaw-kaw-kaw!" He swept down out of the tree and dived
close to the head of one of the smallest children. Flap, flap,
kaw, kaw, kaw, flap, back up into the tree he proudly sailed.
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How well he could do that! Kaw, kaw, Kaw!

A mother turned to soothe the startled dark-eyed child,
"There, there, Pappu. It is nothing, it is nothing.” And then
she returned to her wash.

"Nothing? Nothing! I beg your pardon! I, nothing?" said
Kaw-Kaw, annoyed that she think his magnificent display
something insignificant. With drooping spirits, Kaw-Kaw
flew back to his favorite spot on the wall near the ashram
manger. Here, surely he would be appreciated. Harmehl,
the boy who cared for the cows, knew him as a creature
to be reckoned with. Kaw-Kaw could always count on an
easy meal here, helping himself to the cows' daily portion
of freshly-cut corn.

When Kaw-Kaw arrived, Harmehl was filling the feed
boxes. As he worked he sang, "Seva guru ji di.” Kaw-Kaw
had heard this word seva before. He had heard the women
washing at the canal speak of seva; he had heard it spoken
in the langar kitchen where he went to impress the work-
ers with his loud "kaw kaw kaw" as he swooped down for
overlooked bits of food. Bhag Singh, the round, bright-eyed
guardian of the ashram gate, also spoke about seva. Perhaps
someday Kaw-Kaw would find out more, but now he must
end this worthless thinking. He had something important
to attend to. Harmehl had begun the evening milking. Kaw-
Kaw gave his most splendid call! Even the gods and god-
desses could hear him now! Then he flew, kaw, kaw, kaw,
right by the heels of the very cow Harmehl was milking.
His heart was pounding, impressed as he was with his own
bravery. Kaw-Kaw made it to the opposite wall, from which
vantage point he could survey the terror and destruction
he surely had created. He turned his bright little eyes back
to Harmehl just in time to see the boy and the cow pausing
to gaze at each other with a nod of recognition, "Good girl.
It's only that pesky crow again.” The bucket remained up-
right, the cow did not kick, and Harmehl went on talking
softly without another thought of Kaw-Kaw. "You see, Ghur-
da,” he was saying, "it is our seva to give milk for the lan-
gar. It is made into butter and chai for the Master's disciples.”
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The boy continued speaking in soothing tones, sometimes
singing, “Seva, guru ji di,” until the bucket neared the top.

It was twilight now —the desert twilight. A brief change
in smells and sounds and light. Kaw-Kaw was indeed lone-
ly. The people were crouching together around cottonstick
fires, laughing and eating. Cheerie and her friends had al-
ready nestled on their favorite perches for the night. The
cows, now milked and fed, were quietly clustered in the
manger. This was the one time of the day when Kaw-Kaw
could visit with his only friend, Chubkali, the chameleon.
Chubkali was a quiet creature. He preferred the cooler night
time and since Kaw-Kaw always made sure he was well
perched for the night before the desert became very dark,
the pair met only at twilight. And a curious pair they were.
Chubkali was a master at keeping still and, as you know,
Kaw-Kaw could hardly keep still at all. Since Chubkali quiet-
ly tolerated the crow’s ranting and actually enjoyed Kaw-
Kaw's enthusiasm and buoyant spirit (though he thought
it a bit much at times), the two met by the gate from time
to time. Here they would exchange the day's happenings.
Kaw-Kaw, of course, had the most to say. In fact, Chubkali
seldom said anything at all.

Tonight Kaw-Kaw was full of the disappointment of not
making an impression on anyone. Perhaps that is why he
made an extra swoop down close to the head of Bili, the
ring-tailed cat. Bili was far too quick and agile to be a good
target for the crow. He side-stepped and then continued glid-
ing through the shadows. Chubkali was patiently waiting
on the wall, seemingly stuck, so closely did he cling there.
Kaw-Kaw landed on the wall just above him. The crow be-
gan pacing back and forth, bobbing and cocking his head.

"Why is it no one appreciates me?" He would not have
said this to anyone but the silent Chubkali. "Why is it no
one can see how well I swoop, and no one cares how strong
my voice is?" He went on for some time explaining how
others must certainly lack eyes and ears or else they would
be praising him above all crows. Chubkali continued listen-
ing silently. When Kaw-Kaw had nearly exhausted himself
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with explanations and complaints, the chameleon finally
spoke for the first time.

"You know, my friend,” he began, "l am not a very quick-
witted fellow, but if you would like, I will give you a hint."

Kaw-Kaw was at his wits’ end after his day of self-
exaggerated failures, and was so surprised that the quiet
little creature would offer to say anything at all, that he
decided to listen to someone else for a change. "Yes, yes,
what is it?" He pretended to be impatient and only half-
willing to listen. He had to keep up his image. But actual-
ly, he was quite anxious to hear.

"Well, you see ...” Chubkali slowly began, "I've been
spending a lot of time lately in a special place. It's a very
quiet and delightfully cool place, and you know how I like
it cool and quiet. Well, it seems that this is the room of a
very special saint, the one for whom this ashram was built.
He doesn't mind at all that I'm there. I don't make much
noise, after all. Many people come to listen to the Saint
speak, and I listen too. At times He talks about seva. He
says that when people do seva they think less of themselves
and begin to have more peaceful lives. What do you think
about that?"

"That may be all right for men and women, and maybe
even cows, but certainly a crow of my standing need not
be concerned with such things,” answered Kaw-Kaw.

"Very well,” was Chubkali's quiet reply. His way was not
to force.

Handsome men with straight legs, women with flowing
easy steps, and children, round-eyed and barefooted, were
now coming through the gate. Quiet joy and anticipation
pervaded the growing darkness. A holy song was heard in
the inner courtyard. Kaw-Kaw became still, caught for a
few moments in the fullness of the scene around him. Sud-
denly as if awakened from a dream, Kaw-Kaw became his
flustered self, scolding the world for allowing the dark to
catch him unaware and unnestled for the night. "Oh dear.
Oh my. Oh dear. What a shame. I really must go. And to
think of me still awake. Oh dear!” With a last frantic "Kaw!"

26 SANT BANI



off the crow flew to his night perch.

Morning found Kaw-Kaw a bit more at ease than usual.
He had time to reflect, in his own fashion, of course, on
Chubkali's words. He found the question he had wanted
to ask was, "What can I do for seva?” Women and men and
cows and even silly bleating sheep could each serve in some
way. But what could a crow do? Even a superior crow was
certainly limited. Oh well, what matter? A more important
and familiar question was urging itself forward: What is
there to eat?

Off Kaw-Kaw flew to make his morning rounds of likely
breakfast spots. He wanted to sample some of the nearly
ripe mango fruits growing near an unused hut not far from
the ashram. He had not been to the hut for nearly a week.
He had only occasional interest in mangoes, though they
certainly were popular with humans, he had noticed.

As Kaw-Kaw neared the hut he was startled not to see
the familiar shape of the mango tree raising its cool pro-
tecting branches over the little thatched roof. He flapped
down to light on the peaked top. In an instant he under-
stood what had happened. A pile of carefully stacked
branches and the gnarled uprooted stump told the story of
another casualty from the storm of three days ago. The un-
predictable desert winds had shoved their way through,
leaving no rain and taking the good mango tree.

"It's a shame, yes, a shame it is. Shame to lose a good tree.”
Kaw-Kaw commented on the scene shaking his head and
flapping his wings for emphasis. He was about to fly on to
see if there was any grain left from the recent harvest, when
he spied something new. Near the spot where the old tree
roots reached out in their crazy patterns, stood a neatly
planted slender sapling —lovely and delicately silhouetted
against the blue morning sky.

"Oh my. Oh dear! Look what they've done now!” Kaw-
Kaw began all in a flutter. "What fools! Flybrains. Kaw!"
He paced to and fro kaw-kawing and eyeing the little tree.

The sapling stood serenely swaying ever so slightly. It
looked fragile there —so young in an old, old land. A few
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thorny branches encircled the base of the tree —flimsy pro-
tection against many invaders.

"I'll give it about ten seconds. Ten seconds! The first goat
along will get it. A sheep for that matter. Not a chance. It1l
be gone before I finish my breakfast. Kaw, kaw!" Off he
flew, still scolding the local farmers for their carelessness.

Kaw-Kaw arrived at the threshing ground with a flour-
ish. A raucous kawing display succeeded in scaring away
the smaller birds who had been pecking contentedly at a
feast of leftover grain. Kaw-Kaw devoured as much as he
could hold and then, somewhat awkwardly, proceeded back
to the wall near the ashram gate. Mid-flight he veered
toward the hut to check on the little tree. "Il see if those
foolish farmers have put up a proper fence yet,” he thought.

The scene at the hut remained unchanged. "Oh dear! Now
what will I do?” He walked around and around the tree.
"T'll just have to stay. That's all there is to it. Someone has
to look after the tree. It's a shame I have to make up for
others' incompetence!” And with a last haughty kaw he
perched himself atop the hut roof and paced like a sentinel.
"I don't know how they'll manage without me at the gate.”

And so began a new phase in the life of Kaw-Kaw the
Crow. He did not change all at once, you understand. But
gradually as his custodianship developed, things began to
happen. Kaw-Kaw still visited at the gate. He sometimes
flew by the washing ghat and went out in search of food,
but he made his headquarters at the hut within a few pro-
tective feet of the little tree. He fretted that the farmers came
back to take the wood of the toppled old tree and made no
attempt to build a better fence for the young sapling. He
scolded them loudly for their oversight.

It turned out that Kaw-Kaw was indeed needed. He knew
the patterns of village life and was on guard at crucial times
when flocks were likely to pass by. A sharp peck quickly
sent a trotting flop-eared lamb back to the flock. Sometimes
a much grander display was necessary. When a big nanny
goat broke away from her ten-year-old master in search of
something tender and green in the brown land, Kaw-Kaw's
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bravery was truly tested. It took many strong words and
several well-aimed pecks to convince her that the crow real-
ly meant business.

Visits with Chubkali were very brief now. Kaw-Kaw often
had time only to report how well "his" tree was growing,
and how green and fresh it looked. Then off he would fly
to a night perch near the hut. Chubkali smiled inwardly
when he began to notice that less and less did he see his
friend with self-centered, drooping spirits. One evening he
dropped the hint that mangoes were a treat in the ashram
langar and that they had even been served to the Saint
himself.

Much to Kaw-Kaw's surprise, he was less lonely at the
hut even though more alone. There had been many people
and creatures by the gate, but since his main interest then
had been how to properly impress them, he had received
patience and tolerance but little friendship. Oont, the camel,
was sometimes tethered near the hut after her morning of
plowing. She would gaze majestically off into the distance,
her calm, homely head seeming to float at the end of her
long neck. Kaw-Kaw knew her rope would not allow her
to harm the tree. After they got used to each other the crow
and camel would talk —each unsure at first but gradually
more freely. Kaw-Kaw explained all about the tree, and
Oont recounted episodes of the morning's farming.

Cheerie, being a good neighbor, noticed Kaw-Kaw's ab-
sence at the gate. She was not sure if she missed him in
an odd sort of way or if she was just plain curious; but at
any rate, she resolved to find him. As a bird of many social
connections, it did not take her long to find out Kaw-Kaw's
whereabouts. She set out to visit him. Although a bit cau-
tious about what she might be getting into, she wanted first-
hand information. It turned out that, to her surprise, they
had quite a pleasant visit. As weeks passed Cheerie visited
Kaw-Kaw often. Sometimes several of her little friends
would go along also.

One day a very special visitor came to the hut. Kaw-Kaw
was pacing back and forth on the peak of the hut roof when
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he chanced to look down the straight, dusty road. "What?
What's this?" Kaw-Kaw started pacing faster. "Oh my! Kaw!"
There on the road approaching the hut was the Saint him-
self, dressed all in striking white. Kaw-Kaw had seen Him
before, walking with His disciples and inspecting the fields
near the gate. The crow had always stepped back when the
Saint passed. He did not know why but never did he dare
to let a single "Kaw" escape his beak when the Saint was
near. And now Kaw-Kaw was feeling a frantic, shy eager-
ness all at once. "Oh my!"

The Saint came up and stood in front of the hut. He gazed
all around with beautiful, peaceful eyes. Kaw-Kaw was mo-
tionless. The Saint reached out and touched a leaf on the
little mango tree. “You are lovely,” He said. “And well pro-
tected,” He added with a smile. He stood for a few moments
looking off to the fields surrounding the hut. Then, in his
strong, brisk stride, he walked back toward the ashram.

Kaw-Kaw was wonderstruck. He was delighted from his
beak right down to his tail feathers.

And that, my friends, is the story of how Kaw-Kaw the
Crow found and did his seva.




The Golden Rule

(continued from page 15)
we can stop and think about anything that
we are in question about. We know what
the command ments are; but in the heat
and bustle of daily life it is easy to for-
get. If we stop and think, “If someone else
were doing this to me, would I like it?” —
and be honest with ourselves: a lot of
times we ascribe motives and standards
to ourselves that we don’t really, in fact,
have —it would make things a lot simpler.
But if we are going to teach somebody
a difficult lesson, and we stop and ask
ourselves this and say, “Would I like this?
Yes, I would like to be taught the truth. [
would like to be shown a lesson; it would
be good for me,” it might well be non-
sense. We don’t really want that, because
it would hurt too much. So we have to
be careful not to fool ourselves this way.
The mind wants to turn all these things
into their opposites. I have observed this
in my own self very much. As soon as we
become aware of the importance of some-
thing like this, we instantly start apply-
ing it to other people. We know that we
should do to others what we want them
to do to us, so we start thinking, “This
person is doing something to me that I
don’t like. Is he following the Golden
Rule?” This is one of the forms of what
Master has described somewhere as the
person being waked up, saying, “Yes, yes,
I am awake,” and then going back to
sleep. There is no doubt that it is hard to
remain awake, from whom much is given
much is expected. Master Kirpal Singh
said, “There are good people everywhere,
but you have been selected to be good
people.” So, we have been given, as a gift
of grace, the capacity for greatness. We
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may not be living on that level, but the
purpose of these instructions is to bring
that out of us, to make it possible that we
will line up to the implications of that gift,
so that not only will our own lives be
deepened and strengthened and fulfilled,
but the world around us, too.

In the section quoted above from
Prayer, Master Kirpal referred to “spir-
itual exercises.” That doesn’t only refer to
meditation, although that is its primary
meaning: it also refers to putting into
practice whatever the Masters say. “If you
love me, keep my commandments.” It is
not easy to put them into practice. It is
much easier to fall into the old pattern of
sleep, of self-justification, of self-indul-
gence, which is our birthright from fallen-
ness, as opposed to our birthright from
our real essence. To put these command-
ments into practice is really hard. It is ex-
actly like doing exercises if you are out
of shape: You work very hard, at the end
you are tired, and you can’t see any differ-
ence. And yet we know intellectually that
if we do it, the end result will be that
things that we have to do that would
otherwise be hard, will be much easier be-
cause we will have developed that strength
ahead of time.

It is something like that here. The com-
bination of meditation and of putting into
practice the things that the Masters say,
every time the opportunity arises, will
make us strong enough so that when we
really are faced with an enormous chal-
lenge, we won’t crumble up like a piece
of cardboard. We will be able to live up
to that which we have been given. Who
knows what is going to be demanded of
any of us, or of all of us, in the near fu-
ture? We don’t know.
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