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Sant Ji and the Time of Trouble

SHIRLEY TASSENCOURT

EDITOR’S NOTE: Group Two was of
course in India during the tragic events
Sfollowing the assassination of Indira
Gandhi, but returned on schedule No-
vember 7. Following are excerpts of a
letter written by a sister who was in
that group:

UR ENTRANCE INTO India was

marked all night by explosions,
fireworks and light showers in the dark
sky. Divali day arrived with us. Our
retreat ended with our bus caravan be-
ing led in a straight line across the In-
dian plain to Sirsa. There the Saint
told us He had come this far to make
sure all was well. “Your trip will be
safe. You may go on alone.”

The curtains of the bus were then
discreetly closed. The Saint put the
cloak of disappearance and protection
around us and like a hair being
pulled out of butter we were drawn
into the restlessness of Delhi. The car
that was coming to meet us was de-
tained. Its windshield was shot out.
The impact of seeing the car in front
of Pappu’s was for many of us the first
imprint of the seriousness of violent
political situations, so unknown in
America.

Being in the supersensible draw of
the Saint’s ship gives one a latitude and
security unavailable to the ordinary
citizen . . . .




When the Soul Cries for God
Sant Ajaib Singh Ji

WOULD Master allow me to ask four
questions?

Surely.

Master tells us.that the third eye is be-
tween and behind the eyebrows but when
Master puts His finger on His forehead,
He puts His finger much higher above the
eyebrows. Please, Master, would you ex-
plain this?

You will find the eye center just a little
bit above the center between the two eye-
brows. It is a little bit above the eye
center.

When an initiated husband and wife die
and they have progressed on different lev-
els on the inner path, will they stay
together or will Master bring them on
different planes according to their
progress?

Often I have said that Saints are not
equals to God; They are the beloved chil-
dren of God. They have pleased Almighty
Lord with Their devotion and They have
chained Him with the chains of love. And
because of that binding, God has given
Them many boons. It is up to the Saint;
wherever He wants He may give birth to
His disciple, on whatever plane He wants
to keep the disciple, He may do so be-
cause He has been given the authority by
Almighty Lord. They are not dependent
on anyone and They are free to do any-

This question & answer session was given
to the first group, at Sant Bani Ashram,
Village 16 PS, Rajasthan, India, on Sep-
tember 30, 1984.
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thing They want. They can keep any soul
anywhere They want.

Also, often in the Satsangs I have said
this, and many times it has been published
in SANT BANI magazine: the difference be-
tween man and woman exists only as long
as we are below Daswan Dwar. But when
our soul withdraws from the physical
cover, the astral cover and the causal
cover and goes beyond Daswan Dwar,
then our soul is only soul. There is no
difference of whether the soul has come
from the body of a man or a woman.
There no soul is black; no soul is white.
There is no discrimination there; you can-
not say that this soul has come from
America or this soul belongs to any other
country. In that place there is only one
kind of soul and all the souls go and
merge in Almighty Lord. So when there
is no difference between the souls, then
the difference between husband and wife
or man and woman does not exist there.
Soul is only soul there; and when there
is no difference, there is no question of
keeping the souls on different levels or on
different planes.

The body is a garment which our soul
has been given which is covering our soul.
It has been given to us according to our
own karmas. You know that when we re-
move our clothes or garments we do not
feel attached to them and we do not feel
any pain. In the same way, when we have
progressed and we have removed this gar-
ment of body, then our soul feels no pain,
because then the soul knows the reality
that it was just a garment or cloth which
was given to her for covering herself. And
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one gets a body according to his own kar-
mas from the past. The difference of the
sexes, male and female, exist only up to
the third plane. But the third plane is not
our goal, we have to go beyond it; we still
have to go to two more planes after the
third plane. And since the difference be-
tween man and woman, and husband and
wife, exists only up to Daswan Dwar or
the third plane, and since we have to go
beyond it, therefore it makes no differ-
ence whether we are husband or wife be-
cause ultimately we are soul. And when
we cross Daswan Dwar and go into the
fourth plane, then we are only souls; no
difference between male and female ex-
ists there.

In May, at Sant Bani Ashram, I said
in one of the Satsangs that when we go
beyond Par Brahm, and after crossing the
region of Maha Sunn, when we go to
Bhanwar Gupha, from there we can see
this lower creation very clearly as I can
see you and you can see me, and as we
can see the things below us very clearly
when we are on top of a mountain. In
the same way, when we go to Bhanwar
Gupha we can see everything from there
very clearly. But the souls who are
below that plane cannot see the things of
the higher planes very clearly. That is
why we have this illusion that we are
man and woman. But when we go beyond
Par Brahm and reach Bhanwar Gupha,
then we can easily see that there is no
difference between male and female. No
difference exists there.

When God selects the soul on which He
showers His grace, and brings that soul
to the Satguru, on what does it depend,
that God chose this soul and not another
one? Does it only depend on good
karmas?

Many times in the Satsangs I have said
that when a soul yearns for Almighty God
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and cries from within, then that c¢ry is
heard by Almighty Lord and He comes
to take care of that soul and that soul is
chosen. But this is not an easy thing to
understand. This is something between
that soul who is crying for God and God
Almighty Who hears the plea of that soul.
This is something between both of them,
and only He knows why He has chosen
this soul and not another soul. But you
can understand this by this example.
When a child cries, no matter how busy
the mother is, still at once she will come
and pick up that child. But if the child is
sleeping and not crying, then the mother
will pay no attention to the child even if
she has nothing to do. In the same way
when the soul cries for Almighty Lord,
when the soul is suffering in this world,
and giving up the tastes and pleasures of
this material world, when the soul cries
to God for help, then God comes and
chooses that soul for His devotion. But
this is something between God Almighty
and that soul which yearns for God.

Kabir Sahib says, “If we go on crying
and yearning for God, day and night,
someday God will listen to our plea and
come to our rescue.”

In Anarag Sagar it is written that God
created with one Shabda the souls and
with another Shabda the Saints. Would
Sant Ji explain if the Saints are souls or
if They are different?

Master Sawan Singh Ji used to say that
God is like an ocean and Shabd is the
wave of the ocean and the souls are the
drop of the ocean. Although they all have
the same substance, the same essence, still
they are called by different names and
they have different forms because of their
separation. As long as they are separated
from each other, they are called by differ-
ent names and they have different forms.
But when the drop of the ocean goes and
meets with the wave of the ocean, and fi-

SANT BANI



nally when the wave goes and merges into
the ocean itself, then all of them are one
and the same thing. Our soul is called soul
as long as we do not go and meet with
Shabd. When we go and meet with Shabd
and get absorbed in it, Shabd takes us to
Almighty Lord and then there is no
difference.

This is a matter of great understand-
ing. Saints are never born; They never die.
They come into this world with the order
of God, by the Will of God; God sends
them as His beloved children. And He
sends the Saints into this world giving
them the responsibility of bringing out the
souls who are yearning for God from this
plane.

They have no interest in coming to this
plane and thus no matter in what circum-
stances or conditions They are born They
are not affected by it. Kabir was born in
a poor family of weavers. He maintained
Himself by weaving cloth, and He worked
very hard. He did the seva of the Sangat,
and He did His meditation and became
perfect. But He was not affected by the
poverty in which He was born. In the
same way, King Pipa was born as a king.
But when He met his Master he gave up
all his kingdom without being affected by
the kingship and all the royal matters in
which he was involved. He did his devo-
tion and he obtained a high status. So I
mean to say that Saints have no interest
in coming into this world, and when They
come into this world They are not affect-
ed by any condition in which They are
born, whether they are born in a poor
family or in a rich family. Because Their
purpose for coming into this world is
something different, and They always
keep Their goal before Them. They al-
ways remember Their purpose, and when
They get the opportunity to come in con-
tact with the Master from whom they are
supposed to get initiated, since they are
prepared and they are sent in the Will of

December 1984

God by God Himself, it is like dry gun-
powder meeting fire. Perfection begins to
happen as soon as they come in contact
with the Master who initiates them. But
before becoming perfect, they work hard.
They work hard only to demonstrate to
the people that they can also become per-
fect if they would only work hard. In fact,
They do not have to work hard; Their ves-
sel is already prepared when They come
into this world. But by working hard
They show people that without working
hard one cannot become perfect. But
Saints are prepared from the very begin-
ning, and when They come into this world
They are not affected by anything in this
world.

Saints who come into this world in the
Will of God, do not get attached, and do
not fight over worldly property. They do
not criticize others; They do not taunt and
abuse others; and They do not become
dirty in the dirt of the world. You may
read in the history of Master Kirpal that
in the Dera of Beas, where His Master
Baba Sawan Singh used to live, he had
made his own house in that Dera. But af-
ter Sawan Singh left the body he did not
fight for that, he did not even bother to
take care of his own house which was his
own property. He just left it.

I will try to tell you the history of Guru
Gobind Singh. In his own writings he had
written how God sends the Saints into the
world, and how They come into this
world in the Will of God, and how, after
coming into this world, They work hard
and please Almighty Lord. He writes that
Saints who are sent into this world in the
Will of God do not try to attract people
by any outer means, any pomp or show,
and They do not mislead or deceive any
souls in the name of God.

Guru Nanak has also said that the
Saints are not involved in birth and death.
They come into this world for the benefit
of others; giving Their own life impulse
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They make the souls meet Almighty Lord.

Kabir Sahib has said that the trees bear
fruit for others, the river flows for others,
the rain falls for others, and Saints also
come into this world for the sake of
others.

Often I have said, “Bring to the court
those who have said that their Master has
left the body, and ask them why they took
someone as their Master who was in-
volved in birth and death.” Because the
Master who is himself involved in birth
and death, how can he remove our pain
of birth and death?

Perfect Saints do not attach their dis-
ciples to Their body. They connect Their
disciples with the Shabd, because neither
Their body is going to last forever, nor
is the body of the disciple going to live
forever.

When Guru Nanak Sahib went above
and saw that His Master and Almighty
Lord were one and the same, He said,
“My Master lives forever; He never
comes, He never goes, He is the inde-
structible Being; and He is present
everywhere.”

Is there any relationship, and what is it,
between the physical energy of this world,
the spiritual energy of the soul and the
energy of God?

There is a relationship between the
energy of our soul and the energy of God
that is spiritual; but there is no rela-
tionship between physical energy and
spiritual energy. Master Sawan Singh Ji
used to say that not even the body in
which we are living will go with us, what
to speak of the energy accumulated by
that body. Even if we become king or
prime minister or the owner of the whole
outer world, still the energy or power col-
lected through the outer things will not
help us in obtaining that spiritual energy
or spiritual power, because they are not
connected.
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My Beloved Satguru, I think that my-
self and many others have the five thieves
within us; and I think that they are all the
servants of the ego. [f I manage to dom-
inate my ego, will the five thieves run
away? And second, would you say some-
thing about how to keep the diary?

Often I have said that the physical limit
of lust, anger, greed, attachment and ego-
ism is at the eye center. And beyond that,
when we go to Brahm, to Trikuti, they are
present there in their astral form, but only
a little bit. But when we go beyond Triku-
ti to Par Brahm there is not even a little
trace of them there. So you can control
not one but all the dacoits only when you
will go within. If, without going within,
you want to control them by bringing
your mind into discipline or trying to
dominate your ego or your mind by the
outer methods, it will not work. That
would be like trying to control a poison-
ous snake without removing its poison.
Sometime, whenever that snake will find
a chance, he will come out from the bag
[where you have kept it] and he will bite
you. In the same way, if you do not con-
trol the five passions by going within, by
the spiritual method, then it is possible
that the mind or the ego which you have
controlled by discipline will bother you
and one day again all your bad habits will
come back.

The disease is within us, as well as the
medicine for removing the disease. The
five passions do not come from outside;
they attack us from within. And in the
same way, the Master has put the medi-
cine of Shabd Naam within us, within our
body, to fight this disease. So it becomes
our responsibility to use that medicine of
Shabd Naam to remove the poison of the
five dacoits.

It seems that more emphasis is placed on
doing Simran rather than Bhajan. Is one
more important than the other, and can
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we perfect our Simran by listening to the
Sound?

No one is told here to sit only in the
position of Simran, and no one is told,
“You cannot sit in the Bhajan position.”
It is up to the dear one. If you want to
sit in the position of Bhajan and listen to
the Sound Current you can do so. This
question has been answered in the past,
but again I will repeat that in the olden
days the Master used to first give the Sim-
ran, the Repetition of Names, to the dis-
ciple, and when the disciple would perfect
his Simran, only then he was given the in-
itiation into the Sound Current. But in
that kind of practice there was a flaw,
and that was that sometimes before per-
fecting the Simran either the disciple
would leave the body or the Master would
leave the body, so in that way the Initia-
tion was not complete. So that is why,
ever since Kabir Sahib and Guru Nanak
came, They graciously started giving the
full Initiation. In this way the disciple gets
the knowledge of both Simran and the
Sound Current at the same time. But the
real procedure is this: that with the help
of Simran, we can reach the place where
the Sound Current is coming; and the real
thing is the Sound Current. The Sound
Current is the thing which will pull our
soul up. Simran is only a means of reach-
ing that place where the Sound Current
is coming.

Masters graciously give us the full In-
itiation at the same time, but the disciples
do not understand the importance of the
Simran, so they do not put a lot of em-
phasis on doing the Simran. They do not
value the Simran and they do not do the
real work which they were supposed to
do. Our soul has come down from the eye
center and it is spread in every single cell
of our body. It has even gone out of the
body and our attention has been scattered
everywhere in the world, in our relatives
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and friends, and all the worldly things.
Only because of the remembrance of the
worldly things and the worldly relations
are we attached to this world. In a way
we are doing the Simran or the repetition
of the worldly things. And because we are
doing the Simran of the world, we have
become the form of the world. Now the
Masters give us the Simran which They
have perfected only to cut the Simran by
which we are attached to this world and
have become the form of this world. The
Masters know that only Simran will cut
another simran, only Dhyan will cut
another dhyan, only remembrance will
make us forget another remembrance.
That is why They give us their Simran, so
that by doing this Simran of the five holy
words, we may forget the simran of the
world and become the form of the five
sacred words Simran. But when we do not
put a lot of emphasis on the holy Simran
which the Master has given to us, then we
are not able to forget the simran of the
world and we are not able to get rid of
the thoughts of the world.

Shabd has the quality of a magnet. As
the magnet attracts and pulls iron things
toward it, in the same way Shabd also
pulls the soul toward It. But Shabd will
pull the soul only when the soul is brought
within the range, the limit, of the Shabd.
As the magnet pulls iron things only when
they are put in the range of the magnet,
in the same way, the soul is also pulled
by the Shabd only when the soul concen-
trates its attention at the eye center and
comes in the range or the limit of the
Shabd.

There is a kind of snake which can
change its form into any form it wants;
it does not go out hunting, but whenever
an animal comes in his range, and he
desires it, the animal is attracted by that
snake itself and it does not have to even
move its body. In the same way, the
Shabd does not have to go anywhere;
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whenever the soul comes in the range of
the Shabd, the Shabd pulls that soul
towards it by itself. And the soul goes to
Shabd whenever it comes in the range of
the Shabd.

When we do the Simran given by the
perfect Master all the time, whether we
are walking, talking or doing any work,
if we are doing the Simran and keeping
our attention at the eye center, at the eye
center the form of the Master who has
given us the five Holy Words will start
coming by itself; without our having to
contemplate or think about His Form,
His Form will come there by itself because
we are doing His remembrance and the
repetition of the Simran. If the Master is
not competent and if He is not able to
take His seat at the eye center, then no
matter how much we try to take our soul
up to the eye center it will not go and still
itself there because the Master is not com-
petent. The soul will go to the eye center
and remain there only if the Master is
competent, and only then will we have the
form of the Master there. When we reach
the eye center with the help of the Sim-
ran, our Master is present there. He wel-
comes us and tells us that the Sound is
coming from above. He will make us hear
that Sound Current and He will tell us to
catch that Sound and go above.

The eye center is often called the School
of Spirituality. As Master Sawan Singh
used to say, “It is the duty of all the initi-
ates at least to reach this school, the eye
center, because this is the place from
where our journey begins.” And when we

reach the eye center we will find our
Master waiting for us there, and He will
make us catch the Sound Current and He
will take us to the higher regions. As it
is the duty of the student to go to the
school and then it is the duty of the
teacher to teach him, in the same way it
is the duty of every disciple to reach the
eye center which is the school of spiritu-
ality where the Master is waiting for him,
and there the duty of the Master starts.

Unless the course of Simran is com-
pleted, no matter how strongly we hear
the Sound Current, still that Sound will
not pull us up. So it is very important for
us first to complete the course of Simran.
When the course of Simran is completed,
then without closing our ears we will hear
the Sound Current, and that Sound will
pull us up. That Sound Current will not
pull us until we have completed our Sim-
ran. Even in this group there are many
dear ones who do not have to close their
ears to hear the Sound Current because
they are doing well with their Simran and
they are concentrating at the eye center
with the perfection of their Simran. There
they can hear the Sound Current without
closing their ears and the Sound is pull-
ing them up. Saints also suggest to listen
to the Sound Current every day; They do
not say “Never listen to the Sound.” They
say that you should listen to the Sound
Current at least for some time every day.
But when you are sitting for the Sound
practice, you should not do the Simran
because you can do only one thing at a
time.

6:30 p.m.; Satsang at 7:30 p.m.

New Satsang Starting in Los Angeles

Satsang in Los Angeles is being held at the home of John Molinari, 11038
Acama, Studio City, CA 91602; tel. 818-761-4594 the first and last Sun-
day of each month beginning October 7. Meditation for initiates is at




The Imitation of God

twentieth in a series of commentaries on the Gospels
RUSSELL PERKINS

E ARE continuing our study of the

Gospels with the so-called Sermon
on the Mount —which as we have seen,
is not really a sermon, and perhaps was
not on the mount, but rather, is what is
better called the Great Instruction, a se-
ries of instructions to the initiates as to
how to fit themselves to receive the grace
which the Master wanted to give them.
First, there are a few more points in con-
nection with the section we studied last
time:

Ye have heard that it hath been said,
An eye for an eye, and a tooth for a tooth;

But I say unto you, That ye resist not
evil: but whosoever shall smite thee on
thy right cheek, turn to him the other
also.

And if any man will sue thee at the
law, and take away thy coat, let him have
thy cloak also.

And whosoever shall compel thee to ge
a mile, go with him twain.

Give to him that asketh thee, and from
him that would borrow of thee turn not
thou away.

Ye have heard that it hath been said,
Thou shalt love they neighbor, and hate
thine enemy.

But I say unto you, Love your enemies,
bless them that curse you, do good to
them that hate you, and pray for them
which despitefully use you, and perse-
cute you;

That ye may be the children of your Fa-
ther which is in heaven: for he maketh
his sun to rise on the evil and on the
good, and sendeth rain on the just and
on the unjust.

For if ye love them which love you,
what reward have ye? do not even the
publicans the same?
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And if ye salute your brethren only,
what do ye more than others? do not even
the publicans so?

Be ye therefore perfect, even as your
Father which is in heaven is perfect.

MATTHEW 5:38-48

Please note especially verse 42: “Give to
him that asketh of thee, and from him
that would borrow of thee turn not thou
away.” In this (King James) translation
it does read as though the Master is
demanding of us that we allow anyone
who wishes to take advantage of us. And
there are people, both in regard to vari-
ous Christian sects and also to Satsangis,
who using this kind of verse as their
cover, will demand from people a great
deal, and then if they don’t give it, will
then whip them with this verse, and point
out that they are not following the teach-
ings they subscribe to.

This is not really what is meant here at
all. It is not doing anyone a favor to give
in to this kind of thing. A better transla-
tion is that of the Anchor Bible, which
reads: “Give to him who asks for a loan,
and do not refuse one who is unable to
pay interest.”*

One time I was present when Master
Kirpal quoted Shakespeare, actually
Shakespeare’s character Polonius, in the
play Hamlet, and said, “Neither a bor-

* THE ANCHOR BIBLE: Matthew (trans. W.F. Al-
bright and C.S. Mann), pp. 68-70. The translators
write, “As this verse stands in the Greek and stan-
dard English versions . . . Jesus appears to be in-
viting the disciples to allow themselves to be
victimized by the unscrupulous. Our translation
reconstructs the verse as an assertion by Jesus against
prevailing Jewish legal fictions on behalf of the
debtors. This translation is based on the background
of the word danizein, to lend at interest, which is
translated by RSV as ‘borrow.” ”



rower nor a lender be.” And when some-
one asked Him, “Well, how does that
square with this verse?” and quoted the
verse we are looking at, Master said, “You
don’t either borrow or lend. You share
with others what you have. If you can’t
do that, if that is not what you are doing
when you do it, then it is better not to do
anything.”

Because if we lend money to people be-
cause we think we ought to, but we are
still attached to that money and think of
it as ours, we are really just forging an-
other kind of binding that is going to pull
us back into another life.

I knew a Satsangi who once loaned a
man nine dollars. A few years ago nine
dollars was considerably more than it is
now, but even so, it wasn’t an awful lot.
Every time that person’s name would
come up in conversation for years after-
wards, that Satsangi would say, “He owes
me nine dollars.” The only thing that that
man meant to him was that nine dollars.
Finally I said to him, “Are you selling
your soul for nine dollars? Are you go-
ing to have to come back another whole
lifetime just to get that nine dollars back?
Suppose he doesn’t pay you before you
die?” And he didn’t have any answer.

So this verse is a reference to the pro-
hibition of usury or the charging of in-
terest that is found throughout the Bible.
The Bible’s teaching on the prohibition of
interest is strong, and this is another ex-
ample of it.

The following verse is this:

Ye have heard that it hath been said,
Thou shalt love thy neighbor, and hate
thine enemy.

MATTHEW 5:43

Usually in these verses in this section of
the Bible where it says “Ye have heard
that it hath been said . . .” that refers to
a quote from the law of the Old Testa-
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ment, the Mosaic Law. In this case, how-
ever, “Thou shalt love thy neighbor . . .”
is, as we have seen earlier, a quotation
from the Book of Leviticus, Chapter 19,
where the words, “Thou shalt love thy
neighbor as thyself,” are found. But “hate
thine enemy” is nowhere found in the Old
Testament. Jesus is not here setting up
against Moses. This is the interpretation
that a lot of people put on it: that we have
had to love our neighbor, but we didn’t
have to love our enemy —that it was per-
missable to hate our enemy. That was an
oral interpretation which Jesus was reject-
ing here, making the well-known esoteric
point that all Masters have made: that
there is no enemy; the only enemy that we
have is our mind. No one can possibly do
anything to us that works against our ul-
timate best interests as long as we are
holding on to the hand of the Master.
This is the meaning of the statement from
my letter from Master Kirpal back in
1967: “Please know it for certain that
everything that comes to your count is in
your best spiritual interest.”

If this is true (and how can we doubt
it?) then who can be our enemy? The only
enemy that we can have is the one sitting
within us which prevents us from under-
standing and taking advantage of these
things.

The true teaching is not that we love
some people and hate others, but that we
love everyone, including those whom we
call our enemies. Why? Not because we
are promised any reward for doing so. In
fact, we are specifically not promised a
reward for doing so, two verses down.
But rather so that we will imitate God.
God is the dispenser of grace, not justice;
the Positive Power, the Sat Purush, God
the Father (in Jesus’ terminology).
Whereas Kal, or Satan, is the dispenser
of justice or fairness. And “As you think,
so you become.”

So, God is not fair, because He is lov-

SANT BANI



ing: “He maketh his sun to rise on the evil
and on the good, and sendeth rain on the
just and on the unjust.” The idea is that
no matter how bad someone is, the basic
stuff of his life, the basic material build-
ing blocks that he’s got, are not altered
because of that. God will still treat him
with mercy and love even though he
doesn’t deserve it. Because the point is
that nobody deserves it. Our perception
of seeing these things is faulty.

For if ye love them which love you,
what reward have ye? do not even the
publicans the same?

MATTHEW 5:46

Of course, we have seen that Jesus had
at least one disciple who was a publican,
the very one (Matthew) who was report-
ing these words, in fact.

The publicans were the tax collectors
of the day and they worked for the Ro-
man occupying power. Therefore, they
were despised as traitors or quislings by
the ordinary people.

Jesus’ using them does not mean that
He Himself despised the publicans, but
He was using the people’s own prejudices
against them. In other words, pointing
out that these people whom they despise,
even they—the worst you can possibly
imagine —managed to love those who
loved them.

In the same spirit, Master Kirpal Singh
has pointed out that the animals also love
those who love them. And if we're sup-
posed to be human beings, wherein lies
our claim if we can’t do any more than
they do?

And if ye salute your brethren only,
what do ye more than others? do not even
the publicans so?

MATTHEW 5:47

“Salute” means treat with respect; and
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“brethren,” of course, means our family
members. Many traditional societies, in-
cluding both ancient Palestine where this
instruction is being given, and also mod-
ern India, lay tremendous stress on fam-
ily ties, much more than we generally do
here. And it is almost certain that in so-
cieties like that, a person is bound to act
more respectfully and with more love to
family members than to others. If some-
one gets into office, as a matter of course
he will hire his family members; it is ex-
pected of him.

Jesus is pointing out here that this is an
inferior way to act, not what is demanded
of an initiate.

Be ye therefore perfect, even as your
Father which is in heaven is perfect.
MATTHEW 5:48

An absolutely breathtaking verse.
Throughout this section, God Himself
has been held up to us as our role
model —the one whom we should imitate.
Now it is clear that it is not imitation in
the usual sense that is being demanded,
but identification —an imitation of Being,
not Doing. On the level of Doing, we can-
not imitate the Master; on the level of Be-
ing, we must.

This is a very difficult verse for people
who accept the traditional Christian view
of the depravity of human beings: the
view that we cannot be perfect because we
are badly flawed and it depends entirely
on the grace of God to save us. Well, it
does depend entirely on the grace of God;
and we are badly flawed. But the fact re-
mains that in our essence we are already
even as God is. That is the teaching of all
Masters, and that is the promise that Je-
sus is holding out here: “You can become
perfect as your Father is perfect, because
ultimately, you and your Father are not
different.” The whole so-called Sermon on
the Mount depends in a way on this verse,
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because that is the goal we are all work-
ing toward, toward which all the other
commandments are the means. It is true
as elsewhere in the gospels and in the
teachings of the Masters, that the grace
enables us to do it. But we have to be
making efforts in order for the grace to
work.

Master Kirpal gives the example of the
boy who is late for school: If he sits down
by the side of the road to pray and beg
forgiveness, he will be even later. But if
he keeps on running and prays as he runs,
then he will be doing his best and maybe
the teacher will forgive him. So we have
to keep running; we must do our best.
And then the grace of God will help us
to do that which we cannot do on our
own. There is no doubt whatsoever that
He is the ultimate Doer and the grace is
the primary thing. But from our angle we
must make efforts in order to be able to
receive the grace.

Take heed that you do not your alms
before men, to be seen of them: other-
wise ye have no reward of your Father
which is in heaven.

MATTHEW 6:1

“Alms” means worthwhile charitable acts
which are considered meritorious.

Therefore when thou doest thine alms,
do not sound a trumpet before thee, as
the hypocrites do in the synagogues and
in the streets, that they may have glory
of men. Verily I say unto you, They have
their reward.

But when thou doest alms, let not thy
left hand know what they right hand
doeth:

That thine alms may be in secret: and
thy Father which seeth in secret himself
shall reward thee openly.

And when thou prayest, thou shalt not
be as the hypocrites are: for they love to
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pray standing in the synagogues and in
the corners of the streets, that they may
be seen of men. Verily I say unto you,
They have their reward.

But thou, when thou prayest, enter into
thy closet, and when thou hast shut thy
door, pray to thy Father which is in se-
cret; and thy Father which seeth in secret
shall reward thee openly.

MATTHEW 6:2-6

The word “hypocrite” is a mistransla-
tion.* Scholars who have gone into it
point out that at the time these gospels
were written the word “hypocrite” did not
have the meaning of “someone playing a
false role” that it had in later Greek. The
word is a direct transliteration from the
Greek, and at this time it meant someone
whom we would call a casuist--an over-
scrupulous legalist, you might say. Some-
one who couldn’t see the forest for the
trees. But it does not mean “hypocrite”
in our modern sense.

This is an important point. Not so
much here where both meanings might fit
the context, but later on in the gospels we
will get to places where Jesus strongly
reprimands the Pharisees. But, while
there were certainly a lot of differences
of understanding between Jesus and the
Pharisees as to how to fulfill the com-
mandments of the scriptures that they
shared between them, the fact is that Je-
sus did not really call the Pharisees “hypo-
crites.” He accused them of making
mistakes in their manner of interpretation
and of caring too much for the letter and
not enough for the spirit. But He did not
accuse them of the really awful things that
the word “hypocrite” connotes. This is im-
portant, for several reasons. For one
thing, the Pharisees were extremely well-
meaning people. They unquestionably
made errors, as members of religious es-

* The comments on the word “hypocrite™ are based
on THE ANCHOR BIBLE: Matthew, pp. CXV-CXXIII.
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tablishments usually do. But they stand
in the gospels as the type of ruling reli-
gious establishments, the institutionalized
religious body. What Jesus addresses to
them is addressed to any institutionalized
religion that exists throughout all history.
What He says to them is true of any in-
stitutionalized religion. He is speaking to
any people who thinks that because it is
important to do meritorious deeds it is
also important that everyone know that
they have done them. Apparently, they
did literally have trumpets blown when
they were giving alms, although possibly
that is an exaggeration. Jesus exaggerates
sometimes very humorously throughout
the gospels. But the point is that one way
or another they made sure that people
knew. Sant Ji says that ideally people
should not even know that we are in-
itiated. Not in the sense that we pretend
that we don’t have a Master, or that we
are ashamed of Him, or that we don’t ful-
fill people’s desire to learn about Him if
they want to learn. But in our interaction
with people as we move about, we should
not think of ourselves as spiritual people
and present ourselves to others as spiritual
people. We should not, in other words,
sound a trumpet before us, or, blow our
own horn.

These things are subtle, and they are
very insidious, also. If we think of our-
selves as a spiritual person—one who
meditates, one who pleases God by vir-
tue of being connected with Him via the
Master, and so forth—we can’t help but
communicate that image of ourselves to
other people. The reaction that we get will
probably not be the one we expect. Al-
though we may gain for ourselves, in
some cases, admiration from others, it
will be at a tremendous cost. This is the
meaning of “Verily I say unto you, They
have their reward.”

Whatever we accept, we pay a price
for. This is one reason why we are not to
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tell our inner experiences to others, nor
teach other people how to meditate. If we
have an experience and we tell it to some-
one else, we are strengthening our ego and
thereby losing the benefit of the ex-
perience. Meditation experience can only
be gained at the expense of the ego. If we
are having experiences and we are loving
them, while we are having them our ego
is at least temporarily submerged. Other-
wise we would not be able to have them.
But who is it who tells about them? It is
only the ego. And when people praise us,
who is it that receives that praise and
revels in it? Again it is only the ego.

The same thing applies to giving of
alms or doing anything worthwhile. The
real value of doing seva is that it takes us
beyond the ego. If we are doing seva and
thinking all the time, “This is good seva
that I am doing,” again we are losing the
benefit of the seva. Master Sawan used
to say that we are putting ashes on the de-
licious dessert that we prepared.

And we have our reward. If we do it
in such a way as to elicit praise from other
people, we may get the praise; but that
is all we will get. It is like selling our birth-
right for a mess of pottage.

Master Kirpal tells a story in Morning
Talks of the man who was going to recite
the Jap Ji in front of Guru Har Gobind,
the sixth guru of the Sikhs. The guru had
said that anyone who could recite the Jap
Ji perfectly from beginning to end, could
have anything that he wanted. So the man
began to recite. And as he was nearing the
end the Guru thought, “He has done it ab-
solutely perfectly and I should give him
my own place. I should make him the
Guru.” But at that time the man thought
of a very beautiful horse that the Master
had been given a few days earlier and he
thought, “I would really like that horse.
[ think [ will ask for that.” So when the
recitation was over the man immediately
asked for the horse, and the Guru gave
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it to him. But He said, “Look here. [ was
going to give you my own place, my own
seat.”

So, we don’t know what we could have
had but forfeited when we accept a lower
reward. We don’t know what we are los-
ing. “Our Father which seeth in secret”
does not need to be told by anybody.

Years ago there was a man whom [
knew well who worked for the Master.
Whenever anybody would go to India he
would tell them to tell the Master he was
doing a good job. That was his perspec-
tive. He wanted to make sure the Master
recognized him. Well, God bless him. He
didn’t realize that the Master “seeth in
secret” — without our telling Him.

We can choose our reward: the horse
or the Guru’s place. If we talk about our
meditation experiences or our seva, or if
we sit in meditation in such a way that
people who are not meditating (maybe
people who are not even initiated) notice
us and are attracted to what we are do-
ing, then their admiration is our reward
—all the reward we will get. And this is
the meaning of verses 5-6.

This is what Sant Ji meant when He
said that people ordinarily should not
even know that we are initiated. Nothing
about us should call attention to the fact
that we are supposed to be spiritual peo-
ple except that which proceeds out from
our hearts, the grace that we receive from
the Master. And depending how pure our
lives are and how strong our connection
is with Him, if that grace extends out by
itself without any effort on our part,
that’s another thing. If people are at-
tracted to us for the light they see in us
without our doing anything 1o attract
them, then it is all right, and we will not
lose.

This is also the prohibition about teach-
ing others to meditate. Sometimes if peo-
ple come to know that we are doing a
practice, they may want us to teach them,
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too. They may say, “Well, just show me
something. Just teach me something.
Where do vou put your attention?” But
the commandment is very strong that if
we do that we will become their guru, we
will be responsible for whatever happens
to them. We can’t bear that; we can't
carry that. We are not strong enough.
And whatever little bit of spiritual energy
that we have, will go to them.

There is something in us that loves to
be the teacher, that loves to be looked up
to in this way. It is very natural and very
human. But it is the antithesis of spiritual
growth, and a temptation that we must
resist, because we cannot afford it.

Master Kirpal has said many times that
the esoteric meaning of verse 6 is “the
closet of the body.” And “shutting the
door” means closing off the outer senses
to the sounds and things that we can see
and hear.

If, however, we are not in an environ-
ment like a church or a meditation hall
where praying and meditating is what
everyone is doing, then we should prob-
ably close ourselves physically in a sepa-
rate room so that other people in
whatever house or wherever we are, are
not being constantly reminded of the fact
that we are meditating or praying, and
perhaps how superior we are to them.

But when ye pray, use not vain repeti-
tions, as the heathen do: for they think
that they shall be heard for their much
speaking.

Be not ye therefore like unto them: for
your Father knoweth what things ye have
need of, before ye ask him.

MATTHEW 6:7-8

I was told when I was a young Baptist that
this verse referred specifically to the Ro-
man Catholic practice of the rosary, and
that this was a perfect example of how su-
perior Protestants were,
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Of course, it doesn’t mean that at all.
In fact, the practice of the rosary was
originally a form of Simran which was
picked up from the Sufis by the Crusaders
in the 11th and 12th centuries, and in its
origins it is a very high practice.

The translators of this version were
very strong Protestants and anti-Papists
and unquestionably allowed that to in-
fluence them in their use of these words.
The best modern translations use the
words “pile up phrases.” And what those
phrases consist of is implied in verse 8:
“your Father knoweth what things ye
have need of, before ye ask him.”

As | grew older and got into various
forms of Protestant religion, I used to at-
tend prayer meetings in Evangelical
Churches. There is a great deal of sin-

cerity and devotion there: Nonetheless,
the prayers consist of one person after an-
other praying out loud, one request after
another: “O Lord, bless this one; bless
that one; grant us this; grant us that; do
this; do that.” Sometimes on for five, ten,
fifteen minutes. There is nothing said that
is not a request. And that is exactly what
Jesus is here prohibiting against. That is
what is meant by “vain repetitions” or
“piling up phrases.” We are asking things
which the Father knows very well we have
need of, and we don’t need to ask. “They
think that they shall be heard for their
much speaking.” Bullah Shah says, “God
is not deaf that you have to shout so
loud.”

This brings us to the Lord’s Prayer,
which we will consider next time.







The Child Within

A Christmas Story
MARY B. FEWEL

/1 (ANT.”

The word said itself. It came from
who-knows-where, and she felt as if
someone else had said it. Sant? Why did
she say that?

“Sant,” he echoed softly, “Sant . . . Ji.”

“Sant . .. Ji?”

“Sant Ji.”

Sant Ji. Her gaze remained fastened to
his and it occurred to her that this was his
name. His name! The old man had a
name! Of course he has a name, silly, she
told herself. Sant Ji? “Sant Ji!” she
whispered with a thrill of recognition.

“Mirabel!” he whispered back, and
grinned. He began to chuckle, and his
shoulders shook with mirth. Mirabel was
too starstruck to laugh. She simply
beamed.

Then the dreaming girl’s eyes opened
to the early, early hours of Christmas
morning. Stars twinkled outside her win-
dow like a million silent sleighbells, and
tingles of a hundred Christmases filled
her.

“Sant Ji,” she whispered in the silver-
lit darkness. “Sant Ji,” she said to the
stars. His name repeated itself within her
again and again, even as sleep returned.

By and by she found herself standing
in a wondrous place, all candlelit red and
gold, scented with evergreen boughs. Eyes
wide, she looked around, soon realizing
it was her own church, decorated for
Christmas, in which she stood. It must be
after Midnight Mass, she thought, for the
church was empty, if warm and lovely.
Neither priest nor parishioner was to be
seen.

Mirabel began to move toward the
front. Up the center aisle she padded,
when the Nativity Scene caught her eye.

On the sanctuary steps stood shepherd
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and lamb statues. Beyond them was the
Holy Family, sheltered by a little redwood
stable, its roof adorned with fresh green
clippings. All the right statues were there,
and they were very real-looking.

Mirabel had always loved this Nativity
Scene. So, when she reached the com-
munion rail, she went over to peer closely
at the beloved figures. Reverently she
gazed, admiring the lambs, pretending she
could hear the ox and ass breathing
placidly, nestled deep in stable straw.
Joseph the carpenter stood protectively
over his little family, while Mary knelt at
mangerside, her face lit with timeless
mother-love. And there in the manger
lay — wait a minute! Where was the Baby?
Baby Jesus was missing!

Mirabel was incredulous. It’s Christmas
Eve! He’s supposed to be there. Who took
the Christ Child? She’d better go tell
somebody!

The 9-year old whirled around and ran
smack into Sant Ji. He caught her in mid-
dash. “Oh!” Taken quite by surprise, she
nevertheless managed to point to the
manger and look up at her sudden visi-
tor as if he might know.

“Is something the matter,
Mirabel?” he asked.

“The Baby Jesus is missing!”

“Missing? Are you sure? Let’s go
look!” He took her hand and led her to-
wards the Nativity. She pulled back as
they began ascending the steps. “Can
we?” she whispered. “It’s all right,” he
whispered back, and led her carefully
through the assembled statues.

To the empty manger they tiptoed. He
turned towards her and knelt beside it,
motioning her to join. Together they knelt
in silence, and Mirabel gazed about them
with new eyes, from this intimate vantage

dear
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point. She sat back on her heels, feeling
tiny and awed amidst the sacred gather-
ing. Then she looked at her companion.
If he were wearing velvet robes instead of
plain white cotton, she mused, he might
look like one of the gift-bearing Wise
Men.

“So where do you think He is?”

“Who? —oh! Baby Jesus.” She came
out of her reverie with a start.

Sant Ji’s eyes twinkled. Mirabel peeked
into the manger. The Holy Parents gazed
as devotedly at the unoccupied straw as
ever. But they were statues. “I don’t
know,” she sighed worriedly, “Do you
know where He is?”

Her friend looked at her thoughtfully.
Then he nodded.

“You do? Where is He?”

Sant Ji remained silent for a few mo-
ments. Then he said, “The Christ Child
is within you.”

“Oh.” She had thought He knew where
the statue was. Of course she knew that
Jesus is in everybody. She had learned
that in school the nuns said that’s why
we're supposed to love everybody.

“The living Christ is within you,” he
continued; then he bent towards her.
“Wouldn’t you like to go there and meet
Him someday?”

Now this was something different! Oh,
yes! cried Mirabel’s heart, but she could
only nod in wonder. The old man seemed
to glow. His long white beard glistened
as he nodded towards the manger.

Reluctant to look away from him,
Mirabel turned slowly and peered again
over the edge. She caught her breath.
There was the Child! How did that hap-
pen? Mirabel stood up and stared.

The Child seemed so lifelike! — a sleep-
ing Babe with a flush of color in His
cheeks. “He’s sleeping!” she whispered. A
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subtle radiance surrounded Him, and
even the humble straws which cradled
Him were like so many tiny beams of
light. His swaddling clothes were like soft
white petals, draped over the precious
Form.

Such a perfect face! Forehead broad
and clear, eyebrows slightly uplifted over
closed lids behind which were surely
large, bright eyes. His face promised
strength and kindness, and his tiny mouth
was beautifully sculpted and firm, made
only to speak sweet and noble words.

Filled with this vision, her eyes returned
to Sant Ji, who was now a little nearer.
His face, she realized, was not at all un-
like the Child’s, but for age. Mirabel
reached out, wondering, and her fingers
brushed silken white beard. She drew
back, blushing. He smiled. Then he
chuckled; then he laughed so merrily that
the girl couldn’t help but laugh, too, in
spite of all the holiness of the moment.

“Merry Christmas, dear daughter!” he
exclaimed gently.

With these words, the Church filled
with light and Mirabel began to hear mu-
sic. A soft swell of notes came, followed
by a high, lovely voice, singing

O Holy Night, O Night Divine!

And so Mirabel awakened that Christmas
morning with brilliant sunlight streaming
in her window, and her favorite carol
sounding from the livingroom below. A
smile came to her face, and she blinked
her eyes in the daylight. Then she
stretched a happy, squirming stretch,
from the tips of her fingers all the way
to her toes. “Thank you, Sant Ji,” she said
shyly, and hugged her pillow good morn-
ing, thinking joyfully that she’d have all
day and beyond to remember the most
wonderful Christmas present ever.

SANT BANI



Jacob Boehme and His Teachings

MICHAEL RAYSSON

HROUGHOUT the ages, however dark

they may seem, the Godman has
existed on this dark sub-lunary planet
holding the key to the inner kingdoms
of God and to God Himself. Outwardly
he may live an ordinary life as any
other man, but inwardly he is an over-
flowing ocean of Love and Light. The
sincere seekers who come to his feet
in search of Truth never go away empty-
handed but also have a dip into that
Light and they begin to hear the Mystic
Music flowing throughout creation.

The East has always more or less
accepted the need for such sublime
teachers, although the idea has generally
been frowned upon in the West. Never-
theless the great ones have appeared
even so for those few thirsty souls who
were after the direct approach to God
in their lifetime.

One such soul was Jacob Boehme, a
simple cobbler of Germany who came
to revive for his age the forgotten teach-
ings of Christ. Embedded deep in the
Christ Power, his teachings came from
the universal viewpoint; and while living
strictly in the Lutheran faith all his life
he nevertheless always maintained that
the Kingdom of God was open to all
humanity in whatsoever religion they
belonged, be it Christian, Muslim, or
Hindu.

A LIFE SKETCH

There is a small market-town in the
upper Lusatia called Old Seidenburg,
distant from Gorlitz about a mile and
a half, in which lived a man whose
name was Jacob and his wife’s name
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Ursula. People they were of the poor-
est sort, yet of sober and honest
behavior. In the year 1575 they had
a son whom they named Jacob. This
was the divinely-illuminated Jacob
Boehme, the Teutonic Theosopher,
whom God raised up in the most
proper period as to the chiliad and
century to show the ground of the
Mpystery of nature and Grace and
open the Wonders of his Wisdom. . . .t

Thus begins the account of Bochme’s
life. His youth was spent in the fields as
a simple herds-boy and when he came
of age he became a cobbler’s apprentice.
One day when his cobbling master was
away a stranger of “reverend and grave
countenance but mean apparel” came
to the shop and wished to buy a certain
pair of shoes. Jacob, being barely above
sweeping around the shop, knew noth-
ing about the prices so he gave one so
high that he knew his master would not
be displeased if the man bought them.
Nevertheless the poor stranger did buy
them and just as he was about to leave
the shop called Jacob by name to follow
him. Completely surprised at such a
stranger calling him so familiarly Jacob
followed, quite awed. Alone with Jacob,
the old man apparently imparted to him
a remarkable spiritual experience. Then
fixing his gaze deep into Jacob’s eyes he
said:

“Jacob, thou art little but shalt be
great and become another man, such
a one as at whom the world shall
wonder. Therefore be pious, fear God
and reverence His Word. Read dili-
gently the holy scriptures wherein you
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have comfort and instruction. For
thou must endure much misery and
poverty and suffer persecution. But
be courageous and persevere for God
loves and is gracious to thee.”. . .

And therewith pressing his hand he
looked with a bright and sparkling
eye fixed on his face and departed . . \?

Thus passed perhaps the most impor-
tant event of Boehme’s life and he culti-
vated the lesson to its full flower. For
days he would be bathed in the Mystic
Light and inner music. At length he
began to write a book as a private
memorial to the inner life. Quite with-
out his sanction the book came to pub-
lic notice. The local clergy, afraid of the
effect such universal teachings might
have on their own congregation, brought
on Jacob, as foretold, the beginning of
a life-long persecution and it was Provi-
dence alone that prevented Jacob from
living his life in exile. Boehme, who had
never wished any public display in the
first place, silenced his pen for seven
long years. However the secret was out
and the seekers began to flock to
Boehme’s door.

Shunning the publicity, Jacob brought
his practices to bloom, rising to yet
higher planes and clearer vision. His
pen began to flow again and he sang
long and tirelessly the praises of the
Mystic Word (the Divine Sound) and
the glories of the inner life.

The Prince of Saxony, hearing of
Boehme’s strange teachings, had him
brought before a tribunal of the most
learned men of the day in the studies of
philosophy, divinity and mathematics,
in order to put him to the test. After
conferring with them for a time they all
refused to pass any judgment, agreeing
that what he showed them far surpassed
any earthly reason they could judge him

20

with. The Prince himself had Boehme
spend many an hour with him.

The many disciples that now con-
gregated around Boehme came from all
classes. Among them there were appar-
ently a large group of noble family and
scholarly background who sat at the
shoemaker’s humble feet to learn of the
Mysteries of the beyond. One is vividly
reminded of the great cobbler-saint of
the East, Ravidas, around whom congre-
gated many an earthly king and queen.

One of Boehme’s most intimate dis-
ciples was Dr. Walter, a Silesian who
had traveled extensively in the East in
search of a Master and returned unsuc-
cessful only to find his search crowned
at his own front door.

In his later years Boehme came to
have devotees at many a far clime. In
order to better instruct these dear ones
he laid down his cobbling tools and
became a trader of cloth so he could
travel to them in person. He invariably
would instruct his disciples that while
cultivating the inner life of the spirit
they should outwardly keep up a normal
life and earn an honest living.

It was the custom then in Germany
to keep autograph books in which all
callers would leave some remembrance.
In such books Boehme always would
insert such verses as:

To whom Time and Eternity
Harmoniously as One agree;
His soul is safe, his life’s amended,
His battle’s o’er, his strife is ended.

Whose time and ever all are One,
His soul's at rest, His warfare’s
done.?

At length the time came for this simple
Godman to take his final leave of this
frail human body. The family was con-
gregated around the bed, and to his son
Tobias who had failed to cultivate the
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inner life he turned his head. Speaking
of the inner Sound Current Boehme
asked him if he heard “that sweet har-
monious music.” As all was outwardly
quiet, young Tobias said he heard noth-
ing. “Then open up the door,” said
Boehme, “that you may better hear.”

Boehme’s simple existence was a per-
fect example of a godly life, living in
the world but out of it. He always
earned his living, however poor it may
have been, by the sweat of his own
brow; while keeping a normal family
life he always reflected chastity and the
highest virtues; despite great persecu-
tion he was always loving even to his
enemies, although never timid in up-
holding the grand truth be had found
by long inner practice. Lastly and most
important of all his life and teachings
were steeped in the effulgent Word, “the
Divine Sound,” ringing in the depths
of the human body, without contacting
which, he claimed, all outer churches
and rituals and all good deeds were of
no avail.

His TEACHINGS

Mystical experience is a subject of
infinite communion and any writings on
the subject can only feebly reflect on
the immeasurable vastness of the orig-
inal experience, This and the alchemical
metaphors in which Boehme often
couched his writings has tended to
make almost all the translators and com-
mentators, themselves unversed in prac-
tical mystical experience, ignore the
whole inner basis of his writings.

Drawing away the dross of time and
clearing the misinterpretations that have
come down, the message sings forth in
crystal clear tones (as have all Masters’
past and present) of the Divine Sound
and Light ringing and shining in the

December 1984

man body. Boehme describes this Divine
principle in terms that leave no doubt
of its true nature:

In the Light of God which is called
the Kingdom of Heaven the Sound is
wholly soft, pleasant, lovely, pure and
thin, yea as a stillness in reference to
our outward gross shrillness in our
pronouncing, speaking, sounding,
singing and chanting as if the mind
did play and melodize in a Kingdom
of Joy within itself, and did hear in
a most entire inward manner such a
sweet pleasing melody and tune and
yet outwardly did neither hear or
understand it. For in the Essence of
Light all is subtle. . . .*

If you should in this world bring
many thousand sorts of musical in-
struments together, and all should be
tuned in the best manner most artifi-
cially, and the most skillful masters
of music should play on them in con-
cert together, all would be no more
than the howlings and barkings of
dogs in comparison of the Divine
Music, which rises through the Divine
Sound and tunes from Eternity to
Eternity.®

It is by this Divine Sound, Boehme tells
us, that the soul is manifested, that all
powers are moved and by which all of
“man’s science of knowledge of the in-
visible and visible essence” is made
known and from that contemplation he
himself learned everything.

Man, says Boehme, has nothing more
necessary or profitable in this lifetime
than to know himself and then to know
God of whom he is the same essence.
And to do so one must come in contact
with the Divine Light and Sound Prin-
ciple in the human body.

And Christ teaches the same (saying)
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“That His Light shineth in us” . . .

All Christian Religion consisteth in
this: to learn to know ourselves . . .
Where will you seek God? In the
deep above the stars? You will not
find Him there. Seek Him in your
Heart in the center of your birth. . . .°

O! Thou blind mind full of darkness,
the Heaven where God dwells is also
in thee.”

Now go whither thou wilt, thou hast
the center of the Deity in thee in the
Sound.®

So far so good . . . But alas, steeped in
duality and identified with the outward
things as we are, we find it well-nigh
impossible to contact this Divine Prin-
ciple which holds the “Open Sesame”
to the inner kingdoms. For this contact
we need a true teacher or Master of this
science, one who (like Boehme himself)
is already centered in the Godhead and
through whom the Godpower works:

And man wants nothing but the wise
Master that can strike his Instrument
which is the true spirit of the high
might of eternity. If that be quickened
in man, that it stirs and acts in the
center of the mind, then it plays on
the instrument of the human form
and even then the form is uttered with
the Sound in the Word.®

Now the Father is manifested to us
in the Son,; and when they now do call
upon the Father, He hears them only
in His Son, viz. in His Voice mani-
fest in the human property. And yet
they serve the Son in the Father. . . .
For the Father has manifested Him-
self toward us with His Voice in the
Son and hears us only through His
Voice manifested in the Son.*

And the Son works through and for all
(no matter what religion) . . .
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Now when the Turks worship the
Father, He hears them in the Son,
and receives them to adoption in the
Son, in whom God has manifested
Himself in the human property and
in no other property besides.™

So God has sent His officer, viz., His
Holy Word by His servant in the
world to the true man. . . and He
causes His servants to sit down by
the Fountain of His Holy Word with
command that they should in their
office and charge committed to them
call upon God and pray and teach
His Word till God draws the virgin's
Heart and brings her to the Fountain
of His Word to draw water out of the
well-spring of God's Word.**?

Such a teacher, says Boehme, will not
merely teach out of the outward letter,
but from the Love and Light of Divine
knowledge which flows out of His every
pore; the Spirit of God speaks through
him and his tongue is filled with the
essence of the five divine Names. He
speaks without regard for a man’s per-
sonality, for he sees the inner man and
is free from the hold of mind. He is
God-in-him and he enlivens the God-in-
us.

And therefore God became man that
He might again repair His Glorious
Instrument which He had made for
His praise, which perished as to Him
and would not sound according to the
desire of His Joy and Love and intro-
duce again the true Love-Sound into
the strings. He has introduced the
Voice which sounds in His Presence
again into us, viz., into His Instru-
ment. He is become that which I am
and made me that which he is.**

In a very rare statement Boehme tells
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us of his attainment of at-one-ment with
God and even goes on further to un-
equivocally state that what Jesus had
done in his ministry, he in his lifetime
was also doing and so also was that
work being continued by his “fellow-
members.”

Whatever Jesus has done through the
Christ, viz., through his and my hu-
manity, the same he does yet today
in me and in all my Fellow-Members
... Thus now I live in God and my
selfhood does not know it.**

Having found such a Master the
secrets of the “Mysterium Magnum” or
great mystery are revealed both in
theory and practice and one begins to
journey to inner regions.

The Masters speak of the inner
realms as containing a vast network of
planes of differing degrees of spirituality
leading up to the pure spiritual region
from whence the Masters themselves
have come. The traversing of these inner
realms is a most subtle and tricky
undertaking and thus there is all the
more need of a Guide who knows the
Way from beginning to end. Boehme
through long devotion and discipline
had mastered this inner science and be-
come an adept. He was a knower of
the inner regions and the True Home
and in his own words gives revelations
of his experiences. Sometimes he con-
ceals himself in alchemical language
and at other times he speaks of the
inner regions in the Christian idiom,
speaking of the different Angelical king-
doms and principalities and describing
the inner music as it changed from
region to region in terms of changing
angelical choirs. As the Saints always
speak from an exalted viewpoint
Boehme never failed to emphasize that
all the inner planes were but different
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degrees of the One Divine Word or
Sound, the Voice of God:

For all whatsoever has life, liveth in
the Speaking Word, the Angels in
the Eternal Speaking and the tem-
poral spirits in the re-expression or
echoing forth of the formings of time,
out of the sound or breath of Time
and the angels out of the Sound of
Eternity, viz., out of the Voice of the
Manifested Word of God.

And therefore they bear the Names
of the several Degrees in the Mani-
fested Voice of God. And one Degree
is more holy in the Power than an-
other. Therefore the angels also in
their Choirs are differenced in the
Power of the Divine Might. And one
has a more holy function o discharge
than another.*®

The Masters of the highest order gen-
erally speak of five principal manifesta-
tions of the Sound Current, forming five
main planes of creation, speaking of the
five-sounded Word or the five Holy
Names, etc. Boehme, likewise, tells of
the five holy Speeches, five head
Speeches, five Names, etc., in a most
revealing way:

These FIVE Names figure out and set
forth as in a type the FIVE HEAD
SPEECHES of the spiritual Tongue
through the formed Word, proceeding
from the high NAME of God out of
which Tongues the prophetical and
apostolical spirit speaks. . . . For the
spirit does also under the Names point
at the Kingdoms and Dominions, and
they are God’s, who with His Name
does order, govern, guide and lead
every kingdom according to the prop-
erty of His Name. . . . Not that there
is more than ONE God, only we
understand therein the Divine Mani-
festation, how God gives Himself
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forth in His manifestation in the
formed Word.1é

Through the five holy Speeches pro-
ceeding from the Eye of Eternity the
spirit in the formed Word of nature
Speaks holy divine words in the chil-
dren of the Saints.*®

The five Speeches belong to the Spirit
of God who speaks by His Children
when and how He pleases.*®

Of course it is to the highest region, the
region of pure spirit or Love, that the
Masters wish to take us. It is the origin
and essence of all creation. Boehme calls
it the “Principle of all principles” being
far above the Heavens and angelical
kingdoms:

Its Power supports the Heavens; by
this thou wilt come to understand that
as the Heavens, visible and invisible,
are originated from this great Prin-
ciple, so are they likewise necessarily
sustained by it. And therefore if this
should be but never so litile with-
drawn all the Lights, glories, beauties
and forms of the heavenly worlds
would presently sink into darkness
and chaos.*®

It height is higher than the highest
heavens. This thou mayest also under-
stand within thyself. For shouldest
thou ascend in spirit through all the
Orders of the Angels and Heavenly
Powers, yet the Power of Love still is
undeniably superior to them all. . . 2°

It is higher than the highest and
greater than the greatest. Thou may-
est hereby perceive as in a glimpse
the supreme height and greatness of
OMNIPOTENT LOVE which infinitely
transcends all that human sense and
reason can reach to. . . .**

Whosoever finds it, finds nothing and
All things. . . . He that findeth it
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findeth a supernatural supersensual
Abyss which hath no ground or byss
to stand on and where there is no
place to dwell in, and he findeth also
nothing is like unto it. . . .**

There is a secret gate, the seat of the
soul in the human body, where one
begins the inner journey to these higher
realms. It is the Master alone who can
bring us in contact and open up this
grand gateway which lies behind and
between the two outward eyes. Here the
inner music begins to resound and one
sees the light:

Behold here you find the beginning
of the Life and the tincture wherein
the Life exists . . . the breaking open
of the dark gate stands in the Sound-
ing and has its gate open next the
fire-flash near the eyes and receives
the noise of whatsoever sounds.?®

This gateway Boehme calls “the single
eye.” Other Masters have called it the
third eye, latent eye, etc. And all of
them have enjoined meditation upon
this point to begin the Way back to
God. Here “through a pillar of fire and
Thunder-clouds” the inner way opens
up and one awakens into the “Super-
sensual Life.” Boehme clearly reveals
his method of inner concentration where
by single-pointed attention the inner
goal is reached:

Cease but from thine own activity
steadfastly fixing thine Eye upon ONE
POINT and with a strong purpose rely-
ing upon the promised grace of God
in Christ to bring thee out of thy
darkness into His marvellous Light.
For this end gather in all thy thoughts
and by faith press into the center lay-
ing hold upon the Word of God which
is infallible and which hath called
thee. Be thou then obedient to this

SANT BANI



Call and be silent before the Lord
sitting alone with Him in thy inmost
and most hidden cell, thy mind being
centrally united in itself, and attend-
ing His Will in the patience of hope.
So shall thy Light break forth as the
morning; and after the redness thereof
is passed, the Sun himself, which thou
waitest for, shall arise unto thee, and
under his most healing wings thou
shalt greatly rejoice ascending and
decending in his bright and salutifer-
ous beams. Behold this is the true
Supersensual Ground of Life.**

To achieve the single-pointed inner
vision to proceed on the inner Way is
indeed a great and arduous task for our
vision has long been bound and dark-
ened by duality. Man’s heart is broken
in a million pieces and he finds no real
peace or rest in all the world. True
rest and peace and all bliss lies in the
Light of God which we must make our
true lord.

There are now two wills in the soul
of man. Modern Masters call these the
Positive and Negative Powers, or Sat
Purush (Lord of Truth or Eternity)
and Kal Purush (Lord of Time).
Boehme also has spoken of them as the
Will of Time and the Will of Eternity,
the “Inferior and Superior Will.” To
put these in proper order and transform
them into Unity is the first great work
of man in reaching back to God.

A thing that is one that has one only
will contends not against itself but
where there are many wills in a thing
they become contending for each
would go its own conceived way . . .
and thus we give you to understand
life’s contrariety, for life consists of
many wills . . . the life of man is at
enmity with itself. Each form is hos-
tile to the other, and not only in man
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but in all creatures. Unless the forms
of life obtain a gentle, gracious lord
under whose control they must be,
then who can break their might and
will. That is found in the Light of
Life, which is the Lord of dll forms,
and can subdue them all. They must
all give their will to the Light. And
they do it gladly for the Light gives
them gentleness and power so that
their harsh, stern, bitter, anguishful
forms are transformed into loveliness.
They all give their will to the Light
of Life and the Light gives them gen-
tleness. Plurality is thus transformed
into Unity, into One Will.

God's Kingdom is found only in
the bright clear light, in freedom, in
love, in gentleness; for that is the
property of the white clear light

Know then, my beloved son, that if
thou wilt keep the light of nature
within its own proper bounds and
make use thereof in just subordination
to the Light of God thou must con-
sider that there are in thy soul two
Wills, inferior Will which is for draw-
ing thee to things without and below
and a Superior Will which is for draw-
ing to things within and above. These
two Wills are now set together, as it
were back to back, and in a direct
contrariety to each other. But in the
beginning it was not so, for this con-
traposition of the soul in these two is
no more than the effect of the fallen
state. Before that they were placed
one under the other—the Superior
Will above, as the Lord, and the
Inferior below, as the subject. . . .28

Mark now what 1 say: the right eye
looketh forward in thee into Eternity.
The left eye looketh backward in thee
into time. If now thou sufferest thy-
self to be always looking into nature
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and the things of time and to be lead-
ing the Will and to be seeking some-
what for itself in the Desire, it will be
impossible for thee ever to arrive at
the Unity which thou wishest for.
Remember this and be upon thy
watch.?®

Both these eyes therefore must be
made to unite by a concentration of
rays, there being nothing more dan-
gerous than for the mind to abide
thus in the duplicity.*®

Thus, Boehme spoke from the most
Universal standpoint. Seeing the God-
hood in all he loved all mankind:

As a tree in many boughs and
branches where the boughs and twigs
do not perfectly and wholly seem
alike or the same in form, but all
have one only sap and virtue; so like-
wise is the creature of mankind
among Jews, Christians, Turks and
Heathens.*®

He came and instructed the child hu-
manity in the oldest of all sciences.
Seeing the essence of all religions, he
always warned against mere ritualism
and outer worship. He gave out the uni-
versal teachings, lived the universal
teachings and his heart overflowed with
universal love. He was an ideal man.
Today with the world running ramp-
ant in materialism and immorality the
old, old teachings have been yet again
revived. The “Divine Science of the
Soul” as Boehme termed it is now flour-
ishing under the name of Ruhani Satsang
(also called Divine Science of the Soul)
where thousands of hungering souls are
gathering together regardless of outer
forms. In simple and poignant words
the teachings are explained afresh and,
further, a practical demonstration of the
Inner Sound and Light is given at the
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very first sitting. Overflowing with Grace
and humility the present Master Kirpal
Singh, under the direction of his own
Master, Baba Sawan Singh Ji, has
opened wide the well-springs of the
Holy Word and brought the inner mes-
sage once again to child humanity.
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The Word Made Flesh
Sant Kirpal Singh Ji

Christmas Day, 1969

ODAY is the day on which Christ was

born as Jesus. He was not Jesus;
He was born as Jesus. What did John
say about Him? The Word was made
flesh and dwelt among us.* So Christ
manifested in the human body as Jesus;
that was born the same way as any
other man was born. He was born the
same way, is it not? As Jesus, not as
Christ. So we call Jesus the Christ.
There are two things: one is the son of
man, the other is Christ in man. Do you
follow me?

I went to America; I gave a talk one
day and some people asked me, “When
is Christ returning?” I told them, “Has
He ever left you? He said, I am always
with you till the end of the world.”* This
is what He said. But Jesus was the hu-
man pole.

So He was Word made flesh—Christ,
God-into-Expression Power. The Word-
less state of God was manifested, came
into expression, and was termed Word.
In the beginning was the Word, the
Word was with God, and the Word was
God.? And the whole creation came in-
to being after that, is it not? So Christ
was Word made flesh; He was born as
Jesus. He said: I am that I am. So
Christ lived before Jesus. Don't you see
that?*

So I told them, “If He has not left
you, how can you expect that He will
come back again?” Of course, that pow-
er manifests itself from time to time in
the human pole, in the human body, to
guide the child Humanity—to take them
back to God. 1t is God Who sends them
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to the world to bring back all His chil-
dren. What did Christ say? I have many
sheep to look after.” Did He not say so?
That is what the Bible says.

So today is the day on which He
was manifested in the human body of
Jesus. We celebrate that day. Why?
What for? Just to understand His true
teachings and compare whether we have
lived up to His teachings or not. He
said, I am the light of the world.® I am
the way.® And what more did He say,
do you remember? I am the light of the
world, as long as I am in the world.® Do
you recall? These words are there: As
long as I am in the world. What did this
mean? This light; God is light; Word is
made flesh. Thy word is a lamp unto
my feet, and a light unto my path.® The
Word made flesh is light. Do you follow
me? So, that Word was made flesh and
dwelt among us.

Once he asked his disciples, “Do you
recognize who 1 am?” They said, some
say you are this one and that one, born
on such and such day. And then Simon
said, You are the Son of the living
God."* Do you remember? Then what
did he say? “It is not the human intel-
lect that has suggested these things to
you. My God, Father, has suggested
these things.” Do you follow me? So
he was Word made flesh and dwelt
among us. Then he said, I am the light
of the world; whosoever shall come to
my feet, he shall never walk in dark-
ness.** There may be a little difference
in the words, but it is the purpose I am
telling you.
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So what is the criterion of the Christ?
That power manifests at different times
in the human bodies of different Mas-
ters, called by different names. Their
purpose is to guide the child Humanity.
We are to see now what he said in ref-
erence to that. 1 am the bread of life.
This bread of life has come down from
heaven, Whosoever shall partake of it
shall have everlasting life.’> This bread
of life—bread or Word—has come
down from heaven.

Then he said that others are to eat
me and drink me** You find these
words in the Bible. Are you to eat the
flesh of the human body of Jesus? No,
not in the least. He was Word made
flesh, and we have to eat the Word
within us already. So, how can we have
contact with Christ now? He is with us
forevermore. That Christ Power is the
God - into - Expression Power, or the
Master Power or the Guru Power, as
we say, that manifests Itself at a human
pole, in the human body. Masters are
commissioned from God; they are sent
from God to bring back His children.
So that Power is manifested at different
times.

Once someone asked me in America,
“What do you say in case we say that
Christ is the highest of all?" 1 said,
“Very good. But is there anything like
that to quote?” He said, “I am the Son
of God.” 1 answered, “That’s all right.”
Then I told him, “Well, look here: many
other Masters who came in the East—
everywhere—also said the same thing.
Then what would you think of them?”
I quoted some references from Guru
Arjan and from the tenth Guru of the
Sikhs. They said, I and my Father are
one; and The son is imbued with the
color of God, they have taken up a com-
mon business.

So, all these human bodies in which
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that Power is manifested—they are the
true sons of God. They know the Father
and others to whom they reveal Him.*
Reveal. The word “‘revelation™ is there.
That means that already exists with us,
never leaves us. The matter remains
only a revelation. “Revelation” means
just to withdraw our attention from out-
side, from the outgoing faculties, from
mind and matter, and rise above them
and contact the God Power or Christ
Power or Word Power which is already
within us, which is a lamp unto my feet
and light unto my path. When you with-
draw within, you see the light of God.
That is seeing the God into expression,
the Christ, which is light within you. Do
you follow me now?

So this is the birthday of that great
Jesus, the Lord Jesus, as you say. Of
course, Masters come from time to time
to guide the child Humanity. So people
asked him, “How can we meet Him?"~
He said, “You cannot, except you be re-
born. You must be reborn.” How can we
be reborn? Nicodemus, an advocate, a
learned man of the times, came up to
him and asked, “Lord, how can we re-
enter the womb of the mother and be
reborn?” And Christ told him, “Well,
look here, you are a very learned man;
everyone respects you, holds you in
high esteem; don’t you know that flesh
is born of the flesh and spirit of the
spirit?”'" You must be reborn.

These very teachings are the same
everywhere. The Hindus here have a
custom to make men twice-born. It is
the same thing as to be reborn. They
give them one birth into this physical
body and the other into the beyond.
Even children of five, seven and nine
years of age were made twice-born; and
they gave them a demonstration of the
light within, which is God.

Jesus said, I am the light of the world.
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You see, Christ is the light of the world.
If you see the light, it means you see
the light of the Christ into expression,
is it not? And that was manifested in
some human body with a special errand.
Fortunate is the human body which
came to the earth to guide the child
Humanity.

For that we have to be reborn, And
what did he tell his disciples? What you
got in secret, speak to them from the
housetops, so the people may know what
is what.' Don’t put it under a bushel,
but place it somewhere where it can at-
tract the eyes of someone who is seek-
ing for it*’

These teachings are the same every-
where. The pity is that we are not very
conversant with other scriptures. Their
teachings are universal, for all man-
kind. Jesus said I am the light of the
world. He never said, “I am the light of
the Christians,” nor the light of the
place where he was born. He said, I am
the light of the world.

So the Christ Power we have to con-
tact resides in every heart. We can have
it when we are reborn and when that
Christ Power is manifested. The Son
knows the Father and others to whom
the Son reveals him.*®* That is the only
criterion we can have. If there is any-
one who can withdraw you from out-
side, drag you up to the beyond, open
the inner eye, the single eye, to see the
light of God, that means that Power is
working there.

Once a disciple asked Jesus, “You
talk of your Father always. It would
suffice us if you would just show us
your Father.” T am quoting from your
Bible, not my Bible. All Masters who
come say the same thing. Jesus an-
swered, “It is a very strange thing; [
have been around with you for so long
and you have not come to know that
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the Father works through me?” And he
went on further to say, Whosoever has
seen me has seen my Father."®

So what is the Christ Power? The
Christ Power is the God-into-Expression
Power, which is called Word, Name,
Shabd, Kalma. That is the Controlling
Power of the whole Universe; and that
also controls us in the body, the physical
body. When that is withdrawn, we have
to leave the body.

So we are His children, drops in the
ocean of all light, of all consciousness.
We have just taken up the physical
body; we are also microgods. But the
pity is we are just identified with the
mind and matter and outside things; so
much so that we have forgotten our-
selves. We must know ourselves—not
as a matter of feelings, or as a matter
of emotions, or as a matter of drawing
inferences; for feelings, emotions and
inferences are all subject to error. See-
ing is above all. All Masters who came
in the past, who became conscious co-
workers of the divine plan, said the
same thing. Of course it was given out
in the language that was prevalent at
the time. The mode of expression and
thread of thoughts might have been a
little bit different, but they said the same
thing. God is light and Christ is light,
because it is an expression of God Pow-
er; and that is called Guru; and that is
also called Master Power.

Once someone wrote me from Eng-
land, “You use two different expres-
sions: sometimes you say Master, some-
times you say Master Power. What do
you mean by that?” The Master Power,
Christ Power and Word Power are the
same. He wrote me, “When you write
Master Power is Master, what do you
mean by that?” By “Master” is meant
that Master Power, that Christ Power,
that God Power which is manifested in
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the human pole. I term it the Master.
That Power never leaves us; that is al-
ways the Controlling Power within the
body. The human body is the temple of
God. Fortunate are we that we have
this human body.

The highest ideal before us as a man
is to know Him. To know Him., we
must know ourselves first. Know thy-
self. We can know ourselves, not as a
matter of drawing inferences, or by emo-
tions or by feelings, but by really rising
above body consciousness. You can
have this demonstration at the feet of
someone in whose human body He is
manifested. When you are sitting for a
while, you withdraw from the outside
and rise above the body consciousness:
you see the light. That depends, of
course: the less you are attached out-
side, the more experience you will have.

So today we have to see what teach-
ings he gave us. They are the common,
paralle] teachings of all Masters. Once
1 was giving a talk in America. 1 told
the people in the audience that you can-
not understand the teachings of Christ
unless you see through the eyes of an
Easterner. There was a big roar—
awwwwch!—in the whole room! Be-
cause Christ was an Easterner; truth
travels from East to West. History has
shown that: all Masters lived in Central
Asia and India.

So we have the human body; we are
fortunate. 1 wish a happy Christmas to
you. But with this Power, the Bible says,
you'll see things that the old prophets
wished to see, but did not see; and you'll
hear things the old prophets wished to
hear, but did not hear.*® You are fortu-
nate, are you not, to be put on the way?
You have some light to see, some Voice
of God to hear. Then develop it. You
are microgods. Develop it and you can
be again deputed to guide other chil-
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dren. There’s nothing to be afraid of.
Every Saint has a past. and every sinner
a future.

So, happy Christmas to you. Just see
how far you have proceeded. And that
Power manifests in human forms at
whose pole that was made manifest.
Once, when 1 was in America, a lady
met me. She used to talk to Christ and
see him. She was attending all the talks I
was giving, and on the day of I[nitiation,
some people expected that she would
come up for Initiation; but she did not.
So people asked her."Why didn't you
come on the Initiation day?” “Well.”
she answered. T talk with Christ.” T
asked her, “Do you meet Christ?” She
said, “Yes.” “And he talks to you?”
She said, “Yes.” “All right, now. When
he next meets you, just ask him what
to do further.” That’s all I said. It so
happened that for some days Christ did
not appear to her. When he did ap-
pear, she asked him, “What should I
do further?” He directed her to go to
Master’s Initiation. 1 had to leave for
Louisville from Washington the next
morning. At about seven or eight in
the cvening, she phoned: “T want to be
initiated.” “Why?” “He has guided me
to you.”

I mean to say that the Master Pow-
er, God Power and Christ Power are
the same. That manifests Itself; that
never dies. Once it takes possession of
some soul, that never leaves you until
the end of the world.

So that is within you. The Kingdom of
God is within you,; that cannot be had
by observation.** Man is thrice-blessed.
You have a physical body, intellect and
a conscious entity. We should develop
all health, physically, intellectually and
spiritually. You give food to your physi-
cal body; you become strong. You give
food to your intellect by reading, writ-
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ing and intellectual wrestling; you be-
come intellectually strong. What food
do you give to your soul? It is conscious-
ness, is it not?

So the bread of life is to come in con-
tact with the Light and Sound Principle
within you. That is the Controlling Pow-
er, called Word. Word was made flesh
and dwelt among us.

As I told you, you are all microgods.
God once wished, “I am one and wish
to be many,” and the whole creation
came into being. We are drops of the
same ocean of all consciousness. Can’t
we make one town? We can: only when
we know ourselves and withdraw with-
in. Great power. Great is man, of
course.

This year is ending; in January we’ll
take a step into the new year. Learn to
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die and learn to rise into the beyond in
the new year.

NOTES

1. John 1:14

2. Matthew 28:20

3. John 1:1

4. Cf. Exodus 3:14, Jesus said, Before Abra-

ham was, I am, John 8:58.

5. Cf. John 10, “The Good Shepherd.”
6. John 8:12

7. John 14:6

&, John 9:5

9. Psalm 119:105

10. Matthew 16:13-17

11. John 8:12

12. John 6:35, 51, 58

13. John 6:53-58

14. Matthew 11:27

15. John 3:1-10

16, Matthew 10:27

17. Matthew §:15, 16

18. Matthew 11:27

19. John 14:8-11
20. Matthew 13:17

21. Luke 17:20, 21
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West Coast Tour

With the Grace of God, Sant Ji will visit His ashrams on the West Coast
of U.S. and Canada this spring. Following is the schedule:

May 2-8
Shamaz Meditation Retreat, Potter Valley, California
For information contact:
Donald Macken

825 Grandview Ave.
Sebastopol, CA 95472

May 9-11
Kirpal Ashram, Sagle, Idaho
For information contact:
Stephen Bishop

3260 Jewel Lake Road
Sagle, ID 83860

May 12-20
Sri Kirpal Ashram, Surrey, B.C., Canada
For information contact:

Barbara Gaetz
4699 Strathcoma PI.
N. Vancouver, B.C., V7P 3H4
Canada

He will also visit Kirpal Kendra in Australia, April 27-30 (For information
contact: Bruce Cowan, 17/20 Gerard St., Cremorne, N.S.W. 2090,
Australia); and London, May 21-23 (For information contact: Mr. S. P.
Agnihotri, 39 Osterley Park Rd., Southall, Middlesex, London UB1 1RD,
England).

Arrangements are being made for group flights from the East Coast to the
West Coast of North America as follows: California only; Surrey only; all
three stops. If interested, please contact Sant Bani Ashram, Franklin, N.H.
03235, indicating which trip you plan to make, and how many adults and
children will be traveling. Flights and fares will be affected by the numbers
going, so please let us know as soon as possible if you plan to go. Thank you.




Sant Bani Ashram Publications

by Sant Ajaib Singh Ji

The Jewel of Happiness: the Sukhmani of Guru Arjan $15.00
The Ocean of Love: the Anurag Sagar of Kabir 15.00
Streams in the Desert: Discourses & Conversations 1976-1980 12.00
In Praise of Kirpal: Songs of Ajaib Singh 3.00
by Sant Kirpal Singh Ji
The Light of Kirpal 12.00
The Way of the Saints: Sant Mat 8.00
Life and Death: (The Wheel of Life & The Mystery of Death) 6.00
The Crown of Life: A Study in Yoga 7.00
Naam or Word (a study of the Sound Current) 5.00
The Jap Ji: The Message of Guru Nanak 3.50
Baba Jaimal Singh: the story of a great Saint 3.00
Prayer 3.95
Godman 3.95
Morning Talks 4.95
Spirituality: What It Is 3.95
The Teachings of Kirpal Singh (selected writings compiled by subject matter)
1. The Holy Path 3.00
II. Self Introspection/Meditation out of print
III. The New Life 3.50
Seven Paths to Perfection (pamphlet) 1.00

The following pamphlets, which are included in The Way of the Saints listed above,
are available separately at 50 cents each: How to Develop Receptivity; God Power,
Christ Power, Guru Power.

by Ajaib, Kirpal and other Masters

Songs of the Masters 3.00
The Message of Love: An Introduction to Sant Mat 2.00
by other authors
Support for the Shaken Sangat, by A. S. Oberoi 15.00
The Impact of a Saint, by Russell Perkins 7.50
Sant Ji: An Introduction (SANT BANI magazine, September 1981) 2.50
Servants of God: Lives of the Sikh Gurus, by Jon Engle 6.00
Cooking with Light: Favorite Vegetarian Recipes 7.00
The Book of Jonah: Bible text illustrated by Sant Bani School students. 6.95
Allison’s Shadow, by Tracy Leddy 12.00
Light on Ananda Yoga, by Shiv Brat Lal 10.00
A New Beginning, by Gretchen Foy 4.95
The Third World Tour of Kirpal Singh 2.50
Tape Catalog—Sant Bani Tape Service 3.00
A Nutrition Compendium .50

Please add 10% to all orders to cover postage and handling costs.
Books and information are available from:

Sant Bani Ashram
Franklin, N. H. 03235, U.S.A.



at Sant Bani Ashram/El Bosque de Kirpal, Bogota, 1983



