
The Voice of the Saints May 1984 

The House with Twelve Floors 



SAN T BAN 1 volume eight number eleven 

The Voice of the Saints May 1984 

FROM THE MASTERS 

The House with Twelve Floors 
February 28, 1984 

On Satsang and Darshan 
from Sari Duniya 

A Million Times a Day 
February 29, 1984 

3 Sant Ajaib Singh Ji 

14 Baba Sawan Singh Ji 

18 Sant Ajaib Singh Ji 

OTHER FEATURES 

Notice: Dates of Rajasthan Trips 1984-85 9 
special note about Group IV 

Rare are the Noses 
a personal experience 

10 Tom Kuhner 

Sayings of the Living Jesus 25 Russell Perkins 
comments on the Gospel of Thomas 

SANT BANliThe Voice of the Saints is published periodically by Sant Bani Ashram, Inc., 
Sanbornton, New Hampshire, U.S.A., for the purpose of disseminating the teachings of 
the living Master, Sant Ajaib Singh Ji, of his Master, Param Sant Kirpal Singh Ji, and 
of the Masters who preceded them. Editor: Russell Perkins. 

Annual subscription rates $24.00. Individual issues $2.50. Back issues $2.50. Foreign and 
special mailing rates available on request. All checks and money orders should be made 
payable to Sant Bani Ashram, and all payments from outside the U.S. should be on an 
International Money Order or a check drawn on a New York bank (with a micro-encoded 
number). All correspondence should be addressed to Sant Bani Ashram, Franklin, N.H. 
03235, U.S.A. Manuscripts, including poems and articles on the theory and practice of 
Sant Mat, are most welcome. Views expressed in individual articles are not necessarily 
the views of the journal. 





The House with Twelve Floors 
Sant Ajaib Singh Ji 

G OD has given us this human body as 
an opportunity to do His devotion 

and to realize Him. God has given us this 
human body in which He has put the 
treasure of His devotion and He has 
locked that treasure. The key to that 
treasure is always with the Saints and 
Mahatmas, those who have come in the 
past, and in the future also, they will keep 
coming. Sometimes that God Almighty 
came in the form of Kabir, sometimes in 
the form of Nanak, sometimes in the 
form of Sawan, Kirpal and the other 
Saints. Always this world has had at least 
one Mahatma who has had the key to the 
treasure of Naam which is in the human 
body. This world has never been empty, 
without the presence of such a Mahatma. 

Mahatmas call this human body as a 
house which has ten doors or openings; 
out of the ten doors, nine open into the 
world, and the tenth door opens 
inwardly. Guru Nanak Sahib says that the 
nine doors which open outside do not 
have any good taste, their taste is useless, 
it has no enjoyment. Through the nine 
openings our soul has become diffused 
outside into the world. The tenth door 
opens inside, and God has put an 
adamantine door, a rock-hard door, over 
there, and He is sitting behind that door. 
The Mahatmas who come in this world 
have the key to that adamantine door; we 
cannot by any means open that door by 
our own efforts. Unless we have the 
Mahatma, Who has the key, we cannot 

This Satsang was given at Sant Bani 
Ashram, Village 16PS, Rajasthan, India, 
on February 28, 1984. 

open that door and go within. 
Some Mahatmas call this human body 

as a house which has twelve floors. There 
are six floors, or six planes, up to the eye 
center, and six are beyond the eye center. 
The first is the moo1 chakra, or the root 
center. Over there, Lord Ganesh rules, 
and the light there is dark red. The ele- 
ment of earth is present there. Yogis start 
their journey from this center. 

Next comes the Indri Chakra, whose 
owners are Brahma and Savitri. The ele- 
ment of water is present here, and the job 
of Brahma and Savitri is to create the 
bodies. According to the will of God, and 
the orders of God, they create the bodies. 

Third is the navel center whose owners 
are Vishnu and Lakshmi. Their job is to 
sustain the whole creation; because from 
the stomach many veins come out and 
reach different parts of the body, and that 
is why the job of this deity is to sustain 
the creation. 

Next is the heart center whose owners 
are Shiv and Parvati, and he is also called 
as the God of Death. This is the point 
where happiness and pains are felt at first. 

Then there is the throat center, whose 
owner is Durga, the goddess of Power; 
she is also called Ashtangi, the goddess 
who has eight arms. You should read 
Anurag Sagar, because in there, all these 
centers have been described very clearly. 

The seat of our mind and soul is at the 
eye center. Saints call this place the Tisra 
Til; it is also called the Agya chakra. 

In the lower six chakras, there is noth- 
ing like spirituality, and that is why Saints 
do not involve their disciples in the devo- 
tion of these lower centers; because those 
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who get involved in the lower centers, and 
d o  the devotion starting from down 
below, they work very hard but they get 
very little. Out of millions and billions, 
only a few people reach up to the eye cen- 
ter, which is their ultimate plane. But the 
eye center is the starting point of the 
Masters. 

Our soul is the resident of Sach Khand, 
our origin is Sach Khand, and after com- 
ing t o  the eye center, the Agya chakra, 
she has spread all over. She comes in the 
company of mind, coming to  the eye cen- 
ter, and after that the mind is controlled 
by the desires, and desires are controlled 
by the organs of senses. In this way, the 
soul is controlled by all of these things. 
Even out of the body, the soul is spread 
everywhere, she is attached, and she is 
controlled by the attachment of the par- 
ents, of the community and country in 
which she lives. And in this way, after 
coming down from the Real Home, the 
soul has dispersed. 

When the soul came down, first of all 
the causal cover was thrown on her and 
she lost some of her brilliance and her 
light became a little less. When she came 
further down, the astral cover was thrown 
upon her and she lost a lot more of her 
radiance; the light became less. Finally, 
when she came down, the physical cover 
was thrown on her, and she lost all of her 
light. When we concentrate at the eye cen- 
ter, we become successful in removing the 
physical cover from our soul. Master 
Kirpal used to give a very beautiful exam- 
ple to make us understand this. He used 
to say, "Suppose there is a lamp which has 
many thick coverings on it. No doubt the 
lamp is burning and it is giving full radi- 
ance, but because of the covers, the room 
in which the lamp is put is not bright. If 
we carefully remove the covers one by 
one, we will find that the room will 
become brighter and brighter, and when 
we have removed all the covers. the room 

will become full of light. Similarly when 
we come to the eye center and concentrate 
our attention there, we become success- 
ful in removing the physical cover from 
our soul." 

When the soul starts hearing the sound 
o f  bells, her dirt starts going away, and 
she becomes purer and purer. Then she 
reaches the first plane, whose owner is Jot 
Niranjan. After that, she has to go to  
Trikuti. There is a kind of tunnel which 
connects the first plane, Sahansdal 
Kanwal, and Trikuti, the second plane. 
After reaching the eye center, when the 
soul starts hearing the sound of bell, and 
goes in the first plane, the physical cover 
is removed from her; and after going 
through the tunnel to Trikuti, there she 
has to stay for a long time and do medi- 
tation in order to remove the astral cover. 
The store of our karmas of many previ- 
ous births is stored in Trikuti; therefore 
it becomes very important for the soul to 
stay there for a long time and pay off all 
those karmas before she can continue her 
journey. After paying off all the karmas 
and removing the astral cover, the soul 
leaves Trikuti and reaches up to the peak 
of Brahm; then she removes the causal 
cover, and when she finally reaches 
Daswan Dwar, she removes all the covers, 
and becomes fully bright and radiant. 
Only after reaching there, the soul comes 
to realize that she was full of radiance; 
she was not the dross material which she 
was understanding herself t o  be. Only 
then she realizes her origin, her existence. 
Until the soul reaches Daswan Dwar, she 
may think that she is man or woman; but 
when the soul reaches Daswan Dwar, the 
difference between sexes, male or  female, 
goes away.There the soul is only soul; she 
does not remember if she is from America 
or  Africa, or any other country, because 
there the soul does not have any outer 
marks or  distinctions. She is only soul 
there. 
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The radiance of the soul who has 
reached Daswan Dwar is equal to the 
radiance of twelve outer suns of this 
world. When the soul reaches there, with 
the grace of the Master, she prepares her- 
self to  go above to the plane of 
Mahasunn, which is full of darkness. 
Kabir also describes that place. He says, 
"The plane of Mahasunn is very dark; 
without the guidance of the Master, a 
soul, no matter how radiant she is, won't 
be able to cross the plane without the gui- 
dance of the Master." 

This is not a matter of talking, this is 
a matter of experience. When you go 
within, you will find many souls who are 
lost in that plane of darkness because they 
did not have the guidance of a Perfect 
Master. Those souls will request you to 
request your Master that they may also 
go along with your Master to the further 
planes. But then the soul tells those other 
souls who do not have the guidance of the 
Master that it is not possible. Unless you 
go back into the mortal world and get the 
Naam Initiation, you won't be able to go 
to the higher planes. The radiance of the 
soul, even if it is equal to the radiance of 
twelve outer suns, does not do anything 
there; in that plane of great darkness, 
only the radiance of the Master works. 

Master then takes the soul to Bhanwar 
Gupha. After reaching Bhanwar Gupha, 
the soul becomes intoxicated. Then she 
remembers her real home which she had 
left, because Bhanwar Gupha is the place 
that is called the door to Sach Khand. 
From Bhanwar Gupha, with the grace of 
the Master, she is able to go back to her 
real Home, Sach Khand. When the soul 
reaches Sach Khand, only then is mercy 
and forgiveness created in that soul, and 
through the same path which she had 
gone up, she comes back into the body 
in this world carrying the message of 
God. Because that soul has seen the 
suffering souls in this domain of Nega- 
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tive Power, she has forgiveness and mercy 
for all those souls, and she wants all 
suffering souls to come back to  the Real 
Home. That is why she comes back into 
this world carrying the message of the 
Almighty Lord; but only those souls on 
whom God is gracious come in the com- 
pany of the soul who has reached Sach 
Khand, take the Naam Initiation from 
that soul and go back to the Real Home. 

So to the Mahatmas whose inner veil 
is lifted and who have become one with 
the Almighty Lord, day and night does 
not make any difference- because within 
them millions and billions of suns and 
moons are shining. This is also only an 
estimate; nobody knows for sure how 
much light such Mahatmss have within 
them. Guru Nanak h h . 5  says that by 
doing the devotion of Naam, one gets the 
light of millions and billions of suns and 
moons and the darkness of ignorance is 
removed. He says that by doing medita- 
tion, one becomes radiant within, and the 
darkness of ignorance flees from him like 
birds; no ignorance, no illusion remains 
in such a person. 

Such Mahatmas do not come in this 
world for any particular family, commu- 
nity or religion, or any particular coun- 
try; They come for the whole universe. 
Because they come in this world to  
quench the yearning of the suffering 
souls, They always look only at the soul 
and don't pay any attention to the mind. 
They know that all the bad qualities and 
problems are with the mind; the souls are 
innocent; therefore they look only at the 
soul. They come into this world to do the 
devotion of God and to make other peo- 
ple do the devotion of God. They do not 
criticize anyone. Time tells us that the 
Mahatmas who came in the past were 
criticized and harassed a lot by the other 
people; but They did not return the criti- 
cism; They always kept quiet and 
remained patient and did not respond to 
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the criticism. Always in the end, the peo- 
ple who criticized the Masters repented, 
but the Masters Themselves did not criti- 
cize anyone; They just bore that. 

The Mahatmas have a very big heart. 
That is why, when they come in this 
world, They collect the people from all 
different communities, from all different 
countries; They tell them, "Come, let us 
do the devotion of God; because we have 
come in this world to unite you with the 
Almighty Lord and not to disconnect you 
or to cut you off from Him. We all have 
only one God; there is only one God for 
all of us, and we are not different from 
each other. Come all of you, and let us 
do the devotion of the Lord." 

We have seen in the past that whenever 
any Mahatma has come, the so-called 
responsible people of the religions have 
always harassed and tortured them very 
much; they have even hanged them and 
crucified them. Guru Nanak Sahib says 
that the de\iotees of God and the worldly 
people cannot get along with each other. 
Baba Bishan Das Ji used to say, 'As from 
the very beginning, the thieves have 
chased the wealthy people, in the same 
way, the critics have always chased the 
Saints." So Paltu Sahib says, "All the four 
ages bear the testimony that the devotees 
of God were tormented by the worldly 
people." 

When Master gave me the orders to 
give Initiation, I wept in front of Him; 
I told Him, "Master, You are very beau- 
tiful and this is Your job. You look very 
good doing this job, so you should con- 
tinue doing it!" Then Master said, "You 
should understand this as an elder brother 
telling his younger brother to do this job. 
You should not be afraid of anything, 
because when the bad people do not stop 
doing their bad deeds, why should a good 
person stop doing his good deed?" 

Dear ones, this is not a matter of talk- 
ing. This is a matter of practical 

experience, because when the Master gives 
the order to continue His work, it is not 
very easy to do the job which the Master 
has given you in this world. When the 
message of Almighty God has to be 
spread in this world, the Saints have to 
bear so many difficulties, so many prob- 
lems on their body. Leave aside the taunts 
and criticism of the worldly people- just 
the burden of the karmas of the dear ones 
which the Saints have to carry causes 
sufferings which cannot be described in 
words. Kabir Sahib says, "I know the 
secret of the Real Home, and since God 
has sent me into this world, I have come 
to you." 

Then Kabir Sahib says, "I have come 
into this world with the message of God, 
but I am weeping in giving you this mes- 
sage because nobody in this world is ready 
to listen. If anyone hears it, he is not 
ready to follow it." 

Look deep into your mind and heart, 
and say, are you ready to give up greed, 
anger, attachment and egoism? We are 
not ready to give up any of these bad 
qualities, and still we tell the Master that 
we are not progressing. How can we pro- 
gress if we are not ready to give up any 
of these bad qualities? 

A very short hymn of Paltu Sahib is 
presented before you in which He says, 
"Who brings the message of Naam in this 
world? Only He Who goes to Naam, and 
comes back from Naam." Naam is that 
Power Who has created this creation, and 
by Whose support all the divisions of this 
creation are being sustained. Naam is not 
the word; it is not written in any particu- 
lar language. It is an unwritten law and 
unspoken language. Paltu Sahib says, if 
anyone craves for Naam, Naam has no 
color, it has no outline or form. Saints are 
the only ones who see that Naam because 
they have that secret vision; They have 
that vision through which They can see 
the Naam. 
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Dear ones, this is something that we 
cannot understand just by talking about 
it; we can understand it only if we prac- 
tice it. Those who open their eyes, those 
who experience it, only they can under- 
stand all these things. 

Saints give the knowledge of Nuam, 
Those who give the knowledge of 
Naam are Saints. 

Saints give the knowledge of Naam. 
They are the only Ones Who unite 
us with Nmrn. 

They know about It. They show the 
path of receiving It. 

This question of receiving the Naam 
cannot be solved by any religious leaders, 
or by any king or any great person. Only 
the Master can solve this question of 
receiving the Naam, because He has been 
to Naam, He has come from Naam. He 
has come into this world with the message 
of Naam; and since He has spent His life 
in experience and has manifested that 
Naam within Him, only He can give us 
this Naam. You know that only He who 
knows about the Path, can teach us. 

Suppose someone wants to go to 
America, and he reads books about 
America, and its geography and history; 
he comes to know how many states there 
are and how to reach America, and where 
he has to change planes and things like 
that; he collects the information. But 
since he has not made the journey, his 
information will accomplish nothing 
because he has not made the journey 
practically. 

Suppose there is a person who lives in 
America and comes here. He knows 
everything about America and he is good 
friends with the rulers over there. If the 
person who has collected all the informa- 
tion about America goes in the company 
of the person who has come from 
America, his journey will become very 
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easy; he can very easily go to America and 
do the things which he wanted to do. 

Two years ago, when I went to Bom- 
bay, one person came to see me because 
he saw some Westerners walking here and 
there in the streets and he was surprised 
at what the Westerners were doing over 
here. So he came to see me, and along 
with him came one boy who knew only 
how to say thank you, and nothing else. 
He told me that he had been living in 
America for the last seven years. I am not 
sure if he really lived in America or what. 
It is possible that he had never gone to  
America and had been living somewhere 
in the Middle East countries, because 
many people from Bombay are living in 
the Arabian countries. But anyway, when 
he came to talk to me, I asked him, "Yes, 
what can I do for you?" He would say 
only this, that he had been living in 
America for the last seven years. In the 
conversation of fifteen minutes, he said 
to me many times that he was living in 
America, as if he was trying to impress 
me that he knew about America and had 
lived over there. At first I did not tell him 
that I had also been there. Only when it 
became too much, I told him, "Dear one, 
I have also gone to America." When he 
heard that, he was shocked, and then he 
asked me what state I had been in. So I 
told him approximately how many states 
in America I had gone to, because there 
are many dear ones in almost all parts of 
America. When he heard that he did not 
have anything else to say, and then he left. 

So I mean to say that the people who 
do not know a lot about things, but who 
try to impress other people, when a real 
person comes in front of them they have 
to feel embarrassed because they do not 
know what to reply at that time. Nowa- 
days what is happening? People who have 
some learned scholars with them, those 
who only praise him saying that he is a 
great Mahatma, they call themselves as a 

7 



Master. But when a real disciple comes 
in front of them, only then they tremble 
because they know that the real one has 
come and he will definitely ask for some 
inner experience; and then they have 
nothing to say. To the other people, they 
say many things to impress them; but 
when the real person comes, they have 
nothing to say. So that is why here Paltu 
Sahib says, "Nowadays in the world, 
those who are accompanied by a few 
mighty people, a few learned people, they 
are called saints; but those who have not 
made the acquaintance with Naam, the 
friendship with Naam, those who have 
not come from Naam, how are they going 
to give us the knowledge of Naam?" 

When such people who talk a lot and 
do nothing, would come to Baba Bishan 
Das' ashram, he would say, "Why are you 
just boasting that you have been to Egypt, 
whereas you have not even gone to the vil- 
lage of Kasoor?" (which was only thirty 
miles from the place where Baba Bishan 
Das used to live). 

No matter i f  one does many repeti- 
tions and performs many austeri- 
ties, makes pilgrimages and fasts 
a lot, 

Without the correct means, the 
Saint, one cannot meet the Naam. 

Paltu Sahib says that no matter how 
many austerities one performs, no mat- 
ter how much repetition one does, no 
matter how much worship and other rites 
and rituals one does, unless he meets the 
Master Who has practically manifested 
that Naam within Him, He cannot get the 
Naam. 

Guru Nanak Sahib also says that there 
is no other giver other than the Saints. I 
have also said that Satguru is the only one 
who has created Naam, who has seen 
Naam and knows about Naam. Those 
who do not love the Master, but still think 

that going within they will manifest the 
Naam, they are under a great deception; 
because unless we love the Master, we 
cannot go within and get Naam. 

No matter if one makes millions of 
efforts, after wandering every- 
where he has to come back. 

When one goes to the door of a 
Saint, then he gets the home of 
Naam. 

Paltu Sahib says that no matter if one 
makes millions of efforts, no matter if  he 
goes in the four different directions and 
wanders here and there, unless he comes 
to the door of the Master, he will not be 
able to manifest that Naam; because 
Naam is within our body and the Master 
has the key to the treasure, where this 
wealth of Naam is kept in the body. 
Unless we come to the Master and love 
the Master, we will not be able to mani- 
fest the Naam within us. 

I got the opportunity of visiting many 
religious communities and organizations 
because I was searching for the Truth. In 
those days, there were not many means 
of transportation, and I had to walk a lot. 
I went in many directions, I went to many 
people, but I did not get any satisfaction 
from anywhere except Baba Bishan Das. 
The path for me was started by Baba 
Bishan Das. When I went to other peo- 
ple, I would not get any satisfaction. The 
only satisfaction I got was from Baba 
Bishan Das. 

So here Paltu Sahib says the same 
thing, that no matter how many things 
you do, no matter how many efforts you 
make, and no matter in which direction 
you go and wander here and there, unless 
you come to the Master and lie down at 
His feet, you won't succeed in manifest- 
ing that Naam within you, because Naam 
is nowhere outside. Naam is within your 
body and the Master has the key to open 
that treasure for you. 
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Paltu says, this practice is being con- 
tinued from the very beginning 
and will be continued until the 
very end. 

Saints give the knowledge of Naarn, 
Those who give the knowledge of 
Naarn are Saints. 

In the end, Paltu Sahib says, I am not 
the only one telling you these things; this 
practice has been followed ever since the 

creation was created. In the past, the 
Saints were the only means of receiving 
the Naam, and in the future also this 
practice will continue. Guru Nanak Sa- 
hib also says that ever since this creation 
was created, God has kept this practice 
of giving Naam to the dear ones. Saints 
have always been made as the meditators. 
God Almighty has always put the Naam 
within the human body and he has given 
the key to the Saints. 

Rajasthan Trips 1984-85 
Following are the dates for next year's trips to Rajasthan: 

Leave Leave Delhi Leave Arrive 
Group New York for Rajasthan Rajasthan New York 

I Sept. 24 Sept. 27 Oct. 8 Oct. 10 

I1 Oct. 22 Oct. 25 Nov. 5 Nov. 7 

I11 (Reserved for those who speak only Spanish) 

IV Dec. 24 Dec. 27 Jan. 7 Jan. 9 

V Jan. 21 Jan. 24 Feb. 4 Feb. 6 

VI Feb. 18 Feb. 21 Mar. 4 Mar. 6 

VII Mar. 25 Mar. 28 Apr. 8 Apr. 10 

Special Note Regarding Group ZV: 

As in the past, Group IV will be reserved for those-mainly teachers and 
students - who cannot go at any other time. Because the ashram cannot ac- 
commodate more than fifty in any group, and because of the very large num- 
ber wanting to go in Group IV, NO PLACES WILL BE CONFIRMED FOR 
THIS GROUP UNTIL AUGUST 1. All who wish to go in this group- 
INCLUDING THOSE WHO HAVE ALREADY REQUESTED PLACES 
AND BEEN CONFIRMED - should write to Sant Bani Ashram explaining 
the situation which necessitates their going only in Group IV. The letters will 
be gone over very carefully, and will be answered after August 1. 

All those wishing to sign up for any group should write to Sant Bani 
Ashram, Franklin, NH 03235 (U.S.A.) 
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Rare are the Noses 
A talk given on return from India, March 11, 1984 

TOM KUHNER 

I T'S AGAIN a great opportunity to say 
something about the Master. I was 

grateful to have His darshan again and 
it's very nice to be able to say something 
in support of His greatness. 

A few weeks before I went to India, I 
got a call from my sister in California. 
She told me my brother was in the hospi- 
tal with a fatal disease and that I should 
keep close tabs on what was going on. I 
talked to him on the phone several times, 
and as his illness progressed, he went into 
Intensive Care and was being supported 
by a respirator. At that time it seemed 
really important that I go to see him one 
more time. It was very hard for me to go 
because of business and because I don't 
like traveling, and I knew I had to go to 
Baltimore in a week, and I had to go to 
India in two weeks. Yet there was no 
choice, under the circumstances. Once I 
got on the plane for San Francisco, all my 
anxiety about the trip fell off, and I felt 
a great peace about the whole thing; I felt 
a lot of grace. A lot of my anxiety about 
the trip was related to getting there and 
getting a place that was comfortable, and 
all the arrangements like that. I thought 
about Russell doing things the Master told 
him to do, and him not wanting to do it, 
but going and everything worked out 
wonderfully. And that was the case also 
with me, because once I got there I saw 
that everything was being taken care of 
for me and that there was no discomfort 
or problems whatsoever. The only 
problem was my mind creating the 
problems before that. The first thing I did 
was go to the hospital. My sister picked 
me up and took me right there. I walked 
into this room and there was my brother, 
without anything on, lying in the hospi- 
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tal bed in Intensive Care with tubes down 
his nose and I.V.'s in his arm, with a slight 
beard, thinner than usual. He looked at 
me as I walked into the room with the 
most incredibly, beautiful, loving eyes 
that I ever saw. (Well, except for the 
Master.) And the room was so charged 
it felt like this was Satsang right here, this 
was it, like Master was here very strong- 
ly. As the day went on I saw also that my 
sister and her friend and the close friends 
of my brother had been serving him for 
two weeks since he had gone into the 
hospital with such incredible love and 
support that it was just an incredible sit- 
uation. It impressed me a lot because 
these people weren't Satsangis, but their 
love was really incredible. It was nothing 
short of the Master's love and grace. My 
brother's illness progressed, and I was 
lucky to have been there by the time I got 
there becase two days later he went un- 
conscious, and that evening he passed 
away. When we were all in the room at 
the same time, at the time my brother left, 
well, let me say just one thing, that in 
those three days that we were there, my 
brother couldn't speak but he could write 
notes, or at least sort of like a note be- 
cause his hand would shake so much. One 
morning when he'd had a restless night 
and he woke up late, there were three or 
four of us around, and everyone was 
holding one of his hands and standing 
around him, and he opened his eyes and 
looked at us. He had the most beautiful 
smile on his face, and he wrote a note say- 
ing that this was incredible because there 
was so much love. It was just like that. 
Anyway, the night he passed away, the 
doctors warned us that it would happen. 
We were all in the room, and it was very 
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sweet. There was no pain or anything be- 
cause he was heavily sedated. Afterward 
my sister mentioned to me that an incredi- 
ble fragrance came in the room while my 
brother was dying, but I said I hadn't 
smelled anything. Then her girlfriend 
said, "Yes, I smelled that same thing." 
The only thought I had was that it was 
Master, because I'd heard that He leaves 
His fragrance when He is present, and 
that those who are receptive can smell it. 
So I mentioned it to her that it must have 
been my Master coming for my brother, 
and the thought was very sweet. I kept it 
in my heart because it was very meaning- 
ful to me. When I got to  India, that was 
somethng I wanted to  ask Sant Ji about. 
I felt certain that the Master had come for 
my brother, but I wanted to confirm that 
the fragrance was left from the Master, 
so I asked during a question and answer 
period, the first one while we were there. 
He gave me quite a nice answer. It's kind 
of a long quote, and I'd like to ask your 
patience, if I could read it. He said: 

Many times I have said this. Master 
Sawan Singh said that even the pet ani- 
mals of the Satsangis are under the pro- 
tection of the Master, and that even when 
they leave the body, the Master comes to 
take care of their souls. So the fragrance 
which was felt over there was definitely 
left by Almighty Kirpal. If the person 
who left the body was initiated, or the 
other people there were initiated, he 
would have definitely told you before 
leaving, "The Master has come to protect 
me, and I am going with Him." Master 
Sawan Singh used to say that whenever 
such fragrance is spread by the Master, 
rare are the noses that experience and ac- 
cept such fragrances. He used to relate 
His own incident. He used to say, in the 
month of April, having climbed up on a 
hill, he suddenly felt a sweet fragrance 
coming to Him, and He became very hap- 
py. At that time, He thought in His mind 
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that He was not going to get any promo- 
tion in His job, and He was not going to 
get any good news from His family, or 
anything like that, so why is He having 
such a good fragrance and why is He hav- 
ing so much happiness from within? Fi- 
nally He came to one place where one 
fakir was meditating. He realized that 
the fragrance was coming out of that 
fakir's body because he was doing the 
meditation of Naam. When that fakir saw 
Master Sawan Singh, he said, "Rare are 
the noses that accept the fragrance." So 
when Satguru spreads such fragrance 
which, in fact, is the fragrance of Their 
Own Presence, rare are the noses that can 
accept and understand the fragrance of 
Naam. 

Nizamuddin Aulia had many disci- 
ples, and out of those many disciples, 
Amir Khusro was very devoted to him. 
Once it so happened that one disciple of 
Nizamuddin Aulia, who had to get his 
daughter married, went to the Master 
and requested Him to give him the do- 
nation He was going to collect in that 
day. Nizamuddin Aulia told him, "Dear 
one, you ask for whatever you want and 
I'll give that amount to you, because you 
never know how much I'll receive in one 
day's donation." 

Usually the people have this misunder- 
standing that Master Saints have a lot of 
money, but they don't know that it is 
very hard for them to maintain their lan- 
gar. They have this misunderstanding 
because they see that many people come 
to the Master and eat a lot, and Master 
feeds everybody, so they are always un- 
der the misunderstanding that Masters 
have a lot of collected wealth with them. 

When Nizamuddin Aulia offered him 
whatever he wanted, he refused, saying 
"No, Master. You give me whatever will 
come as donations today." So the Master 
said, "Okay, you sit by me, and let's see 
what happens." 



It so happened that on that day, no one 
came to give any donation, because 
Saints don't have this type of love, thab 
whosoever should come to have their 
darshan should bring any money with 
them. Masters do not charge for any- 
thing. They give the grace and they give 
the love free of charge because they have 
been sent in this world with a lot of grace 
and love from Almighty God. So on that 
day, not even a single penny came as do- 
nation. 

The dear one was disappointed. Niza- 
muddin said, "Dear one, it is not in my 
hands. Now I don't have anything to give 
you except these old broken shoes of 
mine. If you want, you can have them." 
The dear one thought that if he didn't 
take those shoes, Nizamuddin might get 
upset, so he thought, "Okay, let me take 
those old broken shoes." He did not un- 
derstand the value and the grace which 
his Master was giving him through his 
shoes. In this frame of mind, he took the 
old broken shoes from Nizamuddin, and 
started home. 

Meanwhile Amir Khusro, a devoted dis- 
ciple of Nizamuddin, after being retired 
and carrying all his collected wealth on 
camels, was coming toward his Masters' 
ashram with the intention of spend- 
ing the rest of his time at the ashram. 
Now when this dear one who had the 
shoes was going toward the place where 
Amir Khusro was coming, Amir Khusro 
started feeling the fragrance of his 
Master. He thought, "The ashram of the 
Master is very far. How come I am hav- 
ing this fragrance as from very near?" He 
did not know what was happening. Af- 
ter some time, the person with the shoes 
came near Amir Khusro. More fragrance, 
very powerful fragrance. And when he 
passed him, he started feeling the 
fragrance from the other side, so he real- 
ized that whatever secret or truth there 
was about this smell, it was with that 

man. So he called that person and asked 
him who he was and from where he was 
coming. That dear one replied that he 
was an initiate of Nizamuddin Aulia and 
that he had come to the Master so the 
Master would give him something, but 
that his Master hadn't given him any- 
thing. He said, 'When God is not pleased 
with us, how can we expect Him to give 
us anything?" Then Amir Khusro asked 
him about the shoes he was carrying, and 
he replied that they were the old broken 
shoes given to him by the Master. Amir 
Khusro asked him if he wanted to sell 
those shoes, and that dear one said, 'Yes, 
I'll be happy to sell those shoes." Amir 
Khusro asked him how much he wanted, 
but that dear one didn't dare ask for any 
money, because he didn't know the value 
of the broken shoes. So he said, 'What- 
ever you give me I will accept glad- 
ly." Now Amir Khusro said, "Dear One, 
these are the shoes of my Master. I can- 
not give you the full value of them. I will 
keep one camel and its load of valuables 
and jewels, and give to you all the other 
camels loaded with jewels and valuables, 
and the rest of my wealth and property. 
Still, I am not paying you the full value 
because I don't have enough. I want to 
keep this one camel for my family." 

So he gave all the other camels, with 
most of his wealth, and took the shoes 
and came to Nizamuddin Aulia, carrying 
those shoes on his head. He offered those 
shoes to his Master and told Him to wear 
the shoes. He told Him the story, and the 
Master asked him how much he had paid 
for the broken shoes. Amir Khusro re- 
plied, "Master, I didn't have enough to 
pay for the full value of the shoes, but 
what I had earned in my lifetime I paid 
for those shoes." When Nizamuddin 
heard this, He became very pleased with 
Amir Khusro, and He embraced him and 
said, "Even now you have gotten a cheap 
bargain." 
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So the meaning of telling this story is 
that those who have purified themselves 
by doing Bhajan and Simran, those who 
have become pure, pure as God is, only 
they can have the fragrance of the 
Master. Whenever the Master comes, He 
always leaves his fragrance. Rare are the 
noses which experience the fragrance. 
Whenever Master visits anyone, even at 
his deathbed, whenever He goes to pro- 
tect any soul, since He is pure He is 
fragrant, and He always leaves the 
fragrance. But rare are the noses that 
have the experience of the fragrance. 
Master Sawan Singh used to say that one 
generation of a Satsangi or an initiate 
gets liberated, and many generations of 
a Satsangi who does meditation gets 
liberated, and there is no limit of gener- 
ations who get liberated of the 
gurmukhs. 

That answer said a lot more than just 
confirming the fragrance that the Master 
left, and it seemed like there was a very im- 
portant message that Master was giving me. 
It hit me very strongly while he was giving 
His answer, and it had to do with the fact 
that my sister wasn't initiated, yet she had 
the fragrance, while I was initiated and I 
didn't smell that. Each soul, whether they're 
initiated or not, has its own value and its 
own worth. For us to think any less of any 
soul because they're not initiated is a sin, 
and I felt very strongly that Master wanted 
me to not only give my sister a lot more love 
and attention, but not draw lines between 
initiates and non-initiates, or high or low, 
or anything like that. That's totally a mind 
trip. It not only cuts you off from that per- 
son, and the love and the value of that per- 
son, but also it cuts you off from the 
Master. 

I wanted to say just one or two more 

things about the trip. My impression when 
I came to the Ashram and the first time I 
saw Sant Ji this time, was,"Gee, He looks 
older." I'm never really concerned about the 
Master because I know that He's more than 
competent to take care of Himself. But that 
thought struck me, and then I noticed also 
when we were finished with our time with 
Him and He would go up the stairs, that 
He would walk slowly. It seemed like He 
was laboring up the stairs, not bounding up 
the stairs like I remembered Him to be able 
to do. Also at a Satsang, I noticed Him toss- 
ing in His chair and rubbing His leg in ob- 
vious discomfort, and it was distressing. He 
Himself said in a talk how the Master takes 
the initiated soul's karma on His body, and 
that it's very important for us to stand on 
our own feet and do our best, and not be 
a burden on the Master. He said that it was 
the Negative Power that decided what had 
to be paid, and that the Master had no 
choice in this. 

I know that we are all weak and that 
He  is the only powerful one. But I think 
also we have to  try our best and at least 
d o  the minimum of what He  asks of us - 
hopefully more. And if we can't d o  it for 
ourselves, maybe we can d o  it for His 
sake; because I"m afraid Sant Ji is 
definitely suffering for us and His body 
will not last as long as it could if we are 
not doing the practices and are a burden 
on  Him. It is said our most precious Kir- 
pal left the body fourteen years early be- 
cause of this very reason. So I a m  hoping 
that each initiate, including myself, will 
look within their own soul and ask, 
"What more can I d o  that I a m  not doing 
now to help relieve the burden of the 
Master?" And in that awareness, out of 
love for him, d o  our own part as H e  has 
so sweetly asked us to  do.  

May 1984 



Satsang and Darshan 
Baba Sawan Singh Ji 

Y ou WILL find the gate of salvation 
by attending Satsangs of the Saints. 

No one will get comfort without Sat- 
sang. You will find this recorded in the 
Vedas. 

Satsang is a very great wealth, but we 
do not value it. Even if one word of Sat- 
sang be imbibed, it will transform the 
whole life of an individual, what to 
speak of a whole discourse. 

A thief, while dying, called his only 
son and gave him a twofold piece of ad- 
vice: (1) Do not go to any temple to hear 
the sermon; (2) If you are caught while 
stealing, do not confess even if you are 
hanged. 

Once the young man was coming back 
from breaking into a home, when he saw 
a policeman coming. There was an alley 
nearby, so he ran there to save his life. 
There he found a temple where a sermon 
was being given. Immediately he recol- 
lected the advice of his father and put his 
fingers in his ears so as not to hear any 
word. While doing this he heard one sen- 
tence: The angels, gods and goddesses 
do not have shadows. 

At another time the young man was 
caught as a suspect. He was presented 
before a king who asked him if he had 
committed theft. He answered, "No sir, 
I did not steal." The man was then 
beaten, but still he would not confess. 
He was then put into a prison house. 

One woman in the king's police force 

This article is reprinted from the July 
1971 SAT SANDESH, and was firstpub- 
lished in Sari Duniya magazine. 

was very clever and told the king that she 
would cause the man to confess. The 
king agreed to her plan and gave her the 
assignment. 

That night she disguised herself as a 
goddess. She got two artificial arms 
fixed and held two burning torches in 
her hands. She walked with an artificial 
lion and made a terrible commotion. 
The doors of the jail where flung open, 
and in the darkness the light of her 
candles shone brilliantly. When the poor 
thief saw that the goddess Durga was 
standing in front of him, he leaped up 
and prostrated himself at her feet. The 
self-made goddess gave him her bless- 
ings and said, "Behold, son! I am Durga 
goddess. I have come to remove your 
misery. Please tell the truth, if you have 
committed a theft. If you tell the truth, I 
will help you to be released." 

The thief was ready to confess, but 
when he saw the shadow of the fake god- 
dess, he remembered the utterances at 
the temple that gods and goddesses do 
not have shadows. He understood im- 
mediately that it was all deception. The 
thief said, "Mother! I did not commit 
theft, and the king is punishing me un- 
necessarily." 

The next day the clever woman told 
the king that the young man was not the 
culprit. The king ordered the man to be 
set free. The thief was pleased at this. He 
considered how wonderful i t  was that by 
hearing only one sentence from Satsang, 
he was released from prison-"If I 
could hear all the words of Satsang, it 
would surely transform my life." Thus, 
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he started attending Satsangs. The result 
was that he left the profession of a thief 
and became a Mahatma. 

(Great Master Baba Sawan Singh Ji 
gives here some specific, practical advice 
concerning conduct at the Satsang.) Do 
not sit ahead of the entire audience. Do 
not talk unless the Great Master asks 
you to do so. Before the arrival of the 
the Master, sit at such a place which 
won't cause you to move in order to 
have the Master's Darshan clearly. 
When taking a seat, whether the Great 
Master is on the stage or not, please be 
amiable before the audience-consider 
that all initiates are brothers and sisters 
and that you are their servant. Do not be 
contemptuous toward a poor man. 

SECRETS NOT REVEALED BEFORE: 
Remember the Satguru so much so 

that at every breath a pang of separation 
from Him troubles the heart. This con- 
dition will only come when you drive 
away all other thoughts. 

When you meet the Great Master, as a 
result of good fortune, then have 
Master's darshan as if you were a man 
tormented by acute hunger, or like an in- 
fant who yearns for the protective moth- 
er, the only source of nourishment; if 
anyone interferes between him and his 
mother, he cries painfully and falls into 
desperation- 

Like a rainbird who drinks only the 
water of the rain, when finally 
the skies burst into showers- 

Like a fish separated from water, 
when it goes back to the soothing 
water- 

Like this, one should get elated on seeing 
the Satguru, so much so that on having 
darshan, the devotee should forget the 
consciousness of his body and have no 
thought or consideration of rain, sun- 
shine, or shadow. 

Look minutely into the middle of 
Master's two luminous eyes, riveting 
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your attention. Don't blink your eyes, as 
far as possible. Hear the recitation and 
utterances of the Great Master with your 
ears and have darshan with your eyes. 

The gaze should be so confined that 
you see only the holy face of the Satguru 
and do not see the face of anyone else. 
Silently, imbibe the utterances of the 
Satguru. Do not pay any attention to 
any noise, such as knocking at the door 
or what anyone else says. If individuals 
come in and say hello, shake hands or 
say good morning or evening to the 
Great Master, don't pay attention to 
them. If you do it means disrespect to  
the Master. It is a great loss for one to 
leave the Master's precious darshan and 
look toward others. Be so much ab- 
sorbed that your attention doesn't divert 
toward the person who might interrupt. 

Do not laugh in the Satsang. Even if 
the Master laughs, you need not do it. 

VALUE OF DARSHAN: 

If my Satguru (Great Master Baba 
Jaimal Singh) would come and give me 
darshan even for a minute, I would glad- 
ly give away everything I have. 

At the time of distribution of parshad 
(sanctified food), generally there is noise 
and disturbance. This is a great mistake. 
You need not pay attention to palshad, 
as to whether you get any or not. Do not 
leave the most precious darshan of the 
Satguru to lose yourself in the thought 
of parshad. Parshad may be taken, but 
do not sacrifice the darshan. 

Do not get bored when listening to the 
discourse. It is a sin to do so. When the 
Master gets up from the Satsang, having 
finished His discourse, consider 
yourselves as unfortunate that this most 
valuable time went out of your hands. 

DUTIES OF A SATSANGI AFTER THE SAT- 
SANG: 

After hearing the discourse, one 
should not speak with anyone. Put em- 
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phasis on Simran. Escape from the com- 
pany of those talking and socializing. 
Rest assured that the Satguru has filled 
the pipe of our heart with His darshan. 
If you start talking with anyone, the 
heart will keep on emptying of the dar- 
shan. It is the duty of a Satsangi not to 
squander the boon given by the Satguru. 
He  is, rather, t o  increase Master's gift. It 
will increase if a devotee engages in 
Simran for three to six hours after Sat- 
sang. Also, he should recall the utter- 
ances made by the Satguru in the Sat- 
sang. He  should ask himself what short- 
comings he has. From that day on,  he 
should try to  eliminate those faults. If 
those faults are not overcome, then he 
should pray before the Great Master, 
"Oh, True Emperor, I a m  feeble and a 
sinner. Please forgive me." When the 
disciple will devote more time to Bhajan 
and Simran, the attributes of the 
Satguru will start coming into the 
devotee, and his shortcomings will begin 
to  depart. This is the benefit of hearing 
the Satsang. 

Therefore, a satsangi should try to 
follow and act upon the command- 
ments, after listening to  the Satsang 
of a perfect Master. He  should leave off 
lust, anger, criticism, back-biting and 
bad company. One should eat morsels 
gained only from hard-earned and hon- 
est money. A satsangi will not progress 
spiritually until he earns his living by the 
sweat of his brow. 

If a satsangi is a guest of someone and 
is served food, he has to compensate the 
same by giving the merit of three hours 
of meditation. Otherwise the mirror of 
his heart will not be clear. Unless and 
until the mirror of his heart is clear, he 
cannot love the Satguru. 

DEVOTION AND DEEP FAITH: 

Love and faith are the foundations of 

spirituality. A house cannot be built 
without a foundation. Similarly, if a 
person devotes twenty hours daily in 
meditation and has no love and faith, he 
cannot progress spiritually even a little 
bit. Of course, the ego comes up  that 
one is an  aspirant on the spiritual path. 
Just like a bullock at an  oil press who 
keeps on going all day long, but remains 
at  the same place (walking in a circle)- 
such is the situation of the person who 
has not yet developed love. 

It is seen generally that any work done 
with enthusiasm is accomplished quickly 
and well. The student who studies whole- 
heartedly gets smart in his studies. It is a 
principle that the teacher who teaches 
the students with love gets better results 
from his students. O n  the other hand, if 
a teacher is full of anger, then the 
students d o  not get benefit from his ef- 
forts. 

Therefore, it is necessary that a 
Satguru be love personified and the sat- 
sangis meditate with love and devotion. 
When the Satguru is love personified 
and the satsangis love Him, they will 
also love to follow the Master's com- 
mandments. This way the benefit is 
gained very soon. One cannot bring the 
mind into concentration unless one has 
deep love and devotion for the Satguru. 
Unless the scattered mind gathers 
together, one cannot enjoy the Simran. 

Without love the Simran seems to be a 
burden. If you d o  Simran now and will 
forget it after a little while, you will re- 
main forgetful for several hours. The 
sign of complete Simran is that the soul 
will gradually start leaving the body. 
After crossing the stars, moon and sun, 
it will reach the luminous form of the 
Satguru. T o  reach this point is the job of 
Simran. Before that, consider that the 
course of Simran is not yet accomplished. 
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A Million Times a Dav 
Sant Ajaib Singh Ji 

Yes, now you can ask your questions. 

This isn't a question, it's just a statement. 
I sat right in front of you today for the 
meditation, and I moved eight thousand 
times. 

[Laughing] All Saints have said that for 
the Masters distance makes no difference. 
Whether you sit close to  the Master or  
away from the Master, for Him it makes 
no difference. But it does make a tliffer- 
ence for us, if we d o  not understand the 
meaning of meditation. Do you under- 
stand the value of meditating here? If you 
understand the importance, the sig- 
nificance, of meditation, only then you 
will not move so many times, because you 
are understanding the value of it. Right 
from the beginning you will take such a 
position in which you don't have to move 
so many times. 

Often I have said that in the days of 
Master Sawan Singh, many gentlemen 
nicely dressed up, would come and sit in 
the front line of the Satsang, and the poor 
people did not get the opportunity to 
come closer to the Master. The people 
who used to  make all the arrangements, 
knew the rich people very well, and be- 
cause of their contacts they were allowed 
to  come and sit right in the front row. 
There were many poor people who never 
got the opportunity even once to  come 
close to the Master; they would always sit 
in the back. Regarding them Master Sa- 

This ques t io~  and answer session took 
place at Sant Bani Ashram, Village 16PS, 
Rajasthan, February 29, 1984. 

wan Singh Ji used to say-and he said 
this many times in the Satsang: "If the 
farmer is watering the fields, he does not 
look in the front part of the field where 
he is watering; he always looks in the back 
of the field, just to make sure how far the 
water has reached. In the same way, the 
Master does n o  pay a lot of attention to  
the people sitting in the front; H e  always 
pays attention to  the people sitting in the 
back because He  knows that they are the 
poor humble ones. He always looks in the 
back to the poor people to make sure that 
they are able to see Him." 

Master Sawan Singh Ji had one disci- 
ple named Bhai Lena, who was of low 
caste, and he was one of those poor hum- 
ble people who never got an opportunity 
to come close to  Master Sawan Singh. 
Master Sawan Singh knew that ,  so once 
H e  invited Bhai Lena to  come and sit in 
the front row. When he did that the other 
gentlemen who were used to sitting in the 
front row, did not like that because they 
did not want to touch his body. So they 
made a distance from him; they did not 
like him sitting in front. After the Satsang 
was over, Master Sawan Singh invited 
Bhai Lena to say anything he wanted to 
say. He  said, "I don't want to say any- 
thing, but I just want to  tell my brothers 
that they hate me, they don't like my sit- 
ting in the front; but they should know 
that the Power, that Master Whom they 
love and for Whom they have come, He  
resides in me day and night; He  is happy 
to come and reside in this poor humble 
body ." 

Master Sawan Singh Ji also used to say 
that people should sit wherever they find 
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a place-those who come first, they can 
sit in the front, and those who come later 
on, they can sit in the back. It does not 
make any difference for the Master 
because His grace is reaching to everyone. 
The question is of receiving the grace. We 
should know how receptive we are to 
receiving His grace. Your problem of 
moving, even sitting close to the Master, 
is your own problem, and that can be 
removed only by regular meditation. I 
hope that when you go back to your 
home, you will continue sitting like you 
are doing here, and gradually this prob- 
lem will go away. 

Guru Nanak says, "I am sacrificing 
myself on my Master one hundred times 
a day." Could you give us some examples 
of how we might sacrifice ourselves on the 
Master? 

Do all that Master tells you to do. Then 
what is the question of sacrificing your- 
self a hundred times a day on the Mas- 
ter? You can sacrifice yourself on Him a 
million times a day. Surrender your 
wealth, your body, your mind, your 
everything to the Master; and then you 
have sacrificed your everything to Him. 
But what happens? We people surrender 
our wealth to the Master, but you will 
find hardly anyone who is fortunate 
enough to surrender his mind. Because 
when the mind is surrendered at the feet 
of the Master, then all the problems are 
gone away, because the root of all evil is 
in the mind. A wife may surrender her 
body to the husband, but she never sur- 
renders her mind. In the same way, we 
surrender our body to the Master but we 
do not surrender our mind, and that is 
why we do not take good advantage of 
the mind. 

He who has achieved anything on this 
path has done so only by sacrificing him- 
self to the Master. And the thing which 
we need to sacrifice to the Master is our 
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mind, because mind is the only wall 
between us and the Master. 

Often I say that you should always read 
and sing the bhajans written by the Per- 
fect Masters, because behind the words 
written by the Perfect Masters, the charg- 
ing of the renunciation and the yearning 
for their Master works, and we get a lot 
of benefit from that. The quote that you 
mentioned was written by Guru Nanak at 
that time when He had sacrificed Him- 
self for the Master and He had realized 
that the Master is the owner of that Power 
by which within a moment He can change 
many men into God. 

If we read the history of all the Sant 
Satgurus we will find that only because 
of Their sacrifice for Their Master, Their 
Master gave Them the crown of spiritu- 
ality; and Their Master sat within Them, 
taking all the prosperity, all the riches, 
only because of Their sacrifice and sim- 
plicity. 

Also, I always say that unless you reach 
Daswan Dwar you should not write any 
spiritual song, because behind your 
words, behind those bhajans or songs, 
you don't have any charging of your 
renunciation, or your sacrifice or your 
meditation. That is why it will not have 
any effect for those people who read or 
hear those bhajans. Because whatever you 
have in your heart, your words will also 
carry the same effect. In your heart there 
is lust, anger, greed, attachment and ego- 
ism. Because you have the fire of all these 
passions burning within you, whoever will 
read or sing that bhajan will have the 
same effect. 

For eleven years, Guru Nanak Sahib 
made a bed of stone and pebbles and sat 
on it for doing meditation. He suffered 
hunger and thirst and sacrificed Himself 
for the Master. Only then He realized 
Almighty Lord. Even after doing so many 
things and so much meditation, what does 
He write in His writings? He says, "0 



Lord, by doing any repetitions or per- 
forming any austerities, and by remain- 
ing in abstinence, I did not realize any- 
thing. I was the poor one, I did not even 
know the value and the means of doing 
seva. Nanak says, "I am the one with very 
mean karmas. I pray to you that since I 
have taken refuge at Your feet, You 
should save my honor." 

Once a Westerner got Initiation from 
Master Sawan Singh, and a day after get- 
ting Initiation, He  wrote Master Sawan 
Singh that he was not getting any 
experience and he was not progressing. 
Master Sawan Singh said, "The people in 
the West -most of them-do not pay any 
attention to  working hard,  making 
efforts; they always look for the fruit 
without working for it." 

You see that Guru Nanak sat on  a bed 
of stones and pebbles for eleven years, 
and He  did the meditation. He suffered 
hunger and thirst and He  suffered the 
criticism and taunts of the worldly peo- 
ple. Many people called Him a ghost, 
many people called him a demon, many 
used very bad words about Him. And 
even after suffering so much, what did He 
tell His Master? He said, "0 Master, I did 
not d o  anything. I was not capable of 
doing anything. It was only because I 
took refuge at your feet that you 
showered grace on me." 

Kabir Sahib also suffered a lot of hun- 
ger and thirst, and his diet was mainly 
wheat cereal. He  was the first Saint to  
come into this world, He did not go below 
the human body; He came in all the four 
ages, and He  was the first incarnation of 
Almighty Lord. But in order to give 
demonstration to the people, He suffered 
so much, and He  had so much humility 
in Him, that even after working so hard 
and realizing God, just to demonstrate to 
the people, He had so much humility that 
He  said, "Once, I went searching for a 
bad person, but I did not find any bad 
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person. When I looked within myself, I 
saw that no one was worse than me, I was 
the worst of all." It does not mean that 
Kabir Sahib was a bad person; He  was 
Almighty Lord, He was All Owner, and 
He  had all the good qualities in Him. But 
because humility is the ornament of the 
Saint, and because unless we have humil- 
ity we cannot progress on the Path,  in 
order to  teach us that lesson of humility, 
Kabir Sahib said that. Kabir Sahib used 
to  say that the path which goes to our 
Home is very small, very narrow, it is 
even less than one tenth of the size of a 
hair, and our mind has become more 
huge than an  elephant - how are we going 
to go through that narrow path? Unless 
we make our mind so thin with humility, 
we cannot go back home. 

Guru Nanak Sahib had to  face the 
world right from the beginning. First of 
all, His parents were His critics and they 
always used to give Him a hard time, 
because when He  used to  remain sad in 
respect to  the world, they did not like it. 
So in His writings, He  writes about His 
condition. He  writes, "Somebody calls me 
ghost, somebody calls me a bad spirit, 
someone who has sympathy for me says, 
'He is poor Nanak'; and in this way, peo- 
ple don't understand what I am going 
through." Then the doctor was called to 
see what disease Guru Nanak had. About 
that incident, Guru Nanak has written, 
"The doctor was called and he took my 
arm and examined my pulse, but that 
innocent doctor does not know that I do  
not have any problem in my arm; the pain 
is in my heart." He  says, "How does the 
doctor know where the pain is? The pain 
of God Realization is within, and no doc- 
tor can see that." 

In those days, the value of money was 
very great, so after that His father gave 
him twenty rupees, which was a lot of 
money in those days. He told him, "We are 
traders by caste and we should do some 
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business. You take this money and do 
some business." When He went out, He 
saw a group of people, devotees of God, 
and He thought, "What else can be a bet- 
ter business for me?" He distributed that 
money among those devotees of God. 

In India, it is believed that if anyone's 
son is not doing any business, if he is not 
trying to make his career and stand on his 
own feet, people think that when he is 
married then he will understand his own 
responsibility and he will start working. 
So according to that belief, Guru Nanak 
Sahib was also married; when He did not 
take any interest in the worldly work, his 
parents thought that once he was married 
he would understand the responsibility 
and do the business. So he was married. 
But after that also, Guru Nanak was not 
interested in the worldly work, because 
his purpose of coming into this world was 
something different. 

Once it so happened that wandering 
here and there, he went to visit his in- 
laws, and when his father-in-law saw him, 
he became very angry with him. He said, 
"You don't even dress like the worldly 
people. You have stained the name of 
your parents. It is very bad that you are 
wandering here and there, and you don't 
have any respect." After that, His moth- 
er-in-law also came and she said the 
same thing but she was a little softer than 
the father-in-law. She said, "Nanak, we 
feel very sorry after getting our daughter 
married to you. You have stained our 
name also." When he got so much rebuke 
and harsh words from the in-laws, he did 
not reply because he was the abode of 
peace. He remained quiet and heard 
peacefully what they had to say. 

In that village, he had a disciple whose 
name was Ajita Andawa, and he told 
him, "Dear one, we have received a lot of 
parshad from these people; now let us go 
to your home." Then Guru Nanak went 
to his place, because the initiates know 

what power the Saints have. So Guru 
Nanak preferred to stay at his initiate's 
home rather than staying at his in-laws' 
home. And over there he did his medita- 
tion and advised the people about doing 
meditation. 

So I mean to say that right from the 
beginning, when the Saints and 
Mahatmas start doing the devotion, They 
are opposed and criticized, and first of all 
the family members start giving Them a 
hard time. They have to face so much, 
and after suffering so much, finally when 
They become perfect in their devotion, 
They do not say that They have suffered 
all these things and done everything by 
their own efforts, they always give the 
credit to their Master. They always say 
that it was all due to  the grace and kind- 
ness of the Master. That is why with every 
single breath they take in they sacrifice 
Themselves to the Master, and in no way 
can we compete with Them, because 
Their sacrifice is much higher than we can 
even imagine. 

Master Kirpal Singh Ji used to say that 
whenever Master Sawan Singh used to 
visit the village where Baba Jaimal Singh 
used to live, as soon as he came near the 
boundary of it, he would start paying 
homage to that place, and whenever the 
name of Baba Jaimal Singh would be 
mentioned in any conversation, Baba 
Sawan Singh would burst into tears, 
because he had so much love and affec- 
tion for Baba Jaimal Singh. 

I have seen that the canopy under 
which Master Sawan Singh used to sit to 
hold Satsang, everywhere in that canopy 
it was written: "Baba Jaimal Singh, have 
mercy on me." Most of you got the 
opportunity to come close to Master Kir- 
pal Singh, and noticed how fond He was 
of His Ma~ter .  Whenever He would talk 
about His Master, Baba Sawan Singh, 
His heart would fill up with love and 
affection for the Master, and many times 
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He would even feel like weeping in the 
remembrance of  His Master. And all the 
bhajans which this poor Ajaib has writ- 
ten, in those bhajans I have tried to show 
you that I am the poor one in front of the 
Master. My Master is the Emperor of the 
emperors; He  is all in all, He  is the All- 
Owner, and I am nothing in front of 
Him. 

Up until now, I have not said this but 
today the subject is such that I a m  saying 
it: that all the great souls, Saints, They 
come from the same planes and They 
know each other well. But They d o  not 
come in contact physically in the physi- 
cal world, until their destined time has 
come. Before They meet physically, the 
yearning which the disciple has for the 
Master is such that He  always feels that 
something is piercing through His heart. 
Right from His childhood, He  is always 
longing to meet the Master because H e  
knows that Great Soul because They have 
both come from the same plane. 

Even though Saints are All-Owners of 
the Creation, still when they come into 
this world, They behave as if They are 
very poor, very humble. They d o  not 
show the people that They are poor, They 
d o  not pretend to be poor to  beg for any- 
thing; only to  give us the demonstration 
that unless we become poor, unless we 
become humble, we cannot progress on 
the Path ,  they adopt this quality. 

When Master first came to  this place, 
I took some dust o n  which He  had 
stepped, and even now I still have that. 
U p  until now, I have not said this to  any- 
one, but today I am telling you. I still 
have that, and whenever I feel sadness, 
I take it out and I bow down to  that 
sacred dust. I took that dust in front of 
Master Kirpal, and at that time I told 
Him, "I will make my heart touch this 
sacred dust of Your feet, and by doing 
that I will get peace because Your five 
words, shabds, have liberated me." 

When I left this place, I did not take 
anything along with me from here except 
that dust. And when I was wandering here 
and there from 77 RB Ashram, like a mad 
person, after He  left the body, I did not 
have anything with me except that sacred 
dust. And when I left 77RB Ashram and 
came here, I brought that along with me; 
and even now I have that and I have 
preserved it with much love and respect. 

Such things d o  not have any impor- 
tance in Sant Mat,  because Saints d o  not 
come into the world to  make us attached 
to  the outer things of the Master. But I 
am giving ypu the example of love and 
fondness for the Master. If you are fond 
of the Master, if you are in love with the 
Master, you will like His everything: 
When He  will laugh, you will feel as if the 
flowers are blooming, when He  will walk, 
you like His walking; you will like His 
every single action; and you will feel that 
His every single action, every single thing 
H e  has said, has become a part and par- 
cel of your life, and you will love every- 
thing that H e  does. 

In order to  trap me in the worldly 
work, my parents left no  stone unturned. 
My father had limitless amounts of 
wealth, and he did not hesitate in giving 
me any worldly comfort, any luxury; 
whatever he thought would be good for 
me, He always gave me that. Even after 
having so many things, I still felt a lack- 
ing in my heart. I was missing something. 
I was always feeling that one part of my 
heart was yearning for something, and 
unless I got that, I would not be satisfied. 

This is the place where the family mem- 
bers gave up hope after trying for the last 
time when they came to  persuade me to  
do the worldly things. They told me, "We 
don't know what has happened to you but 
we think that you have gone crazy 
because Kirpal has made you crazy." One 
relative had sympathy for me and he 
offered to  take me to  Amritsar for shock 

SANT BANI 



treatments, because he thought that I 
would be all right after getting the elec- 
trical shocks, because he thought that I 
was crazy. I told him, "You know that I 
have surrendered myself to Master Kir- 
pal and I have become mad in His love. 
I am mad and you are good people, I 
don't have any connection with you, so 
you go." After that they did not bother 
me. I used to tell them that as Master 
Sawan Singh Ji used to say, those who are 
hit with the bullet of love become useless 
for the world and the family. They for- 
get all the accounts and they always 
remain attached to the feet of the Master. 

Bulleh Shah was a kazi (Muslim priest) 
in the mosque of Lahore; his father was 
also a kazi in the mosque of Lahore. 
It was their ancestral family job. Inayat 
Shah lived not far from Lahore. Once 
Bulleh Shah came in contact with an initi- 
ate of Inayat Shah because Bulleh Shah 
used to perform all the rites and rituals 
according to the Muslim religion. He used 
to offer the prayers, he used to fast, as 
in the Muslim religion, and he used to do 
everything according to the religion. So 
when he came in contact with an initiate 
of Inayat Shah, he told Bulleh Shah, "Oh 
dear one, why do you give trouble to your 
throat? Why do you shout so loud for 
God? He is not outside, He is within you. 
Why do you not go to Inayat Shah so that 
He may open your inner eye and you may 
see God right in your body, and He may 
open your inner ear so that you may hear 
the sound of God which is coming within 
you?" Because Bulleh Shah was an inno- 
cent soul, he was a pure soul, and he had 
the desire to do the devotion of God and 
realize Him, He liked that idea and He 
went to Inayat Shah for getting the 
knowledge of God realization. 

Since Inayat Shah was a farmer by 
profession, at the time when Bulleh Shah 
arrived there Inayat Shah was working in 
his fields, and he was uprooting the plants 
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from one side of the field and planting 
them on the other side. When Bulleh Shah 
asked him to give him some knowledge 
about how to realize God, Inayat Shah 
said very simply, "Oh Bulleh, what is 
there in realizing God? You just have to 
uproot your attention from the world and 
plant it towards God." It was a very sim- 
ple example, but since Bulleh Shah was 
very wise, he was desirous of doing the 
devotion of God, he understood that and 
accepted it. 

Then Bulleh Shah asked Inayat Shah, 
"Master, I am a kazi in the mosque. Can 
I go to the mosque, offer the prayers and 
do all the things which our religion tells 
us? Will I be able to do all these things 
along with the meditation?" Inayat Shah 
replied, "Yes. You go to the mosque for 
the prayers and do everything that you 
were doing. There is no restriction for 
that. But along with that, do the rnedita- 
tion also, which I have taught you. If you 
find my meditation better than all that 
you were doing, then you can decide what 
you should continue doing." 

When Bulleh Shah returned, since he 
was a good soul, he did the devotion 
wholeheartedly, and within a short time, 
he realized the value of meditation and 
he started progressing. After some time, 
when Bulleh Shah again went to see 
Inayat Shah, Inayat Shah asked him, 
"Yes, Bulleh Shah, do you still go to the 
mosque, do you still offer the prayers, do 
you fast? What's happening? What are 
you doing?" 

Bulleh Shah replied, "How can 1 do all 
those things? If I offer the prayer, my 
concentration towards you is broken. I 
have even forgotten where the mosque is." 
He said, "Before I used to offer prayers, 
but ever since I realized Your Form, ever 
since I progressed in meditation and saw 
that you were none other than Almighty 
L.ord, I understood the value of doing the 
meditation, and I know that just offer- 
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ing the prayers in the mosque has no 
value. Whenever I went to do the prayers, 
my attention to you was broken, and I did 
not like it. So that is why I do  not know 
where the mosque is." 

So I mean to say that those who have 
manifested Almighty Lord in them, those 
who have realized the glory and real sta- 
tus of their Master within them, they sac- 
rifice themselves on their Master not a 
hundred times a day but a million times 
a day. You will find in the writings of 
Guru Nanak Sahib, at many places he has 
said, "What of saying you should sacri- 
fice yourself a hundred times a day to  the 
Master; you should sacrifice yourself with 
every single breath you take." 

Sufi Sant Bulleh Shah says, "By read- 
ing the holy scriptures, we have gotten 
tired. And by paying homage to the holy 
idols and offering prayers, our forehead 
is worn out.  God is not found in the holy 
places, He is not in the temples and reli- 
gious places; He who has realized God 
has done so only from within." 

In the Muslim religion, they understand 
it as very important to  offer prayers five 
times a day and they fast for thirty days 
out of one year. They understand that at 
least once you should visit the holy place 
of Mecca as a pilgrimage, while repeat- 
ing the kalma, "La illah ha illa ha." It 
means that there is only one God and 
prophet Mohammed is the messenger of 
God; they understand that these are the 
only things which the Muslim people 
should do,  and these are the only things 
by which they will get liberation. But 
when Bulleh Shah got the intoxication of 
Naam from within, what did He write in 
His writings? "A curse on offering of 
prayers, and dirt is fasting. Bulleh Shah 
has realized Almighty Lord within; up 
until now he was in illusion, but now his 
illusion is cleared up." Bulleh Shah also 
says, "Gad is not different from you, He 
is not away from you, but you have not 

developed that eye with which you can see 
Him. And because you have not devel- 
oped that eye, you are suffering." You 
have to develop that eye, and it needs a 
lot of  hard effort. In it, love, yearning 
and faith play a very important part. 
Ajaib says, "Eyes are the dye stuff, eyes 
are the ones who give, eyes are the ones 
that receive, eyes work for the eyes with- 
out expecting anything." 

So we should maintain love and devo- 
tion for the Master. You should have 
faith in the Master. It is very important 
if you want to progress on the Path. Mas- 
ter sawan Singh Ji used to say, "If you 
are not able to  do  anything else, at least 
have respectful love for the Master. 
Because if you do  all that He says, and 
if your love for the Master is more than 
for the world, you will definitely go to the 
place from where your Master is coming, 
and you will definitely go to the place 
where your Master is going." Where does 
the Master go? Mastler goes to  His Mas- 
ter, because He is always loving His Mas- 
ter. That is why if you are having love for 
the Master, you will definitely go to 
Almighty Lord. Unless we have love for 
the Master, we cannot get rid of the love 
for the world. The love for the Master is 
the only means of developing love and 
devotion for Almighty Lord. That is why 
it is very important to develop love for the 
Master. 

Guru Nanak Sahib says, "Master, Mas- 
ter, day and night I repeat the name of 
Master, because without Master I am 
nothing. Always remain at the feet of the 
Master, in the refuge of the Master, 
because the grace of the Master cannot 
be taken away by anybody." Then Guru 
Nanak says, "I do  not know of any 
knowledge, I do not know of any contem- 
plation, I do  not know your real status, 
I know only this: that the Master is 
greatest of all because He has saved my 
honor." 
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Sayings of the Living Jesus 
Comments on the Title, Saying 3, and related sayings of 

The Gospel of Thomas 

RUSSELL 

PREFACE 
Of all the documents of New Testa- 

ment times discovered in recent years, 
perhaps the most exciting from the point 
of view of Sant Mat is The Gospel of 
Thomas. Found in Egypt in 1945, aspart 
of what is called the Nag Hammadi li- 
brary (after the nearest village to the 
burial place), Thomas is now recognized 
by the consensus of leading scholars as a 
witness to a very primitive tradition of 
Jesus' sayings-parallel to, but almost 
certainly older than, the canonical Gos- 
pels familiar to us in the Bible. This is im- 
portant because Thomas is wholly free 
from Christian theological concerns of 
the post-Jesus generation which, along 
with other factors, contributed to the 
modification and coloring of His sayings 
in the canonical Gospels. There is no 
mention in Thomas of the crucifixion, 
resurrection, or second coming; the 
Kingdom of God is seen as a mystical 
experience in the here and now rather 
than as a future upheaval. Many sayings 
which are found in the Bible in connec- 
tion with those theological concerns are 
in Thomas in a totally different 
context - exactly as Master Kirpal always 

THE TITLE: 
These are the secret sayings which the 
living Jesus spoke and which Didymus 
Judas Thomas wrote down. 

That Jesus in his lifetime spoke "secret 
sayings" is well attested in the Bible (cf. 
Mark 4:ll); even the Sermon on the 
Mount, which was given to "his disciples" 
after going up on the mountain and leav- 
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interpreted them, sometimes to the scorn 
of orthodox Christians who, invoking 
thousands of years of traditional inter- 
pretation, accused Him of "scripture 
twisting. "But Thomas is po werful objec- 
tive evidence that Master Kirpal's 
understanding of these sayings is precisely 
that of Jesus. 

This paper was written as part of the 
author's current work at Harvard Divinity 
School; it was submitted to Prof. George 
MacRae, a Roman Catholic (Jesuit) priest 
who is one of the world's leading author- 
ities on Gnosticism and New Testament 
studies, and from whom the author 
learned much. 

The footnotes marked with an asterisk 
(*) are not part of the original paper, but 
were added to make it a little easier for 
the general reader to follow. 

The Gospel of Thomas is available in 
a number of different editions. The 
translation used here is that of Thomas 
0. Lambdin, which can be found in both 
The Nag Hammadi Library in English, 
edited by James M. Robinson, and The 
Other Gospels, edited by Ron Cameron. 
Both collections are invaluable; both are 
available in paperback editions. 

- 
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ing the crowds behind (Matthew 5:1), and 
the farewell discourses in John 14-16, 
could be described in this way. In Mark 
4: 12 Jesus is explicit as to the purpose of 
these secret sayings when uttered public- 
ly: to totally confound "those outsiden-a 
very "gnostic" concept it would seem, im- 
plying a division of humanity into insiders 
(pneumatics?) who would be awakened 
by the sayings, and outsiders (psychics? 



hylics?) who would be confused and kept 
away.* But this explanation is absent 
from Thomas 9, the parallel saying, 
which might indicate that the explanation 
belonged to Mark, not Jesus.2 In Thomas 
the sayings appear to be "secret" in that 
a) they are intended primarily for initi- 
a t e ~ , ~  and b) like Zen koans and some of 
the sayings of the Desert Fathers, they ap- 
pear to be consciously designed to  awak- 
en-to suddenly bring the listener to  a 
higher level of consciousness. Thus the 
same saying might serve a double pur- 
pose: it could serve as an  explanation for 
the initiate, the already (at least partial- 
ly) awakened, and as a koan for the un- 
initiated "who has ears to  hear," 

These sayings are spoken by "the liv- 
ing Jesusn- that is, Jesus when he was 
alive and functioning as a human being, 
before his death.4 It is my view that one 
of the themes of Thomas is Jesus' stress 
on the importance of his earthly mission, 
not only in itself but as part of an esoteric 
emphasis on  the continuity of living 
teachers or Revealers. Thus instead of 
Christ crucified and risen, taken as a 
belief-object with little or no emphasis on 
his earthly concerns and preoccupations, 
we have a text in which there is no  refer- 
ence whatever to either the crucifixion 
or the resurrection, and with great em- 
phasis placed on the necessity of recog- 
nizing Jesus as a contemporary living 
awakener: 

His disciples said to Him, 'When will the 

* The Gnostics ("knowers"- Jews and 
Christians of the early Christian centuries who 
practiced mysticism, believed in a succession 
of Revealers, and understood Jesus' teachings 
in an inner, spiritual way) divided humanity 
into three classes: pneumatics, spiritual peo- 
ple who responded to the esoteric message as 
soon as it was heard (or before); hylics, fleshly 
people who rejected the message out of hand; 
and psychics, mental people who could go 
either way. 

repose of the dead come about, and when 
will the new world come?" 

He said to them, "What you look for- 
ward to has already come, but you do not 
recognize it." 

His disciples said to Him, 'Twenty- 
four prophets spoke in Israel, and all of 
them spoke in You." 

He said to them, 'You have omitted the 
one living in your presence and have 
spoken (only) of the dead." 

THOMAS 51-52 

This last saying could be read as a rebuke 
to "orthodox" Christianity5 with its em- 
phasis on a Christ who had come and 
gone, if it could be understood in the con- 
text of a line of living Revealers or  
Masters; and in fact Jesus does specifical- 
ly refer to his successor: 

The disciples said to Jesus, "We know 
that You will depart from us. Who is to 
be our leader?" 

Jesus said to them, "Wherever you are, 
you are to go to James the righteous, for 
whose sake heaven and earth came into 
being." 

THOMAS 12 

Although James, "the brother of the 
Lord," has been largely edited out of the 
canonical gospels, he is recognized by 
Paul as at  least a figure of great authori- 
ty (Galatians 1:19, 2:9; I Corinthians 
15:7) even though he did not always agree 
with him (Galatians 2:12 ff.), and after 
making an  abrupt appearance in Acts 15, 
once the author reaches a story which 
makes no sense without him, he is tacitly 
if reluctantly recognized as the leader of 
the Jerusalem community in the re- 
mainder of the book. (Cf. Acts 21: 18.) 
Despite the canonical authors' unwill- 
ingness to even admit his existence, 
though, he lived on in tradition as a 
towering f i g ~ r e . ~  
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If Thomas really sees Jesus as a Master 
in a line of living Masters, he would have 
to  have a predecessor, a Master of his 
own: and indeed he does: 

Jesus said, "Among those born of 
women, from Adam until John the Bap- 
tist, there is no one so superior to John 
the Baptist that his eyes should not be 
lowered before him. Yet I have said, 
whichever one of you comes to be a child 
will be acquainted with the Kingdom 
and will become superior to John." 

THOMAS 46 

That Jesus was a disciple of John is very 
clear from the Synoptics, where we learn 
that not only did Jesus submit to baptism 
(initiation) from him, but that very in- 
teresting and significant things happened 
as a direct result of it7; that Jesus did not 
begin his public ministry until John was 
forcibly prevented from exercising his8; 
and that John when in prison demon- 
strated his concern over whether his disci- 
ple was acting in an authorized manner 
or not by sending a delegation to find out 
(Matthew 11 :2-6). Jesus' comments to his 
disciples on this occasion (Matthew 
11:9-11) form the Synoptic parallel to  
Thomas 469; as Helmut Koester points 
out, "Matthew 11:lO and 1 l b  are later, 
restrictive additions of the Christian 
church."10 The same might be said of a 
great deal in the Bible concerning John 
who, like James the Just, has been sys- 
tematically diminished in order to 
highlight the uniqueness of Jesusu; 
whether this same tendency is already at 
work in Thomas and is responsible for the 
last half of Saying 46 is unclear to me. It 
is possible that this form of the saying is 
the authentic original of the Synoptic 
parallel (Matthew 11:ll)  and in its 
Thomas context simply refers to  the 
superiority of the present over the past, 
the living over the dead - another version 
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of the thought expressed in Thomas 52. 
Now if all this is true-that historical- 

ly Jesus saw himself and was seen by 
others as a disciple and successor of John 
who in turn delegated his mission to 
James the Just (and perhaps others, as we 
will see below) - it might explain a lot in 
early Christian history. For underlying all 
the irritation in the accounts of "Gnostic 
heresy" by the Church Fathers,I2 and 
presupposed in all the Nag Hammadi 
texts, is precisely this idea of continuing 
authority: the authority of Jesus, that is, 
which was "not as the scribes" (Matthew 
7:28)-or the bishops. For Paul and his 
successors, this would be arch-heresy, the 
direct negation of the Cross-Resurrection 
theology13 -monstrous in its implications 
and very difficult to  deal with as long as 
the tradition of "prophecy" remained 
strong in the early Church.I4 Of course, 
as Walter Bauer has very convincingly 
demonstrated,I5 we don't really know 
historically what the dominant mode was 
in the early Church. But that a tremen- 
dous battle was going on over this issue, 
at least in some places, seems very likely. 
One aspect of it was Ignatius of Antioch's 
obsessive emphasis on the authority of the 
bishop:I6 fighting fire with fire, the 
charismatic authority of the spiritual 
leader claiming descent from Jesus (or 
John the Baptist) is replaced with the 
authority of the church dignitary - also 
claiming descent from Jesus, albeit of a 
very different kind. Another aspect was 
the way in which the Fathers felt com- 
pelled to identify heresy: as systems set 
up by individual teachers, whose spiritual 
ancestry the Fathers traced back to the 
"arch-heretic" Simon Magus -who in 
turn was a disciple of John the Baptist17; 
in other words, a brother disciple of 
Jesus! What is going on here? That the 
Simonian line saw itself as one of contin- 
uing spiritual authority at least through 
Dositheus, Simon's predecessor, is at- 
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tested by Origen: "Dositheus gave himself 
out to be the Messiah or Christ."ls May 
we not assume that Basilides, Marcion, 
Valentinus, etc., all Gnostic teachers, 
(granted that the probability of them all 
being connected with Simon is small) did 
the same, and that the unspeakable truth 
lying beneath and behind their claims is 
that they did have a genuine spiritual con- 
nection, if not to Jesus, at least to John 
the Baptist? 

Putting all the foregoing together, we 
see the possibility of two lines of spiritual 
Revealers descending from John19 -one 
through Jesus and James and the other 
through Simon Magus and Menander. It is 
not necessary to see these two lines as 
mutually antagonistic in the beginning; 
in fact, whatever we can make of Acts 
8:9-24, throughout the story is a mutual 
absence of hostility - except from Peter. 
The chances are excellent, in fact, that if 
both Jesus and Simon functioned as suc- 
cessors of John, they would have con- 
tinued his basic message. Matthew 3:l-2 
and 4: 17 make it clear that Jesus, at least, 
did exactly that. The message was simple: 
"Repent, for the kingdom of heaven is at 
hand." What that message means in the 
context of Thomas we will examine below. 

One word though about the author of 
this "Gospeln- Didymus Judas Thomas, 
"the twin Judas the twin."* He also is con- 
sistently diminished in the canonical scrip- 
tures: from being the twin brother of Jesus 
in "The Book of Thomas the Contender" 
and "The Acts of Thomas," he is reduced 
to the semi-comical and semi-negative 
"doubting Thomas" (John 20:24-29) who 
is made to do and say things which, if 
there is any truth at all in the traditions 
which connect him with the books bear- 
ing his name, are a far cry from his own 
position. He, John the Baptist, James the 

* Didymus and Thomas both mean "twin," in 
Greek and Aramaic respectively. 

Just, Matthew, Mary Magdalene and 
Salome may all be victims of the theolog- 
ical wars of the next generation: affirmed 
by the esoteric tradition as the inner circle 
of Jesus' disciples, they are pushed to the 
fringe in favor of the ancestors of the 
bishops. Thomas himself may give us a 
glimpse of the beginning of this process: 

Jesus said to His disciples: "Compare me 
to someone and tell me whom I am like." 

Simon Peter said to Him, 'You are like 
a righteous angel." 

Matthew said to Him, 'You are like a 
wise philosopher." 

Thomas said to Him, "Master, my 
mouth is wholly incapable of saying what 
you are like." 

Jesus said, "I am not your Master. 
Because you have drunk, you have 
become intoxicated from the bubbling 
spring which I have measured out." 

And He took him and withdrew and 
told him three things. When Thomas 
returned to his companions, they asked 
him, 'What did Jesus say to you?" 

Thomas said to them, "If I tell you one 
of the things which he told me, you will 
pick up stones and throw them at me; a 
fire will come out of the stones and burn 
you up." 

THOMAS 13 

Stephan Davies is certainly right in saying 
that the three statements are in "ascend- 
ing order of accuracy"20; one of the pur- 
poses of this saying is to establish 
Thomas's authority as a successful disci- 
ple who is able to take fully all that his 
Master wants to give him; that this will 
(did) bring about jealousy on the part of 
his fellow disciples is clearly 
although I do  not read this as in any way 
negating the saying about James which 
precedes it: the fact that James is the 
authorized successor does not mean that 
he is the only one who is able to drink and 
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become intoxicated from Jesus' "bubbling 
spring" (cf. John 4: 13-14). 

And this is the main point of the say- 
ing: that Jesus is offering something real 
which can be taken and fully utilized by 
anyone who accepts it from the one who 
has it to give. (Cf. Thomas 24b: "Who- 
ever has ears, let him hear. There is light 
within a man of light, and it lights up the 
whole world.") 

SAYING 3: 
Jesus said, "If those who lead you say to 
you, 'See, the Kingdom is in the sky,' then 
the birds of the sky will precede you. If 
they say to you, 'It is in the sea,' then the 
fish will precede you. Rather, the 
Kingdom is inside of you, and it 
is outside of you. When you come to 
know yourselves, then you will become 
known, and you will realize that it is you 
who are the sons of the living Father. But 
if you will not know yourselves, you 
dwell in poverty and it is you who are that 
poverty." 

This tremendous verse which, coming at 
the very beginning of the Gospel, sums up 
not only Thomas' presentation of Jesus' 
message but the essence of the subsequent 
Gnostic development as well, has to be 
considered in connection with Saying 113* 
at the very end of the Gospelz2, with 
numerous verses scattered throughout 
Thomas about the Kingdom (e.g., 
20, 27, 49, 57, 76, etc.), with Thomas 
51 quoted above, and with Luke 17:21 
(which appears to be a conflation of 
Thomas 3 and 1 1323): they are all power- 
ful statements of "realized eschatology" in 
which the "Kingdom" (or "Kingship," as 
Koester prefers to translate it,24 which 

* Thomas 113 reads: His disciples said to Him, 
"When will the Kingdom come?" Jesus said, "It will 
not come by waiting for it. It will not be a matter 
of saying 'Here it is' or 'There it is.' Rather, the 
Kingdom of the Father is spread out upon the earth, 
and men do not see it." 

seems to suit the sense better) is not seen 
as remote in time or space-rather it is 
simultaneously present both as a potential 
or actual state of consciousness on the part 
of the initiate through which all things 
become clear, and as the Revealer without 
Whom the inner Kingship cannot be ob- 
tained and through Whom the initiate is 
given a glimpse of what he will find within 
himself. (Cf. John 14:6) This is basic 
esoteric teaching: P. D. Ouspensky, 
writing in the early part of this century 
from a point of view not very differ- 
ent from that of the Gospel of Thomas, 
said, "When one searches for the Super- 
man within, he finds him without; when 
he searches without, he finds him 
within."25 

This Kingship is obtained, with the 
Revealer's help, by Self-Knowledge- 
gnosis in the truest sense. When we 
know - experientially, not theoretically 
only - who we really are-"the sons of the 
living Fathern-we will have become 
something that can be known by the 
Father on His terms. "The ultimate ob- 
ject of gnosis is God: its event in the Soul 
transforms the knower himself by making 
him a partaker in the divine essence."26 
Or as C. S. Lewis puts it, "We cannot ex- 
pect the gods to meet us face to face un- 
til we have faces."27 This is the goal of 
human existence, and Jesus' urgent mes- 
sage in the Gospel of Thomas is that it 
is available here and now-never more 
than when the living Master is standing 
in front of us. To respond to His pres- 
ence by asking Him intellectual questions 
about the remote future is to  grossly 
misuse Him. 

This Kingship is "spread out upon the 
earth" (Saying 1 13) -present in every 
human being, at least potentially. I have 
not found in Thomas any trace of the idea 
that only a few are predestined by virtue 
of their innate superiority to Self-Knowl- 
edge and Kingship. Certainly many are 
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presented as turning away from what the 
Revealer has to give them; in that case, 
the alternative is the opposite of King- 
ship - poverty. But the choice is given to 

An Indian saint, Bhikha. says, 
"None is poor, 0 Bhikha; each one has 
rubies in his bundle. But how to untie the 
knot he does not know; therefore he is a 
pauper." The Revealer comes to  show us 
how to untie the knot of the bundle which 
we already have. He  does this no  doubt 
through the wholeness of His life, in- 
cluding suffering for others when neces- 
sary; but because of the way human be- 
ings are made, H e  will focus His efforts 
primarily through His words (Saying 
1 -"Whoever finds the interpretation of 
these sayings will not experience death"), 
the first job of which will have to be to 
convince us that there is a bundle to  be 
untied, a Kingship to  be claimed. The 
knowledge that we have, up to the point 
of grasping what the Revealer is reveal- 
ing, missed the point of life, can be hor- 
rifying, but also awakening: G .  I .  Gurd- 
jieff, a Sufi-oriented Russian mystic of 
this century, is supposed to have said, "If 
you look within yourself and are not ap- 
palled by what you see, you have not 
looked within yourself." But this "trou- 
bledness," as Thomas 2" puts it, leads 
directly to the astonishment of the discov- 
ery of the first glimpses of what we really 
are, which in turn makes it possible to 
come into our own as Kings--"to rule 
over All." Thomas 2 describes this pro- 
cess perfectly. 

In closing, I would like to suggest that 
if there is, as seems likely, a real chance 
that Thomas is "as old as, or  even older 
than, Q"**29 then the possibility that the 

* Thomas 2 reads: Jesus said, "Let him who seek5 
continue seeking until he f ~ n d s .  When he finds, he 
will become troubled. When he becomes troubled, 
he will be  astonished, and he will rule over the All." 

**"Q" is the  abbreviation for the German word 
quelle (source) and  it refers t o  the original sayings 
source used by both Matthew and  Luke. 
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views we have been examining reflect 
authentic positions of Jesus is very great, 
and that traditional understandings of the 
way in which Jesus saw Himself and His 
Mission should be very carefully re- 
examined in the light of what Thomas had 
to  say. 

NOTES 

1. The title (incipit) is certainly not a say- 
ing of Jesus, and Stevan Davies (The Gospel 
of Thomas and Christian Wisdom, pp. 
152-53) argues that it and Saying 1 were add- 
ed much later than the original compilation. 
I disagree; these first two verses seem very 
much in accordance with the purpose of the 
work as a whole, and I think they were includ- 
ed by Thomas himself (assuming him to be the 
compiler). 

2. See Helmut Koester, Trajectories 
Through Early Christianzty, pp. 129-32. 186, 
for evidence that Thomas represents a more 
primitive tradition than the canonical gospels. 
I find this evidence totally convincing. There 
is also the question of the purpose of the 
Gospel of Mark: if the recent discovery of a 
letter of Clement of Alexandria containing a 
fragment of a purported "Secret Gospel of 
Mark" (see Morton Smith, Clement ofAlex-  
andria and a Secret Gospel of Mark) can be 
taken on its own terms, it would imply that 
canonical Mark is an abridgement. with the 
esoteric parts removed; Jesus' comment in 4: 12 
could then be seen as a reference to the secret 
part of the book. 

3. Cf. Davies, op. cit., pp. 117 ff. On the 
understanding of baptism as initiation, cf. 
H e l m u t  Koester, Introduction to the New 
Testament, Vol. 11: History and Literature of 
Early Christianity, pp. 229, 264-65. 

4. Bertil Gartner, The Theology of the 
Gospel According to Thomas, pp. 99-101, 
takes a very different view: he assumes "the 
living Jesus" to be the resurrected Jesus. But 
he seems to read this back into Thomas on the 
basis of later more typically "gnostic" gospels. 
I don't see any evidence for it in Thomas itself. 

5. B u t  s e e  Walter Bauer, 0rthodo.xy and 
Heresy in Earliest Christianity, for the prob- 
lems involved in determining "orthodoxy." 

6. Cf. Eusebius' very interesting and mov- 
ing account, based on lost writings of Clement 
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of Alexandria and Hegesippus, in his Ec- 
clesiastical History, Book 11 (pp. 105, 17 1 ff. 
in the Loeb Classical Library edition). See also 
Koester, History and Literature, pp. 87, 156. 

7. Mark 1:9-11 and parallels; cf. especial- 
ly John 1:32, which appears to be an echo of 
this tradition despite John's reluctance to see 
Jesus as the Baptist's disciple. See Koester, 
ibid., p. 73, for Jesus'discipleship under John. 

8. Mark 1: 14 and Matthew 4: 12, 17, are ex- 
plicit on this. I find this very important in 
establishing a correct understanding of the 
relation between John and Jesus, although 
Koester, ibid., has apparently overlooked it. 
In any real Master-disciple relationship in any 
tradition, a disciple, even if he is the autho- 
rized successor of his Master, does not begin 
his public ministry until his Master has finished 
his. This is a basic law of respect. 

9. It is extremely interesting that Matthew 
11:7-9, which specifically refers to John, is 
paralleled by Thomas 78, which clearly refers 
to Jesus. 

10. Koester, ibid. 
11. John 4:30, "He must increase, but I 

must decrease," attributed to John the Bap- 
tist by the writer, sums up all four evangelists' 
intentions very neatly. 

12. E.g., Irenaeus, "Against Heresies," in 
Cyril C. Richardson, Early Christian Fathers, 
pp. 370-71: "Each one of them is not ashamed 
to preach himself. . ." 

13. I read I Corinthians 1-3 and the Epis- 
tle of Jude as direct references to this problem. 
That "Jude" may possibly be intended to be 
"Judas Thomas," (both could be described as 
"brothers of James") seems analogous to the 
attribution of the Pastoral Epistles to Paul. 

14. Cf.,  e.g., "Didache," Early Christian 
Fathers, pp. 176-77, which presupposes the 
legitimate existence of charismatic figures and 
which distinguishes them carefully from fakes: 
on the basis of behavior and ethical teaching, 
however, not theology. It is possible that 
"Didache" stands closer to the "heretical" tradi- 
tion on these matters than it does to the 
"orthodox." 

15. Bauer, op. cit. 
16. See Early Christian Fathers, pp. 87 ff. 

The necessity of loving and/or obeying the 
bishop is referred to on almost every page of 
Ignatius' letters. 

17. Werner Foerster, Gnosis: A Selection 

of Gnostic Texts, pp. 27-33, sums up the tradi- 
tion relating to Simon. The connection of 
Simon and John stems from the pseudo- 
Clementine Recognitions and Homilies. I fail 
to understand how such an astounding tradi- 
tion could have been preserved by the Fathers 
if it was not based on truth and so well-attested 
as to be irrepressible. However, Wayne Meeks, 
"Simon Magus in Recent Research," Religious 
Studies Review, Vol. 3, pp. 137-42, while 
noting that Morton Smith considered Simon 
to have been a disciple of John the Baptist (p. 
140), emphasizes the precarious state of our 
knowledge of Simon. 

18. Foerster, ibid., p. 32. Dositheus was 
another disciple of John; the story of their 
connection 'is probably not historical (see 
Meeks, ibid.) but I suspect that it is based on 
something. 

19. This begs the question of where John 
derived his authority, but that is another ques- 
tion for another time. 

20. Davies, op. cit., p.92 
21. Thomas's last statement in this saying 

is reminiscent of a story told by Jal-al-uddin 
Rumi in the Masnavi, and retold by Kirpal 
Singh in The Way of the Saints: When Hazrat 
Baziad Bastami, a Sufi Master, went into 
higher consciousness, he involuntarily ex- 
claimed, "I am God." His disciples were hor- 
rified: Islamic law was very clear that such a 
statement was blasphemous. The Master told 
them that the remark was not made by him 
but by someone else. But after several occur- 
rences the disciples attacked him with "swords, 
staves and clubs," and it is said that every time 
a blow struck home the disciple who had 
struck it received it on his own body while the 
Master beside himself kept chanting, "I am 
God." 

22. In fact, it is the original final verse if 
Davies (pp. 152-53) is correct in his assertion 
that Saying 114 is a later addition. 

23. Thomas should throw light on the cor- 
rect understanding of entos in Luke 17:21: 
Saying 3 cannot be read other than as "inside" 
or the parallelism makes no sense. Most 
modern translations of Luke read "in the 
midst" or "among" here. 

24. Koester, History and Literature, p.  79. 
25. P. D. Ouspensky, A NewModelof the 

Universe, Chapter 2, "Superman," quoted 
from memory. 
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26. Hans Jonas, The Gnostic Religion, pears to be in the canonical gospels (cf. John 
p. 35. 9:2-3; Matthew 17:10-13), and as i t  almost 

27. C.  S. Lewis, Till We Have Faces, certainly was in later Gnostic writings, the 
quoted from memory. choice could involve a gradual growth process 

28. If the idea of some sort of reincarna- over several lifetimes. 
tion process is understood in Thomas, as it ap- 29. Davies, op. cit., p. 17 

Announcements 

Allison's Shadow, the beautiful allegory by Tracy Leddy, is now 
available on cassette. The story, read by Tracy, is contained on two 
tapes. Sets may be ordered from: 

Sant Bani Ashram, Franklin, NH 03235 

The cost is $12.00 per set; please add $1.00 to cover postage. 

Pictorial Retrospective -A book of photographs and brief excerpts 
(of a general nature) from letters, interviews, and unpublished con- 
versations with Sant Ajaib Singh is presently underway. Those who 
have pictures of Sant Ji, which they feel are special and which they 
would like to share with others, are requested to contribute. All 
photographs will be returned. Please be sure that each photograph 
is labeled with your name and address, and the location, month, 
and year taken, if known. Selections from letters and conversations 
may be sent anonymously and should be direct quotes. All items 
should be sent to Neil Wolf, 928 S.E. 33rd Ave., Portland, OR 
97214. 
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Sant Ajaib Singh Ji at the entrance to the underground room 




