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The Two Ways
Sant Ajaib Singh Ji

HIs IS the bani or the writing of Guru

Ramdas Ji, the fourth Guru of the
Sikhs. In this bani, he will tell us how the
great souls come into this world to liber-
ate us other souls, and how, when They
do that job, They are opposed and ha-
rassed by the people, and what happens
to the people who crucify the Saints and
give Them a hard time; how they, after
having done this bad deed, try to justify
themselves and convince people that they
are still true; how they proclaim this
“truth” after they have done this very bad
deed; and what happens to them after
they leave the world.

In this bani, Guru Ramdas Ji will tell
us who comes to the Path of the Masters
and how they come; how the souls are de-
luded by the Negative Power even after
coming to the Path; how those souls who
obey their minds leave the Path; and how
the Master Power again brings them onto
the Path.

Further, He will tell us the difference
between the manmukhs and the guru-
mukhs [“Mouthpiece of the Mind” and
“Mouthpiece of the Guru,” respectively].
He will tell us what their qualities are and
what happens to them when they leave the
world. All this means that many aspects
of the Path of the Masters will be covered
in these two weeks that I’'m here [at Sant
Bani Ashram], and later on, I hope that

This is the beginning of the series of talks
given at Sant Bani Ashram, New Hamp-
shire, on the Gauri Vars of Guru Ramdas,
collectively called “Manmukh and Guru-
mukh.” This talk was given July 4, 1980.
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these talks will be available to you on
tapes, or maybe they will eventually be
published in the magazine or in the form
of a book; and then you will know a lot
about the Path which you have not
known up until now.

Those who think that now we are on
the Path and have been initiated, so we
can do anything we want — we can do any
bad deed we want, we can criticize any-
body —they should listen to this bani very
carefully, and pay attention to it: be-
cause it is a law of nature that whatever
bad deed you do, you will definitely be
punished for it. Master Sawan Singh Ji
always said that the Negative Power gives
no concession: every karma, good or bad,
whatever you have done, that has to be
paid off. You have to suffer or enjoy the
reaction of that karma. Either the disciple
has to pay off the bad karma, or the Mas-
ter has to pay it; but every single karma
will have to be paid or the Negative Power
will not let you go.

During this time of two weeks, you will
even learn from this bani that nobody can
become a Saint overnight. If one is to be-
come a Saint, he has to work very hard;
he has to meditate. If he has become a
Saint by meditation, His power and His
competence will not decrease; and if some
people form a party and say that heis a
Saint, and if in fact he is not, if he has
not done the meditation, he does not be-
come a Saint in that way. Nobody can be-
come a Saint just because he has the
support of a few people. The great souls
Who come in this world work very hard,
give a lot of pain to Their body, and keep
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themselves involved in Bhajan and Sim-
ran day and night; and only then can they
achieve this high status and become
Saints. They do all these things because
They have to demonstrate to other peo-
ple, and make them do the things which
They have done. Unless one has done
something, He cannot make other people
do it.

Masters do not generally criticize any-
one in the satsang, and moreover, They
do not personally criticize anyone. And
They never allow any of their disciples to
criticize others, because They want to
keep Their lives pure and they want their
disciples to keep their lives pure; and by
criticism we carry the dirt of others.

In His old age Guru Amardas Ji served
His Master, Guru Angad Dev, very
much. He was so humble that after Guru
Angad Dev left the body and He started
doing Satsang, Dadu and Dasu, sons of
Guru Angad Dev, came; and when they
saw that Guru Amardas was doing Sat-
sang, they were very upset and kicked
Him off the dais, saying “You used to be
the servant of our house, and now you
have become the owner of the throne of
our Father. How is that possible?”

When Guru Amardas was kicked off
the dais, He didn’t get upset with them.
Instead He started massaging their legs,
and He said, “Forgive me, because I have
this old bony body, and I am afraid that
because of these bones, you might have
hurt yourself when you kicked me.” He
was so humble that he didn’t get upset at
them: instead he said to them, “Take this
dais, you sit on this, I don’t have to do
anything with this gaddi, this throne.”
And Guru Amardas left that place quiet-
ly, taking his pallets and his few posses-
sions. On his way, He was robbed by
some thieves, and he became a homeless
person. Eventually he came to Goindwal,
a place in Punjab. The chief of that vil-
lage was a shepherd by profession named
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Gondar. He didn’t recognize Guru Amar-
das; he was following the sons of Guru
Angad Dev, so he started opposing and
criticizing Guru Amardas.

Despite the criticism at Goindwal,
Guru Amardas started His satsang there.
But you know that the Satsang of the Per-
fect Master is such that if anyone comes
there to see Them with full love and faith
in Them, and if they are very receptive,
they always become of the Masters. So
whenever anybody went to the Satsang of
Guru Amardas, he would appreciate Him
and become His disciple. But in that vil-
lage there lived a yogi who used to per-
form austerities. Before Guru Amardas
came there and started His satsang, peo-
ple used to come to him, but after Guru
Amardas came, not many were left with
the yogi, and he became very jealous of
Guru Amardas. So he joined with Gon-
dar, the chief of the village, and he told
Gondar, “There should be some way to
throw Guru Amardas out of here.”

Once there was a drought in the area.
People were very worried; all the crops
were dependent on the rain. So they came
to Guru Amardas and requested Him to
shower some grace on them. Guru Amar-
das replied, “It is all in the Will of God.
Let us see what is in His Will. If He wants
us to have rain and to have a good crop,
we will definitely have it.” But that was
not enough for the illiterate farmers. So
that yogi took advantage of the situation:
he told Gondar, the shepherd who was
chief of that village, “If Guru Amaradas
is thrown out of here, then this area will
have rain. Guru Amardas is an atheist;
he doesn’t believe in the existence of gods
and goddesses. How can we get rain when
we have such an atheist in our area? If
you want to have the rain, you should
throw out this Amardas.”

Illiterate farmers do not think of the fu-
ture; they just do whatever they are told
to. So they were misled by that yogi, and
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they threw out Guru Amardas from the
village. But still there was no rain.
Later on, Bhai Jetha, a disciple of Guru
Amardas, came there, searching for the
Guru. Somehow he knew that he had
been living in Goindwal, but when he
came, he didn’t find Him there. He was
very worried, and asked people, “Where
is my Master?” They replied that he was
thrown out of the village because with his
presence there was no rain in this area,
and they were told by the yogi that if they
threw him out, they would get some rain.
So Bhai Jetha said, “Did you get any rain
after you threw my Master out?” They re-
plied, “No, we didn’t get any rain.”
Bhai Jetha was a great meditator and
he possessed many supernatural powers.
He thought of taking revenge and teach-
ing a great lesson to that yogi. So using
his supernatural powers, he told the
farmers, “This yogi is so blessed and pre-
cious, that if you will take him to your
fields, wherever he will step, wherever he
will take his body, in that part of the vil-
lage, you will have rain.” So everybody
wanted that yogi to visit their field so that
they would have the rain. And it worked;
they took the yogi from field to field be-
cause they all wanted the rain very badly.
And the time came when everybody
wanted the yogi to visit their field. And
in that way he was chased, pulled and
pushed; he was so much pulled and
pushed that he died on the spot.
Eventually Bhai Jetha found the place
where Guru Amardas was living; the
Guru, after leaving Goindwal, had made
a hut in the wilderness. He had closed the
hut, and was sitting inside. Because the
Masters, those who have done medita-
tion, when They see that the people are
not receptive to Them and they don’t
want to take advantage of Their presence
in this world, They just go away from the
world. They have nothing to do with the
world, They aren’t attached to the world,
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and They have no interest in the world.
They have come into this world only to
give out the Message of God; and if the
people don’t want to accept it, then what
is the point of Their living in the world?

So thinking that, Guru Amardas went
away in the wilderness and He didn’t want
to see anyone. He put a sign on the front
door of the hut: “Nobody should come
through this door.” So when Bhai Jetha,
Baba Budha, and Bhai Gurdas, all de-
voted disciples, came to that place, they
were very surprised to see this sign. But
they said, “Master has told us not to open
this door; but we can break down the rear
wall!” So they broke through the rear
wall, and in that way they had the dar-
shan of their Master. But Guru Amardas
was displeased with Bhai Jetha, because
he had used supernatural power to teach
a lesson to that yogi. He didn’t give him
His darshan; He turned his back on Bhai
Jetha. And Bhai Jetha was sorry and he
said, “Master, why are you displeased
with me?” Guru Amardas replied, “Lis-
ten, I didn’t tell you to use your super-
natural powers to defeat those who are
opposing me. We have to live in the will
of God, and we are not supposed to do
that. Why did you do it? Why did you go
against my teachings? I didn’t tell you to
convince people that I am the Real One.
Why did you do it?” So Bhai Jetha apolo-
gized. And then they all cooperated and
helped Guru Amardas very much, be-
cause after that, He started giving Initi-
ation and holding Satsang.

This particular bani on which I am go-
ing to comment now was written by Guru
Ramdas, the fourth Guru, Who was the
successor to Guru Amardas. In this bani,
he will show us exactly what happened to
Guru Amardas and how things went when
He was opposed. Despite the criticism of
the people, and their opposition, He still
worked. He gave the secret of the Naam,
and He gave Initiation to the people.



The Negative Power received many
boons when this creation was created.
One of the boons was that whenever Per-
fect Masters come into this world, They
should not be allowed to perform mira-
cles to attract people. That is why, when
Masters come, They do not perform any
miracles. It is not a big thing for Them
to give an eye to a blind man, or a leg to
a crippled man: They can do it very easily;
it is just play for Them. But They are not
allowed to do that. If They were allowed
to do it, just one Perfect Master would
have been enough to liberate the whole
creation.

Another boon which the Negative
Power asked for and got from Sat Pur-
ush, is that wherever souls get birth, they
should be content with it and not com-
plain. They may try for better, but they
should not complain, and they should be
pleased with whatever they have been
given. So you know that the body of a pig
is very difficult to live in; he has to eat
dirt, he is always dirty, he is not comfort-
able at all. But still he is very contented
and happy in the body which he has been
given. He never complains; not even pigs
want to die. If you try to kill them, they
will scream and resist.

The third boon was, wherever the souls
are born, they should not have any
knowledge of their past. They should not
know what bad karma they are suffering
from, and what good karma they are
enjoying.

These are the boons which the Negative
Power received, and this is why Masters
never attract disciples by performing
miracles. But you know that even if the
perfume seller doesn’t want to sell his per-
fume, sometimes it happens that his bottle
is left open; and in that way people know
who is selling perfumes, and they come
to him by themselves. In the same way,
even though Masters do not perform any
miracles, somehow, those who are recep-
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tive to the grace of the Master, and those
who have an open heart for Him, they
recognize the perfection of the Master
somehow. That is why they come to the
Path of the Masters. But Masters never
perform any miracles: They never curse
anybody, and They never prophesy that
“You will have this” or “you will not have
this.” They are not allowed to do that.
Even though They are able to do this
without any problem —it is very easy for
Them —still, They are not allowed, so
They don’t.

The Satguru is the Gracious One in
Whose Eyes everyone is equal.

Now Guru Ramdas Ji says, Whenever
God wants to liberate us, He puts His
power, His skill, His competence, within
some human pole; and using that human
pole, He liberates us and gives us good
teachings. If He tried to do that through
the animals and other lower creatures, we
would never have been able to take ad-
vantage of that. Because we are human,
He keeps His power, His skill, within
some human form. On one side Master
is connected with God, and on the other
side He is connected with the world. He
is the only person who brings the message
of God and gives it to us.

But for Him everybody is equal. He
looks at His Sangat with the same eyes,
or with the same sight, as He does His
physical children; for Him the foe and
friend are equal; He has an equal angle
of vision for everybody. By meditating,
He has reached up to this point: He can
see God working in every leaf, and in
every creature in this creation. That is
why He sees God functioning everywhere.
He has complete knowledge of how God
is absorbed and is present at every place,
and how he has to see God working with-
in everyone. When our soul rises above
the level of mind and the organs of senses,
and when we look from above to the
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world below, then we can easily see that
God is working everywhere. When we rise
high enough to see the world below work-
ing, then we can easily see God function-
ing everywhere; and then we can say that
God is living, or God is present, in every
leaf, every creature, even in the friend and
in the enemy regardless.

When we look at things from below —
from the level of the mind and the organs
of senses —then we see different faces; we
see different people. That is why we say,
“One is good, one is bad”; and that is why
we discriminate between people and find
differences in them.

Guru Sahib says, “As long as one is in-
volved in duality, he sees good and bad.
But Gurumukhs have become one, they
have absorbed Themselves in the Ultimate
One, in God, and that is why They see
Him working everywhere.”

He looks at everyone equally, but
each receives according to his re-
ceptivity.

Master looks at us with the same sight.
His feelings towards us are equal; for ev-
eryone it is alike and He has the same
amount of Grace for everybody. But we
receive from Him according to our recep-
tivity. The more receptive we are towards
Him, the more Grace we will feel; and the
less receptive we are, the less we will feel.
It is like a father who has two sons: One
son obeys him, takes his advice to heart,
goes to school, and obeys the teachers and
the masters there; and in that way he
awakens the power of knowledge which
he has within himself. Whereas the other
son does not obey his father; he doesn’t
go to school, he doesn’t obey his teachers;
and therefore he doesn’t do anything to
awaken his sleeping knowledge. When
both of them become older, the one who
obeyed his teachers and his father, be-
comes a good, respected man in the
world; whereas the other one, because he
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is illiterate, doesn’t get a respectable job
or any respect in the world. But still they
are the sons of the same father; the affec-
tion, the love and the attention of the fa-
ther was the same for both of them; but
because their receptivity was different —
one was obeying his father, the other was
not —their future was different.

In the same way, in the Path of the
Masters, no doubt we all are the children
of God. But if we don’t obey the Master,
if we don’t do what He wants us to do,
then our condition is like that boy who
was not able to get a respectable job. That
is why, in the Path of the Masters, there
are both gurumukhs and manmukhs —the
gurumukhs are those who obey the Mas-
ters, and the manmukhs are the ones who
don’t obey the Masters, who may not even
come to the Path. We are still the children
of the same God, but there is no way that
gurumukhs and manmukhs can be called
similar or the same, even though they are
children of the same God. Guru Ramdas
says that in the Path of the Masters, guru-
mukhs and manmukhs are like water and
oil—they can’t mix —they will always re-
main different. Their qualities are differ-
ent, everything is different. Again, a
father has two sons; one passes his exami-
nation, the other fails. The Gurumukhs
liberate the souls, whereas the manmukhs
take the souls in the other direction, and
keep them in this world.

In the Satguru lies the Nectar and the
highest status of the Lord.

Sant Satgurus have worked very hard and
after meditating very completely They
have manifested the Naam within Them.
They have spent a major portion of Their
life in this direction. Because of Their
constant hard work, They have been able
to manifest Naam. That is why that
Naam is compared wih nectar: because it
is not an easy thing to manifest it within
ourselves.



It is the only thing which is worth re-
ceiving, or asking for, from the Master:
the wealth of the devotion of Naam which
He has collected and which He has mani-
fested. This is the only thing which will
go with us; it is such a thing which will
never be destroyed, which can never be
stolen by anyone; and it is the only thing
which helps us in this world, as well as
in the world beyond. As long as the Mas-
ters live in the physical body, They do not
say, “You take me as your Master.” They
say, “Your Master is within you. That is
the Form of the Shabda, that Naam
which is manifested here.” They don’t at-
tach Their disciples with Their body. They
connect the disciples with the Shabda
which is working and which is manifested
within them. The body of the Master is
not going to exist forever in this world;
neither is the body of the disciple. The
form of the disciple is the soul, or Surat,
and the form of the Master is the Shabd.
Even if the Master leaves the body right
after initiating the soul, that disciple does
not need to go to any other Master, be-
cause his Master is still within him. The
only difference that the departure of the
physical body of the Master makes is, that
the disciples of that Master are no longer
benefited by the physical darshan of the
Master. Such dear ones, whose Master
has left the physical body, can go to the
Satsang of their Master’s successor; and
if they have any questions to ask, they can
ask them of Him; and if they have any
obstacles, any hindrance in their medita-
tion, they can request Him to help them;
and in that way they can get the benefit
of the living Master.

The Master who has left the body can-
not come back and initiate the new souls.
Only the new Master, the living Master,
can initiate new souls.

Nanak says, By Grace one medi-
tates on the Lord;

Rare Gurumukhs obtain Him.

We go in the company of the Master only
when God showers Grace on us. And we
get connected with Shabd Naam only if
Master showers grace on us.

FEgoism and maya— both are poison.
People lose continuously in this
world.

Egoism is the great big wall, obstacle, be-
tween us and God. As for maya—nobody
has ever been contented with maya. Even
if we get the wealth of the whole world,
still we are not contented; there is no
peace or happiness in collecting the maya
of the world. Maya never stays at one
place forever; it is not permanent; it goes
on changing. It is like the shadow of the
tree which is at one place in the morning,
in the afternoon at another place, and in
the evening at another; and then there
comes a time when the shadow is gone.
So that is why the Masters say, there is
no peace or happiness in collecting maya.
Even if God gives us the wealth of the
whole world, still we will not be con-
tented. Guru Nanak says, “Even if you
collect the wealth of the whole world, still
your hunger will not be satisfied.”

Profits lie in the wealth of the Lord,
which is acquired by meditation
on the Shabd of the Gurumukhs.

Gurumukhs meditate on Shabd Naam on
this physical plane, and when they go,
they take nothing but the wealth of Shabd
Naam with them. And they make their
disciples meditate only on Shabd Naam.

The filth and poison of egoism are
removed by keeping the Nectar of
the Lord in the heart.

Why do we have to do the meditation of
Shabd Naam? Because the valley —the
obstacle, the hindrance of egoism — which
is between us and God, can be crossed
only by doing the meditation of Shabd
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Naam. That is why it is very important,
if anyone wants to realize God and reach
Him, to first of all remove this wall of
egoism.

Those Gurumukhs on whom the
Lord showers His grace, accom-
plish all Their works.

Doing the meditation of Shabd Naam
does not give us any defect in our body;
nor does it make us lose in our worldly
business. Instead of losing, we gain a lot
if we are meditating. It helps us make
progress in our worldly business also.
Whatever work we start, if we do medita-
tion before it, definitely we will have good
results and we will become successful in
it. So it is very important; even to get
worldly success, if we meditate, it helps.

Nanak says, Those who meet the
Ones who are already united with
Him, meet the Creator.

Only those who have come in the selection
of God from the very beginning, come
and take the gift of Shabd Naam; only
they remain in touch with the Shabd
Naam; only they meditate on it.

O Lord, You are the True Lord and
You are True.

Now Guru Ramdas Ji says, “O Lord, You
are True.” “True” means that which never
perishes, is never destroyed, and which is
existing from the very beginning. He says,
“You existed even before this creation was
created, You will exist after it also, You
exist even now. You are the Giver to ev-
erybody and You are the Lord, the Mas-
ter, of everyone.”

All remember You, and all cling to
Your Feet.

Now He says, “Those who appreciate
You, sing Your praise, and do Your devo-
tion, they are good. Those who do all
this, reach their Home.” Even the animals
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and birds express their gratitude and
thank God in their own way and in their
own language. Farid Sahib says, “I sacri-
fice myself on those birds who live on the
branches of the trees in the forest, and
who go and search for food on the
ground, and who suffer so much, but still
do not give up the hope of God, nor for-
get God.”

We know that the birds wake up early
in the morning, before we do, and they
start singing the praise of God in their
own language and in their own voice.

On the other hand, a man demands
many comfortable things. But even if he
eats many good things, when he has to get
up in the morning to do his devotion, he
makes excuses. He says, “My body is not
feeling good. I have pain in my knees,

. . 7 etc. He finds many excuses for not
doing the meditation. So Farid Sahib
says, “Even the birds, those who get up
early in the morning and remember the
Name of the Lord, they are better than
those men who don’t get up in the morn-
ing to sit in the remembrance of God.”

Your praise is beautiful;
You take the ones who praise You
across.

Now he says, “O Satguru, O Lord, Your
glory is very beautiful, and those who ap-
preciate You, who sing Your glory, Your
praise, they never remain in this world;
they become detached from this world,
and get liberated.”

Mahatmas tell us that we can sing the
praise of the Master and appreciate Him,
only if we have love for Him. But we
don’t have enough love for Him, so in-
stead of appreciating His existence in this
world, we appreciate the existence of the
worldly things; because we are in love
with the worldly things.

Gurumukhs get the fruit;
They remain absorbed in the True
Naam.



Gurumukhs appreciate and sing the praise
of the Master always. Whether they are
asleep or awake, whether it is day or
night, no matter what they are doing, they
continuously sing the songs of praise of
the Master. And what do they get from
God? What reward does God give them?
God loves them; God embraces them;
God welcomes them to His Home, and
honors them. That is what they get from
God when they appreciate Him.

My Lord, You are great and great is
Your glory.

“You are the donor and giver of life to
everybody; You give to everybody in this
world; that is why Your glory is great.
And those who sing Your praise, those
who sing Your glory, they also become
great.”

All the praise and talk is tasteless
without the meditation of Naam.

Whatever appreciation we have for the
worldly things, no matter what we praise
in this world, we do not get any taste of
it. If we do not praise the Master, if we
do not sing the praise and the glory of
meditation, if we do not involve ourselves
in that, we do not get any taste from
worldly things, because they are tasteless.

Manmukhs praise their egoism and
fight because of attachment and
ego.

Even if manmukhs come to the Path, be-
cause their egoism is very strong, what-
ever they do in the Path, is also full of
egoism; they follow the Path only to feed
their ego.

Master Sawan Singh Ji used to say, “All
that you have done becomes undone
when egoism comes.” He used to say,
“You may do a lot of work, a lot of good
things, but then if you have the feeling of
egoism — if we say, “we have done this”—
it is as if we had put some ashes all over
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delicious food.”

Those whom they praise, die;
And those who criticize also die.

Manmukhs are involved in praising the
world and worldly things. They say, “I
have done this, I have done that.” And,
“That relative is very good; he has a great
post,” etc. But what is going to happen
in the end? All the relatives and every-
thing are going to be left here, and no-
body will go with us. So what is the use
of appreciating and singing the praise of
those who are not going to go with us?

Nanak says, Gurumukhs get libera-
tion by meditating on the Lord
and His Supreme Sound.

What do Gurumukhs do? They do the
devotion of Naam, they sing the praise of
Naam, they praise and appreciate Master.
Because they sing the glory of Naam and
meditate on it, they easily get liberated
from this world.

O Satguru, show me the Naam of the
Lord so I may meditate on Him
within my mind.

Satguru comes onto this physical plane to
tell us, “Do the meditation of Shabd
Naam because your soul is thirsty from
ages and ages, and if you will do that
meditation she will get satisfied and be-
come alive again.”

Nanak says, The Naam of the Lord
is pure.
By repeating it one removes all pain.

Masters tell us that Naam is very holy,
and those who meditate on it, and within
whom Naam is manifested, they also be-
come very holy. Naam is not just a few
words; Naam is the attention of the Mas-
ter; Naam is the power of the Master. He
within whom it is manifested, becomes
holy; moreover, he within whom Master
puts his Naam also becomes holy. That
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is why Kabir Sahib says, “Even the leper
whose body oozes dirt and blood, and
who smells bad —if he is doing the medi-
tation of Naam, he is much better than
someone with a body made of gold but
who is not doing the meditation of
Naam.”

You yourself are Nirankar (the
Formless One) and Niranjan (un-
affected by maya).

Those who meditate on You single-
mindedly lose all their pains.

Now Guru Ramdas Ji sings the praise of
the Lord. He says, “You are unaffected
by Maya, and You are above everything
in the world, and those who do your
devotion also rise above all this, they
become free from the pain of birth and
death, and they get liberated.”

There is no equal to You,
To whom one may tell his pains.

Now the Master says, “O Lord, You have
no equal that we may go to and tell about
our pains and sorrows, instead of com-

ing to You. So it is better for us to come
and kneel before You and tell You about
our pain.”

O Lord, You Yourself are the giver;

You are unaffected by Maya;

You are the Truth;

And You are pleasing to me.

You are my True Lord, and Your
Naam is also True.

Now He says, “O Lord, You are the giver,
and You create the yearning within the
souls to come to the Master; You inspire
them from within. You Yourself bring
them to the Feet of the Master. Distance
makes no difference to him who is being
inspired by You and pulled by You.” That
is why the disciple may be living millions
of miles away from the Master, but if he
has been inspired by God, he will come
to the Master. Many times it happens that
those who are not inspired by God, who
have not been chosen by God, even if they
are living close to the Master, do not take
any advantage of it. That is why He says,
“You are the Giver. When You give such
a gift to someone, You never repent.




The Well of Living Water

Eleventh in a series of commentaries on the Gospels

RUSSELL PERKINS

IS TIME we are taking up the fourth

chapter of the Gospel of John. This

is a famous story, a very remarkable and

beautiful story which Master Kirpal has

mentioned many times throughout His

discourses and in which the esoteric
teaching is quite clear.

He left Judea, and departed again into
Galilee.

And he must needs go through
Samaria.

Then cometh he to a city of Samaria,
which is called Sychar, near to the parcel
of ground that Jacob gave to his son
Joseph.

Now Jacob’s well was there. Jesus
therefore, being wearied with his
journey, sat thus on the well: and it was
about the sixth hour.*

There cometh a woman of Samaria to
draw water: Jesus saith unto her, Give
me to drink.

(For his disciples were gone away un-
to the city to buy meat.)**

Then saith the woman of Samaria un-
to him, How is it that thou, being a Jew,
askest drink of me, which am a woman
of Samaria? for the Jews have no dealings
with the Samaritans.

Jesus answered and said unto her, If
thou knewest the gift of God, and who
it is that saith to thee, Give me to drink;
thou wouldest have asked of him, and he
would have given thee living water.

The woman saith unto him, Sir, thou
hast nothing to draw with, and the well
is deep: from whence then hast thou that
living water?

Art thou greater than our father Jacob,
* Noon.

** Food.
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which gave us the well, and drank
thereof himself, and his children, and his
cattle?

Jesus answered and said unto her,
Whoseoever drinketh of this water shall
thirst again:

But whosoever drinketh of the water
that I shall give him shall never thirst;
but the water that I shall give him shall
be in him a well of water springing up
into everlasting life.

The woman saith unto him, Sir, give
me this water, that I thirst not, neither
come hither to draw.

Jesus saith unto her, Go, call thy hus-
band, and come hither.

The woman answered and said, I have
no husband. Jesus said unto her, Thou
hast well said, I have no husband:

For thou hast had five husbands; and
he whom thou now hast is not thy hus-
band: in that saidst thou truly.

The woman saith unto him, Sir, I
perceive that thou art a prophet.

Our fathers worshipped in this moun-
tain; and ye say, that in Jerusalem is the
place where men ought to worship.

Jesus saith unto her, Woman, believe
me, the hour cometh, when ye shall
neither in this mountain, nor yet at
Jerusalem, worship the Father.

Ye worship ye know not what: we
know what we worship: for salvation is
of the Jews.

But the hour cometh, and now is, when
the true worshippers shall worship the
Father in spirit and in truth: for the
Father seeketh such to worship him.

God is a Spirit: and they that worship
him must worship him in spirit and in
truth.

The woman saith unto him, I know
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that Messias cometh, which is called
Christ: when he is come, he will tell us
all things.

Jesus saith unto her, I that speak unto
thee am he.

And upon this came his disciples, and
marvelled that he talked with the
woman: yet no man said, What seekest
thou? or, Why talkest thou with her?

The woman then left her waterpot, and
went her way into the city, and saith to
the men,

Come, see a man, which told me all
things that I ever did: is not this the
Christ?

Then they went out of the city, and
came unto him.

In the mean while his disciples prayed
him, saying, Master, eat.

But he said unto them, I have meat to
eat that ye know not of.

Therefore said the disciples one to
another, Hath any man brought him
aught to eat?

Jesus saith unto them, My meat is to
do the will of him that has sent me, and
to finish his work.

Say not ye, There are yet four months,
and then cometh harvest? behold, I say
unto you, Lift up your eyes, and look on
the fields; for they are white already to
harvest.

And he that reapeth receiveth wages,
and gathereth fruit unto life eternal: that
both he that soweth and he that reapeth
may rejoice together.

And herein is that saying true, One
soweth, and another reapeth.

I sent you to reap that whereon ye
bestowed no labour: other men laboured,
and ye are entered into their labours.

And many of the Samaritans of that
city believed on him for the saying of the
woman which testified, He told me all
that I ever did.

So when the Samaritans were come un-
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to him, they besought him that he would
tarry wih them: and he abode there two
days.

And many more believed because of
his own word;

And said unto the woman, Now we
believe, not because of thy saying: for we
have heard him ourselves, and know that
this is indeed the Christ, the Saviour of
the world.

JOHN 4: 3-42

In verse 4, it says, “He must needs go
through Samaria.” Geographically, that
is not true. There was no necessity to go
through Samaria. In fact, a road was set
up precisely so the Jewish people in
general could avoid Samaria. In order to
understand what Samaria meant at the
time of the New Testament, and who the
Samaritans were, we need a little bit of
background. In the time of David and
Solomon, which is approximately 1000
B.C. (about 1000 years before these
events), there was one kingdom called
Israel, which included what at the time of
the gospels, was Judea, Samaria and a
number of other places, too. It was a
united kingdom of all of the twelve tribes
of Israel. Under the reign of the son of
Solomon, King Rehoboam, there was a
rebellion. Ten of the twelve tribes re-
belled; there was a civil war; and the ten
tribes won, that is to say they won the
right to rebel. They broke away and they
formed a kingdom of their own, for
which they took the name Israel —because
most of the people of the old kingdom
were among the rebels. This was for tribal
reasons: the old united kingdom had been
dominated by the tribe of Judah, of
which both David and Solomon were
members.

When the kingdom split, the kingdom
of Judah, which was the tribe of Judah
which had been the strongest single tribe,
plus the smaller tribe of Benjamin, kept
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the capitol of Jerusalem; which meant
that they remained in control of the
religious establishment, the priests, the
temple, and so forth. The ten tribes that
formed Israel established their own
capitol which they called Samaria, and
this was the capitol city of the kingdom
of Israel.

Still, the people of the Northern
Kingdom (the kingdom of Israel is often
called the Northern Kingdom because
these names get very confusing) did go to
Jerusalem for the temple; they did par-
ticipate in the sacrificial cult there and
they were able to cross the border for that
purpose, but there was a tendency in
other ways to split apart. During this
period, though, some of the greatest
prophets, Elijah, Elisha, Amos, and
others who are very prominent in the Bi-
ble, came out of the Northern Kingdom.
About three or four hundred years after
the kingdoms were set up, the Assyrians
came through and conquered the Nor-
thern Kingdom. They smashed it,
destroyed its capitol city, and deported its
people.

Now, when we read in the Bible or in
other ancient records that a people were
deported, it does not mean that every
single person in the place was taken away;
it means that the important people were
taken away. The leaders, intellectuals,
professional people, people who knew
something — people, in other words, who
were possible trouble makers —were re-
moved wholesale and dispersed through-
out the Assyrian Empire. This is the
origin of the Ten Lost Tribes of Israel,
because those ten tribes disappeared from
history and no one really knows what has
happened to them although there are hun-
dreds of theories.

At the same time the Assyrians brought
in many other people from other parts of
the empire and put them there to take the
place of the people they had taken out.
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But the common people, the peasants, the
villagers, the uneducated people, were left
behind, and all contact with the northern
kingdom of Judah was cut off at this
point. Assyria did not conquer Judah;
that is one of the most interesting miracles
of the Old Testament (Lord Byron wrote
a poem about it): they were stricken by
plague on the eve of attacking Jerusalem,
and went away. Judah was not conquered
until 150 years later by the Babylonians.

By the time of the New Testament what
had happened was that the people who
lived in what had been Judah (now the
Roman province of Judea; the Latin ver-
sion of Judah. The origin of the word
“Jew” is from Judea or Judah) plus
Galilee (to the north of Samaria), had
preserved the religion of the Old Testa-
ment reasonably intact. From their point
of view, they had preserved it perfectly.

Whereas, the Samaritans, who by now
were a racial mixture, had, by the stan-
dards of the Jewish people of Jerusalem,
a very imperfect religious practice. They
no longer came to Jerusalem. They had
built their own temple on Mt. Gerizim
which had been destroyed about one
hundred years before the time of the
gospels by a Jewish high priest. (That is
the mountain the woman is referring to.)
But they continued to worship there even
though the temple had been destroyed.
Also, the Samaritan people only accepted
the first five books of the Bible as scrip-
ture, while the Jewish people, by this
time, accepted the writings of the proph-
ets, the Book of Psalms, and so forth. So
the Jewish people of Judea looked down
on the Samaritans on two counts: they
considered them racially inferior, and
religiously inferior. The Jews didn’t even
like to go into Samaria: they felt that con-
tact with a Samaritan was defiling in
itself. Samaritans were very aware of this
and, of course, a despised people has its
own way of looking at the people who
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despise them. At the same time, in the
context of the time, Jerusalem and Judea
was where the action was. Samaria was
an out-of-the-way, backward province
and therefore, the people didn’t have a
very high opinion of themselves. When
Master Kirpal used to tell this story He
invariably said that the woman perhaps
had an inferiority complex when she said
to Him, “How is it that you being a Jew
ask drink of me?”

We have seen in previous comments
how Jesus made a point of associating
with despised people, even though this
made other people look down on Him,
He did not care about being respectable,
at least in these outer things. He did not
care whether other people would object
if He talked to a certain person or not.
Here we have Him going out of His way
to go to a Samaritan woman. Why “out
of His way”? Because there was no need
to go through Samaria. As we said, Jews
did not like to go there, so they built a
road which bypassed Samaria from
Galilee to Judea and every Jew who
traveled back and forth between those
two places traveled that road. Yet the
author here is very emphatic: “He must
needs go through.” Therefore, the conclu-
sion is obviously that He had to go there
because He had to see that woman and
reach her. So, for her sake and for the
sake of the others whom He reached
through her, He went out of His way in-
to hostile territory and gave her what He
wanted her to have, I think it is a remark-
able example (in the lives of Kirpal and
Ajaib I have seen this many times) of how
the Master will go out of His way primar-
ily to reach one person and, through that
person, many others. I have known in-
stances where the Master has told me that
He has gone to a place specifically for one
person, and yet many others also got
benefit.

Now, the woman has many counts
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against her, obviously. And Jesus does
not pull any punches with her. This is a
really remarkable conversation—one that
stands with some of the stories that are
told about more recent Masters in the
Sant Mat tradition.

Who is this woman? She is a Samari-
tan, first of all, with all that that implies.
(By the way, Jesus’s parable of the Good
Samaritan has of course this same back-
ground. In other words, when He told
that parable in answer to the question,
“Who is my neighbor?” He deliberately
took the most despised person possible in
the eyes of the person who asked Him
that question and made him the hero of
the story. By one of the strange twists of
history, the story has remained but the
whole context out of which it came has
been forgotten. Most people who remem-
ber their Sunday School days will think
that Samaritan means something like
“good guy”! I think it is a great irony.)

But she’s not only a Samaritan, but a
woman of very questionable reputation,
to say the least. What Master refers to as
her inferiority complex, her sense of be-
ing a Samaritan, comes to the fore, and
she directly questions Him: “You’re a Jew
and I’'m a Samaritan; why are you bother-
ing with me?”

Jesus’s reply (the first time in the gos-
pels that He speaks of living water) is say-
ing, “You, too, have a right to this.” That
is the point. “I asked you to give me to
drink because you and I (regardless of this
Samaritan/Jew question) have a connec-
tion with each other. You would have
asked of me and I would have given it to
you —living water.”

Now, there is a pun here, because the
word for “living” also means “flowing.”
Its original meaning is “living,” but it is
applied to water in streams as opposed to
waters in wells and cisterns, for example.

(Continued on page 18)
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On Private Interviews

from a Question and Answer Session, November 28, 1982

Sant Ajaib Singh

Master, could you talk about a private interview with the Saint?

WHEN ONE goes for a private interview with a Saint, one
needs a lot of thinking and preparation, because the great
Soul Which is working in the Saint knows about your every single
thought.

Some time ago, one Westerner came to see me, and he went
on talking for half an hour. He did not let me say even a single
word, and at the end he said, "I feel that I have talked too much.”
Just imagine how that dear one would have benefited. Because
when we go to the Saint, when we go to the Master, we are go-
ing for our benefit. Either we go to get a solution for our prob-
lems, or we go to get some advice from Him; because the advice
of the Saint is not less than the advice of the Almighty Lord. And
if we don't let Him speak a word, then what benefit can we get
from Him?

You can come to the interviews and see that people bring many
long letters, and they give them to Pappu. In these they write
the questions, and they themselves write the answers to the ques-
tions. I listen to everything that is written very patiently; and
many times I feel the Grace; I feel sympathy for the dear ones;
and I think, "This dear one has come to me. I should give him
something.” But when the dear one goes on asking the questions
and then himself goes on replying to the questions, what can I
do? That is why whenever we go to the Master in the interview,
we should ask Him only those things which we don't know. We
should not go on asking questions just for the sake of asking. We
should tell Him only those things for which we need a reply.

Lovingly, I would like to advise you about going for an inter-
view. Whenever you go to any Sant Satguru for an interview,
before asking any question, just think about the question. Think
about whether you know the answer to the question, or not. If
you know the answer to the question, there is no need to ask
that question from Him. Ask only those things from Him which
you don't know. Many times people have the impression that if
they do not ask questions in the interview, they will get less time.
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But that is not true. I give equal time to people who do have ques-
tions, and people who don't have questions. In the private inter-
view you should ask questions regarding your family affairs, or
if you have any difficulties in meditation, or anything which is
very personal. You can ask general questions concerning the Path
in these Question and Answer Sessions, so that other people also
get benefited.

Saints have complete knowledge of the souls. They also have
complete knowledge of our physical bodies. They even know how
many veins are in the body, how many parts of the body are in
the male as well as in the female. They know where in the body
the water we drink goes, and where the food we eat goes. They
know everything! So whenever we ask any question from Him,
don't think that He is a fool, or that He does not know anything.
Always remember that He is all-conscious, and that there is not
even one thing which He does not know.
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The Well of Living Water

(Continued from page 15.)

So the woman does not understand fully
what He means at first. She thinks that
what He is saying is that He’s got better
water than can be gotten out of the well,
but how can He have it? Then He ex-
plains to her what the living water is. And
He gives her in effect, out of the blue, a
very profound and esoteric part of His
teaching, in its most complete form. And
indeed, these verses are really important:

Jesus answered and said unto her,
Whosoever drinketh of this water shall
thirst again:

But whosoever drinketh of the water
that I shall give him shall never thirst;
but the water that I shall give him shall
be in him a well of water springing up
into everlasting life.

JOHN 4:13-14

Now, we know because we have access to,
and take seriously, a much wider tradi-
tion than most people who study the Bi-
ble, that this concept of “living water” is
a universal concept, found in all religions,
in all scriptures of the world. In India it
is most often called amrit, which
translates most easily as “nectar.” And in
His book Naam or Word, Master Kirpal
has shown how this concept of amrit or
“the water of life” is found in all the scrip-
tures including the one we are now
reading; because this section is quoted
there.

We know further, because of the tradi-
tion that we have access to, and the
Masters Whom we have met personally,
that this “living water” is another way of
referring to Naam or the Power of
God —the same Power that in the first
chapter of this gospel is called the
“Word.” There are two connotations
which are not always present when an-
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other name is used. One of them is the
bliss of it: this living water is intoxicat-
ing to drink. That is not emphasized in
this verse, but it is implicit.

The other is the capacity for develop-
ment of the Naam we are given by the
Master. A connection is established be-
tween Him and us and we all know that,
but what He gives us is not supposed to
stay on the level of Him giving us
something. There are thousands of
references to this in the writings of the
Masters. If we develop that which He
gives us, then it becomes an ocean, a
perennial source, a “well of water
springing up into everlasting life,” in us
also. We will have contact with that
perennial source and then it will no longer
be a question of our conserving what we
have been given, but it will be a matter
of giving out freely from the never-ending
source that we have tapped within our-
selves. This is the tremendous teaching
that Jesus is giving out here for the first
time in the gospels.

But whosoever drinketh of the water
that I shall give him shall never thirst;
but the water that I shall give him shall
be in him a well of water springing up
into everlasting life.

JOHN 4:14

Of course, He is playing with the woman
a little bit because He is not bothering to
clarify that He is talking on a different
level than she is. Masters do that some-
times, but the purpose of it may be to
make us think, to shock us into realizing
that we are not in an ordinary situation
when we are speaking with a Master.
So, He presents this absolutely tremen-
dous concept to her out of the blue—to
this woman whom we may have reason
to believe has never thought along these
lines in her life. And she responds:

The woman saith unto him, Sir, give
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me this water, that I thirst not, neither
come hither to draw.
JOHN 4:15

Now, she may or may not know it, but
she is asking for initiation at this point.
And it is accepted as such, although not
quite without problems, as we will see.

Jesus saith unto her, Go, call thy hus-
band, and come hither.

The woman answered and said, I have
no husband. Jesus said unto her, Thou
hast well said, I have no husband:

For thou hast had five husbands; and
he whom thou now hast is not thy hus-
band: in that saidst thou truly.

JOHN 4:16-18

After presenting to her the possibility of
the fulfillment of human life through this
image of the living water, and after tell-
ing her that it is available to her, and after
she has asked for it —then Jesus brings up
the question of her life situation.

This little by-play between them is a very
famous section of the Bible and has been
the inspiration of novels, paintings, etc.
But certain things are noticeable. For one
thing, Masters do often respond to people
directly without having had things ex-
plained to them beforehand. There is a
very amusing incident of this kind in John
Molinari’s article in the August 1981 SaNT
Bang* and I have many times had ex-
periences with both Kirpal and Ajaib in
which my innermost being was penetrated
without any voluntary information on my
part. It can be, of course, very uncomfor-
table. Now, the woman does not know at
this point, of course, that Jesus knows
anything. It is a legitimate question; most
village women do have husbands.
Presumably she is of marrying age; so with
her answer, “I have no husband” —in a
sense she passes the test.

There is another connotation to this.
*p. 15, col. 1
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Many commentators think that she is
quick to say “I have no husband” because
she is interested in Jesus in a romantic
way. From this point of view, it fits in
very well with, for example, the stories
which appear at the end of the discourse,
“Dance Mind Dance,”* There Sant Ji
gives several examples of Guru Nanak,
Guru Gobind Singh, and others being ap-
proached by women who are interested in
them in a romantic way, and They re-
spond by dealing with them as though
they were spiritual seekers. They don’t
pay any attention to the romantic part;
They treat them as souls, and the women
respond, eventually taking initiation. In
other words, they were not punished, but
their inferior approach was used by God
as a handle to approach them. If that con-
notation is true, if she is announcing her
availability here, then, of course, this is
a very similar story: this also ends in her
initiation and Jesus does not waste any
time even seeing her on that level at all.

According to Jewish law at this time, it
was not legal to have more than three hus-
bands; that is, you could not get married
more than three times in the course of your
lifetime. So her last two companions were,
legally speaking, not her husbands anyway.
This may not have been true in Samaria;
not much is known about that. But in any
case, she is not married to the one that she
is now living with. “He whom thou now
hast is not thy husband: in that saidst thou
truly.” He is pleased she has freely admit-
ted that. In that sense she has passed a test.

Another article in the August 1981 issue
of SaNT BanI referred to above, “Long
Live Beautiful Master Kirpal,” by Michael
Barickman — gives a very strong account
of a similar experience between him and
Master Kirpal in which he and his compa-
nion, Chindy, did not answer this question
quite so truthfully, and how Master Kir-

pal reacted to that.
* Streams in the Desert, p.272-73.
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Her truthfulness here is important, be-
cause without it what happens next
couldn’t have happened. It is useless to
speculate at this point, as one comentator
says, on what would have happened if she
had gone and fetched back her paramour
and presented him as her husband. She
did not do that; she understood the dif-
ference, and that difference is important.
Jesus does not punish anyone in this par-
ticular section. That is not His interest;
it is not His interest anyway. But neither
is He pretending that things are any dif-
ferent than they are. This is something
that has to be dealt with: she has to at
least confess it to Him, and understand
that this is not a good thing that she is
doing.

So when He says this,

The woman saith unto him, Sir, I per-
ceive that thou art a prophet.
JOHN 4:19

“Perceive,” of course, means literally,
“recognize” —another recurrence of the
theme we have seen so often. She has
asked for the “living water,” and now she
recognizes Him, on some level, as a holy
man, which is after all, what is required.

Now she presents Him with what seems
like a non sequitur:

Our fathers worshipped in this moun-
tain; and ye say, that in Jerusalem is the
place where men ought to worship.

JOHN 4:20

But it is not. She knows that he is a
Jew. She is certainly interested in chan-
ging the subject, but this is exactly the
kind of question that you ask prophets:
a question of “correct religion.” Perhaps
she has thought about this a lot: that “in
Samaria we do it this way, but you people
over there just a few miles across the
border say that it should be done this
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way. Which is right?” Jesus takes the oc-
casion to again give her a very important
part of His teaching, which I don’t think
is expressed so completely anywhere else
in the Gospels:

Jesus saith unto her, Woman, believe
me, the hour cometh, when ye shall nei-
ther in this mountain, nor yet at Jeru-
salem, worship the Father.

JOHN 4:21

This is a very specific prophecy. Forty
years from the time of this statement it
was literally fulfilled. The temple was flat-
tened, the whole religious establishment
of Jerusalem was dispersed, and the sacri-
ficial cult ceased after a thousand years.
The Samaritans did survive; I think there
are a few left to this day. But their
characteristic national form of Worship,
like that of the Jews, ended forever.

Ye worship ye know not what: we
know what we worship: for salvation is
of the Jews.

JOHN 4:22

This statement has to be understood in
terms of some of the background we have
discussed previously. Remember that the
Samaritan Bible stopped with the five
books of Moses, the Torah. Remember
that the last editing that had been done
to those books had been done by the
Priestly editors, and therefore reading the
books after that editing gave a very dif-
ferent view of the teachings than reading
them before that editing had taken place.
They edited it, as we saw, from the point
of view of the priesthood, the necessity
of the sacrifical cult, the temple, the
ritualistic sacrifices for each type of
sin, etc.

We have also seen that the prophetic
tradition, the genuine spiritual tradition
existing at the same time, had expressed
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itself in a number of other books, which
later became “canonized —” that is, ac-
cepted as sacred. Those books offered an
alternative which was not available to the
Samaritans even though they had partici-
pated in that tradition. Because they had
not accepted those books as scripture,
they did not have that counter-balance,
and therefore, they had a very distorted
view of the particular revelation that had
been given within the context of the Jew-
ish religion. This is what Jesus means
here. There is no way, as He explains in
the very next verse, that He is defending
the temple in Jerusalem. His only interest
in the temple is in bypassing it, or having
it destroyed, even. He does not support,
and could not support, the sacrificial
ritual as having any kind of positive value
at all. But He is speaking of the prophetic,
esoteric tradition, which has been pre-
served within the framework of the
Jewish religion and of which He and John
the Baptist were the contemporary ex-
pressions. But now He makes everything
crystal clear:

But the hour cometh, and now is, when
the true worshippers shall worship the
Father in spirit and in truth: for the
Father seeketh such to worship him.

JonN 4:23

How? “By virtue of the living water that
I was just telling you about.”

That “living water” is the Holy Spirit,
and it is given by the Master to the dis-
ciple. This is what true worship consists
of —coming in contact with that. Other
worship, such as the temple worship
which is specifically under consideration
here, is not worship “in truth.” The words
“in truth” are set up as an alternative to
the worship that the woman is talking
about.

“For the Father seeketh such to wor-
ship him — And that’s why I’'m here talk-

January 1983

ing to you, dear friend. Because the
Father is seeking such — He is seeking you
to worship Him in this way. He wants you
to come in contact with Him in spirit and
in truth, to come in contact with the liv-
ing water, to drink it, to develop that well
of water inside you. He wants that to hap-
pen to you, even though you are a Sa-
maritan, you are a woman, and you are
an immoral person. None of that matters;
it is a question of giving you that which
you were born to have.”

God is a Spirit; and they that worship
him must worship him in spirit and in
truth.

JOHN 4:24

If we are really going to know Him, then
we must go where He is; in other words,
we must become like Him. And unsaid
but implied is, “This is what the prophets
did, this is the true meaning of the say-
ings of the prophets, and 'm now pre-
senting it to you face to face as a
challenge, as something for you to do
with your life. This is for you now. Not
theoretically only, but this is what you are
faced with —this particular decision: That
if you want God, you have to become like
Him; in spirit— contact Him directly —
and in truth.”

“In Spirit and in truth” could well be
translated into Punjabi or Hindi as Sat
Naam. Those are the two components of
that particular name. Commentators
think that strictly speaking they are not
two different things, but two different
ways of saying the same thing. In the
Hebrew and Aramaic languages (this
gospel was written in Greek, but this con-
versation would have been in Aramaic) it
was customary to use the word “and” with
a synonym to add emphasis.

The woman saith unto him, 1 know
that Messias cometh, which is called
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Christ: when he is come, he will tell us
all things.
JOHN 4:25

“Which is called Christ” is a gloss: the
author is transiating the woman’s word
“Messiah” into Greek. Both words mean
“anointed.”

Jesus saith unto her, I that speak unto
thee am he.
JOHN 4:26

Many people have thought it curious that
Jesus so freely reveals Himself at this
time, whereas in most other places in the
gospels He is very cagey about accepting
that particular title, Messiah. It has been
suggested that the Samaritans had a dif-
ferent concept of the Messiah than the
Jews, and possibly that she didn’t use this
word “Messiah” in the original conversa-
tion. They had a concept of someone
coming who would be like the prophet
Moses, based on Deuteronomy 18:13, in
which Moses prophesies that, “God will
raise up for you a prophet like myself,
from among yourselves; from among
your own brothers; to him you must
listen.” The Samaritans did not, of
course, accept the later Biblical books in
which the concept of the Messiah was
spelled out more specifically as the great
king who would lead the country and

overturn their oppressors, and in this case
their refusal to accept those books meant
that they were closer to the truth than the
Jews. She is saying, then, that she knows
that a great holy man is coming who
would make everything clear; she has hit
much closer to the true mission of Jesus
than was done in Judea. (Another irony,
considering “that salvation is of the
Jews.”) When Jesus says to her, “I that
speak unto thee am He,” it may be a rec-
ognition that her understanding of His
mission is close enough to the truth to
allow Him to reveal Himself without mis-
leading anyone. This is also, of course,
a very out-of-the-way, poor place, and the
people are despised. Yet, as we will see,
they responded to Jesus with a lot of love,
they accepred what Jesus was giving
them. Those who were present when Sant
Ji first went to Bombay and saw the way
in which the people there responded to
Him will testify that in certain situations
the Master will reveal Himself much more
fully than He ordinarily will. He will both
say and do things that He would not or-
dinarily say and do, which will be pulled
out of Him by this kind of spontaneous
recognition and love. Something very mar-
velous is happening here between Jesus
and this woman which will spread out to
all her fellow villagers, as we will see.

We will continue with this story next
time.

Simplicity

Believe not confusion.

All that happens

is to clear the eye of the soul

till it sees clearly

the love in the heart of the Saint
that secretly sustains all.

CHARLES POUNDERS
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On Going Home

I have not found myself yet,
It’s wrong it seems, to try,

It’s best to open, let the light in
Let the world go by.

Sometimes I am a vessel

Waiting to be filled with His Love
I'm bright shining gleaming

The Light pours down from above.

Sitting in soft amazement
One step from something new
I become “I”’ in a moment
And the light can pour in no more.

Afraid, afraid to go further
Afraid, afraid to die

Feel Him in His splendor
Could He ever have felt as I?

One step forward I'm with him,
One step back I'm alone.

It is pain sadness separation
On going Home.

Every day I am choosing
Each moment tips the scale

My thoughts words actions
Are the keys that move the velil.

How I long to be with him,

Am I strong enough to give?
It is easy to dream of Heaven,

It is in dying that I live.

KATHY SCHUMACHER
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From Behind the Drops of Rain

a talk given January 9, 1983
DANA MARK

HAVE BEEN a little sick since getting

back, and looking back on Rajasthan,
there’s so much of a veil, but I'll try to
recapture what I want to share with you.

Each time one goes, it seems that
one other aspect of the Saint is revealed
in particular clarity. And this time it
seemed that His beauty and His blessing
were very artistically shown to us, over
and over again, just as the bhajan said;
From the shadow of the clouds, from
behind the drops of rain . . . It was so
beautiful.

In the fields one day, Sant Ji shared
with us that He never addressed Kirpal as
Mabharaj Ji, or Guruji, the usual ways in
which Indians address the Saints; He
always called Him “My Beautiful One.”
And Kirpal would sometimes make a re-
quest of Ajaib to send Him something,
maybe wheat from His farm; and He
would say, “Your Beautiful One wants
this.” I felt He was showing me a little bit
about that beauty . . . the Beautiful One.

Probably the most artistic and the most
beautiful picture that He gave me hap-
pened in this way: Now that there’s this
colonnade all around the quarters where
the Westerners stay, there’s a place for
Sant Ji to walk around and look down in-
to the courtyard, where all the Westerners
are. We can look up at Him, and it’s real-
ly nice. One evening, after dinner, a few
of us were out in the courtyard; most peo-
ple were inside. The sky was particularly
complex, an exquisitely beautiful and
delicate pattern of colors —more tones of
grey and silver and white —a little blue,
a little sapphire. Suddenly, just as we were
looking at this sky and marveling at how
glorious it was, the Saint appeared against
that luminous opal background. He was
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clothed very harmoniously with the sky,
in shades of grey and white and black and
silver. He began to walk all the way
around, and we were swinging around
with Him, walking above the colonnade,
with this circling, weaving, incredibly
beautiful background of the sky, perfectly
harmonizing with the colors He was wear-
ing. On and on . . . as if He were swing-
ing across the heavens —and the heavens
were wheeling behind Him! Oh, it was
something to see! At a certain point the
moon—a shining, waxing moon—was
right above Him. That was perfection
beyond words! He moved on and on—
and then He disappeared. We were
stunned.

It was a very subdued group. In the
past, there have been very adventurous
people in my groups, who have done
anything for the darshan of a Saint. But
somehow, all of that wildness was past;
pretty much everyone in the group was
very quiet and calm as regards His dar-
shan. And in the last question and answer
session, out in the fields, one of the girls
asked Him, “Is it disrespectful when, after
being with you, like in the morning
meditation or at meals, some of us follow
You into your courtyard and watch You
go up the stairs and disappear into Your
room? Would You prefer that we not be
so forward?” Well, He said very strongly
to us, “It’s your business to get the Saint’s
darshan. It’s your business.” And then He
told us about all the wild and dramatic
things that some of the great disciples
have done to get the darshan of their
Masters. The one story I remember is
about Mastana Ji, who was attending the
Satsang of Sawan Singh. It was very
warm, and one of Baba Sawan Singh’s
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sevadars had a fan and was fanning the
Saint. Mastana Ji thought to himself, “I
should be doing that seva! Why is he do-
ing that?” So he jumped up and ran onto
the dais and tried to grab the fan away
from the sevadar. They grappled back
and forth, and they even knocked into
Sawan Singh, Who became very strong
about it all and ordered Mastana Ji to
jump into a well. Mastana Ji immediate-
ly let go of the fan and jumped into the
nearest well. Sawan Singh followed
Mastana Ji to the well, peered in, and
ordered Mastana Ji to come out. But
Mastana Ji understood that His Master
Sawan was holding him up from under
the water so that he wasn’t drowning, and
he looked up at Sawan and said, “Well,
You ordered me to jump into a well. And
now you’re asking me to come out of it!”
Baba Sawan Singh also knew that He was
holding up Mastana Ji from under the
water, and it was all fine: Mastana Ji, at
Sawan Singh’s orders, was pulled out of
the well, and that was the end of the
story.

The stories went on like that, about the
absolute importance of the darshan of a
Saint —even from afar —it doesn’t have to
be right up close, so that we can see His
eyes. It can be from a distance: just a
glimpse of His turban.

I guess, if Sant Ji had told these stories
in other company, maybe that would have
opened a Pandora’s box of all kinds of
adventures: people scrambling to get His
darshan at midnight, or whatever. But
with this group, something very sweet
happened. It started the next day; it was
somebody’s birthday—a girl who had
been initiated fairly recently and was on
her first trip to India. Something opened
in her; it was really sweet. On her birth-
day, she fell in love with the Saint in a
way that she never had before. When we
were going in from the last afternoon of
being with Him in the field, she couldn’t
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tear herself away. When He disappeared
up His stairs and into His door, she just
stayed in his courtyard and sang to Him.
I don’t even know if she expected Him to
come out; she just felt her heart bursting.
She sang and sang; and other people came
and sang. And the Saint came out, and
we were all singing to Him. He looked
down at us, and were singing up at Him;
and it was really really beautiful.

And that became something that hap-
pened a lot — singing to the Saint, and He
giving us His darshan. One of the really
beautiful times when that happened was
again after dinner. He appeared sudden-
ly after a wonderful Satsang that after-
noon about the essence of the Master, and
the mercy and grace. It was so strong!
After the Satsang, some of us were in the
courtyard, and suddenly He appeared.
We were all really keyed up, and He ap-
peared again after we thought He had
gone. And someone immediately started
singing, Hail! Hail! to the Satguru Who
reunites the separated ones! Everyone
picked up the refrain, and people came
rushing out into the courtyard to glory in
Him. The singing grew louder. There was
something very beautiful about it, be-
cause the way those courtyards are made
of brick and mud, it’s like singing in a
bowl or earthen vase: it echoes around,
and it’s deeper and more complicated
than ordinarily, which adds to the whole
effect. So people were singing and rushing
into the courtyard, and looking up at
Him! Oh, it was exquisite!

Unfortunately, I had just gotten din-
ner —my fruit salad. I put it down as soon
as He appeared; but part of me was revel-
ing in His beauty, and part of me was
hoping no one would step in my fruit
salad! It was one of those classic moments
on the way back to God. It was too bad!

And the last time that happened —it
seemed to happen a lot, but maybe only
three times — was the last evening after the
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Sunday Satsang. Obeying His orders,
several of us were in His courtyard, just
quietly watching the tip of His turban as
He was giving a talk to some group up
on the rooftop. We were just watching —
it was perfection enough just to be there
watching, and every so often catching a
glimpse of His white turban in the
darkness. On and on He was talking—
He’d lean forward and you’d catch a
glimpse of His turban and then He would
lean back and it would disappear. Then
it would appear again, and then disap-
pear. So it kept you really on your toes.
At a certain point He got up, and
everyone went away, came down the
stairs and dispersed. Then He turned
around, and just looked at us, and after
all that intensity, we were on our feet in
a second! Somebody started singing. And
so there was singing and singing, and peo-
ple rushing in again through all the
doors —the courtyard filling up with the
most rapturous eager people singing to
the Saint. Somehow that picture, to me,
captured the essence of everything I could
possibly imagine the Path to be: with this
wonderful enclosed courtyard, His pro-
tection, and the Saint up on the balcony,
all of us down in the courtyard, singing,
so attentive after all those days of medita-
tion, all the Satsang, all the darshan—
really one-pointed, right there with the
Saint, in His protection. I was grateful for
that picture. I hope I don’t lose it: I hope
I don’t leave that courtyard.

There was one other thing I'd like to
share with you. It wasn’t an experience
that I had, but one of my friends, who
has a very close connection with Nature
and the Nature spirits—the elves and
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fairies, birds and flowers. She was walk-
ing out in the fields one morning, and the
Saint was walking in the field too. She
was very discreet and remained quietly at
a distance. She told me later that, just as
in the morning, when we were with Him
He would look at groups of people, it
would seem — first at this group, and then
at that group, and then bless them, and
then look out the window and bless the
cows, and often He would look up above
and bless whoever it was who had flocked
to His darshan, who was completely in-
visible to me, but who was really there —
in the same way, she said, when He was
walking in the field, it was just like
when He was with us: First He would
bless the peas, then He would bless the
potatoes, then He would bless the
marigolds —and then she saw something
which she had never seen before: there
was a patch of mustard that was
blossoming —little yellow blossoms. It
was a very windy day, wonderful high
winds stirring everything up, and she saw
the Saint standing before the mustard
plants, and she beheld the mustard
maidens — she called them — dancing and
rejoicing, exulting, and waving back and
forth, just in ecstacy because their Belov-
ed was paying them such sweet attention.
They were reveling in His blessing, thank-
ing Him and praising Him and dancing
to Him. She was just beside herself with
that vision.

She asked Him later if that was just her
artistic imagination, or if it was really
true. He said that she was very blessed to
have seen it; that indeed it was true and
that all the kingdoms of Nature recognize
and glory in the Saint and sing His songs.
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A Feather in My Heart

Extracts from an India Journal

ROSALIE LECHNER

September 25, 1982
HEN I was back in the States and 1
would think of seeing the Master
here I would often think of the story of
Christ and the woman who reached out
to touch his garment in a crowd of
people. Her faith was so strong He
stopped and said, “Who touched me?”.
The scene of brushing against Master was
always a beautiful fantasy for me. Yester-
day for our first meditation with Him I
was sitting right next to where He steps
up on the dais. As He stepped between
myself and another dear one he not only
lightly brushed against me as I had
dreamed, but it was a firm rub with His
leg and His cotton pant leg, and my cot-
ton shawl and clothing pulled slightly on
each other for another little tug. Actual-
ly, I was in the way and am thankful He
didn’t stumble. But as it was happening
I thought, “This is it! He really is letting
me know it’s no accidental brushing, He
hears me—He knows me!” I guess the
first time to see Him and my first trip to
India gave my mind many doubts. He was
telling me in the first of many ways that
He of course knows me,

Another thing happened the same day
after evening Satsang. When I was back
in the States I had learned some Hindi
words to use —the only one I really caught
on to was dhanyavad which means “thank
you.” I was looking forward to an oppor-
tunity to use it. After Satsang, which was
held out in the garden, there was the usual
fluster of gathering our pillows, pads,
bhajan books and whatever else —1 hap-
pened to have an unusual number of
things with me that evening and not
enough hands, so I tried to tuck my bha-
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jan book and handkerchief at my waist.
The bhajan book promptly slipped right
down and flopped around at the bottom
of my pant leg for darshan and the walk
back to the buildings. Later as [ was put-
ting my things in order back at our beds
I thought I had lost my handkerchief out
in the field or on the way back. So I
walked back out toward the front gate.
I looked up from the courtyard and no-
ticed there were some doors open and
assumed they must be to His room. I
could only see the top fourth of the door-
way but I waited to see if He would come
out, It didn’t feel as if he was coming out
so I went out to look for the handker-
chief. The sevadars were picking up the
mats and chairs and things and as I was
looking around, I felt at my waist again
and there it was! —it had been where I had
put it all along. So I turned around and
thought, “Oh well, now I get to go back
and see if Master is out on His balcony”
—that’s what this whole little excursion
seemed to be about anyway. I waited in
the courtyard. Then I saw His beautiful
turban go in and out of the doorway two
or three times and I kept thinking, “Oh,
don’t go back in without looking down
here!” And of course He didn’t—He
looked down and saw me with my hands
folded and He returned Namaste and then
he motioned for me to go back to the
other area. As I walked toward the door-
way and He was smiling away I called up,
“Dhanayvad!” He chuckled and said, to
my surprise, “Lovely, dear,” in English,
and laughed again. So I floated back in
through the dining hall almost skipping
in ecstasy like a child who has just gotten
a treat —because I had!
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October 1, 1982
There are many birds at Master’s home.
I’ve collected feathers for a few years, so
when [ saw the peacock feathers and
other beautiful feathers people were find-
ing, I wanted some too. It looked like a
lot had been found and I wasn’t too am-
bitious about going cut and exploring
right away. So two and a half days before
we were to leave I was out in the garden.
We had just been shown the room Master
meditated in for two years and it affected
me deeply. Giving my eyes and head a
momentary break from the tears I went
out and walked toward the wall where 1
had been told the peacocks walk. I
figured at this point the chance of finding
a feather was pretty slim —but I also felt

Master was saving one for me for the
right time, maybe even on another visit.
As I walked I saw a small, light brown
feather that I liked, so I picked it up and
walked on. I was thinking “Oh, it doesn’t
matter about the peacock feather; I have
a great feather in my heart —the best!”
and felt a great surge of love and knew
Master was with me forever. In my next
step I looked down and there was a
peacock feather! I was dumbfounded. He
certainly waited for the right moment and
shot me with His greatness. A flood of
tears came again when the initial shock
subsided a little. So now I have the
peacock feather, a few other assorted
ones, and the most important one I shall
have forever —the feather in my heart.

With An Iron Will

an extract from a letter

SANDRA PEAVEY

ELL, THIS time as usual a great deal

was learned. All the other times
when I returned I always felt so sweet and
loving but I also had a feeling that it
wouldn’t last long. This time I didn’t get
that surface stuff but a deep-rooted devo-
tion; this time I got Him within; and this
time I know it won’t go away. He’s here
to stay within me, but I also know that
this time I must work. It’s so easy to be
with Him when you decide to do your
job, your real job which of course is
Simran and meditation. You must go in
with an iron will and then the battle is on
but when Master sees this work being
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done He gives you one hundred times
more than I ever realized.

It’s been ten years now since my initia-
tion with Kirpal; I think I've been lazy
long enough. This time He gave me the
will to fight. He inspired me to work.
Such a great blessing! Now for a spirit-
ual growth so that next year with Mas-
ter’s grace when I sit at His feet He will
know even in the physical the progress
that has been made. I pray that we all get
to work so that His burden will be less-
ened and lengthen His short stay with us,
instead of making it shorter with our
laziness.
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QOur Ultimate Good
Baba Sawan Singh Ji

April 27, 1921
Y DEAR DAUGHTER: Radhasoami. I
M am in receipt of your letter of
February 18 along with the enclosed let-
ter for Mrs. Bridgeman. The reply to Mrs.
Bridgeman’s letter is enclosed herewith.
Please read that and pass it on to her. I
have forbidden her to use the R.S. name
except as the name of the Faith.

I very much appreciate the keen interest
that you and the Doctor have taken in the
work of the Master. You are conducting
this work of Satsang on right lines of the
faith, and the Master is very pleased with
you.

Your exposition of Kal and Dayal is
quite satisfactory. To comprehend it in its
entirety is difficult until one has reached
a certain stage of spiritual progress.
Though we know it not, the Master sees
every one and everything. Master is the
Supreme Power Which permeates all. In
Sach Khand and other regions, He is pres-
ent. His form varies with the region. On
the physical plane He has the form like
ours. This form He assumed for our ben-
efit, to teach us—to give us the message
of the Supreme Father and to uplift us.
When an individual is capable of with-
drawing his mind and soul current from
his body and concentrating on the eye
focus, then he begins to see within himself
the finer form of the Master. From the
moment of initiation this finer form takes
charge of the individual and is within him
constantly. This form inwardly (if an in-
dividual establishes his connection with it
by concentration) will answer directly face
to face all the questions put to it. Unfor-
tunately, our attention is outward and we
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look outside and can only see physical
forms. When our attention is inward, we
will see finer forms.

This finer form of the Master watches
us always. You may say, “Why, then,
does the Master through this form not
prevent us from committing sins and fall-
ing into temptations, if He is always with
us?” He does help but only when you
sincerely and from your inmost heart
desire to avoid temptations, not when you
secretly wish to enjoy the guilty pleasure
and only outwardly pray for help.

You would perhaps say, “Master is
more powerful than us, so why does He
not prevent us forcibly?” Mind will not
concentrate and rise up so long as there
are desires of this world in it. The in-
dividual’s desires are mostly the outcome
of past Karma. Feeble and passing desires
arise in thought and are stilled after men-
tal satisfaction. There are other desires
which are more persistent; they have to
be satisfied, some even on the physical
plane. So whatever happens is for our
ultimate good, although at times it ap-
pears antagonistic to our calculations. We
are ignorant of our past Karma, but
Master knows.

So the whole thing reduces to this: that
we do what we have been asked to do by
the Master (spiritual exercises), and do
our worldly things with our ordinary
wisdom and never caring for the result.
Do your duty and expect nothing; leave
that to the Master.

For me it is immaterial whether you
hold the service or Jalwant Singh does,
provided the service is conducted in the
true spirit of service and is looked upon
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as Master’s work, and done without any work with love and affection.

idea of self-praise or egoism. Then the I hope this will reach you before you
very selflessness will reflect upon others start for California.
and remove any chance of misunder- My R.S. to Doctor Brock and other
standing. However do as you think Satsangis.
proper. .

I wish you a successful trip to Califor- Yours affectionately,
nia and hope you will carry on Master’s SAWAN SINGH
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South America Update

At this writing arrangements are still not finalized regarding dates
or flights for Sant Ji's visit to Colombia. However, we do know
a few things which people have been asking about:

1) It will be all right for the dear ones to bring children, as there
will be many children of the South American Satsangis and there
will be a children's darshan daily in the program.

2) However, non-initiates are requested to first get initiated
before coming, as there will be no Initiation given for English-
speaking people.

3) Sant Ji has most graciously agreed to give private interviews
to those coming from North America, in His private time.

Dear ones wishing to go to Colombia for Sant Ji's visit are again
requested please to send your request to Sant Bani Ashram, New
Hampshire. We need to have at least an approximate idea of
numbers before we can reserve a block of airplane seats.

Notice

We are preparing a new Satsang Directory.
Please notify us as soon as possible of any cor-
rections to the directory published in the Jan-
uary 1980 SANT BANI.
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From the shadow of the clouds,

From behind the drops of rain,

From the cold of winter and the fire of summer,
Master’s teachings, Master’s grace and Master’s sayings
Have liberated millions of sinners

Who have remembered His Naam only for once.

SANT AJAIB SINGH JI





