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The Gift He Gave Us

The Christmas & New Years Message
Sant Ajaib Singh Ji

December 5, 1982
Dear Children of Light,

May Master's love and blessings be with you always. It is
Christmas time, and so we remember the birth of Christ long,
long ago. But do we remember His life, how He walked among
us and taught us how to live? And do we remember what gift
He gave us, how He climbed onto the cross to show us that true
life lies in the death of the body and the rebirth of our soul? No
doubt His birthday is cause for celebration, but let us not forget
the great gift of His: His love which He showered on us and His
life which he sacrificed for us.

At this time of Christmas and New Year let us thank Almighty
Sat Purush for continuing to come into this world for us, the beg-
gars at His Feet. Let us sing:

After coming He cooled the heated hearts

By showering the Rain of Naam;

The True Satguru has come

To remove the pains of the suffering ones.

The place where Beloved Kirpal resides is blooming;
Time after time He planted the plants

And how they have sprouted.

He planted the plants of Naam

And gave the water of Satsang.

My dear children, Blessed Emperor Kirpal has given us the gift
of Naam, so let us beg at His door. Then He will give us the gift
of our True Home, Sach Khand, where His love is blooming and
from where His Grace and Mercy are showering down on us.
Come oh Dear Ones, come to His door and pray, “O Supreme
Father Kirpal, make us pure so that we may do the devotion with
full faith in You!"

With all His Love,
Yours affectionately,

Ml gt




The Master's Visit
to South America

Through the Grace of the Master and the loving kindness of
the Colombian hosts, the Master's forthcoming trip to Colom-
bia, South America, will be open to all who are able to come.
The dates set for the visit are June 17 through July 2, 1983 (sub-
ject to changing airline schedules). He will be staying nine days
at the ashram in Bogotd and four days at the ashram in
Bucaramanga.

Sant Ji has made it clear that if He is in fewer places it
will definitely be better for Him and better for the Sangat. Of
utmost importance will be the loving cooperation of all in-
volved, especially guests from North America and other places.
The facilities at both ashrams are limited (for instance there
is little land in Bogotd — whereas in Bucaramanga there is land
but little water) and thus it will be essential that we all abide
by the format, discipline, etc. outlined by our hosts, the
Colombians.

To this end, the Colombians have requested the assistance
of Sant Bani Ashram in New Hampshire and SANT BANI
Magazine, and Sant Ji has approved this arrangement. The
forthcoming issues of SANT BaNI will contain more details, but
it is now clear that travel arrangements, pre-registration, trip
information, etc. will be coordinated through Sant Bani
Ashram, New Hampshire. Please write to Sant Bani Ashram
now if you think you may be going so that a block of airline
seats can be reserved.

The Colombians are already working very hard to make
the many, many arrangements necessary for the smooth work-
ing of this trip. Their goal is to provide as best they can the
means for His Grace to flow. Our contribution must be our
loving cooperation with their efforts. By His Grace we may
all enjoy this blessed opportunity.
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The Defeat of the Mind
Sant Ajaib Singh Ji

Something the Master said yesterday 1
couldn’t understand.: that someone might
try to deceive or play tricks on the Master.
So I asked Pappu how this could be possi-
ble, and he told me that it means people
crying or showing love in front of the
Master and then doing other things when
they go away from Him. And this hit me
very hard because it’s exactly what I do.
When Pm away from the Master I've gone
off the Path, I've used intoxicants, I was
dishonest even with money, and worst of
all I committed adultery, not once but
many times. I would like to beg Master
to please forgive me, and not to allow my
bad deeds to condemn me fo hell, or
worse than that, to a life of failure.

Y MOST DEAR ONE, this is the bene-

fit of hearing the Satsangs of the liv-
ing Master. The Masters, using parables
and stories, tell us that we have all these
weaknesses and we should remove them.
So after hearing the Satsang, we should
remove our weaknesses and lovingly and
faithfully we should do the devotion of
the Master.

Once an initiate of Baba Sawan Singh
committed a mistake, so in order to con-
fess his mistake he blackened his face and
put a garland of broken shoes around his
neck, and he came to the Satsang. When
the Satsang was about to finish, he stood
up and requested Baba Sawan Singh to
forgive him because he had committed
that mistake. Baba Sawan Singh Ji said,
“0O.k., listen to me.” Then he told this

This darshan session was given October
2, 1982, at Sant Bani Ashram, Rajasthan.
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story to all the Sangat: Once there was an
old woman, and she had a goat and a
monkey. Both the animals were her pets.
And once that old woman prepared many
delicious foods, and before she was go-
ing to eat the foods, she thought of go-
ing to the market to buy some yogurt.
While she was away from the house, what
did that monkey do? He went into the
kitchen and ate all the food that the lady
had made. He even drank the milk. Then
he put some of the milk and some of the
food on the mouth of that goat and he
removed the rope from the neck of the
goat. After some time, when the old
woman came back, she did not find any
food in the kitchen; and when she saw
that the mouth of the goat was smeared
with food and milk, she thought that the
goat had finished all the food and had
drunk the milk. The monkey, who was
very clever, was sitting with his eyes
closed pretending he was doing medi-
tation.

So as a result of this, the old woman
became upset with the goat, and started
beating her. She did not say anything to
the monkey because the monkey had suc-
cessfully played his trick and she had no
doubts about him. A man saw all this
drama, and he thought, “Look at the con-
dition of that poor goat! She did not do
anything, it was not her fault, and she did
not eat any food; but still she is getting
a beating. Whereas the one who is the
cause of all this play, the monkey whose
fault it is, and who even enjoyed the food,
is now pretending to do the devotion of
the Lord, and he is not getting any
beating.”



So the meaning of this is that our mind
does all these tricks, our mind makes all
the mistakes, and our body and our soul
have to suffer for it. Master Sawan Singh
told that person that he was now forgiven
and he should not repeat that mistake
again.

Always, whenever we make mistakes,
it is because we obey our mind. It is very
good — I appreciate —that you stood up in
the Sangat and confessed your mistake.
In this way, you have defeated your mind;
because if you had not confessed in front
of the Sangat, your mind would have
thought that you had surrendered to him,
and that even though he had made so
many mistakes, you were not doing
anything to embarrass him. Now, when
you have confessed this in front of the
Master and the Sangat, it is a defeat for
your mind, and I hope your mind will not
bother you again with that, and you will
not repeat those mistakes. Because now
he will be afraid that, if in future he will
do those bad things again, again you are
going to confess in front of the Sangat.
So it is very good; I appreciate it. And
along with this, I would like to advise you
that mind is a very swift horse, as Kabir
has said. You should always tie it with the
rein of Simran. You should always let
your mind do Simran so that he may not
waver from the Path, and he may not in-
spire you to do bad things.

Always remember that our mind be-
comes stronger if we always hide the
mistakes which our mind does. If we do
not tell others, if we do not confess in
front of other people the mistakes we
have done obeying our mind, then our
mind will become stronger because he will
know that there is no harm in misleading
this person because he is not going to talk
to anyone about this bad deed. As a result
of that he will not be humiliated. The
more we tell people about the mistakes we
make with our minds, the better it is for
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us. Because if we try to hide the bad
mistakes of our mind, he will grow
stronger and stronger and he will think
that we have become his slave.

Always remember that all the Sat-
sangis, whenever they commit any
mistake, should never forget that Some-
one is looking at them. They should never
think that Master is not looking at them;
because when the Master gives the Initia-
tion, He takes His seat inside the disciple
in the form of Shabda, and whatever ac-
tion or thought the disciple is having,
Master is fully aware of that. Masters
always leave the ropes loose, because
They always wait for the disciple to come
back to the Path. They think that the
disciple will come to the Path today or
tomorrow, sooner or later; and that is
why They do not pull the rope very soon.
But you should not think that They are
not aware of our actions and thoughts.
Master is aware of every single thought
and action that we do.

Kabir Sahib says, “If anyone commits
a sin, and hides it, all the sins will come
out when the Lord of Judgment will ask
about them.” Always remember that we
can never defy the Law of Nature. The
Law of Nature is unchangeable and it
always works; we can never defy it. You
know that whenever we are doing any
good thing, such as giving a donation, we
will have our name written down in the
temples or churches where we have given
the donation; or sometimes we will even
have our name published in the news-
paper because we want to tell people we
have done that good thing. But when we
commit a sin, when we do something bad,
not even the son sits down with his father
to consider whether he should do that or
not. But we definitely get to suffer the
reactions of our bad deeds, just as we get
to enjoy the fruits of our good deeds. You
know what the sufferings are that we get
as a result of the reactions of our bad
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deeds. We may be born in a poor family;
we may not have good health, we may be
always suffering from sickness or disease;
we may not have a good name; we may
not have a sound body or mind, etc. And
what are the fruits or the rewards which
we get as a reaction of our good deeds?
We may be born in a good family, a rich
family; we may have a good body and a
good mind; we may have a high position
with power, etc. As we enjoy the fruit of
our good deeds, we are liable to suffer the
reactions of our bad deeds also. All these
sufferings and enjoyments are on the
physical level only; but in the inner
worlds, the Negative Power has created
so many vast hells where impure souls are
given punishment. Those punishments
cannot be described in words.

Guru Arjan Dev Ji Maharaj says, “The
sinners earn the bad karmas and still they
cry. Nanak says that they will be churned
by the Lord of Judgment as we churn the
yogurt.”

I will tell you a story, an incident I saw
with my own eyes. This happened about
thirty-five years ago, on the Grand Trunk
Road (the longest highway in India). Near
Amritsar a truck hit a couple of camel
carts, and three camels died on the spot;
one camel did not die there, but his legs
were broken. People came there and they
did not bother about the camels; they
took care of the people who were on the
cart. They took only the people and they
did not pay any attention to the dead
camels, or even to the one who was not
yet dead. Just imagine — where could that
camel go to file a lawsuit for justice? Did
he have any mother who could come there
to take care of him? He did not have
anyone to help him; not even his owners
were worried about him because they
were worried about their own selves.
Nobody came there with food for him;
nobody came to help him; nobody came
there to give him any shelter. And after
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some time we saw that the crows, who
were hovering in the sky, came to eat the
dead bodies of the camels. When they saw
this camel, who was still alive at that time,
they came and tried to take out his eyes.
Now this camel did not have any legs with
which he could keep the crows away; he
had only his neck. He was waving his
neck back and forth to keep the crows
away, but he was very hungry and in pain,
and had no strength; so he could not do
that for a very long time. Eventually, the
crows took the eyes of that camel, even
though he was still alive.

So [ mean to say that this was the con-
dition of that camel. All those who passed
by the spot of the accident said, “See, this
is the suffering that one gets because of
his bad past karmas. He is alive, he has
life in him, but still he cannot ask for
help, nor can he be helped, and he can-
not even remove the crows which are
eating his body.”

It is possible that before getting the
body of the camel, he had the human
birth. It is possible that he had been much
better off than us. But since he did not
do the devotion of Naam, and instead did
bad karmas, in order to suffer the reac-
tions of that, he got the body of the camel
in which he was not at all happy, and in
which his death was very painful. Before
that accident, his owners cared for him
because he was very useful to them; but
after the accident, since he did not remain
useful, they did not pay any attention to
him, and he was eaten up while still alive.

So when we get the human birth, if we
do not utilize it, if we do not do the devo-
tion of the Lord, if we do not take ad-
vantage of it, and if we do all sorts of bad
karmas, we will definitely get the punish-
ment for it.

You may have read in the Sikh history
about one of the most devoted disciples
of Guru Gobind Singh. Before he came
to the Master he was living in the area of
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Kashmir, and he was a hunter by profes-
sion. But once, while he was hunting, he
killed a pregnant deer. When he saw the
baby in the womb, suffering, at once his
mind took a turn, and he felt very sorry
for the deer. And he thought, Where can
they go and complain? Where can they
get help? So he repented and came to
Guru Gobind Singh, and became his dis-
ciple. And later on, he did so much med-
itation that he became one of the most
devoted disciples of Guru Gobind Singh.

My husband does Ashtang Yoga prac-
tices, and he has experiences of inner
light and sound. Can Kal come and im-
itate the inner Light and Sound to delude
the soul?

In the beginning I was also misguided
by the same light. I used to see light, and
since I had read in all the books about the
Light and Sound, I always thought that
it was the same light which I was reading
about in the books. But when I went to
Baba Bishan Das, and told him about see-
ing light, he told me, “Dear Son, you are
in an illusion. This is an illusion created
by the Negative Power, and the light
which you are seeing is of the lower
chakras. It is not the true light which
becomes the means of our liberation.” But
when Supreme Father Kirpal showered
His grace on me, He told me about that;
and He gave me the complete knowledge
about the Light which we get at the time
of Initiation. At that time, Master con-
nects us with the Light of Sat Purush, the
Light which is in the higher planes; and
following this Light we reach the door of
liberation.

All the paths of yoga, whether it is
Ashtang Yoga or any other, end where
the ABC of Sant Mat starts.

There was a question asked at the last
session about devotion to Sawan Singh
and Sant Ji rather than their own
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Master— the answer was to be devoted to
your own Master. I never met Master Kir-
pal and [ have known some other people
who have never met Master Kirpal or who
were not very closely related to Him, who
feel as I do that it’s difficult to feel very
devoted to Him — although I have the un-
derstanding that with my love and devo-
tion to Sant Ji that it is the same power.

Every Satsangi should lovingly listen to
this, and follow this. You should never
think that you were initiated through a
representative and you did not see the
Master. No matter if you have not seen
the Master physically, Master has seen
you as He is sitting within you, and He
has understood you.

If you have love for me, if you have
faith in me, you should obey what I say.
And I say that the Light is the same, the
Power is the same; only the bodies are dif-
ferent. No matter if you have a lot of love
for me, and I also have the unbreakable
love for you —I have much more love for
you than you have for me. And that is
why I am lovingly telling you that, no
matter if you are devoted to me, you have
faith in me, you have love for me; still,
when you sit for meditation, you should
remember the form of the Master Who
has given you Initiation. Because when
you meditate and go within, you will see
the same Form Who has given you Initia-
tion; that same Form will be manifested
within you. And He Himself, that very
Form, will guide you in the inner planes.
That is why lovingly I advise you that no
matter if you love me and have faith in
me, still whenever you sit for meditation,
you should be devoted to only His Form.

The fact is that when you go to the Suc-
cessor of the Master, and have love and
faith in Him and sit in His presence, if
you remember the form of your Master
with full love, faith and devotion, then
you will receive that same Form in the
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form of the Successor. Because the Suc-
cessor of the Master has become the same
Form as your Master, and there is no dif-
ference between him and the Master; the
same Power is working in Him as was
working in your Master.

You know that I was born in a Sikh
family, and I used to believe in the Sikh
Gurus. You know that in whatever fami-
ly, in whatever religion, a man is born,
he is devoted to that religion, and he is
devoted to the line of Masters or holy men
of that religion. So I was devoted to Guru
Gobind Singh very much, and even
though I had not had the opportunity of
having the darshan of Guru Gobind
Singh, still I knew, looking at pictures and
other things available, what Guru Gobind
Singh looked like. I knew that he wore a
special type of turban and he used to have
a bow and arrows and so forth. I had that
picture of him in my mind. You know
that mind is very tricky and never lets
any opportunity go out of its hands
without utilizing it. So the first time I
went to see Baba Sawan Singh, my mind
at once told me that I will believe in this
Mahatma only if he will appear to me as
Guru Gobind Singh. So at once I thought
of Guru Gobind Singh, and after some
time I saw Baba Sawan Singh turn into
the form of Guru Gobind Singh. Even
though Baba Sawan Singh was not wear-
ing that kind of turban, still I saw His
form turn into Guru Gobind Singh, and
he was wearing all those things which I
had in my mind about Guru Gobind
Singh.

Later on, our troop was stationed near
Beas, so we had many opportunities to see
Baba Sawan Singh. I asked him how
come I saw Guru Gobind Singh in Him.
He replied, “One sees the form of God ac-
cording to the feelings he has for the
Mahatma in his mind.” So [ mean to say
that whatever feeling you have for the
Mahatma who is sitting in front of you,
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if you are remembering your Master, hav-
ing the form of your Master in your mind;
if you are looking at Him with full love
and devotion, and if the same Power is
working in that Mahatma, you will see the
Form of your own Master in that Ma-
hatma.

Remember that in one’s lifetime one
can perfect the contemplation or remem-
brance of only one Master. So that is why
lovingly I advise you that those who have
been initiated by Master Kirpal, should
remember and contemplate on only the
form of Master Kirpal. If you have any
obstacle in the meditation, if there is any
difficulty within, you may seek my
guidance, and I will be very happy to
serve you.

Baba Sawan Singh Ji used to say that
after Baba Jaimal Singh left the body, He
used to visit Agra where Chacha Pratap
Singh, Swami Ji Maharaj’s brother, was
taking care of all the work. Baba Sawan
Singh used to say, “Whenever 1 would
visit Him, I would always remember the
form of my Master, Baba Jaimal Singh;
and this would not upset Chacha Pratap
Singh. He would inspire me to do that.”

So I mean to say that the successor of
the Master will never get upset if you
remember and contemplate on the form
of your own Master. If he is the Real Suc-
cessor, He will always inspire you and
help you in remembering your Master.
Remember that you should never change
your contemplation since He is within
you. I have advised you very lovingly. If
you have any doubts, without any hesita-
tion you can ask me. I will be very glad
to serve you.

There seems to be a lot of confusion
about when we’re supposed to do Simran
and when we’re not. I was told to do
Simran all the time. But then I understand
I’'m not supposed to do Simran when I'm
sitting for bhajan. And if you’re supposed
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to do Simran all the time, how can you
not do it when you’re doing bhajan? Are
we supposed to do Simran at the same
time or not?

We do not need to bother about this con-
fusion, because when the Simran is hap-
pening within us automatically, without
our making any effort to do it, you will
not remain aware whether you are doing
the Simran or you are not doing the
Simran. When it is happening within you
by itself, then even if it is happening while
you are sitting for Bhajan, you do not
need to stop it. Until that stage comes,
until we are able to perfect our Simran
mentally, we should not do Simran while
sitting for Bhajan.

Guru Arjan Dev Ji Maharaj says,
“With your every single breath you should
remember Gobind, the Almighty Lord, so
that all the worries of your mind may
vanish.” When you breathe in you should
do Simran, and when you breathe out
then also you should do Simran. Just as
you cannot stop your breath, in the same
way you cannot stop the Simran. When
the condition of our Simran becomes like
this, then whenever we will sit for medita-
tion, very soon the Shabd will pull our
soul up. Now Satsangis should look
within and see for how much time they
do conscious Simran. For many, many
hours people give up their Simran, and
they remember the Simran only when they
sit for meditation. Even then, when they
sit for one hour, many times their mind
makes them forget the Simran and brings
the worldly thoughts. If you analyze the
time which you have spent in the medita-
tion sitting, you will find that a lot of time
is spent in meditation without Simran.

So when we have this kind of Simran —
broken Simran, sometimes it is happen-
ing, sometimes it is not happening—
Saints say, as long as you have this kind
of Simran, you should only do one thing
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at a time; because you can only do one
thing at a time. When you are sitting for
the meditation for Light, you should do
Simran. But when you are sitting for the
Sound Current, you should pay attention
to the Shabd and not do the Simran.

Saints say that we should do the Simran
with every single breath. Why do they say
that? They say that because if we perfect
our Simran like that, whenever we sit for
meditation, at once the Shabd will start
coming within us and we will be linked
within,

Master, I have been disappointed since
yesterday, because it seemed my mind was
getting quieter, and then all of a sudden
it’s just gone crazy. So when I sit or do
Simran it’s like . . . even if there’s a teeny
space between one charged word and the
next, it’s like . . . mind gets in there. And
even if I talk to my mind and tell it to be
good, and try and be really sweet to it,
and tell it Lll give it some time later, you
know, it just won’t leave me alone. 1
wonder if you could comment. It makes
me feel I've done something terrible; that
I'm in Master’s displeasure.

You should not be disappointed.
Always I have said that it is worse to
surrender than to be defeated. The mind
is attacking you with his full force, so in
the same way, you should become
stronger with your Simran and attack it.
Can anyone become successful surrender-
ing to his enemy? Our enemy is our mind.
You should remain strong.

There are many times in meditation
when sleep has overtaken me, and I have
felt exhausted when I have woken up —
very deadening to the body. There are
other times when there is an unconscious
state in meditation and I feel refreshed
after the meditation. Are there occasions
when the soul goes up and the mind
doesn’t know of it? The soul enjoys and
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we aren’t aware of it? Or when we are up
do we always know it?

[Laughing] Dear ones, our mind goes
with our soul until Trikuti, the second
plane. Mind is not so incompetent, not
so lazy, not so foolish, that he does not
know whether the soul has gone up or
not. Until we cross Trikuti he always goes
with us, and he’s always trying his best to
keep our soul below that. Like a compe-
tent lawyer, he always asks us, “What is
the use of going in the beyond?”

The first thing is that the mind never
lets the soul go within; his first job is to
keep the soul out. The Satsangis who
struggle in meditation know how their
mind gives them extra work, and how
using one of the organs of sense, he is
keeping the soul attached to the body.
Sometimes he brings lust, sometimes he
brings anger, greed, attachment and other

things, and keeps the soul out.

The story about the camels—an inci-
dent happened on tour with me: I was
traveling with Satsangis, and there was a
cat that was run over and was almost
dead, and I wanted to put it out of its
misery, but the Satsangi said that would
be unwise. And in the light of the story
that Kirpal had told . . . and then with
this camel —is it better in this situation to
let the animal suffer if it’s burning off
karma?

Master Sawan Singh Ji used to say that
if we go on fighting over unnecessary
things, in the end we will achieve nothing.
If we can help anyone, whether he is an
animal or man, there is no harm in help-
ing. But if we cannot help, if the situa-
tion is such that our help is not going to
do any good, then we should leave that
soul alone.
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The Forgiveness of Sins

Tenth in a series of commentaries on the Gospels
RUSSELL PERKINS

ET Us consider further the question of

Jorgiveness of sins, which is perhaps
the main job of the Masters —because
from it, all else follows. Blake considered
that the essence of Christianity was the
forgiveness of sins, something that many
Christians over the years would be sur-
prised to find: because many people think
that the essence of Christianity is moral
living, or a certain kind of theological
belief, or participation in certain ceremo-
nies, etc. But, as a matter of fact, Blake
was very close to putting his finger on the
essence of things with that particular in-
sight. I would agree that the essence of
the Path is the forgiveness of sins. The
Path works through a reciprocal process;
the joyful recognition of the seeker of the
Master comes about because in his heart
of hearts the seeker understands that this
Person Whom he has met is competent
to forgive him. He understands that this
means that he has a chance; the karmic
knot is being dissolved, and he will be
given an opportunity to become something
different than he has been. I don’t mean
that the seeker understands this intellec-
tually, but that this is what he or she feels
in his heart. There are many instances in
the gospels of this, and they are all very
similar to the one that we studied last time
of the man who was cured of the palsy;
although they do not always involve
physical cures.

The understanding of the forgiveness
of sins as the center of the Masters’
mission —because it is the starting point
from which all else follows—hinges
around the fact that none of us deserves
anything. Often people have approached
the Master or written to Him and said
something like, “I don’t deserve ini-
tiation.” Well, that’s true; none of us do.
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It is a gift of grace; and grace means
mercy; and mercy means forgiveness. The
whole emphasis on belief in the living
Master that we find emphasized in the
gospels so heavily, means simply this: that
the person who is in a position to benefit
by what the Master has to give, the per-
son who is ready to receive something
from him, will know in which direction
to turn his face, and he will be able to
recognize that this particular person can
help him. He will do it, not theologically,
but instinctively; he will just know, just
as Gungu knew that he was not going to
let go of Sawan Singh’s feet until Sawan
Singh forgave him.* And there are many
similar stories in the gospels.

Of course, the thing that confuses us
when we try to assess the Path or to
understand it in terms of our daily life and
of what we know from reading the Bible
and other scriptures, is that there are two
aspects to it. This is also emphasized in
the gospels, too. The Masters forgive us
and give to us freely out of grace, but
They also make demands on us. But the
demands that They make are of a very
different order than the Law that is
ultimately inspired by the Negative
Power. It is something that proceeds from
our recognition and forgiveness, and the
love that comes from that. When Jesus
said, “If you love me, keep my command-
ments,” this is what He meant. So, once
we recognize, receive the forgiveness, and
begin to love because “it is He who first
loves us” (“our love is only reciprocal,”

*This refers to a famous story of a drunken bandit
who met Sawan Singh once when the Master’s car
almost ran into him. He grabbed the Master’s feet
and said, “You are God and I'm not going to let go
of you until You forgive me.” The Master forgave
him his sins —which were many — and initiated him
soon after.
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as Master Kirpal used to say), as this hap-
pens the fruit of this—the proof of the
fact that this forgiveness is bearing fruit
in our lives, that it is really happening —
is that we will live up to the command-
ments. But under the old regime (the law
of judgment, the law of Kal) there is no
fact other than that the Law exists; we
must keep it. If we don’t keep it, we are
punished. Since nobody can keep it, by
definition, then everyone is punished; and
that is the origin of the Law of Karma.
It is because of this that it is absolutely
essential that the True Father forgive us,
because within the confines of the Law
there is no way out. It is very cleverly con-
structed, under the guise of justice and
morality, to keep us bound down. Once
forgiveness takes place and grace is there,
then a way out becomes possible. But the
commandments that the Master gives are
not ultimately conditional. We may break
them and the Master will not stop loving
us; neither will He punish us, except that
He may give us remedial treatment as we
all, or many of us, know, which will en-
able us to learn something. He may deal
with us in that way, but He will not
punish us for the sake of punishing us;
and we will not, in the long run, lose.
Now, this implies another thing, which
is trust. I think that forgiveness necessar-
ily implies trust. The Master forgives
someone, and he gives them the greatest
gift that is possible to give (His own
essence) which is what happens when He
initiates someone. He is trusting them
with that. And as we proceed along the
Path (I suppose people’s experience tends
to differ) I have found that the trust of
the Master is absolutely incomprehen-
sible. Of all the things that have moved
me, made me understand His love, made
me cry, made me unbelievably grateful,
the greatest of these is His trust, begin-
ning way back when He trusted me with
this ashram, and then refused to take legal
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possession for years and years, saying, “1
take your word as deed.” It was a tremen-
dous gift of trust, which I wanted very
badly to live up to. And then He trusted
me with the editorship of His magazine,
which in worldly terms was ridiculous. I
think that all of us on one level or
another, in one way or another, can say
very similar things.

The point is that this happens because
the Master cares; which means that God
cares. This is the vast difference between
the demands that the Master makes on
us —which come mixed up in one parcel
with forgiveness, grace and trust, and are
there so we will grow through them and
be able to get more grace and trust and
to love more and to become open, recep-
tive and a free and loving human being —
and the law of the Negative Power, which
exists only for the purpose of keeping us
trapped within our own limitations.

There are certain sections of the gospels
in which this particular thought is ex-
pressed very fully. One of them is Chapter
XV of the Gospel According to Luke.

Then drew near unto him all the
publicans and sinners for to hear him.
LUKE 15:1

The publicans, of course, are the tax col-
lectors, the representatives usually of the
Roman State, considered as traitors by
the ordinary people. “Sinners” is a
euphemism for prostitutes and pimps,
primarily — people outside the law. So
these are the lowest of the low, the bot-
tom, the absolute dregs.

And the Pharisees and scribes mur-
mured, saying, This man receiveth sin-
ners, and eateth with them.

And he spake this parable unto them,
saying,

What man of you having an hundred
sheep, if he lose one of them, doth not
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leave the ninety and nine in the
wilderness, and go after that which is
lost, until he find it?

And when he hath found it, he layeth
it on his shoulders, rejoicing.

And when he cometh home, he calleth
together his friends and neighbors, say-
ing unto them, Rejoice with me; for I
have found my sheep which was lost.

I say unto you, that likewise joy shall
be in heaven over one sinner that
repenteth, more than over ninety and
nine just persons, which need no
repentance.

LUKE 15:2-7

There is, of course, an irony here. Who
is there so just that needs no repentance?
But the point is that the people He was
talking to thought that they were in this
category.

The following 1s of course a famous
parable, the parable of the Prodigal Son,
which Master Kirpal has quoted on a
number of occasions:

And he said, A certain man had two
sons:

And the younger of them said to his
father, Father, give me the portion of
goods that falleth to me. And he divided
unto them his living,

And not many days after the younger
son gathered all together, and took his
journey into a far country, and there
wasted his substance with riotous living.

And when he had spent all, there arose
a mighty famine in that land; and he
began to be in want.

And he went and joined himself to a
citizen of that country; and he sent him
into his fields to feed swine.

And he would fain have filled his bel-
ly with the husks that the swine did eat:
and no man gave unto him.

And when he came to himself, he said,
How many hired servants of my father’s
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have bread enough and to spare, and I
perish with hunger!

I will arise and go to my father, and
will say unto him, Father, I have sinned
against heaven, and before thee,

And am no more worthy to be called
thy son: make me as one of thy hired
servants.

And he arose, and came to his father.
But when he was yet a great way off, his
father saw him and had compassion, and
ran, and fell on his neck, and kissed him.

And the son said unto him, Father, |
have sinned against heaven, and in thy
sight, and am no more worthy to be
called thy son.

But the father said to his servants,
Bring forth the best robe, and put it on
him; and put a ring on his hand, and
shoes on his feet:

And bring hither the fatted calf, and
kill it; and let us eat, and be merry:*

For this my son was dead, and is alive
again; he was lost, and is found. And
they began to be merry.

Now his elder son was in the field: and
as he came and drew nigh to the house,
he heard music and dancing.

And he called one of the servants, and
asked what these things meant.

And he said unto him, Thy brother is
come; and thy father hath killed the fat-
ted calf, because he hath received him
safe and sound.

And he was angry, and would not go
in: therefore came his father out, and en-
treated him.

And he answering said to his father,
Lo, these many years do I serve thee,
* We need not worry about why this is in there. This
has all the earmarks of a proverbial expression to
convey festivity, and as we have seen if we had the
Gospel According to the Ebionites in its fullness
rather than in fragments, in there all of the references
to “meat” in the gospels, according to ancient
testimony, were vegetarian references. That gospel

was far earlier than the Gospel of Luke, which is
colored by the point of view of the editor.
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neither transgressed I at any time thy
commandment: and yet thou never
gavest me a kid, that I might make merry
with my friends:

But as soon as this thy son was come,
which hath devoured thy living with
harlots, thou hast killed for him the
fatted calf.

And he said unto him, Son, thou art
ever with me, and all I have is thine.

It was meet that we should make
merry, and be glad: for this thy brother
was dead, and is alive again; and was
lost, and is found.

LUKE 15:11-32

A tremendously moving story, and one of
the reasons that it affects people so much
is that it is a very exact parable of the
soul’s condition. Some people, when
hearing this story, tend to sympathize
with the older brother, and feel that what
the father is doing is not fair. But that is
precisely the point. Regardless of our own
self image, the fact is that all of us are
in the condition of the prodigal son, the
lost son, who represents all the souls that
have come into the cycle of birth and
death. The “far country” is the physical
world, and taking our inheritance and
wasting it with riotous living is precisely
what we all do. And when we run out,
when our good karma is spent and we
begin to reap what we have sown, then
if we are perceptive we recognize that still
our Father is there and we can go to Him.
It takes us a while, but most of us do it.
Most of us who are here have understood
that.

And the fact is, as the Master says, “If
anyone takes one step toward me, I take
a million steps toward him.” This is ex-
actly what is pictured here. Because God
cares, the universe cares. It is incorrect to
think of the universe as uncaring, despite
the fact that in the lower worlds the
operation of the Law of Karma and the
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difficulties in measuring up to the de-
mands of the Negative Power do make
us feel that way.

So Jesus is saying that the father’s reac-
tion to the son’s coming is precisely the
way God feels when someone recognizes
that he can be forgiven. We are all in that
position. We all need to be forgiven; none
of us need fair treatment. We’ve had fair
treatment; fair treatment is precisely what
we want to get out of. If we are treated
as we deserve, we’d be nowhere. It is im-
portant to understand this both for the
sake of our own humility, and also for
understanding the way Master deals with
others. Because it very often happens that
we do not understand the Master’s moti-
vations or His dealings. We will some-
times, perhaps find ourselves in the posi-
tion of the elder brother without mean-
ing to be, and we will see that the Master
treats someone in a way that we don’t
understand at all. We would say that they
are not deserving. On one of the tapes
from 1955 the Master was asked what His
criterion was for initiating people and
why He accepted some people who are
undeserving. He said, “Look here, what
is that to you? If the Father wants to give
to His children, what is that to you?”

It is said that when Baba Sawan Singh
went to Master Kirpal Singh’s village in
Sayyad Kasran (now in Pakistan) and
gave Satsang there, that the local
schoolmaster on the final day said to
Him, “I understand that you give initia-
tion to the people who are deserving —to
good people —but why do you give it to
those who are not deserving, who are not
good people?” Apparently he had not ap-
proved of some of the people that the
Master had accepted. And Master Sawan
Singh said to him, “I will tell you that 7
was not deserving when Baba Jaimal
Singh gave me initiation.”

So there is no question of deserving.
None of us deserve anything. Whatever
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we get is a gift of grace. And therefore,
we should be most grateful ourselves for
whatever we have got-—the forgiveness
that we have been given—and not hold
it against others if the Master seems to be
giving them perhaps more than He is giv-
ing us at the time. That is the other aspect
of the story, and is the way that the
Pharisees felt. [ronically, the same treat-
ment was open to the Pharisees had they
asked for it. But because they persisted
in seeing themselves as righteous people —
that is, not as sinners who needed to
repent — He didn’t give them any grace
because they didn’t think that they needed
it. So it is important to approach the
Master from this point of view.

The very next story which Jesus tells is
puzzling to many people:

And he said also unto his disciples,
There was a certain rich man, which
had a steward; and the same was ac-
cused unto him that he had wasted his
goods.

And he called him, and said unto him,
How is it that I hear this of thee? Give
an account of thy stewardship; for thou
mayest be no longer a steward.

Then the steward said within himself,
What shall I do? for my lord taketh away
from me the stewardship: I cannot dig;
to beg I am ashamed.

I am resolved what to do, that, when
I am put out of the stewardship, they
may receive me into their houses.

So he called every one of his lord’s
debtors unto him, and said unto the first,
How much owest thou unto my lord?

And he said, An hundred measures of
oil. And he said unto him, Take thy bill,
and sit down quickly, and write fifty.

Then said he to another, And how
much owest thou? And he said, An hun-
dred measures of wheat. And he said un-
to him, Take thy bill, and write
fourscore.
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And the lord commended the unjust
steward, because he had done wisely: for
the children of this world are in their
generation wiser than the children of
light.

LUKE 16:1-8

Now that is a curious story. It is called
the parable of the unjust steward, and
people have puzzled over it because it ap-
pears that the steward’s boss is praising
his dishonesty. This is a total misunder-
standing of the meaning of the story. It
is a parable, and the point is that what
the steward is doing is forgiving those
debtors. It is true that the debtors owe to
the lord, but the steward is acting on
behalf of the lord, and by falsifying their
accounts, by not seeing, by deliberately
closing his eyes to the fact that they owe
so much, he makes them in fact owe less
than that. He makes it happen because he
is in a position to do that. And the lord
commends him because it is a parable,
and in reality the Lord wants those debts
to be forgiven. The steward is on one level
the Master Who has the capacity and the
authority to forgive sins just like this, but
on another level he is also us; because as
Jesus says elsewhere, “For if ye forgive
men their trespasses, your heavenly
Father will also forgive you. But if ye
forgive not men their trespasses, neither
will your Father forgive your trespasses.”

This is worded in a legalistic way, but
in context it is clear that the point is that
if we are going to show the fruit of
forgiveness —that we have been forgiven
in our own lives—we have to do it by
forgiving others. And there is no way to
do that except by not seeing. I don’t mean
that we should pretend that they are not
doing it; it is a question of assessing it as
less than it is. This is a difficult thing to
grasp, and perhaps a more difficult thing
to live up to; but nonetheless, it is what
is required. In the talk that Master Kir-
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pal Singh gave on “True Living” in
December 1963, He says, “See no evil,
hear no evil, think no evil, talk no evil.”
This is what is meant.

So, the point is, as Master Kirpal used
to lay so much emphasis on, that along
with forgiving comes forgetting. And this
is another thing that is brought out here.
When he tells him to write fifty measures
instead of one hundred, he is forgetting
that that other fifty measures is due. And
that is what the Master does with us.
When He initiates us, He forgets. Or He
fixes it, we might say, so that God forgets
that which we have done which makes us
undeserving. It is as though it did not ex-
ist. There is no forgiveness without
forgetting; and as Master Kirpal said, “He
who can forget is a very strong man.”

I think that there is nothing more basic
in all the commandments of the Masters,
than this particular teaching. Master Kir-
pal laid great emphasis on it, Sawan Singh
laid great emphasis on it, and I don’t
think that there has been one single aspect
of the commandments that Sant Ji has
laid more emphasis on than this. In our
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mind we are to falsify the accounts; we
are to make other people’s faults and
transgressions less than they are. And in
that way we can refrain from criticizing;
we can indeed forgive.

And, behold, a woman in the city,
which was a sinner, when she knew that
Jesus sat at meat* in the Pharisee’s house,
brought an alabaster box of ointment,

And stood at his feet behind him weep-
ing, and began to wash his feet with
tears, and did wipe them with the hairs
of her head, and kissed his feet, and
anointed them with the ointment.

Now when the Pharisee which had
bidden him saw it, he spake within
himself, saying, This man, if he were a
prophet, would have known who and
what manner of woman this is that
toucheth him: for she is a sinner.

And Jesus answering said unto him,
Simon, I have somewhat to say unto

* Remember that “meat” in the King James version
means “food.” Originally it meant grain or meal;
then it came to mean food, and finally, flesh food
(possibly reflecting a change in eating habits).
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thee. And he saith, Master, say on.

There was a certain creditor which had
two debtors: the one owed five hundred
pence, and the other fifty.

And when they had nothing to pay, he
frankly forgave them both. Tell me
therefore, which of them will love him
most?

Simon answered and said, I suppose
that he, to whom he forgave most. And
he said unto him, Thou hast rightly
judged.

And he turned to the woman, and said
unto Simon, Seest thou this woman? I
entered into thine house, thou gavest me
no water for my feet: but she hath
washed my feet with tears, and wiped
them with the hairs of her head.

Thou gavest me no kiss: but this
woman since the time I came in hath not
ceased to kiss my feet.

My head with oil thou didst not anoint:
but this woman hath anointed my feet
with ointment.

Wherefore I say unto thee, Her sins,
which are many, are forgiven; for she
loved much: but to whom little is
forgiven, the same loveth little.

And he said unto her, Thy sins are
forgiven.

And they that sat at meat with him
began to say within themselves, Who is
this that forgiveth sins also?

And he said to the woman, Thy faith
hath saved thee; go in peace.

LUKE 7:37-50

Some people find difficulty with the pro-
gression of thought here. They feel that
the logic is a little distorted. Is the woman
loving because her sins are forgiven, or
are her sins forgiven because she loved?
But this is pedantry. There is no difficulty
at all in figuring out what is happening
here. The woman has recognized in the
same way as the other instances that we
have been reading. She has recognized
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without asking. Her whole life is asking;
her whole being is asking. She is sitting
at the feet of the living Master and
relating to Him in the way that He is
meant to be related to. And because she
understands and recognizes His ability to
forgive her, she is forgiven.

The beauty of it is—and again this is
something that we must never forget—
that the only criterion of readiness for ini-
tiation (apart from the question of being
worthy, which as we have seen none of
us are anyway) is, as Master Kirpal Singh
very specifically stated on a number of oc-
casions, “a person is ready when he wants
it.” There is no other criterion. It is true
that we have to want it enough to give
some indication of it in our life; we have
to give up eating flesh, and make some
effort to keep the Master’s command-
ments, But that is only as a matter of ob-
jective proof, you might say, that we want
it. And if the Master sees that somebody
in his heart wants it that much He may
not even require objective proof ahead of
time, because he will know that they want
it so badly.

Anyway, this is the beauty of it: The
way that grace works is that those who
want it are able to benefit from it. If
someone does not want it, then there is
no point in giving it to him because he will
not make any use of it. It truly hinges on
that. This is the ultimate esoteric mean-
ing of the whole question of believing in
a living Master. When He is moving
about on earth He does have the capac-
ity, the authority, to forgive sins and to
work in our lives that which the forgive-
ness of sins implies: to give us the new
birth, and ultimately to take us up. Rec-
ognizing that He has the authority, see-
ing that it is to Him that we have to look
—that is the meaning of having faith in
Him. Asking Him for it, and getting it,
is the meaning of belief in Him. And
when we get it, then it begins to work.
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The Story of an Interview

a talk given on return from India, November 14, 1982
CINDY KUHNER

HAT this feels like to me is the
Master saying to me, “You know
I’'ve initiated you and offered you con-
stant protection and ultimate liberation,
I saved your marriage, I’'m raising your
child, I walk around your house at night,
protecting you from any dangers; I came
for your father’s soul at the time of his
death; would you consider saying a
couple of words about Me to all the dear
ones in the Sangat?” And although I feel
like saying, “Oh no, Master, I'm too em-
barrassed,” or, “I’'m too self-conscious or
nervous,” I can’t do that.

So we all know how wonderful He is,
how kind and gentle and patient and lov-
ing. But the only way that I can convey
that is through the experiences that I have
had. So there’s a couple of stories which
I can share, which for me reveal the
Master in my life, And I know that I run
the risk that for some of you they’ll mean
nothing; but for many of you they could
mean a whole lot, and be very helpful.

I was in a very difficult frame of mind
to make this trip. It had to do with a lot
of things; first, I had been with the Master
last March. Just seven months had
passed, and having gone many times, with
His Grace, I no longer get excited about
the traveling, or the packing, or any of
the outward things. That is actually very
difficult for me now. Plus in the seven
months period since I last saw the Master,
my life was such that I was constantly
packing up and flying someplace, main-
ly because this was the last year of my
father’s cancer, and he left the body last
summer. So I was back and forth, back
and forth. And once he died, I had to go
back and forth being concerned about my
mother. Then a week or so before it was
time to leave, I got a phone call that my
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mother was in the hospital with a heart
blockage, so I flew down to Florida. That
worked out all right, so I was able to
make the trip, but I had just been home
for three days—just time to get my
clothes washed and back in the suitcase.
All I could think of was that I would like
to stay home by the stove, in my new
bathrobe. And I meant it! I mean I
seriously felt it, although underneath all
that was the understanding of the gift of
going to see the Master, and the Grace,
and very much wanting the love from
Him, and wanting the understanding and
clarity that I knew my life needed. But at
the same time, I was resisting the outward
format and structure that all of that
comes through.

So I went along with that, and was
making the best of it; the traveling over
there. And even when we were at the
Ashram, my mind decided that the name
of its game this time was, “This same old
thing, this same old place, this same old
schedule.” I know this sounds disrespect-
ful, but it has nothing to do with anything
except that it’s one of the games of the
mind. Sant Ji was radiantly beautiful; the
mind couldn’t say anything about Him.
But it did have a lot to say about every-
thing else in the outward environment. I
was even so much that way for the first
four days I could barely eat the food; I
forced myself to eat it. It was the same
old food but it no longer tasted good.
This was very difficult for me because I
felt like a spoiled brat. And I don’t like
appearing as a spoiled brat; I hated it ac-
tually. Yet it’s truly how I felt. So this was
what was going on; and I finally just said,
“Well, mind, just make it through this
trip, and think of it as a meditation
retreat. At least you can work hard on
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your meditations even though there’s no
way you’re going to be receptive to
anything else. So work hard and then
maybe next year, with the Master’s grace,
I could just go to Bombay, and take
Timothy, and not have to face all this out-
ward structure”—that I felt was so
unbearable.

So I was making the best of it, and it
was actually very wonderful in many
ways. But this mental game was constant-
ly going on as a background or as a
foreground, depending on the time. The
format as usual was either bhajans, Sat-
sang, or questions and answers; and the
first night was bhajans. I was saying to
myself, “Oh, if only it could have been
Satsang, then the Master could have said
some sweet words, and my heart could
have been opened. and things would have
been better.” But it was bhajans, and I
said, “Oh, the only thing I am going to
hear, is bahot achcha, bahot achcha,
bahot achcha.” So . . . I went and I sat
down next to my dear sister Annette, A
few people sang their bhajans, and Sant
Jilaughed, and said, “Bahot achcha!” as
though He had never ever said it before —
as though it was something totally new;
but it wasn’t for me, and I even wondered
how even He can keep it up, year after
year, group after group. But He means
it, the love that just pours out, in all the
same things. But there I sat, and no one
was raising their hands. And Sant Ji
pointed. And the person in the first row
thought it was him the Master was point-
ing at, but it wasn'’t; it was definitely An-
nette. He was pointing to Annette to sing,
which was very unusual, because normal-
ly people volunteer. And Annette said,
“Oh Pappu, please, will you please tell
Sant Ji that I really have not learned any
bhajans except the one that I have sung
the last two times I have been here. It’s
the only one I know. But of course I'll
sing it anyway if He wants me to,” very
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sweetly. And Pappu translated, and Sant
Ji said, “No one should think this way,
about the bhajans. The bhajans are
always new and fresh, because love comes
from them.” So naturally, that went
straight to my heart. Of course I knew it
but I really needed to hear Him say it.

Now that may be one reason that little
incident occurred. I'm sure for Annette
it had many other reasons, and maybe for
everybody in the whole group it meant
something that the Master did that. But
for me in particular, it was just another
revelation that He knows everything and
that He cares, and that I would make it
through.

So time went on, and Sant Ji had
finished the correspondence, so we knew
that the interviews would be starting. And
it’s always been my habit to try to get my
interview as soon as possible, and then to
savor it for the rest of the trip, and think
it over and remember it. But this time, I
thought, “Oh boy, I don’t think I want
my interview yet.” Yet I really felt that it
was a good practice that I had. So 1
started trying to think if there was
something that I wanted to say or ask. In
the previous couple of years I have not
asked questions, and my interviews were
always very short, and very wonderful
and sweet. But this time it became really
clear that there was definitely something
that needed to come out. Luckily I was
able to get on the list of the second day
of interviews, and I had one day in which
to try and formulate and uncover every-
thing that was going on inside of me. I
won’t go into it in detail, but what it was
all about was that it was four years since
I went to India in 1978 and was allowed
to go with the Master to Bombay, the first
time that He went; and while the first year
following that was very wonderful, the
next three years became more and more
confusing. They were wonderful in many
ways, but there were many things that
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were very unclear to me. But I could never
get to the bottom of the confusion or gain
any understanding of it. There were a lot
of repercussions from that confusion and
it had a lot of effects in many ways. Since
there was no way that I was able to come
to terms with it, I buried it. It was a lot
of pain buried, which I would just ignore,
because 1 couldn’t understand it. So [
finally decided, “to heck with this never
asking the Master any questions”—
because I really needed to.

So I went to my interview and spilled
it all out. And it was a lot; it took Pappu
three or four segments to tell it all to Sant
Ji. And He explained it all to me in a very
astonishing way. The explanation was
nothing that I'd ever ever dreamed. . . .
Even now, as I listen to the tape of my
interview, it’s astonishing to me how He
cut through it all. And amazing, how the
Master never hesitates for one second. I'd
given this long, long narrative of what
was going on, and He just took a very
quick breath and started right in explain-
ing everything to me, one by one, without
the slightest hesitation. Whereas an or-
dinary person would take a deep breath
and think about it for awhile. But
everything became clear —and continues
to be clear —as to what that was all about.
It was very beautiful. And the last thing
that I remarked about my interview was,
that at the end of it, normally the Master
puts his hand on my head and says
something very sweet, which He didn’t do
this time. But I just said, “Well, that’s the
Master’s will,” and left. I decided that [
would go to my room and meditate,
rather than in the crowded hall, and I
would just savor this interview that I had
just had.

So I sat down on my bed to meditate,
and immediately had severe stomach
cramps, which shot out in all directions.
But I have the constitution of a horse —
I’'m normally never sick—so I couldn’t
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believe that this was real. So I just said
to myself, “Well, you’re thinking this,
because you’re sitting on your bed and
you’d rather lie down. So just keep sitting
there.” So I just kept sitting there. But
finally, at the end of the two hours, I did
lie down, and it occurred to me that I was
indeed coming down with something.
And the rest of the day, I made it to the
various sessions, I made it to the evening
Satsang —but by that night when I got
back, I just crashed in bed, and by the
next morning I was very very sick with a
high fever. That afternoon, of course, 1
couldn’t make it to the meditation sitting
with Sant Ji at three-thirty and Pappu had
left some medicine which I decided to
take. I had been taking homeopathic rem-
edies with no result so when everybody
was meditating, I thought, “I’d better take
this Tylenol, it’ll really do the trick, and
then I’ll make it to the evening questions
and answers.” So I pulled myself out of
bed and found that the Tylenol was liquid
Tyleno! for children, which meant that
for an adult to take it you had to take
four eyedroppers-full, which is a lot. And
I neglected to notice that you’re sup-
posed to mix it with water or juice.
So I stoically took the four eyedroppers-
full straight down my throat, which felt
like cherry acid burning all the way. My
throat closed up, and I simply started
vomiting very severely. And from what
everyone told me, it echoed throughout
the whole Ashram while everyone was
sitting there with Sant Ji. In three
seconds time, Janet, one of the Boston
Satsangis, was at my bedside, taking
care of me. Naturally, at the end of the
session, Sant Ji came to my room to see
what had happened, and He told me not
to come to evening Satsang, that I should
stay in bed and that I needed a lot of rest.
It was very beautiful when He came in.
He was absolutely one hundred percent,
so serious, and so concerned; just ques-
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tioning and questioning exactly how I felt,
and when it started, and on and on. He
took my hand and took my pulse. He was
loving, but very serious, and told me to
definitely rest, and told Janet to take care
of me and start sleeping next to me.
So I was very sick. Maybe for someone
else it would not have been so sick. But
for me it was extremely sick. So sick that
by that night all I could do was lie in bed
and cry and cry. Probably it seemed like
the most I could take. And I started hear-
ing people around me, saying, “Oh, fevers
are very purifying.” Which was very
wonderful to hear! And I never felt a
negative thing about being sick. I felt, to
be sick at the Master’s Ashram was defin-
itely a blessing, and definitely had its
reasons. And Millie came into my room,
and told me how much she envied me to
have this purifying fever; that she had had
many fevers and afterwards she felt much
lighter, and it was definitely a lot of grace.
Then it started to occur to me that this
whole thing hit me like a sledgehammer
in the stomach immediately after my in-
terview. So I started toying with what that
meant, but not feeling totally clear really
as to what it did mean. So time went on,
and they taped the Evening Satsang for
me and brought it back, and I listened to
it. In it, Sant Ji said, —it was one of those
wonderful Satsangs where Kirpal is the
Water, Kirpal is the sky, Kirpal is every-
thing —and this time, it was, “Kirpal is the
one who is sick,” “Kirpal is the ones who
are taking care of the sick,” “Kirpal is the
medicine,” “Kirpal is the sickness,” “Kir-
pal is everything.” And it made me realize
why, when Janet and Winnie came into
the room, I suddenly felt the intensity of
the sickness diminish incredibly. It be-
came this real bubble of incredible real-
ity, of the Master’s constant presence and
constant — well, like the Satsang: there is
nothing else except the Master, which is
something we almost rarely can ever
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perceive. But I started getting little
glimpses of that.

By the next day, I was much better.
And Sant Ji came to my room again in
the morning. He was much more jolly; I
was much more improved. Then, as He
went to leave the room, He put his hand
on my head, and said those wonderful
words that He normally says at the end
of my interview. It really hit me then: now
my interview was over. And I know it’s
true: that whole experience was my inter-
view. We can question our own interpre-
tations of the Master in our lives, but that
definitely was part of my interview; and
I think that it definitely had to do with
what I explained to Him, and was trying
to clear up, regarding my own life and the
problems I was having,.

Then, the girl across the room whom
I didn’t know, a Satsangi who had never
seen Sant Ji before, came down with ton-
silitis. She had such a sore throat that she
could barely swallow, and had to have a
spitoon and was mostly spitting her
saliva, and was very sick. The night that
she was at her peak, I was getting better
and had insomnia. So I heard her
thrashing around and it seemed like the
natural reciprocal thing to do was go over
and try to take care of her in the way that
I had been taken care of. This also is hard
to describe —it’s hard to describe that kind
of experience — but she stopped being that
girl that T didn’t know, and she became
Kirpal. And as I massaged her feet I had
some understanding that they were Kir-
pal’s feet. Not completely, but enough
that it was blowing my mind. And it really
gave me a new understanding about phys-
ical suffering, because thus far in my own
life T haven’t had much physical suffer-
ing. I seem to get it on the mental and
emotional level. But it definitely broad-
ened my understanding of it. The girl said
to me later, “You know, when you were

(Continued on page 32)
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Be True to Your Own Self
Sant Kirpal Singh Ji

EDITOR’S NOTE: This talk was given in
Washington, D.C., on September 16,
1963, and was preceded by the telling of
a story often told by Baba Sawan Singh
of a thief who tried to steal the Master’s
horse. It is said that every time the thief
untied the front legs of the horse, he
Jound the back legs tied, and whenever
he untied the back legs, he found the
front legs tied. This went on the whole
night, but he never gave up, and despite
getting more and more frustrated and
angry, he kept on feverishly untying the
Sforelegs and hind legs of the horse, only

Do WE tell the Master the truth, the
way the horse thief did? Never. We
say, “What does the Master know? It’s
all right. We need not tell him, Why
should we tell it openly? This is our
secret.”

All Masters had that quality. What
appealed to my Master [Baba Sawan
Singh Ji] was openness—truthfulness.
If any man went to him and told him
straight out, “This is like that,” he would
protect him. And, I think, if anything
in me appealed to him, it was truthful-
ness. If ever he asked me anything, 1
did not conceal anything from him; I
knew he was seeing my every action.

So we should be truthful. This is one
very great qualification. We say to others
what we are: we act and pose. We may
be doing so many sinful things, but we
think, “Well, we are all right,” and we
point out the same things in others. We
don’t look to our own selves. That is
what Christ said: “You don’t look to
the beam in your own eye, but you see
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to find them tied again. In the morning
the Master found him still tying and un-
tying the horse and asked him who he was
and what he was doing. He said, “I am
a thief, and I am trying to steal this horse;
but every time I get the front legs loose,
the back legs are tied, and I've been do-
ing this all night long!”

“All right,” the Master said, “I will give
you this horse you have worked so hard
to get,” and then He looked into the eyes
of the thief and took him up. Master Kir-
pal comments on this story as follows:

the mote in your brother’s.” The great-
est thing is that you must know what
you are—the first thing. And then give
out what you are. Then, if you say so,
all sins shall be washed away.

When we commit a sin, two things
are required; or, what is the criterion of
a sin? That any sinful act requires secre-
cy: “Close the door.” “Lock the door.”
Our Master used to say that when a
child of five years of age is sitting by
you, you don’t do any unwanted thing.
If you think that the Godman or God-
in-man or God sees your every action,
can you do anything wrong? Do you see?
So, the first criterion of a sin is that you
conceal it: you would like to do it in
secrecy. And the second criterion is that
when you are asked to say what you
were doing, you tell a lie; you will never
tell the truth, We can benefit from this,

What appeals to the Master most?
You must be as clear as that. Never con-
ceal anything from him, even if it is the
worst of things. And that is the thing
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that appeals to the Master most.

Excuse me—we are keeping our dia-
ries, but we are not filling them in cor-
rectly, If there is any unusual thing,
what happens? We don’t put it in. How
many times did our mind become lusty?
Do we put it in the diary?

Sometimes people bring me their dia-
ries and they are all clean. And they
say they see nothing or little. Then I tell
them, “Well, dear friend, if your diary
stands as it is filled in, then you must go
to the third plane. You cannot complain
of no experience.”

So the first thing is to be true to your
own self; don’t deceive your own self.
We deceive our own selves first; and
then we deeeive others.

No man would suffer to be called
what he is. Truly speaking, what is our
religion? Religion is a state of being in
which we are dyed. Suppose you are
lusty: then your true religion is lust.
But do we tell anybody that we are
lusty? Never. You say so many things in
a very polished way: “Yes, yes, I try;
it’s all right.” Do you see? You must
open your heart to the worst, If you con-
ceal it, there, how can you be helped?

If, out of the five qualities on the dia-
ry, you are only truthful, then you can-
not do anything wrong. You may do it
once, twice or thrice; but you cannot do
it again, If you are nonviolent, even then
all other qualifications will come to you.
The greatest thing that can appeal to a
Master is an open mind: open; nothing
to conceal. But that we do not do. Just
consider calmly within your own self: do
you tell everything to the Master? No.
We try in a way so that the upper sur-
face is all beautiful; that nothing should
be done that the Master will know
about it. Why don’t you open your
heart? There is filth lying there. That
will be cleared away. And what does
the Master say? Our Master used to say
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that the Master has a long rope. He
leaves a man alone: “All right, let me
see how far he can go.” Do you see?
And then He pulls the rope, and then
the man cries. It does not mean that He
does not know anything; He does know.
But He just sees how far he can go. It is
in His hands.

The first lesson that we have to learn
from Master, which will please him, is
to be true, And the second thing that ap-
pealed to the Master in the thief was
that he tried to steal the horse the whole
night through. Perseverance. I think I
told you in my talk the day before ves-
terday that the first qualification is chas-
tity. Take the shop of a goldsmith. If
the goldsmith is not there, what can you
do? If the furnace or other necessary
machinery is not there, what can the
goldsmith do? Do you see? The gold-
smith is perseverance. Go on with it
Be optimistic; don’t be pessimistic. The
thief spent the whole night doing that:
still, he continued doing it, persevering;
he was not disheartened. And when the
Master came and asked him, “Well. who
are you?” he said, “I am a thief.”
Would you say that? There we are want-
ing. Then he saw that the thief had
been working the whole night; he did
not leave it; he persevered. Without per-
severance you can have nothing.

So these two qualifications are re-
qQuired for a disciple. With a little
thought of his, he can transfuse spiritual-
ity. Our vessel should be ready. Our
vessel can be ready if we have first,
chastity, and then, perseverance. Do you
see? And then truthfulness, I always
say, “Be true to your own self.” Don’t
deceive yourself; we do so when we act
and pose.

So, as I told you. the criterion of a
sin is that we would like to do some-
thing in privacy. That’s the first thing.
In anything that requires secrecy or pri-
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vacy, you’ll find something wrong. Do
you see? These are criteria. And when
you are asked, “What were you doing?”
you will tell a lie; you will have to
conceal it, So these are two criteria to
judge what is sin. Deeds of darkness are
committed in the dark.

These are the same things that we
have to learn. They should become part
and parcel of our lives. In that way,
you'll never be proud. Now we are
elated: “Oh, it’s all right. I know so
much.” There may be hundreds of draw-
backs in you, but you say, “I reach the
high planes.” I think you’ll find that
most of the diaries are clear. But what
results do they give? They are quite dia-
metrically opposed. It is just like a little
child who has something in his hand and
puts in under his legs and says, “There’s
nothing there.” And the mother sees
that the child is concealing something.
The mother says, “All right, all right.”

Do you follow me? Spirituality cannot
be taught, but caught. It is infused
through life, through the eyes. The
whole thing lies in His hand. When he
sees the vessel fit, He fills it. He fills it
according to the capacity it has devel-
oped. God is not unjust, and the God-
in-man is also not unjust, mind that.

So, the lesson that you could learn
from this story is to be true always.
You'll never be acting and posing. If
you just open all these things, what will
be the result? You will never be saying
anything that you are not. You will not
be crowing over others. The diary is
meant for a very high purpose. I'm
afraid we have not realized the import-
ance of it.

We must be persevering. We do just
what will suit us; we don’t persevere. We
do our meditation in a slip-shod way.
One day you put in half an hour’s time,
and the other two days, nothing. You
say, “Oh, I've got no time”; or, “I've
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got business to do”; or “I am sick.”
Well, even when you are sick, you still
eat something.

In 1915—long after that I went to
my Master—I got a fever that lasted
for about eight months. I used to lie
there, cover my head and think of the
Lord. Nobody was telling me, “Why
don’t you go to your office?” or “Why
don’t you do this work or that?” While
sick you have more time at your dis-
posal. Is it not so? If you're all right,
nobody—mnot even the members of your
family—will suffer you to remain at
home: “Go to work, please.”

These are lame excuses, I would say.
We would say we have no time: “I was
sick.” Well, if you were sick, you had
more time. Is it not so? Nobody asked
you to go and get something from the
store or to go to your business. You
simply lie down, and they serve you.
This is the angle of vision from which
we have to look.

So, first of all, if you want to be near-
er to the Master, you should be true to
your own self. Go straight to him: “Mas-
ter, I've got this and that thing.” That
will remedy it. And what did our Mas-
ter always used to say? When there’s a
boil, you will conceal it; you will keep
it under a cloth. But when the pus in it
festers, you cry out. When there’s so
much sin in us that we cry and say, “Oh,
we are gone,” what’s the use of saying it
then? Why not always be open?

So what appealed to the Master in the
thief was his open mind, his truthful-
ness. And second, that he was striving
throughout the whole night. You must
be striving the whole night through. Per-
severance. Without perseverance, you
cannot have anything. Go on doing it.
Try, try, try again: “If at first you don’t
succeed, then try, try, try again.” Your
mind will be made up.

There are sermons in stones and
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books in rivulets. You can learn lessons
everywhere,

God in the Master—God-in-man—
knows. He'll let the rope loose. But he
has the capacity that when he pulls it,
there’s difficulty. So why not be true to
our own self? Why conceal anything
from the Master? This is just like the ex-
ample 1 gave you: the child is hiding
something underneath his legs and is
saying, “There is nothing there.” Do you
see? Our diaries show that. I never say
so when I reply to the diaries, but I'm
now telling you so very openly. One
part of the diary shows very clear col-
umns——perhaps youll find in the ma-
jority of cases—and the results are poor;
there should be more. Sometimes peo-
ple bring me their diaries and I say,
“Well, dear friend, your life is very
pure? Is it all true? Then it’s all right.
I take it you must go to the third plane
with this self-introspection diary. But
what about your results? What you give
is very poor.”

You can deceive others, but you can-
not deceive your own self, the God in
you and the Master in you. The first
thing is that you must know He is seeing
our every action.

It so happened in my life that once
my Master had about 250 people in the
monthly satsang initiated by me. There
was a big row started by those who were
hankering after the Mastership: “The
Mastership is gone!” In his lifetime, no
Master would permit that. He can auth-
thorize anybody to initiate at a far-off
place, but does not do it in his presence
in his own satsang.

COMMENT: But sir, even in India you
don’t allow anyone to initiate.

THE MASTER: Not so far; only in ex-
ceptional cases—one or two. But who
can come here [to the West]? But that
Master Power works through any vehi-
cle: even a child may do it, and the
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seeker will have it. Mind that, it is not
the vehicle, but that Power that works
through the vehicle. I have not autho-
rized anyone.

[In India] I have done it by exception
—under orders, of course, Here, when
initiations are given, the people simply
give the five names and finish it off. They
don't give anything. I authorize it: “All
right, make them sit; they will have it.”
And they do have it.

So there was a big row, a great con-
spiracy against me: ‘“He made off yes-
terday, like that. Master is authorizing
him to give initiation in his own pres-
ence, in the Dera!”* A whole contro-
versy went on against me like anything
—so much so, that there were letters
coming in in all languages from different
towns saying: “He’s such a man; he’s
such a man.” And Master was keeping
—keeping up—all those letters with him.
At least he knew at heart of hearts what
I was. But he sent me a message: “Don’t
go to any man or attend anything in any-
body’s house, except the satsang. There
you may go for holding a satsang.”

Hitherto, what did I used to do? When
I left the office, I used to visit the sick,
the poor, the needy and others who
wanted help. I gave talks here and there
until late at night, until nine or ten. In
the morning, it was also like that.

So now, because I only had to go to
the satsang place on Sunday, I had am-
ple time. Then I wrote the big book,
Gurmat Siddhant. 1 had ample time at
my disposal, you see.

So that propaganda was carried out
against me for eight or nine months reg-
ularly, And the people around him
would not suffer me to go near the Mas-
ter. Well, at a distance I used to have
a look. And his eyes helped me, of
course,

I was reviewing my own life, to see if

* Master Sawan Singh Ji's colony in Beas.
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I had done anything wrong. If you are
true to your own self, you will see what
is what,

Master used to go to Dalhousie in the
hills. My elder brother was also to go
there. I asked my brother, “If there’s
any chance of it, you might ask the Mas-
ter if I have done anything wrong,
knowingly or even in ignorance—if any-
thing wrong might have gone out of me.
Mention it to the Master.”

When my brother asked the Master,
he said, “He has done nothing wrong,
either knowingly or unknowingly; but
strange enough, so much water passed
over his head and he never came to me
to say that this is like that or like that;
it is not so.”

So my brother told me, “Master was
saying that. It is better for you to see
him.”

I never went to my Master; I simply
listened to what he said. (At least [ had
the privilege to sit and see him during
the eight or nine months all this contro-
versy was going on.) Then I asked my
Master, “Well, 1 want a few minutes.”
I think that’s the only time I asked my
Master for a few minutes.

“Oh, yes, all right.” It was night.
The doors were closed. “All right,
come.”

I sat down, “Master, I did not come
to you because I know you are sitting in
me; you are watching my every action.
And you further know which way they
are going—their trend. That is why I
did not come to tell you what is what.”

He grew very indignant. He used to
do any work in a very disciplined way.
He said, “All right. Send for such and
such, who has been playing hell against
you!”

I said, “Master, I have not come for
that.”

Prior to the eight or nine months’
controversy, whenever I came to him,
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Master had asked me, “All right—you
give a talk.” And I used to talk to my
Master about my own self, and the peo-
ple enjoyed it. Then I used to sit, last of
all.

That next day, when the evening talk
was to be given, Master called me and
said, “Well, look here, you come on;
give a talk.” And the people around him
said, “No, no, Master; we wouldn’t like
anything from him. We would like to
hear from you.”

He said, “No, he will talk.” With all
their insistence, he said, “No.”

What happened in one night? The
tables were completely turned. Do you
follow what 1 mean to say? If you are
true—you know the Master is within
you—you are not to be afraid of any-
thing.

Kabir said, “The very day that Mas-
ter initiates anyone, that God Power,
that Master Power, resides with him.
From that very moment, He is watching
and guiding.” If you know the Master is
sitting within you, would you dare to do
anything wrong? Kabir said, “If you sec
that the Master is residing in you, and if
you also don’t try to transcend what he
says, you have nothing to fear in all the
three worlds.” So, be true to your own
self. Yes?

QUESTION: Master, in this country,
some people say we have to tell white
lies not to hurt people’s feelings.

THE MASTER: Well, what do lies
mean? Now I'm talking about the rela-
tionship between the disciple and the
Master.

QUESTION: Oh, I see.

THE MASTER: What you are now re-
ferring to I have already explained in
one of my talks here. I referred to Fa-
ther Abraham—that he never told lies,
but spoke half-truths. Do you see? Only
tell that much that does not go to harm
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anybody else. We are hurting others pur-
posely; we say we are very truthful,
If that truth goes to take somebody’s
life, then that truth becomes a sin. If
you have love for that man, then would
you like to tell the truth? You'd simply
wait. You need not tell lies; but you
wait. Or simply, like Father Abraham,
tell half-truths.

But this is a question between the dis-
ciple and the Master. The disciple should
be open to the Master. He must know
everything. Why should we conceal
something? We are doing so many hein-
ous things and we think, “Master does
not know about it. It’s all right.” But
Master does know. He gives us a long
rope, as I told you, and waits: “How far
will they go?” And then perhaps those
disciples think that Master does not
know anything.

It so happened in the time of the Mas-
ter that some men who had committed
sin went to the Master. He called them
to him: “All right, come on.” And they
thought, “Perhaps Master does not know
we have sinned; see how happy he is!”
They fully thought at heart of hearts that
perhaps Master did not know. But, you
see, a patient who is dangerously ill re-
quires more attention from the doctor,
is it not so? He tries to bring him around
in a positive way; and people take it
from their own level. This is wrong.
That is why we don’t understand the
Master. Even those who are living with
him don’t know—do not really recog-
nize—a Master. They take it from their
own level: “Oh, what does the Master
know? He does not know until we teil
him.” And sometimes some of the peo-
ple who were there with Master also
used to tell him, “Well, Master, you do
not know.” Yes, it is so!

So the thing that appeals most to your
Master is truthfulness — to be open-
hearted.
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QUESTION: [ understand now, Master,
why in a talk with an initiate this morn-
ing you said, “What did you see? Did
you see green or blue? Did you see
something or not see something?” You
gave him the first lesson this morning:
to be truthful with the Master.

THE MASTER: Yes, surely. Mind that,
you must be true to your Master. If you
say, “Master, we are down, help us!”,
that will be helped then and there. If
not he will allow us a long rope. And
when the boil becomes full of pus and
it festers, you will cry like anything.
Then an operation will have to be per-
formed.

(There is a short break in the tape here.)

... [The mastership is not passed on]
through papers or through legal docu-
ments; it is through the eyes, through
the attention. Even in the last moments
of our Master, he called me; I was by
his side. With all the antagonism, it so
happened that everybody left, and I was
there. He opened his eyes. First he saw
me; that was something going on within
me, like anything. The poor fellows do
not know, And that is his grace working.
Who is there who can, with confidence,
say, “All right, sit down, you’ll have it.”
You'll find very few like that. So it is
his grace working. And what appealed
to him was my openness, that’s all T can
say—and perseverance. You must go
on doing it, striving day and night.
Whether you succeed or not, at least,
our Master used to say, your presence
is marked; you're not absent.

So these two things are always appeal-
ing to the Master. Be true to your own
self. And your mind will be cleared.
What happens in the Christian religion?
There is, I think, a confession before the
bishop or the reverend, is it not so?
What does that mean? That's only tell-
ing the truth: “Well, Bishop, we have
done this today.” And your heart be-
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comes light. If you do not confess, then
that will keep creeping up and will bur-
den you. Now the question is whether
the Bishop should be a Master. Wheth-
er he is or not, that’s another question.
If you open your heart by confession to
someone who is a Master, then that bur-
den will be relieved,

Who can forgive sins? It is God, or
God-in-man, and nobody else can for-
give sins. Do you remember the story in
the Bible of the woman who had com-
mitted fornication? And the people
brought her to the Christ and said,
“Look here, she has done such and
such; she has committed that sin. Our
law permits that she should be stoned to
death. That is the law of Moses.”

Christ said, “Let her stand there.
Anyone among you who has not com-
mitted any sin should throw a stone at
her.” Who can dare say that before a
Master, do you see? All left, and that
lady remained. What did he tell her?
“Do no more.”

Our Master used to do that. If any
man in all the congregation would stand
up and say, “Master, I have committed
this sin,” then he would address other
people and say to them, “Are you going
to take the burden of his sin? Can any
of you share it with him?” Who would?
Nobody would turn up. Then Master
would just raise his hand and say, “Do
no more, and be in contact with the
Word within.” That’s the only power
that can cleanse your sins,

So it is the God or God-in-man who
can forgive sins—nobody else. And if
you are not true to him? Just think for
a moment. We should learn these things.
And that will come only if you think
that He is residing with you. You may
think it or not, but He is still residing
with you. But he has a big heart, like a
mother. Even if the child is besmeared
with filth, she still will love the child and
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wash away his dirt, and then embrace
the child. The love of the Master is more
than that of hundreds of mothers put
together.

So we must be true. And at the same
time, go on doing it. Never mind. You
must succeed. If at first you don’t suc-
ceed, then try, try, try again. But when
you have something to start with, if you
do it in the accurate way, you’ll develop
from day to day. He knows best what
to give. There is no question of what
other men get—if they get more or less;
look to your own self. Why was the
thief given precedence over others who
were doing all their meditations and
other things? Because he was true; and
also, because he was persevering the
whole night.

We had some instances of this kind in
the time of our Master; even now, there
are some. There were two brothers, who
were cultivators of the land. In India, in
the mornings, the men have a turn to
get water from the canal. In the morn-
ing, the brothers went to their field and
sat in meditation. They continued sit-
ting in meditation until the Master’s
Form appeared inside and blessed them.
That was their routine. One day, the two
brothers were sitting and meditating
when their turn to get water from the
canal was nearing. And one brother said,
“The time for getting the water has ar-
rived. What shall we do?” The other an-
swered, “Well, Master has not come.
Let the land go to hell. Until He comes,
I won’t do it.”

Do you see? This is what is called
perseverance. We simply say, “Oh, we
are a little disturbed,” and then lie down
and finish off. If you make it a routine
that until He comes you won’t leave it,
what will be the result? He can look
after your other affairs, too.

This is a very small thing that appeals
to me, but it has very great results. Be
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true to your own self. Don’t conceal
anything from the Master, at least. As |
told them, it is not to be broadcasted;
this is your diary. Be not afraid. It is
just to show you what you are, and what
further guidance is required. We do con-
ceal from the Master. This is to be
avoided. And be persevering.

The way of the Master was sometimes
indirect. Sometimes if he were talking to
two men and he wanted to rebuke one
of them, he would say, “Look here, this
should not be; such things should not
happen,” and he would not be saying
it directly to the man concerned, but to
the man standing next to him. Really,
at heart of hearts, he was addressing the
other one. And the poor fellow thought
at heart, “Oh, I'm caught.”

Masters never broadcast your short-
comings. They want to cover them up.
But, at the same time, they want to
wash them away. But if the disciple says,
“Master does not know anything. What
is it anyway? We will tell him whatever
he will accept, because he does not know
anything,” then we think it is we who
have to teach the Master. We do not see
that it is the God Power working. He
makes us tools for a higher purpose.
And we attribute it to our own self. We
are wrong there.

QUESTION: Master, in this country we
call what you are saying “using someone

else to pull our chestnuts out of the hot
fire.”

THE MASTER: Take it any way you
like, but I think that at heart of hearts
everybody knows what he is. I tell you
honestly, if I were to tell you straight
off, “You have sinned; go away,” I think
nobody. would be left to see my face.
How many would still remain here in
that case, tell me? At the same time-—
knowing all—Masters want to wash it
away lovingly. They don’t break hearts.
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Every man is a sinner. We're all sinners.
Masters come for sinners. They first
wake them up and then give them the
inner contact.

In the old days, the system prescribed
that the disciples had to serve the Mas-
ter and sit at the feet of the Master for
years. Then, when the Master thought
the disciple fit—say, after a year—he
would put him on the Way. Now the
times have changed. Now he takes any-
body under his care, whether he is a sin-
ner or the greatest sinner or the least
sinner. We're all sinners. He does two
jobs—one of cleansing him and the oth-
er of giving him the inner Way—side by
side. For cleansing work, he lays down
the diary or some way or the other. He
takes up the work of preparing him as
well as of filling him. If a tree has to be
cut down, if you cut down the branches
first it is easier to cut the stem. So, self-
introspection means the cutting down of
the branches. The stem can be cut only
by coming in contact with the Word
Power within.

So Masters take up both jobs: that of
preparation for the Way, of man-making,
and that of giving the inner Way. That
is why hundreds are taken and some are
let loose. Sometimes they leave. Why?
On account of their not being very open
to the Master within. He is your true
sympathizer. Worldly people will be af-
ter your wealth and after any purpose
that can serve them. When they have no
interest left to be served by you, they
will simply leave you—even our rela-
tions will, I tell you. But the Godman
loves your soul, not your bodies or your
wealth, mind that. He wants somehow
or other to bring your souls nearer to
God. He’s not after your wealth or mon-
ey or this or that thing. So your true
friend or true sympathizer is the Master.
If you are not even open to him, what
will be served? You are delaving your
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own progress—your own perfection, I
would say.

You remember that Christ taught in
two ways—all Masters do: sometimes
by parables, sometimes by direct instruc-
tion. Christ gave the parable about a
rich man who gave ten talents to one
man, five talents to another and twenty
to another. He went away, and he came
back after some time. The man to whom
he had given the twenty talents had de-
veloped them into forty talents. The sec-
ond man, who had been given ten, had
made them into twenty. But the man
who had five was simply keeping them.
Do you see? To those who had de-
veloped the talents into something
more, he gave still more. And it is
said that to the one who had five tal-
ents he did not give any more: he
took the talents back. But Master does
not take it back; he simply keeps it
reserved for him. Our Master used to say
that a child is given something, and he
goes and throws it away. Again he is
given it; again he throws it away. Then
what does the father do? He keeps that
thing in reserve for him. Every child has
the birthright to whatever the father has,
Godhood is your birthright, mind that.
Simply toil on; persevere. You'll get
more. More things will be added unto
you. If you’ve made forty talents out of
twenty, he will give you a hundred more,
that’s all.

So these are the things we have to
learn. It is difficult—man is in the make.
It is difficult to make a man. To reach
God is not difficult; God Himself is
searching for suchlike people. Do you
see? He is searching. He finds them no-
where—very few, very rarely. Our Mas-
ter used to say, “I go around at night
and find all asleep, sound asleep, snor-
ing.” That's a matter of perseverance.
As 1 to0ld you the other day, if you get
notice that you have to die—tomorrow
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morning at eight or nine you will have
to be hanged by the neck—what would
you do tonight? You would do some-
thing, Similarly, this is an example to
show that life is uncertain; any moment
you may be cut off. If you're ready,
well and good; if not, then what will you
do? You have been given the way to
have victory over death. Why don’t you
work for it?

Take the two lessons from this thief.
Be open-hearted; be truthful. Let other
people know you in that light, And also,
you must toil on. These two things ap-
peal, This is what is called parshadas. 1
think I said in last night’s talk that there
is the grace of God, the grace of God-
in-man, and the last grace: your own
grace on your own self. Do you see? Our
Master used to say that those who keep
their lives clean and put in time for the
spiritual practices do have pity on their
own selves. And those who are simply
given up to sensuous enjoyments and
don’t put in any time for this work are
cutting their own throats with their own
knives. So take these words to your
heart, and act on them. Youw’ll change—
in days you’ll change.

Don’t expect that everybody will be
true to you. But you must at least be true
to your own self. If everybody be-
comes true to his own self, there will
be no conflict anywhere. But don’t ex-
pect that others should be true to you.
You must be true to everybody: first to
your own self and then to others. Let
them do what they like; they will bear
the reaction of what they do. Just be
true to your own self. Let people know
what you are. Let your diaries be cor-
rect.

Now I am telling you something in
a very straight way. If your diaries are
true, you must have splendid results. If
your results are poor, then there is some-
thing wrong, You have not been true to
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your self, I would say. And also, along
with that, have the habit of perseverance.
The student who has burned the mid-
night oil wins the laurels. And those who
are asleep: even the bhakta—the lover
of God—who is asleep and is not toil-
ing the whole night can’t be nearer to
God. So these are two qualifications we
have to learn from the story just related
to you. Our Master used to give this
story, of course.

We always try to look to the flaws in
others. This is wrong. The result is that
you acquire that very flaw within your
own self. Once I read a book called,
Forethought Minus Fearthought. (It ex-
isted long ago—I think about 62 years
ago.) In that book was a statement that
missionaries went to Japan and began to
preach one of the commandments of
Moses: “Don’t strike women.” And the
people, out of astonishment, asked, “Do
they beat women in your country?”” That
was new to them. They were all living
amicably. So it was said that after years
of regular preaching in this way, they
began to strike the women. Do you see?
When you say to others, “Don’t do that,

The Story of an Interview
(continued from page 22)

taking care of me, part of me kept say-
ing, ‘Who is this girl? I don’t even know
her.’ But part of me said, ‘Oh, this is the
Master, here taking care of me. Isn’t this
incredible!” ”

So that basically is the story of my
interview.

The only other thing I will relate is the
experience of going in the underground
room. Last year it was so heavy and so
intense, in such a positive way, that that
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don’t do that, don’t do that,” you re-
flect that very thing within you, and,
in course of time, you become that. So
always look to your own self. Be true
to your own self; that is the greatest
qualification.

To know things at the intellectual
level will give you nothing, I tell you.
Whatever food is digested will give you
strength. And that food that is not di-
gested will cause you to vomit and have
pain in the stomach; and so many dis-
cases will come up. We would like to—
excuse me—play fools with the Master:
“No, he does not know; he knows only
what 1 say. We are more clever”—this
and that thing. The result is, we lose;
we are losers. So I think that story of
the thief was very instructive. We can
derive benefit from it.

COMMENT: Tomorrow we can hold
meditation from seven to eight for who-
ever wants to come.

THE MASTER: As you please. I have
nothing to say. But just follow these two
things regularly. I think youll have
much greater improvement.

was all I could feel: that this was the
place: this was where He did it. This year,
having already experienced that, I could
see as He sat there telling us before we
went down there, “This door is always
locked, and the only people I allow to see
it are those who have meditated here at
the Ashram at least three days.” I could
see that He takes us down there to inspire
us; and that’s the exact effect it had on
me. I heard many people saying, “This is
it, we really have to do this.” So it was
really inspiring to see that room again.
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I thank thee, O Father, Lord of heaven and earth,
because thou hast hid these things from the wise
and prudent, and hast revealed them unto babes.

MATTHEW 11:25





