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The Master's Reauest 
1 

Shamaz Meditation Retreat, Potter Valley, California 
August 24, 1980 

Sant Ajaib Singh Ji 

M ANY OF YOU have had the blessed opportunity of hearing 
the Satsang for almost two months. And in these two months 

we sang the glory of the blessed Master. It is very difficult to sing 
the glory of the Master; we can say that we spent all this time 
in the remembrance of the Master. If anyone is proud that he has 
sung the glory of the Master, he is making a mistake and he is 
deceived. Sehjo Bai says, "Even if I make the paper of the whole 
earth, and use all the vegetation, all the trees, as the pens, and 
even if I mix all the rocks of the mountains and all the waters of 
all the oceans; still, using all that material, I cannot write even 
one word of the glory of the Master." 

Guru Arjan Dev Ji Maharaj also says, 'With which mouth can 
we sing the praise of the Master? He is almighty and He knows 
everything and does everything. Even birth and death are in His 
hands. So how can we sing the glory of the Master in its complete 
sense?" 

Hazrat Bahu says, "Even if my whole body could become covered 
with eyes, still I would not be contented by having the darshan 
of the Master. With all those eyes, I would open one eye and keep 
the others closed, and in that way I would go on one by one using 
my eyes and would have the darshan of my Master. The darshan 
of the Master even once is worth much more than a thousand 
pilgrimages." 

Kabir Sahib says, 'With which mouth can I pray to you? I am 
embarrassed even in praying to you, because I am committing 
faults, even while you are seeing. Because of that I am very em- 
barrassed; so how can I pray to you. 0 my Lord, put Your atten- 
tion on me because I am drowning in the ocean of this world. If 
You will not catch hold of me, if You will not take my hand, I 
will be drowned." 

How can we be proud of the devotion we are doing? Dear ones, 
if God had not showered His grace on us, and if He had not brought 
us into this precious human body, how would we have known 
about devotion? We would never have given a thought to 



God, and yet without His grace we would never have gotten the 
human body and never known about the Path of Devotion. 

I gave you Master's message of love, of doing devotion, of remov- 
ing enmity and hatred, and of having only love for everybody. 
I told you the benefit of loving others, and I told you what were 
the disadvantages of criticizing and having hatred for others. And 
what do we get by doing the devotion of the Lord? Guru Arjan 
Dev Ji Maharaj has said, "Ever since I came in the company of 
the Masters, the enmity and hatred for others has gone away, and 
for me no one is 'mine,' no one is 'other,' because I understand 
that they all are the children of the same God and I have to love 
all of them equally." Lovingly I told you this also about the devo- 
tion of the Lord: that the devotion of the Lord is the precious 
wealth, and it is the only thing which removes all our shortcom- 
ings and faults. 

By doing devotion, lust, anger, greed, attachment and egoism, 
which are humiliating everyone in this world, and have kept all 
this world in confusion, are removed. The devotion of the Lord 
is that nectar by drinking which our soul becomes immortal. Devo- 
tion is the Water of Life which keeps our soul always alive. Peo- 
ple are working very hard and they are wandering here and there 
in the world, to achieve that real honor, real name and fame. But 
still they cannot get it. Even if they get any name and fame and 
honor in this world, still they are not contented with it, because 
all these things are temporary and they always change. But we 
get the real name and fame and honor when we go into the court 
of the Lord, and we can do that only if we do the devotion of the 
Lord. 

I also tried to tell you that those who search for God with Truth 
in their heart, and those who truly have the longing and the yearn- 
ing for God, God definitely meets them. We cannot achieve this 
great gift from the supreme Lord, we cannot have this wealth of 
devotion, by ourselves, by our merits. Unless we keep the com- 
pany of the Sant Satguru we cannot achieve this. 

I even said that the Satguru is not the body. He is working in 
the body; in the body the great Power is working, and He has been 
sent in the body only to do all the works in this world. He comes 
into this world to help those people who are yearning for God, 
who are longing to go back to God and meet Him. And such great 
Saints become happy only after serving and only after taking 
care of Their disciples. We can go within and see all these things 



only when we have complete faith and true love for the Master. 
That Power resides within us in the form of Shabd. And when 
He sees that we are loving Him more than we are loving our own 
selves, then He opens the door and lets us in. And there is no room 
for doubt about the graciousness of that Power, because that Power 
is sitting within us. So we have to keep our mind always quiet, 
and always pure, because only a pure and quiet mind can do the 
devotion of the Satguru. 

I am grateful to all the dear ones who have organized this retreat 
here and served the Sangat, and moreover those who served us 
also. We are very grateful to them. 

And patiently and lovingly, I would like to give one message 
to all the brothers and sisters here. Don't misunderstand this: I 
am not giving this message in a tone of hatred or anything like 
that. I am giving this to you lovingly; and because I have sym- 
pathy for all of you. It is this: After living among you for two 
months I have noticed one thing in which many of you are fail- 
ing, and that is, in maintaining the married life. Sant Mat does 
not approve of divorce, and every Saint has called this thing bad. 

Kabir Sahib has said that to break a marriage is a very bad thing. 
The time will come when you will read a lot from Kabirfs writings 
about breaking marriage. It is a very big error and a very big sin 
to break a marriage. It is not appropriate for a woman to indulge 
with some other man, other than her husband, and in the same 
way it is not appropriate for a man to indulge with any woman 
other than his wife. And except for our companions, all others 
should be looked at with the eyes of brothers and sisters. I think 
most of you have learned how pleased I become when I see your 
married life successful. Obeying me, many people have now pro- 
mised that they will not break their marriage, no matter if they 
had done that before. Now they have promised that they will not 
do that. You know that if we have a good married life, then we 
will definitely progress in the spiritual life, and moreover in the 
worldly life also. This is not a good life: that the children are 
wandering here and there, the husband is somewhere else, the 
wife is suffering somewhere else. 

So regarding this problem of breaking marriage, we should 
definitely think about this, and we should always try to maintain 
our marriage; it is not a good thing to break it. This is all the play 
of the mind: only because of the mind we leave each other. 
Mind doesn't want two people to live together. So whenever 



mind troubles you, whenever mind brings such thoughts to you, 
at once make it do Simran, make it sit for meditation. Those men 
and women who break marriages, and go and get married again 
with someone else, they should know that they have to deal with 
the mind at the other place also. The mind which has made you 
break the marriage on this side, will definitely make you do that 
on the other side also, when you get married again, because mind 
is everywhere. 

When we get married we take vows that we will share pains 
and happiness, we will help each other, we will always live 
together, and share all the suffering. But after a few days, we people 
forget the vows and promises we have made. 

So whatever I have said on marriage, I have said lovingly and 
with sympathy for all of you. I don't mean anything else. I have 
said all this only because I have sympathy for you and I hope that 
you will understand it and follow it, and will never think about 
breaking your marriage, not even in a state of forgetfulness. From 
within you the fragrance of goodness should come out; from within 
you the fragrance of your meditation should come out. And look- 
ing at you, others should also come towards the Path, and become 
free from the trap of the Negative Power. People should see you 
as an example. It is the duty of every Satsangi to set a good exam- 
ple for other people so that they may also feel attracted, and say, 
"Look at him! He became an initiate and now what a good and 
happy life he is leading!" 

I hope that you will think this over lovingly and follow it, because 
neither Master Kirpal nor Master Sawan approved of divorce or 
breaking marriage. Up until now, all the Saints who came in this 
world have never approved of this thing: breaking a marriage. They 
have always emphasized that you should always remain together, 
once you get married, and you should always maintain the religion 
of being loyal to your companion. 

Tulsi Sahib has even written this: that if anyone maintains the 
religion of being loyal to each other, even for other reasons- 
public shame, or things like that-they can reach the heavens 
without any other meditation. 



Tests: Passing and Failing 
Baba Sawan Singh Ji 

1. The Story of Bkai Manjh 

B HAI MANJH was a man who was 
wealthy, a landlord who owned a 

village. He was a worshiper of the tomb 
of the holy man, Sakhi Sarwar. But one 
day he happened to attend a discourse 
given by Guru Arjan, and the words of 
the Guru made such a profound impres- 
sion on him that he begged him to grant 
him the boon of Initiation. 

"Whom do you follow at present?" 
asked Guru Arjan. 

"Sir, I am a devotee of the tomb of 
Sakhi Sarwar," Manjh replied humbly. 

"I will grant you Initiation after you 
have gone back to your home and have 
razed the room in it that is set apart for 
holy worship," the Guru said. 

Manjh ran to his house as fast as he 
could and tore down every brick of the 
room. A number of people who had 
gathered to watch him solemnly warned 
him: "Bhai Manjh, you will have to pay 
very heavily for the desecration of this 
holy room. We would not like to be in 
your shoes." 

"I have done it," said Manjh boldly, 
"and am prepared to  suffer any and all 
consequences." 

When he returned to Guru Arjan, the 
Master, considering him fit, bestowed In- 
itiation on him. 

But it was destined that he be put to still 

These stories, adapted from Baba Sawan 
Singh's discourses, are taken from Tales 
of the Mystic East. 
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further tests. Soon his horse died; then 
some of his bullocks. Thieves took some 
of his other possessions. Then people 
began to taunt him, saying, "This is the 
result of the disrespect shown to Sakhi 
Sarwar. You should go and rebuild the 
temple in your home." 

But none of this bothered Bhai Manjh 
in the least. To one and all he said: "I do 
not care what happens. My Guru is all- 
knowing, and He knows what is best. Of 
that, nothing can shake my belief." 

But one misfortune then followed 
another, and before very long Manjh was 
not only destitute but owed money to 
many people. And all of them demanded 
immediate repayment, saying, "Either pay 
us at once or leave the village." 

At the same time, many of his old 
friends pleaded with him: "If you would 
only rebuild the temple, things would be 
sure to take a turn for the better." 

But no; Bhai Manjh remained adamant 
and preferred to  leave the village. So he 
and his wife and daughter packed up their 
few remaining belongings and found 
shelter in another village. As he had been 
a rich landlord, Manjh had never had to 
learn a trade. But it was now necessary 
for him to earn some money, so he began 
to make his livelihood by cutting and sell- 
ing grass. 

Several months went by in this way, 
when one day Guru Arjan sent Bhai 
Manjh a letter which was delivered by one 
of his disciples. To the disciple, the Guru 



had said, "Please be sure to demand twen- 
ty rupees as an offering before you give 
Bhai Manjh the letter. If he does not pay 
you, bring back the letter." 

Bhai Manjh was delighted to see the let- 
ter, but had no money with which to pay 
the twenty rupees. He asked his wife for 
her advice and she said, "I will take my 
ornaments and those of our daughter to 
the goldsmith, and see how much he will 
give me for them." 

The goldsmith's offer was exactly twen- 
ty rupees. So Manjh gave the twenty 
rupees offering, received the letter, kissed 
it, lifted it to  his forehead and eyes, and 
pressed it against his heart. As he com- 
pleted these devotions, he went into 
ecstasy. 

Two years went by, and the Guru then 
sent Manjh a second letter, for which he 
was to  make an offering of twenty-five 
rupees. 

Once again, Bhai Manjh had no mon- 
ey. But he remembered that the headman 
of the village had asked if his son could 
marry Bhai Manjh's daughter. Accor- 
dingly, he sent his wife to see the wife of 
the headman, telling her to offer their 
daughter in marriage, even though the 
headman was of a lower status, and to de- 
mand twenty-five rupees as a marriage 
payment. The headman gladly paid the 
money and Bhai Manjh received the let- 
ter. But the Guru wished to test Bhai 
Manjh still further, so he told a disciple, 
"Please go to Bhai Manjh and ask him to 
come to my court." 

Manjh went quickly and gladly to the 
court of his beloved Guru. There he and 
his wife and daughter went to work in the 
kitchen, cleaning the utensils and cutting 
firewood. After a few days the Guru 
asked, "Where does Bhai Manjh take his 
food?" 

"He eats with all the rest of us, getting 
his food from the langar (free communi- 
ty kitchen)," the disciples said. 
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"It seems to me," said the Guru, "that 
Bhai Manjh is not doing real service, for 
then he would expect nothing in return 
for his work. He is charging us for his 
wages, which he takes in the form of 
food." 

When Manjh heard of this from his 
wife, he told her, "I want nothing in 
return for service to the beloved Guru, 
who has given me the priceless gift of 
Naam. We will get our food by some 
other means." 

So from that day on, Bhai Manjh went 
to the forest each night to cut wood. He 
then sold the wood in the bazaar and used 
the proceeds to buy food. During the day 
time, he and his family worked in the 
langar as before. 

A few weeks later, after Manjh had 
gone to the forest to  cut wood one night, 
there was a great wind storm. Manjh 
struggled against the wind, with his bun- 
dle of wood on his head, but the wind was 
so fierce that it blew Bhai Manjh 
headlong into a well, together with his 
precious bundle of wood. 

Everything that had taken place was al- 
ready known to the Guru. So when 
Manjh was blown into the well, he 
gathered some of the disciples and told 
them, "Be quick now! Get a board and 
some rope! Then follow me at once to the 
forest." 

When they reached the well in the forest, 
the Guru told one of his disciples, "Bhai 
Manjh is at the bottom of this well. Shout 
down to him and tell him that we will lower 
a board tied to a rope. Tell him to cling 
to the board and we will pull him out." 

The disciple did this, but he also add- 
ed some words told to him in private by 
the Guru: "Brother, see the wretched con- 
dition you are in. And it is all due to the 
way the Guru has treated you. Why don't 
you forget a Guru who does such things?" 

"What?" shouted Manjh. "Forget the 
beloved Guru? Never! And as for you, 
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ungrateful one, please never again speak 
so disrespectfully of the Guru in my 
presence. It makes me suffer agonies to 
hear such shameful words." 

Bhai Manjh then asked that his bun- 
dle of wood be taken out of the well first: 
"Take the wood," he said, "because it is 
for the Guru's langar. I do not want it to 
get wet, for then it would not burn." 

The wood was drawn up, and then 
Bhai Manjh himself was pulled up out of 
the well. When he came face to face with 
the beloved Satguru, the Guru said, 
"Brother, you have gone through many 
trials and have met all of them with 
courage, faith and devotion for the 
Satguru. As a reward, I would be glad, 
if you would wish it, to give you the 
kingdom of the Three Worlds." 

But Bhai Manjh said: "0 Guru, my Be- 
loved, this is Kali Yuga, the Iron Age, and 
in it there is no one who has the strength 
to  stand up to the tests of Satguru. 

Therefore, my only request is that 
henceforth disciples should not be put to 
such tests." 

This pleased Guru Arjan very much, 
but he still wished to give a tangible 
reward of some kind to Bhai Manjh. 
"Please ask me for some gift or boon," 
he said. "You have earned it, and it would 
make me very happy to give it to  you." 

At this, Bhai Manjh fell on his knees 
before the beloved Guru, and with tears 
streaming down his cheeks, exclaimed: 
"What boon could I wish for, my Guru, 
but you alone? I want you alone. Nothing 
else could ever be of any interest to me." 

Upon hearing these words, spoken 
from the heart, the Guru embraced Bhai 
Manjh and said: 

"Manjh is the darling of his Guru. 
And Guru is Manjh's only love: 
Manjh now, like Guru, is a ship, 
That carries people safe across 
The ocean of phenomena." 

2. The Sto y of Bhai Gurdas 

B HAI GURDAS was the uncle of Guru 
Arjan, and at the same time his 

devoted disciple and a highly spiritual per- 
son. At one time he composed the follow- 
ing couplets and read them to the Guru 
Sahib: 

'Yf a mother is impious, it is not for 
her son to punish her: 

If a cow swallows a diamond, her 
stomach should not be cut open: 

If a husband is not faithful, the wife 
should never copy him or lose her 
chastity; 

If a king issues leather money, his 
subjects should not worry; 

If a high caste lady takes to wine, 
people should not take it ill; 

If the Guru tests his disciple, the 
disciple's faith should not waver." 
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Guru Arjan listened attentively as Bhai 
Gurdas read. When he had finished, the 
Guru thought to himself: "All these things 
are easier said than done. Let me test his 
faith." 

Turning to Bhai Gurdas, he said: "Un- 
cle, I have to  buy some horses at Kabul. 
Will you be able to  do  this for me?" 

"Why, certainly," Bhai Gurdas replied. 
At that time there was no paper or 

small silver money. Only gold sovereigns 
were legal tender. Accordingly, Guru Ar- 
jan Dev filled several bags with 
sovereigns. Bhai Gurdas counted them, 
and then sealed the bags and put them in 
strong wooden boxes. These were loaded 
on mules, and Bhai Gurdas, with a 
number of other disciples, started out on 
the long and arduous journey to Kabul 



from Lahore, where Guru Arjan was then 
residing. 

Bhai Gurdas was a very learned scholar 
and quite familiar with the Sikh scrip- 
tures, and because of this he gave 
religious discourses in many of the 
villages through which their little caravan 
passed. In due time, after passing through 
the awe-inspiring defiles of the Khyber 
Pass, they reached Kabul, high amidst the 
snow-capped Hindu Kush, and pitched 
their tents on the outskirts of the city. 

In the great horse market of this an- 
cient city, Bhai Gurdas bargained with the 
Pathan horse traders and finally pur- 
chased the best animals he could find. 
These were taken in charge by a group of 
the disciples, who were to take the horses 
by easy stages to Guru Arjan at Lahore. 
Meanwhile, Bhai Gurdas asked the 
Pathan merchants to come to his tent to  
be paid. Leaving the dealers outside, Bhai 
Gurdas entered the tent to get the needed 
number of bags filled with gold 
sovereigns. 

Opening a few of the boxes, he took 
out the needed bags. But something was 
wrong. Filled with foreboding, he opened 
all the bags. Each and every one of them 
was filled with pebbles and stones instead 
of gold. 

Bhai Gurdas was beside himself with 
horror, for he knew the savage nature of 
the Pathans. 

"There they are, waiting for me outside 
the tent, and I have nothing with which 
to pay them; they will tear me to pieces." 

His brain worked like lightning, as he 
tried to devise a plan to save himself. So 
great was his fright that he even forgot 
to ask his Satguru for help. He then 
decided that the only possible way to save 
himself was to tear the back of the tent, 
escape through the hole, and run away as 
fast as he could. This he did, and by great 
good fortune was not caught. 

Ashamed to face Guru Arjan, he 

passed quickly through Lahore, left 
Amritsar behind, and made his way to 
Kashi, hundreds of miles to the east. 

Meanwhile, the members of his party 
who were in Kabul entered his tent to 
discover why did he delay in paying the 
Pathan horse dealers. They found all of 
the wooden boxes open and filled with 
gold, but there was not a sign of Bhai 
Gurdas. They noticed, however, that 
there was a hole in the back of the tent. 

To stop the clamouring of the Pathans, 
the disciples paid them and then made 
their way back to Lahore, where they told 
Guru Arjan all that had happened. 

Now, a holy person like Bhai Gurdas, 
no matter where he may be, will always 
be interested only in spiritual matters and 
in giving spiritual discourses. Accord- 
ingly, when Bhai Gurdas had settled 
down in Kashi, he began to expound the 
great spiritual truths known to all the 
Saints and perfect Masters. Hundreds, 
and then thousands of people came to 
hear and admire Bhai Gurdas's brilliant 
and beautiful discourses on the spiritual 
life. 

After a few months had passed by, 
Guru Arjan sent a letter to the Governor 
of Kashi in which he wrote: 

"There is a thief of mine in Kashi and 
I am writing to ask you kindly to take him 
prisoner, tie his hands and send him to 
me. You will not have to  search hard for 
this thief. The mere reading of this letter 
in places of public assembly and religious 
discourses will find him, for the thief will 
himself speak out upon hearing the letter 
read." 

In due course, the letter was read where 
Bhai Gurdas was giving a discourse to a 
very large crowd of people. But the mo- 
ment Bhai Gurdas heard the contents of 
the letter, he stood up and said: "I am the 
Guru's thief." 

His listeners were stunned. "You could 
never be a thief, for you are a holy man," 
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they said. "The thief must be someone 
else." 

But Bhai Sahib told them again: "It is 
I who am the thief. There is no doubt of 
it. Please tie my hands so that I do not 
escape." 

No one came forward to do so, for it 
was unthinkable to tie up a holy man like 
a common robber. Accordingly, Bhai 
Gurdas unwound his own turban, cut it 
in two, and tied his hands. In this condi- 
tion, he set out for Amritsar and Lahore 
to find his beloved Satguru. Borne for- 
ward by his intense love, he traveled the 
distance of hundreds of miles in an 
ecstacy of joy and happiness. 

When he finally completed his journey 
and stood before Guru Arjan, the Guru 
said: "Bhai Sahib, please repeat those 
couplets you read to me just before I 
asked you to go to Kabul." 

But Bhai Gurdas, having been tested 
and put through some bitter experiences 
to try his love and faith, fell at the Guru's 
feet and exclaimed: 

"If a mother gives poison to her son, 
who will save him? 

If the watchman breaks into the 
house, who can protect it? 

If a guide misleads the traveler, who 
can set him on the right path? 

If the fence starts to eat the crop, 
who can save it? 

Even so, if Guru tests the disciples, 
who can help them to remain 
steadfast?" 

It is only the Satguru alone who by His 
spiritual power and grace, can keep the 
disciple steadfast and filled with devotion 
under circumstances such as these. 

0 OUR BELOVED MASTER 
Your Love and Grace 
Is sweeter than pure honey! 
I do not know Your Greatness 
Nor understand Your Holy Naam. 
But the little nectar I have tasted 
Is much more than I ever thought possible. 

I deserve nothing and yet 
You have showered Eternity upon me. 

Thank You, 
Thank You, 
Thank You, 
Master - 
For Your kindness, 
Your Pure Attention, 
And Your Un forgetting Love. 

JOSE GOMEZ 
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The Companion 
Based on Master Kirpal's talk "The Mind Replies to the Soul" 

JACK DOKUS 

illustrated by the author 

DAM'S dragon was ever present. He A could not remember a time when it 
was not there. Adam felt he was the 
dragon, and the dragon was Adam, yet 
it was other than he. It was a companion, 
and it was growing mightier than Adam 
thought possible. The dragon was 
something to take seriously, as Adam was 
beginning to realize, but only just begin- 
ning. Until now Adam had thought that 
he was in control of the relationship. 
After all it was his dragon. It seemed to 
depend upon him for its existence, even 
its purpose, although to Adam that pur- 
pose was never really clear. The dragon 
gave Adam suggestions, and sometimes 
these were strong and willful, but not 
always so grossly obvious. Its keenness in 
getting what it wanted was undeniable. 

Adam couldn't understand the dragon's 
agitation over the appearance of the kind- 
ly old gentleman. To describe him any 
other way would imply more understan- 
ding of him then Adam had. He was all 
that the word kindly could mean. Of his 
being old there was no doubt. There was 
a potency to his gentleness, which served 
to underline the fact that his gentleness 
was born of strength. 

Now there was a pull on Adam from 
two directions. Each side could offer very 
persuasive council. It was just as easy to 
fall under the influence of the dragon's 
gaze as it was the old man's. The dragon 
had impelling eyes, but they were accom- 
panied by sharp teeth. The old man com- 
manded compelling eyes, but they were 
accompanied by a smile, the quality of 
which was beyond Adam's experience. 

Things were getting complicated. 
Adam could feel that a time of change 

was coming for him. What an alarming 
thought! "Don't I have everything that I 
want?" he thought. "I have this wonder- 
ful world to revel in, with its bounty of 
experiences. And for as long as memory 
serves, I've always enjoyed the dragon. 
Or," he mused, glancing at the sharp teeth, 
"has it been the other way around?" Who 
belonged to whom? There were unsettl- 
ing undertones in this line of thought. Of 
the many deeds he and the dragon had 
shared, there was no small number which 
he was ashamed of.  This scaly thing was 
always giving him the impression that he 
could take pleasure in doing anything he 
liked. 

Adam could stand it no longer. He 
shouted his accusations to himself as well 
as the dragon, "Why do you pull us 
toward these things?" Adam said with a 
sweeping gesture of his hand, pointing to 
the world in which they lived. "You make 
me eat food that I don't really want, 
desire more things than I could ever use, 
and consider myself to be more than I 
am! Even when I have no desire for these 
things, you can sweep me into actions I 
would have no taste for, if left to myself!" 

At this the dragon began to shrink and 
withdraw. Its eyes rolled in the direction 
of the old man, and began to take on a 
repentant character, although he showed 
no sign of giving up his comfortable posi- 
tion between Adam and the kindly man. 
The dragon spoke slowly and deliberately, 
as though the words refused to leave his 
mouth. "What you have said is true," it 
declared. "But I am under the cannon of 
the senses. Many times I've wanted to join 
your aspirations, but find myself com- 
pelled by the senses. They drag me 
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everywhere. They are extremely powerful, 
and foil my best efforts. For all my de- 
fiance I am tempted again and again, with 
the result that I am overcome. It is true 
that I have power and wisdom. Yet the 
net of pride, and the fire of passion and 
attachment, continue to drain my strength. 
The world has so much attraction as to 
dissolve all wisdom and resistance." 

Adam was not prepared for such a 
response from the dragon. He had been 
with it for so long that he felt he had ex- 
perienced all of its moods. When enjoy- 
ing all that the world presented, it seemed 
as though both the dragon and he shared 
the delight of the moment, with only 
Adam bewailing their actions afterward. 
Although they were companions, and in- 
terdependent upon one another, their 
relationship wasn't always amicable. Now 
the dragon had laid bare its pathetic 
helplessness. All this served to turn 
Adam's ire into a deeper state of frustra- 
tion, for he had no solution. While the 
dragon and Adam regarded each other in 
helpless silence, a melodious sound 
caught their attention. It was the old man 
speaking. "It would seem that you both 
have come to realize your condition." 

Until now, Adam had given the man 
no more regard than he had the dragon. 
He looked past his companion to focus 
on the source of what he had heard. "I 
have been watching for some time to  see 
you tire of this place." The words were 
soothing. "Tired . . . is that how I feel?" 
Adam thought. "It's deeper than that. I 
feel emptied, consumed." The man took 
a few steps closer to the pair, and began 
to explain: "I am not concerned with 
whatever you have done until now, for I 
see that you are at the mercy of the 
dragon and the senses. It is my work to 
release you from these." 

"What are you talking about?" replied 
Adam. "As much as I want to believe you, 
despite the beauty of your speech, I can 
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not see how you can do anything for me." 
Again taking a few steps, the man spoke. 
"It dosen't matter if you consider me good 
or bad, or even if you have faith or not. 
Since I have taken you under my care, 
you will achieve peace in the end." 

The dragon again spoke to Adam. "For 
so long a time we've been together, and 
in the bounty of our experiences, tran- 
quility measures the least. Alone I have 
not the strength to rise above our condi- 
tion. In our time together, I was only be- 
ing true to my nature. Now that the old 
man has come, you must be true to 
yours." 

Adam had some perception as to what 
the nature of the dragon was, now; 
however, his association with it had 
always taken his attention away from 
himself. Whenever there was some 
thought as to  who he was or how he had 
gotten there, the dragon would pull his 
focus onto something else. Should Adam 
consider where he might be going, the 
dragon would become all the more 
uncontrollable. 

"I'm not sure what my nature is, or how 
I can be true to it, but I do know that I 
want the freedom that our new friend is 
offering." The old man moved steadily 
until he was closer to  Adam than was the 
dragon. He spoke to them both. "It is 
good that we have all become friends, so 
that we may more easily finish our 
journey." 

"Finish?" replied Adam. "But we 
haven't as yet begun." Smiling, the old 
man replied, "The greater distance has 
already been accomplished. That dis- 
tance, of course, was simply the desire to 
complete your return home." 

These words rose on the melodic notes 
which the old voice spoke so easily, and 
the song they composed was welcomed. 
"The task remaining will still require great 
strength and effort. You will need as 
much of this as you can hold." While say- 
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ing this he produced two containers. The 
water in them tinkled like so many liquid 
bells. Adam and the dragon drank deep- 
ly and enjoyed the sweet taste as it pealed 
over their tongues. 

The old man suggested they begin their 
further journey, but Adam and the dra- 
gon thought it might be better to wait un- 
til morning. "It's already quite dark," the 
dragon said. "Perhaps it would be bet- 
ter if we all get a good night's rest and 
start in the morning." "Yes," Adam 
agreed. "If we put it off until tomorrow 
morning we would be that much stronger." 

"You two have put this work off longer 
than you realize," came the reply. "There 
is no time like the present to begin this 
work." With this he pointed to the night 
sky. "It is beautiful, is it not?" Adam and 
the dragon focused their attention upward. 
Who would not be entranced by such an 
exquisite sight? The stars appeared elegant 
to their gaze, the regal light glowing and 
passing everyone's eyes onto the moon, 
which burst forth from the heavens in its 
subtle glory. The journey had truly begun. 

The road they walked was not an easy 
one, although they passed many beautiful 
sights. Definitely this kindly old gentleman 
knew the way. The had progressed quite 
far, when Adam noticed something 
strange about the dragon. Its ears were 
perked up, its tail was twitching oddly. 
Adam asked what was the matter. "We're 
close to my home," the dragon said. "You 
mean we're at the end of our journey?" 
Adam asked. "The end is near for the 
dragon," replied the old man, "but we have 
yet a way to cover." Adam felt confused. 
He looked at the dragon, but before he 
could say a word, it spoke. "I will now 
return to my home and once again merge 
with my source, becoming free from this 
individuality." Adam wanted to ask ques- 

tions, but the dragon was no longer aware 
of him. He had completely lost the 
dragon's attention . . . forever. In silence 
they approached a hill. They walked to its 
crest, stopped, and the three beheld a sight 
before them. 

Beginning at their feet was a glowing 
mist which increased in density and height. 
There in the distance, at its center, was the 
dragon. Its size filled their vision. As it sat 
there, its rhythmic breathing sucked in the 
swirling, sparkling mist. The fine drops of 
light composing the cloud, did not il- 
luminate the immense creature which con- 
sumed them. Adam stood transfixed as his 
small dragon moved toward the large one, 
descended the hill through the mist, began 
to fade, and was finally lost within it. 

Adam never felt the old man take his 
hand, but now he felt its support, and the 
strength that it gave him. His new com- 
panion was radiant with power. This 
caught the attention of the large dragon. 
To be in its sight was like being in the path 
of a tidal wave. Adam found himself 
floating, rising. At first he thought they 
were nearing the dragon. He slowly real- 
ized that their path of ascent was taking 
them beyond the creature. The huge beast 
roared! Its thrashing tail created turbulent 
swirls in the glowing mist. Adam could 
feel, more than hear, its anguished cries. 
The dragon beat its chest, sending poun- 
ding vibrations through him. He recoiled 
as it reached for him. As the pair rose 
beyond its grasp, the dragon threw back 
its head, extending the long neck which 
vibrated with a last violent roar! 

But with all of this, it was powerless to 
stop them. Rising ever faster, as though 
a great weight had been lifted from him, 
Adam turned fully to his companion and 
took his other hand. The two continued 
their ascent, which became a dance of love. 
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On Marriage and Divorce 
Sant Ajaib Singh Ji 

OOKING AT the marriage ceremony, I L am very impressed and very happy. 
But I would like to say a few words 
about marriage here, because if people 
will understand these words and will 
decide to put these words into practice 
they will improve their life. First of all 
we should know what the true meaning 
of marriage is and why the marriage 
ceremony is performed in front of many 
people. 

In India also the wedding ceremony is 
held in the presence of relatives, friends 
and other dear ones and sometimes in 
the presence of ministers, priests, and 
the bhais of gurdwaras. Or sometimes in 
the presence of great holy men, the wed- 
ding ceremonies are held. There is no 
difference between East and West in 
respect to the wedding ceremonies. At 
one time, man did not have the 
knowledge of how to live in the world 
because he was living in the forest. And 
he did not know anything of this world, 
how he has to live in this society, how he 
has to live his life, how he has to cover 
his body. 

To keep the people within limitations 
and to teach them how to live in this 
world, God sent Rishis, Munis, Saints 
and Mahatmas into this world to make 
the boundaries of the society and to 
teach people how to live within those 
boundaries. They told us how to choose 

This talk was given by Sant Ji at Sri 
Kirpal Ashram, Surrey, British Col- 
umbia, at 5 p.m. on June 24, 1977, at 
a wedding in which five couples were 
married in His presence. 

September 1982 

our companions and, after we have 
made our choice, and chosen our com- 
panion, in front of all the people we 
have to make the promises; and we 
promise that we will stand by one 
another in pleasure and pain and we will 
help and love each other in pleasure and 
pain. 

For some time this went very well. 
Husband and wife are equally respons- 
ible for maintaining their marriage; just 
as the man is responsible for maintaining 
the marriage, in the same way, the wife 
is also responsible. And with the love 
and cooperation of both of them, the 
marriage is maintained. But I feel very 
sorry to  say this thing, that especially in 
the West, people break these promises 
that were made at  the time of their wed- 
ding and in that way the matter goes to 
divorce. When this happens neither the 
life of the man is happy, nor the life of 
the woman is happy. And that is a very 
bad thing for our life. 

When we are sitting in front of a few 
people or in front of any Mahatma, if 
we make this promise that we will help 
each other throughout life, we should 
never break this promise; we should 
always keep our word. Then if any diffi- 
culty comes, then also we should solve 
this difficulty lovingly. And in that way 
we should maintain the marriage. 

Especially in the Path of the Masters, 
it is written that if any man wants to  en- 
joy with another woman, leaving his 
own wife, he carries a great burden of 
sin. Similarly if a woman, leaving her 
husband, goes to another man, she also 
carries the same burden of sin. 
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The meaning of marriage is to live life 
very smoothly and happily. And if we 
have some companion in life, only then, 
helping each other and cooperating, can 
we live this life very easily and smoothly. 

The meaning of marriage is not enjoy- 
ing lust; the meaning of marriage is to 
make life easy. 

Guru Nanak Sahib said, "Those who 
have fallen in lust and gone to another 
woman to satisfy their desire for lust, 
their desire will never be satisfied; even 
if they go to many women, the fire of 
that lust will go on increasing and in- 
creasing." And then he says that being 
controlled by the organ of lust, we day 
and night enjoy that lust and we are dry- 
ing our body in that disease of lust. We 
are not getting any happiness. 

Especially for Satsangis, those who 
complain that they d o  not d o  well in 
their meditations, they d o  not progress in 
their meditations-for them, Guru Sahib 
says, "Where there is lust, Naam can 
never be manifested; and where there 
is Naam lust can never come there." 
Guru Sahib has compared them to day 
and night. H e  says, "Where there is day, 
night is not there; and where there is 
night, there is n o  day." T o  get married is 
not a bad thing; it is a good thing and I 
appreciate that. But to maintain the 
principles and be within the limitations 
is the great thing. 

Now also in India you will yee, no  
matter if any problem is coming to the 
husband, becoming bankrupt or penni- 
less, still the wife will not give up  his 
company and she will always help him. 
In the same way if any disease comes to 
the woman, if any hard time or problem 
comes to the woman, still the man will 
never give her up, but moreover, he will 
try his level best to help and to serve her 
a n d  who lehea r t ed ly  he  will d o  
everything for her. And the decision of 
staying loyal to one another has a great 

strength in it. 
Farid Sahib, a prominent Saint, at one 

time in his life hung himself in a well 
for twelve years and meditated. And 
when he came out from his meditation 
he wanted to test his strength. And there 
were some birds, so he said to  the birds, 
"You die." And the birds died. And 
after that, he said. "You come back to 
life;" and the birds came back to life. So 
he was satisfied that he had gained that 
much power, by doing meditation for 
twelve years. On his way home, he saw 
one married woman taking water from 
the well. Farid Sahib was thirsty, so he 
came to the woman and asked for water. 
And that girl was taking water from the 
well and pouring it on her feet. Farid 
Sahib was very thirsty and he said to the 
woman, "You give me the water soon, 
otherwise I will give you a curse." So 
that woman replied, "I am not like that 
bird that your curse will work on me. 
My house is on fire, and first I will ex- 
tinguish that fire and after that I will 
give you water to drink. So you please 
wait for some time." So Guru Sahib was 
very surprised to see that girl pouring 
water on  her feet and saying that she was 
extinguishing the fire at  her home. He  
was very surprised and he thought, 
"Where has the girl got this power 
from? Moreover, she is not like the bird; 
the curse will not work on her." He  was 
very surprised because he had meditated 
for twelve years hanging himself in the 
well and that was a very difficult way to 
d o  the meditation. So he asked the 
woman, "Where did you get the 
strength for extinguishing the fire from 
so far and how did you get the power to 
prevent my curse from working on  
you?" So she replied, "I have got this 
power only by serving my husband." 

So maintaining the religion of loyalty 
to husband and wife you get such a 
power, such a strength, just like that 

SANT BANI 



woman had. It is a very great thing to be 
loyal, to be faithful to one another. 

Similarly in the Sikh history it is writ- 
ten that when Guru Arjan Dev was mak- 
ing the pond of Amritsar, at that time 
many disciples were doing the seva 
there. One woman was carrying a basket 
of stones and helping with the construc- 
tion work. After throwing the basket on 
the ground, she would push with both 
her hands in the air in front of her. So 
one sevadar was looking at that woman 
and he thought, maybe she is mad and 
that's why she is doing that, always after 
throwing that basket on the ground. So 
he came and asked her, "Why are you 
doing that? Are you mad?" So she said, 
"No, when I came to do  seva here, I left 
my son in the cradle and he is very 
young. So I am pushing that cradle so 
that he will not wake up. So I am doing 
two things at one time; I am doing seva 
and I am also pushing the cradle so that 
he will not wake up." So that man was 
surprised and said, "Where did you get 
the strength that you can push your son 
who is three miles away from you?" She 
replied, "I have got this power only by 
remaining faithful to my husband. And 
because I have served my husband very 
well, that 's why I have got this power to 
see my son even though he is three miles 
away from me. And doing this seva still 
I can look after my son." 

Master Sawan Singh used to say, "As 
the parents are, so the children will be- 
come." Master Sawan Singh Ji used to 
explain this thing by telling this story: 
that once there was a boy and girl and 
both of them decided to get married but 
their parents did not agree, so that's why 
they decided to run away from home 
and get married, and settle in some other 
place. So the girl was very forward in 
this, and one night she said, "If they are 
not agreeing, it's all right. I will bring 
one camel and tonight we will escape 

from home. And in that way we will live 
happily as husband and wife." 

So when both of them were running 
away from home, riding on the camel, as 
the camel approached near one small 
drainage canal, the girl told the boy, 
"Pull the rein of the camel, otherwise 
she will sit in the water. The camel's 
mother has that habit; that's why she has 
the same habit." So the boy thought, "If 
even the animals have the impressions of 
the habits of their parents-if the 
camel's mother has the habit of sitting in 
the water and now the daughter also has 
the same habit-so now when this 
woman is running away from home with 
me so when a child is born to us, she will 
also do  the same thing." Because if even 
the animals have the effect of the bad 
habits of their parents, what to speak of 
human beings? So he realized that he was 
doing a wrong thing. So he said to the 
girl, "I have left a precious thing at 
home; let us go back and get it. Still we 
have a long night and we can come back 
to this place." 

So both of them went back, and when 
the boy came to his home, he folded his 
hands to the girl saying, "Now please 
forgive me, I was going to make a very 
great mistake. Now you go to your home 
and I am going to go to my home." So 
the meaning of this story is: whatever 
things or habits the parents are doing, 
the children also learn the same thing. If 
we are good they will also become good 
and if we are bad they will also become 
bad. But first of all, the parents need to 
become good if they want their children 
to be good. 

With best wishes to all these five 
couples, I would like to tell them to 
maintain this marriage strictly, and to 
love their companion very strictly, and 
to maintain the principle of marriage. 
Moreover, the love and respect which 
you have for each other now, you should 
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maintain throughout life. And you rite or  ritual; and this rite or  ceremony is 
should help and cooperate with each of a very low level. So we should not d o  
other in such a way that no  question of such a thing that the matter should come 
divorce should come up. In all the to divorce. And with best wishes I 
religions, in any sect o r  group, the word should like to  congratulate them and 
divorce is a very bad thing. And people with all love and blessings my best 
have made divorce as a ceremony, as a wishes are with you. 



For God So Loved the World 
eighth in a series of commentaries on the Gospels 

RUSSELL PERKINS 

W E ARE CONTINUING with the third 
chapter of John. 

Nicodemus answered and said unto 
him, How can these things be? 

Jesus answered and said unto him, Art 
thou a master of Israel, and knowest not 
these things? 

JOHN 3~9-10 

Nicodemus is expressing his amazement 
over the statements of Jesus which we 
discussed last time, and Jesus is saying 
that Nicodemus should have known these 
things, because this is not a new thing that 
is being taught. This is part of the esoteric 
teaching of the Jewish people, and 
Nicodemus was a member of the Jewish 
religious establishment of his day. He was 
supposed to know. 

Verily, verily I say unto thee, We speak 
that we do know, and testify that we 
have seen; and ye receive not our 
witness. 

JOHN 3: l l  

Note the plural here. Who is the "we"? 
The fact is that Jesus is speaking here as 
one of a line of Masters, not as the only 
Master who ever came. 

If I have told you earthly things, and 
ye believe not, how shall ye believe, if 
I tell you of heavenly things? 

And no man hath ascended up to 
heaven, but he that came down from 
heaven, even the Son of man which is in 
heaven. 

JOHN 3:12-13 

Here the Greek language in which this 
gospel is written, and in which all the 
New Testament is written, definitely im- 
plies through the use of the tenses that 
Jesus has already ascended into heaven. 
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Going up into heaven, in other words, is 
something that He is in the habit of do- 
ing. We saw in last month's article that 
there is excellent evidence that Jesus gave 
at initiation a technique for leaving the 
body and ascending into heaven during 
one's lifetime. Professor Morton Smith, 
whose research we quoted, cited this verse 
as one of the Biblical evidences that this 
was so. The traditional Christian belief in 
regard to this verse is that the ascending 
into heaven happened once only, after the 
resurrection; and a description is given in 
the Book of Acts of Jesus ascending bodi- 
ly into heaven. But that appears to be a 
misreading of the original concept, on the 
part of the author of that book; this 
reading back of a later theological view- 
point onto something that Jesus said dur- 
ing His lifetime that in reality meant 
something quite different, happens often 
and is one of the keys to  understanding 
the gospels accurately. 

And as Moses lifted up the serpent in 
the wilderness, even so must the Son of 
man be lifted up: 

That whosoever believeth in him 
should not perish, but have eternal life. 

For God so loved the world, that he 
gave his only begotten Son, that 
whosoever believeth in him should not 
perish, but have everlasting life. 

For God sent not his Son into the world 
to condemn the world; but that the world 
through him might be saved. 

He that believeth on him is not con- 
demned: but he that believeth not is con- 
demned already, because he hath not 
believed in the name of the only begot- 
ton Son of God. 

And this is the condemnation, that 
light is come into the world, and men 
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loved darkness rather than light, because 
their deeds were evil. 

For every one that doeth evil hateth the 
light, neither cometh to the light, lest his 
deeds should be reproved. 

But he that doeth truth cometh to the 
light, that his deeds may be made 
manifest, that they are wrought in God. 

JOHN 3:14 

Here we get to  the heart of the matter. 
These verses are often cited as the essence 
of the traditional Christian belief. It is 
true that they are of the utmost impor- 
tance, both for an understanding of what 
Christians have traditionaly believed 
about Jesus, and also to understand what 
Jesus was really saying. 

I think it is safe to say that no verse in 
the Bible is quoted more often than John 
3: 16- the one that reads: 

For God so loved the world, that he 
gave his only begotten Son, that 
whosoever believeth in him should not 
perish, but have everlasting life. 

To demonstrate the omnipresence of this 
verse in the traditional Christian belief: 
When I was given my first Bible in Sun- 
day School class, at the First Baptist 
Church of Beverly, Mass., when I was six 
or seven, the Sunday School teacher very 
sweetly wrote, "John 3:16" on the flyleaf; 
and I immediately looked up and read this 
verse. But not only is this the central verse 
of the whole Bible according to the tradi- 
tional Christian viewpoint: I would say 
that it is close to being, along with a few 
others, as central a verse as there is from 
the esoteric viewpoint as well. But it is im- 
portant to grasp what it is that Jesus is 
saying here, as well as the context in 
which He is saying it. 

He is alive and in the physical body, 
first of all. He is talking to someone who 
is approaching Him as a true seeker in His 
lifetime. He has just given him a discourse 

on initiation, and He is now commenting 
on that discourse. It is not legitimate to 
understand this as a theological discussion 
as it would have occurred after Jesus had 
been put to death. It doesn't measure up 
to that; that's not its purpose, and could 
not have been its purpose in the context 
in which Jesus was saying it. 

Perhaps it would be helpful to go over 
what Christians mean generally when they 
say things like "believing in the name of 
the only begotten Son of God." And then 
we can try to understand what Jesus prob- 
ably meant by it. 

There is a complex theological con- 
struct which has been built up in connec- 
tion with this and similar phrases, which 
has often been grafted onto the conver- 
sion experience which Evangelicals 
understand as the New Birth. But the con- 
struct exists independently of that also. 
It is the basic structure of the Catholic 
Church as well as the mainline Protestant 
churches; even the most liberal has some 
sort of development of this. 

It is a basic understanding of the 
universe that goes something like this: 
Man has fallen; he was created in the im- 
age of God, but he sinned; therefore, he 
cannot relate to God directly. So God set 
up a sacrificial system, a system in which 
atonement could be made by killing 
somebody else. A series of regulations for 
animal sacrifices were set up, as we saw 
a few months ago, in certain books of the 
Old Testament. A very elaborate ritual 
was required, certain sins demanded cer- 
tain kinds of sacrifice and so forth. This 
went on for thousands of years. Finally 
Jesus was born, and according to this 
framework, the whole point of His birth 
was that He could die. His sacrifice in 
dying fulfilled the earlier sacrificial system 
and took the place of all the little 
sacrifices, so that accepting that sacri- 
fice-that is, by saying, "Yes, God, I 
accept the fact that Jesus died for me, 
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and I thank you for it"- that constitutes 
"belief in Jesus." Other things like believ- 
ing in His resurrection are also included, 
but the central thing about it is the grasp- 
ing of the fact that Jesus died for us so 
that we might be saved; just as the 
animals died to atone this or that par- 
ticular sin, so Jesus died to atone for all 
the sins. Terms like the "blood of the 
Lamb" reflect this point of view. 

This is what Christians mean by "belief 
in Christ." If you study the Apostles' 
Creed, for example, you find a very 
peculiar phenomenon. This is quite an an- 
cient creed. It begins, "I believe in God, 
the Father Almighty, Creator of heaven 
and earth. And in Jesus Christ, His Son, 
Who was conceived by the Holy Spirit, 
born of the Virgin Mary, suffered under 
Pontius Pilate, was crucified, died, and 
was buried." Not a word about what He 
did between His birth and death! Natural- 
ly, in such a belief-structure, the teachings 
of Jesus - that is, those things with which 
He was concerned, His preoccupations, 
His urgent message - are forgotten, and 
He remains only as belief-object: the fact 
of His life drowned out by the fact of His 
death. 

Let us go back to verses 13 and 14. 

And as Moses lifted up the serpent in 
the wilderness, even so must the Son of 
man be lifted up: 

That whosoever believeth in him 
should not perish, but have eternal 
life. JOHN 3:14-15 

Jesus is referring to the following story 
from the Old Testament, about the 
children of Israel in the wilderness: 

And the people spake against God, and 
against Moses, Wherefore have ye 
brought us up out of Egypt to die in the 
wilderness? for there is no bread, neither 
is there any water; and our soul loatheth 
this light bread. 

And the Lord sent fiery serpents 
among the people, and they bit the peo- 
ple; and much people of Israel died. 

Therefore the people came to Moses, 
and said, We have sinned, for we have 
spoken against the Lord, and aginst thee; 
pray unto the Lord, that he take away the 
serpents from us. And Moses prayed for 
the people. 

And the Lord said unto Moses, Make 
thee a fiery serpent, and set it upon a 
pole: and it shall come to pass, that every 
one that is bitten, when he looketh upon 
it, shall live. 

And Moses made a serpent of brass, 
and put it upon a pole and it came to 
pass, that if a serpent had bitten any 
man, when he beheld the serpent of 
brass, he lived. 

NUMBERS 21 :5-9 

Using this as an image, Jesus is saying 
that the Son of man is to be lifted up. This 
term "Son of man" that Jesus used all the 
time is really interesting. When I first 
started reading the Bible on my own, I 
was astounded that Jesus used this term. 
I had always understood that His title was 
"the Son of God," and yet He, Himself, 
never uses that title. It is used elsewhere 
in the New Testament by other authors, 
but not by Him. He continually refers to 
Himself as the Son of man. "Son of man" 
is a Hebraism; in reality, it is a round- 
about way of saying "man." "Son of 
man" is a man; there is no other meaning 
to it, really. What He is saying is "the 
man," a man in whom God is working- 
but not distinguished in any other way 
from other men. 

So, a Man has to be lifted up. And once 
He is lifted up by God, then those who 
believe in Him will not perish but have 
eternal life. What does this mean? Those 
people who recognize that God is work- 
ing through a particular Master, will get 
the fruit of that recognition-a concept 
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that we are very familiar with, which is, 
in fact, the central teaching of Sant Mat. 
First comes the recognition of God work- 
ing through the human pole and then 
comes the fruit of that recognition, which 
is indeed eternal life. 

Notice the word "perish" is used here 
several times. "Perish" of course means 
"die," and it is used here rather than "con- 
demned to hell" which would, if this 
passage meant what Christian tradition 
says it does, be logical. But once we have 
grasped the context it obviously means 
that we will not have to again enter into 
the wheel of death and birth - we will not 
have to die any more. 

For God so loved the world that he 
gave his only begotten Son, that 
whosoever believeth in him should not 
perish, but have everlasting life. 

JOHN 3:16 

In the original Greek, there is no personal 
possessive pronoun. It doesn't read "He 
gave His only begotten Son"; it reads "He 
gave the only begotten Son." There are 
a lot of manuscripts that say "His," but 
apparently this was a change introduced 
quite early by scribes who thought it was 
better than "the." But the oldest 
manuscripts do read "the." And most 
modern translations read that way. 

What is the significance of this? Well, 
when we were studying the first chapter 
of John, and we took up the verse "the 
only begotten Son, which is in the bosom 
of the Father, he hath declared him," We 
saw very clearly, I think, that the "only 
begotten Son" is not the Son of man. The 
Son of man is the one through whom the 
only begotten Son is working, but the on- 
ly begotten Son is the Word itself. There 
is nothing else that it can mean: The 
Word is the Son, and the human pole is 
something else; as Master Kirpal used to 
say, Jesus always differentiated between 
the Son of man and the Power working 

through him. And here He has done this 
very clearly in the space of two verses. He 
has used the term "Son of man," to in- 
dicate the human pole that is being lifted 
up so that people may recognize the 
Power working through him. And then 
he is using the term "only begotten Son" 
without the qualifying "of man," so that 
it refers back to the Word. The two are 
really very clearly differentiated if we read 
carefully and closely. 

So, God is "giving the only begotten 
Son." This term is usually understood, 
again through the screen, or cloud, of the 
doctrine of vicarious atonement: "God 
gave the only begotten Son," in other 
words, means He gave Jesus to die. If we 
think about it, from God's point of view 
this doesn't really amount to much. I 
don't mean to belittle beliefs that have 
been held by many people over a long 
period of time and are very sacred; and 
there is indeed truth in that belief. The 
idea of vicarious atonement is not an un- 
truth. As we saw in the Anurag Sagar, the 
way Kal works is consistently to take 
things that are true and then to separate 
them from the rest of the truth so that 
they become distorted. So, as we will see, 
there is some truth in the idea of vicarious 
atonement; the Crucifixion was apar t  of 
the mission of Jesus, and has been with 
many other Masters as well. But all the 
same, that is not a sufficient explanation 
of what it means for God to "give the 
Son," for the simple reason that from the 
Father's point of view when the Son dies 
is precisely the point when he goes back 
to Him. The giving must be in the fact of 
the incarnation itself. It must mean that. 
When the Word, the Power of God, the 
only begotten Son of God, is made flesh, 
when the Word comes into being in a 
human pole, there is separation and a giv- 
ing on the part of the Father and a separa- 
tion and a suffering on the part of the Son 
which remains throught His life. This is 
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the source of the restlessness and the 
drivenness with which He works to get 
back to the Father through meditation 
during His life; and it is why He does not 
mind dying very much at the end of it 
because He knows to Whom He is going 
back. 

Still there is the question of "believing 
in Him." What does "believing in Him" 
mean? If "God giving the Son" refers to 
the coming into flesh of the Word, and 
if we read this particular section side by 
side with the first chapter of John which 
we studied when we began this series, it 
becomes clear that believing in the Son 
has nothing to do with accepting 
theological opinions about Him, nor with 
believing in Him in an historical way 
about what happened to Him in the 
course of His lifetime, as a criterion as to  
whether anyone is saved or not. If either 
one of these were correct, it would not on- 
ly lead to some very disturbing conclu- 
sions about the nature of God, but also 
would be totally inapplicable to things 
that Jesus said to people who came to 
Him while He was still alive on earth. But 
the fact is that throughout the Gospels, 
"believing in Him" means recognition - 
seeing, recognizing the Power of God is 
working through Him in exactly the same 
way as Harnam Singh, whom Sant Ji has 
talked about so often, saw Master Kirpal 
once in Abohar, recognized Him, and was 
later taken by Him at the time of his 
death-given, in other words, everlasting 
life. 

There are countless stories illustrating 
the importance of recognition in Sant 
Mat. There is the story of the Muslim 
camel driver in the desert, who saw the 
Punjabi Mail go by. Master Sawan Singh 
was on that train looking out the window; 
the camel driver looked up and saw Him, 
and instantly understood who He was. He 
had no further contact with Him, but 
when he died, Master Sawan Singh came 
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to take him, also. 
So the central factor in the relation of 

the seeker or disciple or the child of God 
with the Master, is not understanding a 
whole set of facts to which we have the 
correct reaction, concerning which we 
have the correct opinion, which then cer- 
tifies that we are true Christians, so we 
can go into heaven, but rather an under- 
standing that in this person whom we 
meet the only begotten Son is working. 

Why is this? Because God didn't send 
His Son into the world to condemn the 
world. The Greek word translated "con- 
demn" can also mean "judge." Transla- 
tions differ widely on how they scatter the 
two words "condemn" and "judge" 
throughout this section. But we can read 
it as "judge" because it clearly differen- 
tiates the difference between the Positive 
and the Negative Power. God didn't send 
His Son into the world to  judge the 
world - that's somebody else's job - but 
that the world through Him might be 
saved. 

Now, it is the world that is supposed 
to be saved, through Him; not a few peo- 
ple: not just the disciples of any one given 
Master; not even the number of people 
who believe in any one given Master after 
His death. Both of them are a tiny minor- 
ity of all the people who have lived in the 
world. If the purpose of God is to save 
the world, then if the traditional Chris- 
tian understanding of these things is 
correct He has failed very badly: be- 
cause most of the people since the world 
began have not believed in Jesus in that 
sence, and therefore they would be con- 
demned. 

He that believeth on him is not con- 
demned: but he that believeth not is con- 
demned already, because he hath not 
believed in the name of the only begot- 
ten Son of God. 

JOHN 3:18 
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This sounds heavy, but it is an important 
verse and there is profound psychological 
truth in it. The key word in that statement 
is "already."If we are unable to recognize 
the Son when He moves among us, that 
inability to  recognize is itself the judg- 
ment: we have judged ourselves by rejec- 
ting the One Who will protect us from 
judgment. 

The next verse clarifies the matter: 

And this is the condemnation, that 
light is come into the world, and men 
loved darkness rather than light, because 
their deeds were evil. 

JOHN 3:19 

In other words, we judge ourselves by 
keeping ourselves away from the Light 
because we don't like it. We prefer that 
which we already have. And that judg- 
ment that counts according to this sec- 
tion, happens at the moment of decision. 
It is not something that is arbitrarily im- 
posed on us even by the Negative Power, 
although there may be a judgment of that 
sort that comes after. That is only a 
followthrough of the self-judgment made 
by anyone who rejects the Light which is 
the only begotten Son. 

This is what is called Realized 
Eschatology in the language of biblical 
scholars. "Eschatology" means the "last 
things." Parts of the Bible indicate that 
judgment takes place in the far future at 
the end of the world, and there's no doubt 
some truth in that, too. Buddhist scrip- 
tures also speak of that, and as we know 
from the modern Masters, judgments like 
that do take place at the end of the world 
as far as we are concerned - at the end of 
our life. But here the Bible is speaking of 
something else: the Realized Eschatology, 
judgment in the present tense, happens 
because of us. We, ourselves, decide to 
reject the Light. And we reject it because 
we can't stand it, because what we have 
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made of ourselves through the thousands 
of lifetimes that we have had available 
will not stand the glare. We just cannot 
do it; and that is itself the judgment. 
Light is there; we prefer darkness; we lose 
out. Of course, at this point, future lives 
are not brought into consideration, as 
they often are not when the modern 
Masters speak, too. So it does not imply 
anything for eternity; it is a simple state- 
ment of fact about the present life. 

It is explained: 

But he that doeth truth cometh to the 
light, that his deeds may be made 
manifest that they are wrought in God. 

JOHN 3:21 

The word translated "manifest" can also 
be rendered "clear." In other words, that 
which he has produced in himself over the 
period of this life and previous lives has 
led him to the point where he welcomes 
the Light. The gospels abound in cases of 
supposedly very unworthy people believ- 
ing in Jesus, falling at His feet, and re- 
penting their sins or loving Him. They 
recognize that the Power of God is work- 
ing through Him; whereas many people 
who are supposedly good reject Him con- 
stantly. So this is not a simple matter of 
saying that good people like the Master 
and bad people don't. It that were true, 
it would be nice for our own self-images, 
no doubt. But the fact is that Jesus said 
that Masters don't come for "good 
people," They come for sinners. By 
some very odd business, a paradox of 
paradoxes, sometimes it seems that the sil- 
lier and and the weaker and the less accept- 
able we are to other people the more accept- 
able we may be to the Master. And that is 
His love, too, because we need Him more. 

I think it is fair to say that in the con- 
text of the gospels, in the context of Sant 
Mat as we understand it through the 
teachings of the modern Masters, this is 
a very important and central passage, 
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which explains clearly the psychology of if he doesn't come asking for help -then 
how it works- of what makes the new he is judging himself. He is not allowing 
birth possible-when someone recognizes himself to receive the help that is being 
the Power working in a given human pole. offered. This is his own condemnation: 
He comes to that pole, asks for help, and it is not necessary that it be given to him 
the help is given. If he doesn't do that- by anyone other than himself. 

Satsang School Starting 
in Colorado 

21 Oakhurst Court 
Glenwood Springs, CO 81601 

January 7, 1982 

Dear Russell, 

Our sangat here just opened a school, and we're looking for 
more students. I wonder if you could put a small notice in the 
Sant Bani magazine to that effect. 

It's called Cimarron School (pun intended), and this first year 
we have facilities for grades K-3. Next year we hope to get our 
own building (we're renting space this year) and to expand into 
the fourth - and perhaps fifth - grades. Our teacher is Sandy Shore. 

This whole project started two years ago when Sant Ji told 
Tim and Faye in no uncertain terms that if they didn't have a school 
going here by the time their child reached school age that they 
should move somewhere where there was a satsangi school. The 
process of getting the thing started has been full of pain, frustra- 
tion, weariness, despair, joy, humor, fulfillment, and love (in 
alphabetical order). I'm sure you know all about it. 

Any help you can give us in publicizing our school would 
be much appreciated. Thanks. 

In His Name, 
BILL GROUT 

P.S. Any interested parties can contact me at the above address, 
or phone me at (303) 945-7029. 
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The Call of the Master 
JOHANNA A. VAN BLOMMESTEIN 

0 NE PRE-DAWN morning in May 1977 
on the lawn in front of Master's cot- 

tage at Sant Bani Ashram West, New 
Hampshire. Silhouetted against the 
lamplight from inside the bungalow 
shadowy, hooded shapes under a starry 
sky were gesturing and stamping to keep 
the miriads of fiercely stinging summer in- 
sects out of their eyes, nostrils and ears. 
Was it because of the blankets draped 
around them, covering their heads at the 
same time, that they looked like biblical 
figures? One of them kindly offered me 
his blanket against the cold and bugs. I 
couldn't deprive him of his protection, 
but felt warm inside because of his 
thoughtfulness. 

Looking up at the morning star, the 
one constant in the long trek from the Far 
East to Europe to the States, I thought 
back of the first time I had come in con- 
tact with Sant Mat four years ago in 1973. 
There had been a small advertisement in 
the Washington Post, announcing a 
meeting in the Quakers' Hall. What had 
drawn my attention was the picture in the 
ad. A rather indistinct photo of a bearded 
Sikh with eyes so deep-set that only the 
sockets showed. There was something 
about the man that made me go to the 
meeting, expecting to see him there. He 
appeared to  have died quite a while ago. 
His name was Sawan Singh. We listened 
to a tape of his successor Kirpal Singh. 
Picked up some of the literature on 
display. What I read sent me to the stacks 
of the Library of Congress to find more 
material on this philosophy. 

Dr. Johnson's "Path of the Masters" 
was a revelation and a great consolation. 
The wonder and thrill of finding con- 
firmed thoughts and conclusions, carried 
deep inside for so many years, concepts 
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fostered and strengthened by the teach- 
ings of Jesus, Zen and Tibetan Buddhism 
and other faiths. Had discovered that the 
essence of all major religions was the 
same under the several layers of different 
ritualism, liturgy and tradition. 

I went on the Path, tried to meditate, 
became a vegetarian, and met followers 
of Charan Singh of Beas. They talked 
about their experiences, about the con- 
troversy surrounding the successors of 
Master Sawan Singh, and showed slides 
and photos. But this was not for me. 
Master Kirpal left the body and darkness 
set in. I followed the succession squab- 
ble through Sat Sandesh. Doubt began to 
gnaw at me and deep disillusion. Had I 
taken the wrong turn? Had the inner 
voice been misleading me in my search for 
the Truth? 

Once, after meditating with initiates of 
Master Kirpal, one of them - thinking 
herself out of earshot - asked another 
what would happen to people like me. He 
answered "I guess they have missed the 
train." I couldn't accept that, not after my 
experience during shared meditation. Had 
the Master judged me not ready or not 
worthy yet? 

Then came the first report about a 
Saint in the Rajasthan desert. The light 
came back. Something inside me knew: 
"This is the Man, the 'Dispeller of 
darkness.' " Yet, when I arrived at the 
Ashram, the doubt returned in full force. 
Sant Ji had been ill, very ill. The Sangat 
wondered why this was. Had we caused 
his illness? I was seriously debating go- 
ing back uninitiated, even without hav- 
ing laid eyes on the man who had been 
willy-nilly put in the position of having 
to take over from Master Kirpal and bear 
the enormous burden of our karma. The 
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unassuming saintly man who, 1 was 
almost positive, didn't relish to be primed 
to step into the shoes of Him he called his 
Beloved. 

Russell talked me into at least meeting 
Him if He was feeling well enough. I shall 
always remain grateful to Russell for his 
advice and the way it was given. I arn also 
thankful to a sister from Canada who, 
upon hearing about my doubts, re- 
marked, "Perhaps Master is testing you 
by putting up barricades up to the last 
minute, since we must persist." 

So I went to the brief meeting, the 
evening before the initiation early next 
morning. We all sat in the sitting room 
of Master's house. There were many of 
us and I wondered whether it might not 
be too great a strain on Master, since he 
was said to still have a fever. I told myself 
that many of the others were most cer- 
tainly just as nervous as I was. Meanwhile 
questions kept popping up in my mind 
that refused to be stilled. "What if he isn't 
the man we all think he is, what if he is 
another phony guru of which there have 
been so many in the past?" 

The curtain separating us from the rest 
of the cottage was pulled aside. He had 
entered the room. I still didn't dare lift my 
eyes. If He was genuine he would and 
could look into my soul. Was I ready for 
that? I looked up and there he was, look- 
ing so tired and ill. He sat down in the 
easy chair, visibly controlled. A wave of 
deep compassion swept over me. What 
was he going through? This humble Saint 
from the desert, so far removed from 
worldly things, abruptly transplanted to 
the modern western world. Did he suffer 
culture shock? My heart went out to him. 
What was it like for him to listen to all 
those names of strangers, states and coun- 
tries? To always feel all those eyes fixed 
upon him, expecting things from him, to 
be constantly assaulted by disturbing 
vibrations. 

His face was stern, although a smile 
broke through two or three times, warm- 
ing us like a spiritual sun. Despite his ob- 
vious fatigue he looked at everyone, 
sometimes longer sometimes shorter. 
There was total silence, total attention. 
His eyes touched each person present as 
a tangible force, gentle yet penetrating. 
I felt his glance come closer and closer. I 
forced myself to face Him, steeling myself 
to endure those all-seeing eyes. The mo- 
ment came and went, leaving me a dif- 
ferent person. 

He said one sentence: that it was a 
golden chance for us to be initiated and 
that God had been gracious to us to grant 
us this opportunity. 

All doubt had evaporated. I came out 
of this first encounter with the certain 
knowledge that I had- at long last - 
found what I had been looking for: a pure 
human being, so pure that he had become 
luminous. There was also the feeling of 
deep wonder and unworthiness that one 
had received the undeserved privilege of 
coming into contact with a being of such 
unalloyed godliness. 

Waiting for Master to call us, as the sky 
grew slowly lighter and the stars dimmer, 
I humbly offered my gratitude and thanks, 
for which there were no words, to the One 
who had manifested Himself in this man 
of God who had come from so far. 

The door was opened, the darkness dis- 
persed. One by one we stepped into the 
beam of light coming from the hall. No- 
thing could have been more symbolic. We 
were dowed- by Master's grace- to enter 
the light, to be with Him in all eternity. 

M y  sheep hear my  voice, and I 
know them, and they follow me. 

They shall never perish, neither shall 
any man pluck them out of my  
hand. 

I and my  father are one. 

JOHN 10:27-3 1 
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37 NEW TAPES 

AVAILABLE 

The Sant Bani Tape Service is most happy to announce 
the following new tapes: 

10 BHAJAN TAPES 
Includes Sant Ji's newest bhajans, all of Baba Soma- 
nath's bhajans, a new Yagya Sharma tape, and bhajan 
singing from the 1980 Tour. 

ANURAG SAGAR SERIES (8 tapes). 

COMMENTS ON THE GOSPELS SERIES (19 tapes). 

To obtain detailed information on the contents and cost 
of the tapes please proceed as follows: 

For those who already have a Tape Catalog: 
Just write requesting the "Tape Catalog Revisions." Please 
include a first class postage stamp. 

For those without a Tape Catalog: 
Just mail $3.00 and request the Tape Catalog and the 
catalog, fully updated, will be mailed to you. 

Write to: 

SANT RANI TAPE SERVICE 
SANT BANI ASHRAM 

FRANKLIN, N.H. 03235 



In formal Safsang at the Rosales house, Bucaratnanga Colurn bia, 1977 




