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Many Millions
Sant Ajaib Singh Ji

Many praise Him, but no one knows
His limits:

Nanak says, God created the Crea-
tion in different ways and many
forms.

LL THE creatures in this Creation,
A whether they are insects or animals
or man, are trying to praise the Almighty
Who has created this world; but nobody
has known the limits of the Almighty
God. God has created different types of
creatures; He has created four types of
species—animals, insects, man, and
many other beings. Do you know that
even the animals, when they wake up in
the morning, in their own language ex-
press their gratitude and become
thankful to God?

Kabir Sahib says, ‘‘I sacrifice myself
on those birds who live in the forest and
eat the thrown-away food but still do not
give up their remembrance of God.”

Many millions became worshipers.
Many millions became righteous and
of good conduct.

There are millions of priests in this world
who are worshiping God; and similarly
there have been millions of gurumukhs
—those who have achieved God.

Many millions became the residents
of places of pilgrimage.

Many millions became sad and in il-
lusion wandered in the forest.

This discourse, on Ashtapadi 10 of Guru
Arjan’s Sukhmani, was given at Sant
Bani Ashram, Rajasthan, on January 5,
1980.
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Many millions go and reside in the places
of pilgrimage, thinking that they will get
liberation just by being at the places of
pilgrimage. And many millions go and
spend their life in the forest, thinking
that they will achieve God by living that
type of life.

Many millions are the audience of
the Vedas.
Many millions perform austerities.

Many millions are interested in hearing
the stories of the Vedas and hearing the
holy scriptures, and many millions are
interested in going into the forest in the
secluded places and performing austeri-
ties.

Many millions contemplate on their
own self.

Many millions think on their own
writings.

Many millions are contemplating on
their own self, and in that way they are
trying to get liberation; and there are
many millions who are interested in
reciting their own poetry, their own
writings about God.

Many millions meditate on the new
names of the Lord.

Nanak says, But they do not get to
know the limit of the Creator.

Many millions are giving many new
names of the Timeless Lord, but they are
not achieving God just by calling God in
different types of names.

Many millions have become egotists.
Many millions are blind and igno-
rant.




Now Guru Sahib is describing the condi-
tion of the world. He says there are
millions of people—those who are
intoxicated by the ego, by pride—who
say that nobody else is like them. And
there are many millions of illiterate peo-
ple in this world who have no knowledge.

Many millions are misers and stone-
hearted.

Many millions are without the knowl-
edge of their own soul.

There are many millions of people who
are living as misers in this world, and
there are many millions of people—those
who never come to the Path of
Naam—and no matter what, still the col-
or of Naam is not reaching them.

Many millions are stealing the wealth
of others.
Many millions are jealous of others.

There are many millions of people who
are always trying to steal from others;
and there are many millions of people
who are always feeling jealous, looking
at other people’s progress and other peo-
ple’s reputation in this world; and they
are always becoming envious of them
and bothered about them.

Many millions work hard for Maya.
Many millions wander in foreign
countries.

There are many millions of people who
don’t feel ashamed even to do mean
work for collecting wealth, and many
millions of people who wander in foreign
countries just to collect wealth.

Wherever He attaches people, there
they remain attached.

Nanak says, Only the Creator Him-
self knows about His creation.

Now Guru Sahib says that everyone is
attached to the world, and all this is done
by God Himself. God knows at which
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place He has to send each person and
who is fit for what work. And He does all
these things from behind the curtain, but
nobody can know that.

Many millions are Siddhas [seers],
celibates and yogis.

Many millions are kings who enjoy
the pleasures.

Now he says there are millions of seers,
celibates and yogis living in this world,
and there are millions of kings, and im-
portant people, who are enjoying the
world and are sleeping towards God.

He created many millions of birds
and snakes.

He created many millions of stones
and trees.

Guru Sahib says God has created many
million types of trees on this plane, and
He has created many million types of
birds and other creatures.

He created many millions of gods
and goddesses.

He created many millions of coun-
tries and planes.

He has created many millions of gods
and goddesses; and He has created many
millions of divisions and grand divisions
of this world.

He created many millions of moons,
suns and planets.

He created many millions of gods
and demons, and Lord Indra who
is God of gods.

Now he says God has made many
millions of suns, He has made many
millions of moons and stars and planets,
and He Himself has created many
millions of gods and goddesses; and even
Lord Indra, who is called God of the
gods and goddesses, is created by Him.

He keeps everything together;
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Nanak says, He liberates whomever
He wants.

God has created all these creatures—in-
sects, animals, etc.—and He has put
them all together, like we put the beads in
arosary, and He knows to whom He has
to give liberation, and according to that
He liberates them. He decides which soul
has to go in how many bodies, and only
He is responsible for the liberation of the
souls.

[He created] many millions of Raj-
sic, Tamsic, and Satvic people—

Many millions of Vedas, Puranas,
Smritis and Shastras—

He has created many millions of satvic,
tamsic and rajsic people who have these
three different kinds of qualities, and
many millions of Vedas and other books
have been created by Him.

Many millions of pearls in the ocean—
Many millions of different kinds of
creqatures—

He has created oceans with many millions
of pearls in them, and He has created
many millions of kinds of creatures in
them. We believe that the science of today
has progressed and reached many places,
but up until now no scientist has reached
the place where the science of the Saints—
the science of soul—has reached.

Guru Nanak Sahib says, ‘“God has
created man, the human body of five ele-
ments: no one else can make a human
body or even a body with three or four
elements in it.”’

Many millions who live for a long
time—
Many mountains of gold—

There are many millions of people who
live long lives in this world; and God has
created many millions of mountains, and
many of them of gold.
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Many millions of demons, ghosts, evil
spirits—

Many millions of animals who de-
vour other animals.

He has created many millions of ghosts,
demons, and angels; and He has created
many millions of animals: deer, and tigers
and other animals who eat the deer.

He is near to all, He is away from all.
Nanak says, He remains within every-
one but is still unique.

God is far from the manmukhs, or those
who obey their mind; He is very near to
the gurumukhs. And even though He is
present within everyone, still He is
unique.

Many millions live in the world be-
low;

Many millions are the residents of
hells and heavens.

God has created many millions of souls
who are living in the world below, and
He has made many millions of souls live
in the heavens.

Many millions are born, they live
and die;

Many millions wander in many
bodies.

There are millions of souls who get birth,
and there are millions of souls who die.
And there are many millions of souls
who wander from one body to another—
sometimes they become man, sometimes
bird, sometimes animal—and in that way
they wander continually from one body
to another.

Many millions eat and enjoy while
sitting;

Many millions get exhausted work-
ing hard.

Now Guru Sahib says that there are
many millions of people who just sit and
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enjoy and eat and who do not have to
work for their livelihood, and those poor
people don’t get the opportunity even to
move their hands; but there are many
millions of other people who work very
hard during the daytime and at the end of
the day are exhausted, and they do all
that to make their living.

Guru Nanak Sahib has said that there
are many people who enjoy sleeping on
comfortable beds (like the one Mother
Millie had), and there are many people
who just stand there to attend those who
sleep on those beds.

He created many millions of wealthy
people—

Many millions who are anxious for
wealth.

God has created many millions of rich
people, who have so much they don’t
have any idea of how much wealth they
have; but He has created many millions
of poor people who are always worrying
about making their living, and who don’t
have any food to eat, any house to sleep
in, or any clothes to wear.

Whatever is His Will, according to
that He keeps the people;

Nanak says, Everything is in the
Lord’s hands.

Nobody can become rich by himself, and
nobody becomes poor by himself. It is all
in the Will of God; and whatever God
wishes for anyone, He gives to him ac-
cording to that.

Many millions have become baira-
gis, whose attention is attuned to
the Name of God.

There are many millions of bairagis
{those who are yearning in the devotion
of God), and there are many millions of
souls who are attuned to God.

Many millions search for God;

They are searching for Par Brahm
within their souls.

Now he says there are many millions of
people who are searching for God, and
there are many millions who are trying to
make their souls free from the clutches of
mind.

Many millions who have the thirst
Sor the darshan of God
Find that indestructible God.

There are many millions of people who
are thirsty for having the darshan of
God; and those who are always get it. As
Master Kirpal used to say: ‘‘This is the
law of nature: there is food for the
hungry and water for the thirsty.”

Many millions ask for Satsang and
they are dyed in the color of Par
Brahm.

There are many millions of people who
day and night request the Almighy Lord:
““O Lord, give us Satsang, bring us in sat-
sang.”” And those who are praying for
that are dyed in the color of Glory from
within,

One with whom He becomes pleased
Is always a blessed one, says Nanak.

Those with whom God becomes pleased,
they are always involved in thanking and
being grateful to God.

Many millions of species and divi-
sions of creation,

Many millions of skies and Brahm-
ands—

He has created many millions of species,
and He has created many millions of
skies, and many millions of divisions of
His creation.

Many millions of incarnations were
created,

Who spread their work in many dif-
ferent ways.
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There were millions of incarnations who
came in this world and spread their
work.

Many times the creation was created,
But every time He, only He, the Ek
Onkar, remained.

Many times this world has been reno-
vated, many times this world has come to
an end, and many times it has been
dissolved and again created, and this
world has gone on changing; but God
Who created this world hasn’t changed.
And many times it has happened that
only God remained existing in His Will,
and no other creature was existing in this
world.

He created many millions of crea-
tures,

Who are created from God and at
the end dissolve in God.

He has created many millions of crea-
tures: you see how He has made the body
of the cat, how He has made the mouse,
and how He has made the different parts
of the body of the human being. After
making all these bodies, He is residing
within them; and He has done all this by
Himself.

No one knows His limits;
Nanak says, The Lord Himself
knows them.

Now Guru Arjan Dev Ji Maharaj says,
““Nobody can know His bounds, His
limits; only He knows His limits and I
bow down to such a God.”

Many millions are servants of Par
Brahm;
Within them the Light is manifested.
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There are many millions who are slaves
of God and there are many millions
within whom God is manifested; and in
whom God is manifested, there is the
Light of God.

Many millions are knowers of Truth.
They always see Him with their one
eye.

There have been many millions of people
who knew about God; and there are
many millions of people who know
about God now, and with their open eyes
are seeing Him everywhere.

Many millions have drunk the nec-
tar of Naam,

And become immortal, and are liv-
ing forever.

There are many millions of souls who
drank the Nectar of Naam and have
become immortal; the souls who drink
the Nectar of Naam never die.

Many millions sing the qualities of
Naam;

Easily they absorb their soul in the
happiness of the nectar.

Many millions are doing the meditation
on Shabd Naam and are making their
soul drink that Nectar of Naam.

Those who remember their Beloved
with their every single breath are
the beloveds of God, says Nanak.

Those who remember their Master, those
who love their Master with every single
breath, are the beloveds of God. As
Guru Sahib has praised God and has ex-
pressed his thankfulness to God in this
chapter of Sukhmani Sahib, we should
also be grateful to Him and thank Him.



Notes on Jerusalem!
RUSSELL PERKINS

AUTHOR’S NOTE: The following article
was written as the Program Notes for the
new play, Jerusalem!, subtitled ‘A Mu-
sical Fantasy on the Life and Works of
William Blake,’’ which was produced at
the Sant Bani Ashram School, June
16-20, 1981. The play was adapted by
Russell Perkins from Blake’s writings,
with music by Peggy Haas, and was per-
formed by students and graduates of the
School (more than fifty performers) un-
der the joint direction of Mildred DeVos
Meeh and Russell.

This play is part of an ongoing effort
—which, I hope, will manifest in many
different forms in the fullness of time—
to demonstrate to the Western world that
the universal spiritual tradition, which
has been called in India in the last few
centuries as Sant Mat, is not an exotic
Sforeign import, or the imposition of ali-
en ideas, but is embedded in its own
scriptures and religious traditions, as

well as in the insights of its greatest poets
and artists. Readers of this magazine*
know that William Blake’s understand-
ing of certain aspects of Sant Mat—par-
ticularly, the mystery of the Positive and
Negative Powers, the states of con-
sciousness, the importance of the atten-
tion, the manifestation of God in human
form, among others—is profound in the
extreme, and that this understanding is
based squarely on his own inner ex-
perience. In this play, I have attempted,
through the use of dramatic continuity
based on incidents in Blake’s life, to bring
out some of the more accessible implica-
tions of his poetry, with particular em-
phasis on the ideas mentioned above.

God willing, tapes of the performance
will be available from the Sant Bani Tape
Service, and videotapes from Ajaib Vi-
deo, sometime in the near future.

*See “William Blake and Sant Mat,”’ SANT BaNi,
January 1980.

BLAKE’S WORLD VIEW: KEY IDEAS

1) The idea of the false God and the
fallen universe. The Fall, in Blake’s view,
was not simply a matter of the Fall of
Man, although that is a part of it; rather
it is a Fall of the entire universe below the
pure spiritual level, brought about by the
self-will and self-absorption of one of the
Sons of God who, after the Fall, becomes
Urizen, the Lord and Creator of the
lower worlds, who has no power of his
own but who nonetheless has convinced
himself that he is God; and, such is the
Fallenness of his universe, he has man-
aged to convince most of his subjects of
that also. Thus one of the characteristics
of the world as we know it is the persis-
tent and all-pervasive worship of Satan as
God—although Blake’s Urizen, as we

8

shall see, is far more complex and subtle
than the popular conception of Satan. (It
does, however, include that conception,
although it is not limited by it.) This wor-
ship of the false God manifests itself, ac-
cording to Blake, in preoccupation with
the false God’s priorities, culminating in
a legalistic understanding of Creation
and an obsessive concern with the trans-
gressions of others. ‘‘Urizen is that as-
pect of consciousness within us all which
prefers to see error outside of self rather
than within. Therefore, the Urizenic con-
sciousness is the consciousness of the
do-gooder who seeks to reform others
rather than reforming himself.”” (K. & R.
Easson, The Book of Urizen, p. 68)

2) The idea of states of consciousness.
Blake considered that human beings had
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the potential for functioning on four lev-
els of consciousness, which he called
Ulro, Generation, Beulah, and Eden.

a) Eden is the state of pre-fall, unified
consciousness, in which the oneness of
life and unity of man are experienced in
its fullness. In this state there is no differ-
ence between God and man and no dif-
ferentiation between the sexes: each indi-
vidual contains within himself the total-
ity of all consciousness, including male
and female.

b) Beulah is the first and highest state
of dualistic consciousness: while the
sexes are differentiated, they relate to
each other in a mutually loving and giv-
ing way, and individuals characteristical-
ly relate to others through forgiveness
and trust. This is the state of true friend-
ship and blissful marriage.

¢) Generation is the stage of ego-
dominated exploitative relationships
with others, in which the individual sees
the entire universe through the screen of
his own fears and desires, and other peo-
ple as desire-objects or impediments in
the way. Most sexuality, indeed, most
human relations in our experience, fall
into this category.

d) Ulro, the stage of ultimate sleep:
total ego-absorption in which the uni-
verse apart from our ego-self has only the
shadowiest of existences. This is the stage
of self-dramatizing fantasy, of self-pity,
of obsessive revenge—in other words,
hell.

Blake considered that most human be-
ings spend their lives going back and
forth between Ulro and Generation, but
that Jesus and others had come to show
us the way to the higher states—without
experience of which no salvation is possi-
ble, because it is the lower states through
which the false God maintains the bal-
ance of the universe. And of the higher
stages, even Beulah is not sufficient—it is
a necessary step on the road to Eden, but
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unless Eden is reached, Beulah is lost.
Human beings cannot maintain them-
selves indefinitely at the Beulah stage;
they must either go forward or fall back.
The parallels with the physical, astral,
causal, and purely spiritual modes of ex-
istence as taught by the Masters of Sant
Mat and other oriental schools are ob-
vious, but Blake is referring more to the
way in which those modes manifest them-
selves in daily consciousness than to
specific “‘planes’’ in the sense of pla-
ces—although the existence of the planes
is certainly implicit. The manifestation of
the Edenic consciousness on the physical
plane is called by Blake ‘‘Jerusalem,”
and the effort to make that happen,
“‘building Jerusalem.”’ How do we do it?
The answer is in the third of Blake’s key
ideas.

3) The idea of the directing of atten-
tion. Blake held that there were two prin-
cipal ways of observing any set of facts,
any situation, or the universe as a whole;
he called these two ways Innocence and
Experience. The titles are ironic. ‘‘Inno-
cence”’ is the view of life which sees
things as parts of a whole—which takes
into account in any particular manifesta-
tion the rest of creation as well—includ-
ing Eden. ‘‘Experience’” is the frag-
mented view, which sees whatever is be-
ing looked at as itself only, without any
reference to the whole. Innocence is our
heritage and we are born with it; but it is
impossible to keep it in the face of the
overwhelming plausibility of Experience.
It can be regained, and it must be re-
gained (‘‘Except ye become as little
children, ye shall not enter into the
kingdom of heaven’’) but we cannot do it
without help; and that is precisely why
Jesus and other manifestations and
messengers of the true Father come: to
give us the help that we need to regain our
Innocence and, by directing our attention
in the appropriate way, use it as a lever to
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rise into Beulah and ultimately into
Eden. Until that happens, the faise God
uses our vulnerability to Experience to
maintain his grip on the universe and on
us: and he can do that because Experi-
ence is a false viewpoint only in relation
to the whole. In terms of the immediate
facts before us, it may well appear more
true than Innocence. When Urizen sings,
for example, ¢‘Pity would be no more/ If
we did not make somebody poor;/ And
Mercy no more could be/ If all were as
happy as we,”” he is singing a kind of
ultimate common sense, and appears to
be exposing a sentimental wishy-washy
morality in a hard-headed enlightened
way; it is only in light of the full
knowledge of Man’s position in the uni-
verse that his viewpoint is exposed as
superficial in the extreme. For if Man’s
fallenness is not essentially pitiable—if
Man as he is does not excite pity from the
unfallen Essence, simply by being himself
—then God is not God and there is no
loving Father at the core of our being.
But Blake maintains because of a higher
order of Experience that that loving
Father is indeed there, and that ‘“‘where
Mercy, Love and Pity dwell/ There God
is dwelling too.”” That higher order of
Experience leads to a higher order of
Innocence, which is nothing less than
Jerusalem or the manifestation of Eden
within our own lives, and in which we
know the truth of Innocence as surely as
we know that two and two make four.
Thus the two stages become steps on a
Jacob’s ladder on which we move up to
Eden, and on which the Father’s messen-
gers come down to us: directing our at-
tention in such a way as to not see the
separated-ness of anything, but rather its
connection with the whole, leads us to the
point where we actually do see it that way
without any effort—it becomes our Ex-
perience, which in turn serves as a much
stronger base for our Innocence, and so
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on: ‘“‘As you think, so you become,’’ or
as Blake put it, ‘““Asamanis, so he sees.”’
It follows that one of the biggest helping
factors in this process is forgiveness
(‘““Mutual forgiveness of each vice/ Such
are the Gates of Paradise’’) as Urizen, in
his manifestation as the Lord of Judg-
ment (Dharam Rai, in the Hindu term)
builds his empire on the eagerness of each
of us to judge his neighbor: by gleefully
embracing the principles of judgment
when we are on the judging end, we lay
ourselves wide open, like Shylock, to the
same principles on the receiving end.
Hence Jesus said, ¢‘Judge not, that ye be
not judged,”” and assured us that those
who forgave others would be forgiven by
their Father. This quivering desire to
weigh our neighbor and find him wanting
is the most intellectually sophisticated
version of the principle of exploitation
that we find throughout the fallen uni-
verse, and is the very essence of the “‘jeal-
ous God”’ who is the Lord of Judgment.

OUR PLAY

Our play then, set almost entirely in
Blake’s words (all of the song lyrics and
more than half of the spoken dialogue is
taken from his poetry and prose) traces
the evolution of a specific individual, a
poeticized fantasy version of Blake him-
self, from Innocence through Experience
to that higher order of Innocence which
we may call (although Blake did not use
the word, as far as I know) Transcend-
ence. This evolution, though partly styl-
ized and universal (it is, after all, every-
one’s story) is also inextricably mixed up
with the events of Blake’s own life—be-
cause it is also his story. Thus we begin
with our hero, William Bond (a name
Blake used for himself in his poetry), after
a brief retrospective prologue (‘‘Piping
down the valleys wild’’) still in his Edenic
pre-fall consciousness, at one with his
feminine aspect—his ‘‘emanation” —and
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surrounded by a world of innocence
(‘““The Ecchoing Green,” ‘‘The Nurse’s
Song,” ““The Lamb’’). This world is fra-
gile, however: William’s own fall is immi-
nent, and Experience keeps crowding
Innocence, in the fate of the Lamb and the
conclusion of ‘“The Chimney Sweeper,”’
finally engulfing it entirely in the person of
Urizen, who bursts forth into the Cathe-
dral of ‘“Holy Thursday,” and splits the
pre-Fall unity into William and Katherine
by hurling them headlong into Experi-
ence. William is trapped for a while in
Generation-level sexuality and Ulro-level
self-pity, and re-examines several in-
cidents from his former existence under
the influence of his new fragmented view-
point; but the seeds of Urizen’s ultimate
defeat are sown when William meets his
separated former self, now in her own ex-
istence as Kate, because their love for each
other is such that they rise from Genera-
tion into Beulah and help each other
rather than hinder.

(It may be objected that Blake’s view of
the separation and relationship of the
sexes is oversimplified here for dramatic
purposes—he did not really hold that your
wife or husband was literally your sepa-
rated pre-Fall half—and that objection is
valid. Still, Blake’s own marriage might
make us wonder. The ‘“proposal’’ scenein
our play is, as far as we know, perfectly
accurate; the dialogue between William
and Kate is taken word for word from his
earliest biography, that of Alexander
Gilchrist. Thus what might appear to be
total fantasy is in fact sober history. Fur-
ther, the quality of their marriage was
noteworthy: ‘‘Blake’s own long marriage
to Catherine Boucher, an uneducated
London girl, may be one of the few admir-
able marriages in the history of literature
and art. They struggled through periods
of jealousy and resentment to establish
what seems to have been an extraordinary

spiritual communion. Blake was
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aware of the dangers to which his own
prophetic calling exposed his wife, but
Catherine never asked Blake to compro-
mise himself.””—Michael Marqusee, The
Book of Job, p. 15.)

The reappearance of the Angel of In-
nocence signals the resumption of Wil-
liam’s inner life, and Act I ends on a posi-
tive footing as William and Kate, building
on their love for each other, discover and
affirm their basic purpose: to ‘‘build
Jerusalem”’ in their life and in the world
around them, in accord with the teaching
of Jesus whom Blake firmly believed, in
the teeth of historical evidence, had
physically been in England. (It should be
noted that Blake’s view of Jesus was non-
sectarian and universal in the extreme,
and he did not necessarily mean the body
of the historical Jesus of Nazareth, but
some other body in which the same con-
sciousness and power—‘‘the Word”’—
that made Jesus Who He was, was work-
ing.)

The Entr’acte shows William and
Kate’s creative life in stability and peace,
with them jointly producing one of the
greatest art masterpieces of all time—
twenty-three plates illustrating the Book
of Job, which also serve as a paradigm
and epitome of our play.

Act II—““On Trial and Beyond”’—be-
gins as the Entr’acte ends, and shows the
Bonds’ tranquility interrupted by the
boisterous contempt of two soldiers who,
when William runs them off his property,
retaliate by bringing treason charges
against him and forcing him to trial. This
incident happened very much the way we
depict it, and Blake really was put on trial
as a result (he was acquitted). In our play,
following Blake’s own lead, the trial be-
comes a cosmic Judgment presided over
by Urizen himself, his female counter-
part Tirzah (‘‘Maya’’), his faithful ser-
vant the Rev. Trusler (another historical
character whose disputes with William
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faithfully reflect his views in real life),
and the two soldiers, Scofield and Kox—
all of whom act as witnesses against him.
William quickly discovers that his crime
is really that of being himself, and he is
able to hold his own, especially against
Trusler; then Urizen, the Chief Justice,
asks Tirzah, as Mother Nature, to sing
her great song (The Mental Traveller)
describing the downward spiralling cycle
of mrutual exploitation—using each other
as objects of desire and fear, of ‘“Nature
red in tooth and claw’’ expressed entirely
in human psychic terms—as his ultimate
trump card; but William is able to with-
stand this potentially overwhelming vision
of destruction—which, as with all visions
of Experience, is perfectly true within its
own limits when divorced from the high-
er creation—Dby invoking his own higher
Experience, which enables him to van-
quish Tirzah and the lesser judges and
recognize Urizen, finally, as Satan. This
recognition opens the door for the com-
ing of the Ancient Bard, the manifesta-
tion of the True Father, who loves

William and Kate and begins the process
of taking them further up.
* * *

William Blake (1757-1827), ignored and
underrated by his own time, is now
regarded by an overwhelming critical
consensus as one of the greatest of all
British poets and artists, and this play is
perhaps best understood as a celebration
and a tribute rather than as an attempt to
do him justice or to ‘‘explain’” him. He
himself called his poems ‘‘songs,”” and
sang them for his friends on request, ac-
cording to Gilchrist. His music has been
lost, but his songs are still songs all the
same, and in setting them to music we are
again following his lead. As with every-
thing in life that is of more than ordinary
value, to understand and appreciate his
truly extraordinary vision takes effort—a
little ““stretching.”” Our hope has been
that we might, through this dramatiza-
tion of one portion of that vision, en-
courage that stretching in those to whom
that vision speaks.
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Who is a Christian?
Sant Ajaib Singh Ji

The school where I teach is very Chris-
tian, and some of the teachers are begin-
ning to question now that I come to a
Saint in India. And I wonder how I might
answer that when they challenge me on
that. Their Master is Christ.

N ALMOST all the religions existing
I now, there was one or another perfect
Master at the very beginning, when the
religion started. In the beginning, always
there was a perfect Master, who medi-
tated on the principle of Sound and
Light; and the basic teachings were the
same as of this Path. As long as He lived
in the body He preached what He was
practicing and people understood Him
and did the practices according to His
teachings. But when such Mahatmas
leave the body, His followers don’t prac-
tice the teachings of the Masters, and
they don’t mold their lives according to
the words of the Masters. Instead of
realizing the necessity of having the liv-
ing Master, they make places in the name
of that Master. In the beginning they
make churches or temples in the places
where the Master was living and gradual-
ly they spread this mission so much that
after some time, in the name of that
perfect Master, there are temples or
mosques everywhere; and people under-
stand that by visiting those places and by
sitting there, and by doing devotion in
the name of that past Master, they will
get liberation. All the Masters who have
come in this world have laid much em-

This darshan was given in Bombay,
January 12, 1980.
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phasis on the necessity of having a living
Master: because only a living thing can
give life to others. Life can only be
received from a living person. How can
you expect to get any Life or Light from
the Person or Power Which is not
manifesting in the world right now?

So because people do not understand
the teachings of the Masters, after They
leave, all these things happen. But truly
speaking, those who say that they believe
in Christ, or those who say that their
Master is Christ, how do they know that
when they have never seen Him? They
know about Christ because people talk
about Him and they have read it in
books. But they do not realize that what
is written in books is not only for
reading; we have to practice that also.
And if they practice, only then can they
reach Christ. The Power Which is work-
ing in the Saints is one; and Satsangis are
the only people who can reach Christ;
because the teachings of this Path are no
different from the teachings of the Bible,
and the Holy Granth, and the other reli-
gious books. All the books emphasize
the need for the living Master, and medi-
tation, and concentration of the mind,
and going back Home. So only the Sat-
sangis who are practicing the Path can be
called true Christians, because they have
the real understanding about the Christ
Power or the God Power working in this
world, and they can go within and see
Christ there. But those who are just call-
ed Christians and who take Christ as
their Master, cannot see Him, because
they are not practicing that Path which
will take them to Christ. So this thing
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happens and you will find it in all
religions: that in the beginning they had
the Master, and gradually after the
Master had left, people formed temples
and churches in His name; and without
going deep into the teachings of the
Master, without paying any attention to
His teachings, they think that just by go-
ing and visiting the place of the Master
they are doing devotion: which is not at
all true.

So when people ask you about Christ
and how our Path goes, you can tell them
that this Path is no different from the
Path Christ taught and the teachings are
not different from the teachings of the
Bible. The only difference is that people
read the Bible just for the purpose of
reading, but they don’t put the words of
the Bible into their lives in practice.
Whereas in this Path, the Master always
emphasizes that whatever is written in
the books, you should put these words
into your life, you should practice them.
So the only difference between so-called
Christians and the Satsangis is that the
Satsangis are practicing the Path; where-
as the religious people are just reading
about Christ and having knowledge of
Christ, but they are not making any ef-
fort to reach Christ.

The child born five thousand years or
two thousand years back had the same
kind of needs as the child who is born to-
day. The child born five thousand years
back needed milk from its mother; so did
the child born two thousand years back.
Now also the need is the same. If any
child who is born today says, ‘I want to
drink milk from the breast of a mother
who was born two thousand years
back,” how is that possible? No matter
how much love that child may have for a
mother who was giving birth to her
children two thousand years ago, no
matter how much he weeps for her, still
she is not going to come into this world
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and feed him that milk. He will have to
go into the refuge of the present mother
from whom he has taken birth, and by
having love and affection for that
mother of the present time he can get fed.
No matter how much he tries and what-
ever he does, he won’t be able to get milk
from a mother who gave birth to children
many years back.

In the same way, we always need the
Master of our present time, Everybody
needs the living Christ. Christ was born
two thousand years ago and He mani-
fested in this world for the sake of the
souls who were born in this world at that
time. As long as He was in the body, all
the souls who came in contact with it got
benefit. He came only for the souls who
took advantage of His presence at that
time. 1f the souls who are present in this
world now, if they say that they want to
get initiation from Christ or they want to
go into the refuge of Christ, how can
they do that when they have not seen
Him or talked with Him or had any con-
tact with Him? They don’t even know if
Christ has accepted them as His disciples
or not. So no matter how much love they
have for Christ, or how much they think
that He is their Master, they cannot get
any benefit from Him, because they
don’t have any assurance of whether He
has accepted them or not. So when you
have not met the Master, when you don’t
know whether the Master has accepted
you or not, how can you get any advan-
tage from the Masters who were present
in this world many years back?

That is why everybody in this world, if
he wants to do devotion of God and if he
wants to get liberation from this painful
world, has to go to the living Master, the
Living Christ; and only after going into
His refuge and getting guidance from
Him can he get liberation.

It is only people of the present time
from whom we can take advantage: we
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can have justice only from the present
ruler or king; only the present living doc-
tor can cure our disease; only the present
husband or wife can produce children
with us. King Chandra Gupta was a very
strong king in India many years back; if
any woman says now, ‘‘I want to get a
child from King Chandra Gupta,”’—
how is that possible? He is not in the
physical body now. No matter if that
woman goes and sits in the remembrance
of that king and has a lot of love and af-
fection and devotion for him, no matter
how much she tries, still he is not going
to come and fulfill her desire, In the same
way, if anyone who is sick now wants to
get treatment from the great ancient
physician, Lukman, how is that possi-
ble? No matter how much money he
spends, whatever he does, still that doc-
tor is not going to come and give him
treatment. He will have to go to the pres-
ent living doctor to get cured. If he will
not go to the present doctor, he cannot
get any help from the doctors who were
living in this world many years back.

In Rajasthan, King Gunga Singh was a
very just ruler; he kept one weighing
scale on his table, and he used to say, ‘I
weigh justice. I always keep both pans of
my scales equal.”” And he used to say,
““‘God may forgive a corrupt person, but
King Gunga Singh cannot forgive the
corrupt people,’’ because he was a very
just ruler. If anyone has a problem now
and he says, “I don’t want to get my
problem solved by the present ruler, I
want King Gunga Singh to solve my
problem,’” how is that possible? He will
have to go to the present ruler or king,
and only then will he get his problem
solved.

So there are many areas in which, if we
want to get help, we have to go to the liv-
ing person or the living authorities of our
time. If we want the people who were liv-
ing many years back to come and do our
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work, that is not possible. There were
many great Masters in the past who came
into the world for the sake of the souls. If
the souls who are taking birth at this time
and who have the desire to realize God
say, “We don’t want to go to the present
living Saint because we are doing the
devotion of the past Saints and they will
liberate us,”” how is that possible? God
always works through the living Saint. If
one could get liberation just by doing the
devotion of a past Saint, what was the
need for God to send living Saints into
this world again and again? God sends
the Saints into this world only because
you cannot get the knowledge of God
unless you come into the company of the
living Master. That is why it is very im-
portant for the souls to come in contact
with the living Master if they want to get
liberation and if they want to get the
knowledge of God-realization.

Nowadays people are fighting among
themselves only because they don’t have
the right understanding. There are many
people who believe in the past Masters,
and there are many who are believing in
the present living Masters. No doubt the
teachings are the same, The teachings of
the past Masters talk about God and how
to meet God, and the present living
Master also talks about how to meet
God. But because people do not have the
right understanding, they have conflicts,
and they fight among themselves, even
though both of them are doing the same
thing, and are following the same
teachings. But still, because one is
following the living Master and knows
that it is very important, and the other
person doesn’t know that, that’s why
they have conflicts among themselves.

I was born in a Sikh family, and my
father was very devoted to the Sikh
religion. He used to visit the Gurdwaras
and he understood the priests of the
Gurdwaras to be the ministers of God.
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He thought that by going to the Gurd-
wara and doing the devotion there, he
would get liberation. So when I used to
go to Baba Bishan Dass, he didn’t like
that; because Baba Bishan Dass was
against all those things. Baba Bishan
Dass would rebuke me also because at
that time I had the influence of my father
and the family, so I was also believing in
the past Masters and I was also thinking
that whatever other people are doing that
is the right thing to do. I was also believ-
ing in Guru Granth Sahib and Guru Go-
bind Singh and all the Masters. So Baba
Bishan Dass would rebuke me and ask
me, “‘Did you ever see Guru Gobind
Singh? Will you be able to go and see
Guru Gobind Singh? How can you be
sure that he will take care of you and will
liberate you?’’ I had no answers to all his
questions and I didn’t know what to say.
I would get upset, but later on when I
would think about it I would find that
whatever he said was true. So I would go
again to him, hoping that he would tell
me something more about Guru Gobind
Singh or he would give me some
knowledge. Again he would do the same
thing, which would again make me
upset. But later on [ would again realize
that what he was saying was true. So
when he finally gave me the knowledge
and initiated me into the Two Words and
I started doing devotion, people didn’t
like that. They started complaining to
my father: ‘“Your son is not now believ-
ing in Guru Gobind Singh, he is not go-
ing to the Gurdwara, he is not reading
the Holy Granth,”’ and all those things.
So my father got upset and asked me
what was the reason. I said, ‘‘Father,
you don’t know. What I am doing will
take me to Guru Gobind Singh. Truly
speaking I am the one who is doing the
devotion of Guru Gobind Singh in the
real sense, because I am practicing what
he has taught. Whereas the priests and
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you people are just reading what he
taught. You are not putting his words in-
to practice, whereas I am trying to do
that.”

But my father wouldn’t believe me. He
said, “‘O.K. I'll see whose devotion will
liberate the family. I will see whether
your devotion liberates me or my devo-
tion will liberate you. I will see that.” It
so happened that when he was about to
die, in his last days, he started having the
experiences of the present living Master,
Master Kirpal Singh, who was accom-
panied by Master Sawan Singh also.
Before that he had never had the darshan
of the Masters. So he called me just three
days before he left the body. (I was living
in Rajasthan in those days.) So he called
me, and for his last three days he
reported that he was always having the
darshan of Baba Sawan Singh and
Master Kirpal Singh and Baba Jaimal
Singh. He said in the end that he realized
that whatever I was doing was the true
thing; and he was having the experience
of the past Masters also. So then he
realized that the devotion which I was
doing was the right thing, and whatever
he was doing didn’t bring any good to
him.

Nowadays, usually all the people are
fighting just because they don’t have the
right understanding of the teachings of
the past Masters. Whatever things the
past Masters said we should not do, peo-
ple are doing only those things: for ex-
ample, Guru Nanak Sahib has written a
lot against reading the holy scriptures
thinking that they will bring libera-
tion—he has written that no matter with
how much love and affection you read
tons of books, you will not get any
benefit from it because the liberation is
in Naam and you can get Naam only if
you go to the living Satguru. Just by
reading about Naam or about the past
Satgurus who preached about Naam,
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you will not get any benefit from these
past Masters and your soul will not get
any liberation. Reading will not do any
good unless you practice it; reading by
itself has no value. So Guru Nanak has
written a lot against reading books think-
ing that they will bring liberation. But
what are people doing? You will find
that in the Sikh religion, people think
that they will get liberation only through
reading the Holy Granth constantly, or
certain parts, or in certain ways. They
don’t go beyond that. They are locked up
in reading books and that’s why they
don’t appreciate the living Masters;
because living Masters have always em-
phasized the need of having a living
Master, and they always say that you
should practice. Whereas even though
it is very clear that you should practice
what is written in the books, still there is
no one living to rebuke the people, to tell
them that definitely they should practice
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this Word—and that’s why they don’t
feel like going to the living Masters, and
in this way they do not understand the
real meaning of the teachings of the
Masters: they are going against the
teachings of the Masters. Reading the
books is just one example; they are doing
many other things too which Master did
not want them to do.

This is the case with all the religions: as
long as the living Master is there every-
thing goes fine, but when He leaves, peo-
ple misinterpret His teachings and after a
certain time they leave the Path. The
name of the Master remains there but the
teachings of the Masters are not found
there.

Master Sawan Singh Ji was also born
in a Sikh family, and he used to say in the
Satsang, ‘“When I met Baba Jaimal
Singh my mind played a trick on me, and
just for a little thing which had little
meaning, my mind told me I should not
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take initiation. I requested Baba Jaimal
Singh, ‘1 am ready to get Naam, but
don’t give me the name Radhasoami
because I was born in a Sikh family.” >’
Baba Sawan Singh used to take Guru
Granth Sahib as His Master, and he
didn’t want to take the name of
Radhasoami. So Baba Jaimal Singh
asked Baba Sawan Singh, ‘“Well, what
do you do for devotion? What practices
do you do?”’ So Baba Sawan Singh
replied, ‘‘I read the holy book, the Guru
Granth Sahib.”” There is one writing of
Guru Gobind Singh, Jap Sahib, which is
not included in Granth Sahib, in which
Guru Gobind Singh has written about
fifteen hundred descriptive names of the
Lord. So Baba Jaimal Singh told Baba
Sawan Singh, “You see Guru Gobind
Singh has called the Almighty Lord by
fifteen hundred different names. What is
wrong if Swami Ji Maharaj gave the
name Radhasoami to the Almighty
Lord? It is just a descriptive name, there
is nothing else there.”” But still Baba
Sawan Singh was not convinced. So
Baba Jaimal Singh told him, ‘‘Read the
writings of Swami Ji Maharaj and then
you will have a better idea.’” Baba Sawan
Singh read the Sar Bachan (poetry) in
which Swami Ji said that ‘*‘Radha’’ is the
name of the soul, and ‘*“‘Swami’’ is the
name of that Lord Who resides in the
Eternal Home. And the names Radha
and Swami mean ‘‘soul” and
““QOversoul’’; soul is the essence of the
Oversoul, and both these things are one;
soul and Oversoul are one. So when
Baba Sawan Singh read that, he
understood why Swami Ji Maharaj had
introduced this name, Radhasoami.
Then he had no more complaint and he
took initiation.

But still, even after getting initiation
he had some problems, because he didn’t
want people to think that he had left the
Sikh religion and had stopped believing
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in the Guru Granth Sahib. So when he in-
vited Baba Jaimal Singh to his home to
do Satsang, he thought, ‘‘If Baba Jaimal
Singh comments on the writings of
Swami Ji Maharaj, people will think that
I have left Guru Granth Sahib.”” So he
went and brought a copy of Guru Granth
Sahib and requested Baba Jaimal Singh
to comment on that so the people would
feel better about him joining this Path
and would think that he still was believ-
ing in Guru Granth Sahib.

When Baba Jaimal Singh visited Baba
Sawan Singh’s house, Bibi Rukko, who
used to cook food for Baba Jaimal
Singh, also went with Him. After the
Satsang in the evening, Bibi Rukko
started chanting the hymns from Swami
Ji Maharaj’s writings. And Baba Sawan
Singh couldn’t stop her, even though he
was afraid of the people and he was wor-
ried about public shame. After some
time all his worry went away, and every-
thing became fine.

So the meaning of saying this is that
whenever the Saints come they pay no at-
tention to these useless things, because
they have come into this world to relieve
us from all these limits or blocks, the
things which are keeping us in this world.
They come to teach us that we should be
broadminded and that we should not
follow the tradition which does not take
us to God. Swami Ji Maharaj says, ‘1
am telling you this for your benefit: you
go to the living Master and don’t just
keep yourself in the devotion of the past
Master. Unless you go to the living
Master you cannot get the Real
Knowledge, you cannot know better
about the past Masters, and you cannot
meet them.”’

So whenever the Masters come they
always emphasize the need of the living
Master, because without the living
Master you cannot get any Knowledge.
Kabir Sahib condemned idol worship in
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his writings and he was very much
against it—but you see how nowadays
people are putting the teachings of Kabir
Sahib into practice. They have made an
idol of Kabir and are worshiping that
even though He said that this is not good.
Kabir Sahib says, ‘‘People have made
gods from stone and they are worshiping
them. Those who rely on those stones
will be drowned in the deep ocean of
Hell.”” Kabir says that people buy idols
and worship them and, obeying the
mind, they visit the places of pilgrimage.
But those who are involved in all this will
always wander here and there and will
not get any knowledge of God.
Furthermore, Kabir Sahib says, ““If
God can be achieved by worshiping the
stones, I will worship the big mountain.”’
Kabir goes even to this extent: ‘O Kabir,
people of this world are crazy because
they are going outside to worship the
stones, but they don’t worship the grind-
stone from which they get food. It would
be better for them to worship that stone
than to go outside and worship idols.”
Dhanna Bhagat was a great devotee
who became a Saint in India, and people
think that he realized God by worshiping
idols. But he has written a bani which is
included in the Holy Granth on which I
have commented; and that Satsang has
been published in Sant Bani magazine
also.* In that bani, Dhanna Bhagat has
written that those who are relying on
worshiping stones, all their efforts are
useless; because the Lord does not reside
in stones. The Lord is a living Thing and
He is pervading everywhere and He
speaks to people. Even though he has
written such a strong bani against idol
worship, still people think that Dhanna
Bhagat was an idol worshiper and he is
called by that name; and people still
believe that he realized God by worship-

* ¢“Oh Man! Why Are You Afraid?,”’ July-August
1977.
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ing the idols. But Master Sawan Singh
used to say about him, that if Dhanna
Bhagat realized God by worshiping
stones, then why can’t people realize
God now by worshiping stones? There
are millions of people who are involved
in worshiping idols, but up until now
nobody has realized God by doing that.

So this thing always happens when
Saints leave: whatever They told the peo-
ple they should not do, they always do
that. Just as if you tell any child, *‘Don’t
do this,”” he will do it, in the same way,
when the Master leaves, He tells people
not to do this, and they do that; and that
spoils everything.

In the place where we stopped to hold
Satsang on the way back to Delhi, all the
people in that village are believers in
Guru Granth Sahib; they are mostly Sikh
people. In the sangat there were many
priests of the Gurdwaras also, who have
a lot of knowledge of the Guru Granth
Sahib. So I commented on a hymn from
the Guru Granth Sahib and when people
heard about the real essence of the
meaning of the Guru Granth Sahib, even
the priests who had been reading those
banis for many years realized that what
they were doing was not sufficient; they
wanted more. So they said, ‘‘Just by
hearing the Satsang we take you as our
Master. Now it is up to you whether to
accept us as your disciples or not.”” And
when the people were told about the
Guru Granth Sahib and what it asks us to
do, and when they got the real under-
standing, many people said that they
would come with their families to get in-
itiation at 77 RB.

So when people are receptive and
when they hear the living Masters com-
menting on the writings of the Past
Masters, then if it is written in their fate
they get the better understanding of the
teachings and they come to the Path of
the Masters. So that is why we should
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practice the words of the Masters in our
life. And if we read the teachings of the
past Masters and if we are determined to
practice those teachings and obey them,
we will definitely feel the need of going in
the company of the living Master, be-
cause the past Masters have emphasized
the necessity of going to the living
Master, So if we are reading and having
love for the teachings of the past
Masters, we will go to the living Master.
And when we go to Him, He will tell us
to do the practice of realizing God, and
when we get Naam from Him and do the
meditation, then we will realize who are
believing in Christ, who are believing in
Guru Nanak, Master Kirpal, Master
Sawan, and who are really practicing the
teachings of Christ and the other Saints
who came in the past. I will say that only
the Satsangis who are practicing the
Path, only they are the people in this
world who are trying to follow the
teachings of Christ. Other people, when
they don’t know what the real teachings
of Christ were, and they don’t have any
idea of what Christ wanted people to do
and what He was talking about, how can
they ever reach Christ? If the Satsangis
do their meditation and if they are
following the teachings of the Path
which are not different from the
teachings of the Bible and the other holy
books, they will definitely one day reach
Christ and the past Masters, and they
will definitely realize Christ, Guru Go-
bind Singh, Master Kirpal, Guru Nanak.
They will realize what They taught. Until
they go within and see, who is doing the
devotion of God, who will reach Guru
Nanak, who will reach Guru Gobind
Singh, and Christ? They cannot get
anything just by reading books of the
past Masters. Reading is not sufficient; if
you are not practicing the teachings of
the past Masters, it will not bring any
benefit to you. That is why we should
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always, when we are reading the
teachings of the Masters, take their
words into our heart and practice them,
Only practicing will do us good.

Master Sawan Singh used to say,
““‘Suppose there is a store which was
started a hundred years back; if the per-
son who started that store has left the
body and no other person has come to
take care of it and sell the goods, and in-
stead of that there is one big picture or
idol of that person to take care of the
store—how is that possible?’”” When you
go to buy anything from the store, no
matter how much you worship him or
sing his praise or sing bhajans in front of
him, or do anything you want, he will not
come out from that picture or idol and
give you the things that you want. You
will definitely need a person who is tak-
ing care of the store at that time. If you
want to take anything from that store,
you will have to go and get things from
him.

The past Masters or Saints who were in
this world cannot help you in any way,
no matter how much love and affection
you have for them. But I will tell you my
personal experience: that if you meditate
on Naam and go within and meet the liv-
ing Master there, then you will have no
doubt about all the things which I have
said today. All your doubts will go away
only if you go within, because when you
go within you see everything crystal clear
and you will meet all the Masters there
and then you will know what their
teachings are.

Swami Ji Maharaj says, ‘‘He is Kabir,
He is Sat Naam. Understand all the
Saints as one. Give up your pride and go
into their refuge, because your purpose
will only be served by going and taking
refuge in the living Master.”” Give up
your pride and go to the living Master:
He will teach you and will make you
SErve your purpose.
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What is a True Satsangi?
Sant Kirpal Singh Ji

OR MANY YEARS of my life I have

been holding strictly to the principle
that you should not partake of sentient
flesh of any kind or any poison of any
kind. And for that reason I have felt that
you are doing wonderful work. But I
can’t understand why you draw the line
on eggs.

About eggs: We are to use suchlike
diet that is a helping factor. We want to
have control over our passions. Any-
thing that goes to flare up passions is to
be avoided.

Oh, I see. And eggs certainly do. I un-
derstand.

I tell you now: there is an equivalent to
eggs in the dietary system. [ will give you
a small presciption: one-half a walnut,
two almonds and four currants will give
you the strength of two eggs. . . .

I am very glad to see you all here gath-
ered together.

I’d like to understand why you don’t
have them stop smoking—giving up to-
bacco, when you have them stop eating
certain foods. It’s very harmful to the
body. I mean, why don’t you demand
that immediately as you do the other
things? I'm just asking you;, I'm not
criticizing—just wondering why tobacco
isn’t considered harmful.

All intoxicants—the word 1 use is
“‘all.”” Smoking is also an intoxicant. For

This was the farewell talk given by
Param Sant Kirpal Singh Ji at Louis-
ville, Kentucky, November 11, 1963.
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instance, when a man is going to murder
someone, he wants a smoke first.

I know. But you don’t require them to
stop smoking.

I always stop it, please—in India and
everywhere. I say all intoxicants.

Well, they haven’t, though.

If they haven’t stopped, that’s another
thing.

But you don’t require it of them.

No, no, there’s no question of require-
ment. You see, it contains nicotine, and
if you were to continue smoking, it
would also give you a fit. It does.

Do they have to stop smoking before
they can be initiated?

Intoxicants, yes. I do in India. Our
Master said that about 360 or so diseases
arise only from smoking.

And it’s a bad habit.

It is a bad habit, too. But it also has a
bad effect and gives intoxication; it is in-
toxicating. You’ll find that whenever a
man is going to murder someone, he first
has a smoke.* Generally you’ll find it
like that. It gives you a fit.

Well,
smoke.

some of the group leaders

Do you mean to say that those who are
group leaders have become perfect?

* This observation—of smoking as a pyschological
crutch enabling us to overrule our consciences—has
also been made by Tolstoy and Gandhi.
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They are on the way; they are all im-
perfect people. We have to carry on the
work with them. But they must stop.
That’s no reason why they should not
stop. If they are leaders, it does not mean
that they should act like bad examples.
You are right there,

Yes, but we didn’t do that in the begin-
ning, did we?

Always—in India, at least. No one is
allowed to smoke at Satsang or anyplace;
‘““No smoking’’: even those who come
and are not initiated are also not allowed
to smoke—even those who are addicted
to 1t.

There are some people who are very
sincere and very devoted to you, but they
don’t understand that they’re not sup-
posed to be smoking.

I think for the future that should be
made clear to them; that’s all right. In-
toxicants include smoking. I tell you one
thing: intoxicants such as wine affect all
at once. Smoking affects slowly, but in
the long run it is injurious. Unani doc-
tors say that 360 or so diseases arise only
from smoking.

What is bad is bad; it cannot be made
good, you see. Those who are addicted to
it simply make little allowances to meet
with their own purpose. This is bad. But
so many things are prescribed and people
don’t do them. They should.

Do almonds make you grow spiritual-
ly?

Well, they are satvic. What do they
give? They don’t create any other thing.
They are a helping factor. All nuts are
proteins.

Maharaj Ji, what can we do or what
must we do in order to increase in us the
feeling of love?

Love is already ingrained in you.
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Simply withdraw from outside and it will
develop; or get in the company of those
who have love, and it comes by radia-
tion. The more you come in contact with
the Light and Sound Principle, which is
Love personified, the more you come in
touch with that, the love in you will flare
up. And the outward company of those
who are lovers of God will give you a
very great impetus.

When you say, ‘‘no drugs,’’ does that
also mean no medications that are
sometimes prescribed by physicians?

I never said anything about drugs.

I thought I read that on the initiation
application.

““No drugs’’ means intoxicating drugs,
not the ordinary treatment.

But medicines would be all right?

Medicines are there only to help you.
Naturally, nowadays people are coming
around to appreciate the natural way of
healing by vegetables and other things.
But medicines do little or nothing, I tell
you. It is the soul that has the curative
power. We simply clear the way to help
the soul.

I was told the other day that there was
a homeopathic medicine you could take
to stop smoking in three days.

Yes, that is calcarea phos, 3 x. It gives
you an aversion to smoking. 3 x is the
potency. You can get it from a homeo-
pathic doctor. It is calcium, you see—
calcium and phosphorus combined, 3 x.

These are tablets that are already pre-
pared. Put eight or ten tablets in a glass
of water and take a small spoonful every
five minutes for two hours or so.

Are we supposed to tell the new ap-
plicants for initiation to stop smoking
before they are accepted?
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Well, yes, they should; that is, I tell
you—one thing. Some things give an in-
stantaneous effect—they affect you very
quickly. Smoking affects you later. But
it is to be stopped. They should stop.

Now do you wish to give your
message?

If you like. What message do I have to
give?

Well, give your talk, then.
All right.

* * *

OU KNOW that Christ once said to his

disciples, ‘‘I don’t want to make you
slaves, but friends.”” Slaves do not know
what a friend can be. Slaves only know
how to do what is said. You can ap-
preciate anyone if you work along with
him and see what he is doing. So Christ
said, ‘I make you my friends.”’ I think it
is better that I address you as friends: be-
cause I have told you many times that I
am a man like you, with the same
privileges that you have from God. But I
have developed in a certain way; you
have not. And that development is due to
the grace of God, or the God working
through my Master: that is, how to die
while alive, how to be reborn, how to be
cut off from the attachments of the
world, the body and other things. That is
a way within you already.

So I love you as friends, I would say. I
regard you as the children of Light. Be-
cause I love God and that Light is every-
where, so I have to love you and have
regard for you as well.

What I would especially like to bring
to your notice is that initiation does not
mean that you have become perfect. It is
a way to perfection. One does not
become a satsangi simply by being in-
itiated. The word satsangi means: sat
means unchangeable permanence; and
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sangi means one who is constantly in
contact with it. We have been put on the
way to analyze our soul from mind and
the outgoing faculties and to have some
touch, some contact, with the God
Power. When you remain a constant
companion of that God Power, only
then will you become a true satsangi.
Now you have something, of course, to
start with: you have learned how to con-
tact it. But unless you begin to be con-
scious of that power all through, you are
not a true satsangi.

We have to work up to that. We have
to mold our lives in accordance with the
principles of satsang in thought, speech
and action. If you simply take a medicine
and put it on the shelf, will your disease
go away? All Masters say that those who
live up to what they are told are destined
to have the Master become their slave.

Let’s say that a father has four or five
children. Some children obey him, others
do not, and some children—not just be-
cause of obedience—even surrender to
the will of their father. As I told you
yesterday, when you surrender, the Fath-
er becomes your slave. If a father has a
very obedient son who just works ac-
cording to his intentions and never asks
for anything, what would the father do?
When he leaves, he would simply hand
over his key to that son, not to every-
body.

The Master says, ‘‘Always look to the
interest of others. Don’t let others
starve.’’ That is what is required of those
who live up to what they are told.

Love requires, first of all: *“If you love
me, keep my commandments.”” We don’t
keep the commandments: some do with
modifications which suit their own inter-
ests. Unless we live up 100 per cent to
what the Master says, we cannot truly get
to know what God is.

So, ““actions speak louder than words.”’
And thoughts are even more potent. A
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satsangi must, in his daily conduct, reveal
what he is: not what he says, but what he
is. If he says, ““Love all,”’ then see
whether he loves all. If he loves all, is he
always ready to help others, without any
show? If he still loves, is he ready to
sacrifice his everything for them?
Everyone can know so much about these
things: libraries are full of them; scrip-
tures are full of them; but it is just
like—what do you say?—Iloading an ass
with books. What is it really? If a paddle
or spoon moves through a sweet dish,
will it get any taste out of it? To know so
many things in your brain will do you lit-
tle or no good; or perhaps it will do more
evil than good, because then you will act
and pose: ““‘Oh, I know so much.”” But
you don’t live up to it. So the main thing
is, we must live it, and live it not willy-
nilly, but with pure love and devotion.

Obedience comes next. And obedience
is also not sufficient: we should sur-
render. This is what is needed. All
Masters have been saying that. If some-
one finds some shortcoming in you, what
does he say? ‘‘Oh, a satsangi is like that.
Perhaps the Master teaches that way.”
Some people have been writing to me on
account of some shortcomings here and
there. I always reply to them, “‘Pity it is
that I have to carry on with imperfect
people.”’ They are not all perfect—they
are all on the way to perfection. Those
who are on the way to perfection, here
and there, they do fall. So just forgive
and forget. We should be on the way for
the common cause of God.

That is why what is needed is to live up
to it. Truth is above all, but true living is
still above truth. People don’t know
whether you can have a contact within
with the Light of God or not: they will
see how you live, how you behave, what
your treatment of others is. Are you
fighting with others for selfish motives?
Are you ursurping others’ rights? Are
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you sucking the blood of others? They
will see you from that level. Here’s a
bulb. If the glass is besmeared with filth,
although the light is there, it won’t
give off light. So the bulb should
be pure, quite clean, without any dirt.
Our hearts must be pure: what we have in
our hearts should be at our mouths, and
what is at our mouths should agree with
our thoughts. When there is agreement
between these three, then consider that it
is right. Sometimes we do one thing for
many days; it becomes a habit. Habit
turns into nature, It is very difficult to
remove that habit that has formed itself
to our nature.

So, first of all, what are we to do? I
would say, perform no action in secret.
There is no doubt about it: you will find
this is a very helpful factor. Perform no
action in secret. If anything requires
secrecy, abandon it at once. Deeds of
darkness are committed in the dark. This
is the first thing. That is the criterion of a
sin: you want secrecy. Just consider this
in all your ways of life.

Then, further, do nothing which, after
having been done, leads you to tell lies.
That is also a criterion for something
wrong. Lying follows a sin because you
want to conceal it. I tell you, the criterion
of a Saint is that you will find him doing
the same thing everywhere, inside or out-
side, at midnight or during the daytime,
in the pulpit or in private rooms. Hafiz
says, ‘“When we go to the pulpit we give
very long yarns of talks, but when we go
to secret places, we do otherwise.”

Mind that, God is within you and the
God Power—the God-in-man—watches
everything. How can you deceive him?
You can deceive others. Our Master used
to say, ‘‘If a child or five years of age is
sitting by you, you won’t do anything
unbecoming in his presence. You will re-
quire secrecy.”’” When you think that
when the Master gives initiation, the God

SANT BANI



Power takes possession of you within,
looks to the very thoughts that arise and
knows the very trend that you have
to follow, then how can you deceive
him? So I always say, ‘‘Be true to your
own self.”” If you are true to your own
self, how can you deceive others? This is
the main criterion.

And further, don’t desire evil for any-
one, irrespective of creed or color, even
in thought—for anyone, not just neces-
sarily your initiate brother: because
whatever thought arises poisons you.
Others don’t know it, but you will be
poisoned. And because of their radia-
tion, you will find that thoughts are more
potent. The other day I gave you the ex-
ample of Akbar the Great, King of India.
Birbal was his minister. He told the King
that whatever a man thinks about any-
one reacts in the other’s mind. The King
said, ‘“How can that be proved?’’ So the
minister took him away to some place
along the roadside. A man was coming at
a distance and the minister told the King,
“Just think anything about him in your
mind.”” The King was going bareheaded.
He thought in his mind about that man
who was approaching: ‘‘I should shoot
him.”” When the man came by, he passed
the King, and the King said to him,
““Look here, tell me truly; I will forgive
you if you say it; but what struck you
when you saw my face?’’ The man said,
“I thought I should break your head
with my fist.”’

That reacts, do you see? Never think
evil of others. These things are thinking
evil of others: when we say anything
against anyone, what is that but thinking
evil of others? When we backbite, what
do we do? We think evil of others. When
we make parties, one against the other,
what do we do? We tell this side one
thing and that side something else. You
are deceiving your own selves, and the
God in you sees you.
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I may mention to you today one inci-
dent. There are always controversies go-
ing on. In my own life, Master once
ordered me during his lifetime to initiate
about 250 people in the monthly gather-
ing. Those who were after the Master-
ship became worried: ‘‘What is going to
happen? Everything is gone from our
hands.”” They made parties and spread a
great deal of propaganda against me, in
writing, through letters and this and that
thing. I was true to my own Self. The
Master had ordered me to do it; and to
give talks at satsang places, attend the
poor, the sick, the needy, everyone. Even
when I left the office, I used to be attend-
ing the sick until eight, nine or ten
o’clock at night, and sometimes even
later than that.

The Master had ordered me to do it;
and letters about me, written by the par-
ties concerned, began to pour in, in all
languages, from different towns. They
were all about the same subject: ‘‘He’s
such a man; he’s such a man; he’s such a
man.”” And Master also knew about all
the letters. There were heaps of letters
from all around.

My Master had always asked me,
when I went to see him, ‘““Well, come on,
please, and give a talk.”” And what did I
do? He was sitting there, and he made me
sit near him, like a son or a student. I
would speak my heart to him—I would
open my heart to him in a heart-to-heart
talk—and the people enjoyed.

But they had arranged it so that for
eight months regularly 1 was not permit-
ted to go near the Master, not even to
talk to him. So much propaganda was
being carried on! But I would just look at
his eyes, and that was sufficient for me:
because eyes speak more than words.

My Master used to go to the hills. My
elder brother went there (I did not even
tell this secret to my brother. Why com-
plain of the Master and his disciples to
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someone else?), and I simply asked him,
“When you find yourself all alone with
the Master, simply ask him if there are
any drawbacks or if there is anything [’ve
done wrong. (The disciple can err; only
Masters are saved from that.) [ may have
erred knowingly or unknowingly. Just
talk with the Master.”’

When my brother came back, I asked
him, ‘‘Did you ask the Master about it?”’
And he said, ‘“Yes. The Master said, ‘I
know he has done nothing wrong, either
knowingly or unknowingly; but strange-
ly enough, so much water passed over his
head, but he never came to me to tell me
about it.” ”’

So naturally, when Master returned—
I never asked any time from my Master
—1 said, “‘I want a few minutes with
you.’’

““Oh, yes, you're welcome.”’

When the day had passed and it was
about nine or ten in the night, he sent for
me and said, ‘‘Close the doors.”’

1 was with him, sitting by him. I told
him, ‘I did not come to you because I
know that you are in me and seeing my
every action and also the trend of my life:
you know where I am going. That is why
I never came to you.”

He was all wroth. He said, ‘“Those
people have created so much hell.”

[ said, “Well, 1 have not come for
that.”

What did he say the next day? L used to
always sit at the back, just watching. He
sat on the throne—on the pulpit—and
said, ““Well, Kirpal Singh, come on, give
your taik!”’

And those around him who were mak-
ing parties said, ‘“No, Master, we won’t
like to hear him; we would like to hear
from you directly.”’

He said, ‘‘No, he will talk.”” They in-
sisted very much. And still he ordered
me: ‘‘You come here and talk to them.”’

Strangely enough, the tables were
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turned in one night. This is what I say: if
at all anything appealed to my Master, it
was my frankness, my being true to
myself. I think it is a great qualification.

If we are true to our own selves, how
can we sin? How can we make parties
and talk against others: I write you one
thing, you write that man, that man
writes someone else; and that goes on,
creating friction and parties. You say,
““‘Oh well, I have not done anything; I’'m
quite all right; I’'m his slave; I'm his ser-
vant; I’ve practiced sacrificing’’—that
means cutting the very roots!—The re-
sult is that the whole satsang is defamed.
That has been the cause of trouble here,
too, honestly speaking. Through God’s
grace and through your cooperation, |
think most of it has subsided. If anything
is still there, I would request you to wash
it away, by love.

Do you know how many days I have
spent on that? Even in Chicago? We
must be true to our own selves. Anytime
the Master asked me something, I would
answer him. Why do you conceal it from
your Master? We are even sometimes go-
ing to, I mean, dethrone the Master, and
we make parties like that. What nonsense
it is! Is the Master made by you? Or is he
made by God? So you are saved from
suchlike things if you are true to your
own self. The only true sympathizer of
yours is the Master. And nobody else.

So, do nothing for which, after having
done it, you have to tell lies. Thank God,
thank my Master (the God in him) and
the cooperation of you all, that this thing
has subsided. We are now all in a loving
embrace.

One thing more I would say: try to
help somebody else. You are not born
for your own selves. Share your incomes
with those poor fellows, those who are
needy, those who are hungry, those who
are unclothed. Always try to share; be-
cause God resides in every heart. I gave
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you a parable on how to feed each other:
“Don’t bend your arms.” So always
stretch out to others. This way you will
be saved from many things.

And one thing more: Never try to re-
main alone, unless you become a Master
—perfect. Let all your words and actions
be as if you are in His presence, whether
you are outside or inside or anywhere.

Two seekers after truth went to a
Master to be put on the way. What did he
do? He gave them two pigeons and told
them, ‘‘Go someplace where nobody will
see you and kill them.”” One man went
out behind a wall, killed the pigeon and
came back: ““Master, I’ve killed it. There
was nobody there.”” The other poor
fellow was hunting, knocking about
from place to place, in many secret
places, many lonely places, from morn
to night. He could not find any place
where nobody was seeing him. He came
back: ““Master, I’m helpless. I could not
find any place where nobody was seeing
me.”” “Who was it?’’ He said, ‘‘The very
pigeon was seeing me.”” When he went to
kill it, it looked at him.

It was the God in him. Just think.
These are very simple things, but they are
pregnant with meaning.

God resides in every heart. He also re-
sides in you. He is watching our every ac-
tion. Similarly, God in man, the Master,
also looks to our shortcomings, but he
does so lovingly. He wants to wash them
away. So always remain in his presence.
That is why Kabir said, ‘‘When the Mas-
ter initiates you (Master is not the body;
it is the God-power working in him), he
resides with you forever.”” One thing: he
is always present. Can you do any sin,
tell lies, deceive others, act or pose? No.

And further, just live up to what he
says. “If you love me, keep my com-
mandments.’’ Their purpose is that they
are not to be transcended. If anything
happens unknowingly, that is another
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thing. But don’t intentionally do
anything that he wants you not to do.

If you do these things, you have noth-
ing to fear, even in the three worlds.
These are the things that are required—
to be lived up to. They are very simple
things. What should you do, then?

Every day, both in the morning and
the evening, put in time for your medita-
tion. How? Like a child. When children
sit together, they forget everything. Do it
like a child, with a clean heart, with en-
mity toward no one. The kingdom of
God is for the children. A child goes to
his mother. Does he draw any inferences
to go to her? He goes simply out of love.
He embraces her and goes into her lap.
Say your prayers like that.

In the evening, too, keep your spiritual
diary. What do you do in the evening?
Introspect yourself like a hard task-
master: ‘“What have I done today?”’ In
the beginning you won’t find any short-
coming in yourself because it has become
a habit. There are so many drawbacks in
us. I was a voracious reader of the biog-
raphies of the saints and great men, in
my student life; I think I read more than
300 biographies. I found that each man
had introspected his life; he did
something to supervise his own self. But
how can we do it? Make no allowances;
like a hard taskmaster, don’t spare your-
self.

Then what will you do? If you have
done anything wrong, repent; that is very
necessary. Shed tears: ““God, forgive me;
I won’t do it in the future.”” And then,
what will you do? For the future, be on
guard. This is what is meant by the diary
that has been given to you. I’ve kept a
diary all through my life, even as a stu-
dent. We don’t care what we are doing.
Something passes out of our mouths and
we don’t even know what we are saying.

Think twice before you say something:
how will it affect another? Think twice
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about what you write. When you are in
anger, don’t reply to anyone. Go to a
separate place: like a plague-stricken
man, don’t show your face. Be in a nor-
mal condition, and then greet him. If a
man is not perfect, he has already let
himself down, and others are also let
down.

The purpose of the diaries is to recall
what you have been doing from morn to
night, You may have read about the
Pelman System of Memory. That system
is based on remembering what you did all
day. In the beginning you’ll say, ‘I rose
up, I took a bath and ate, and went to my
business or shop.”” But when you go into
it, well, when you were just taking a
bath, what were you thinking?

Even thoughts are potent. These are
the things that have to be watched. If you
do it, well—it is not difficult to meet
God, but it is difficult to make a man.
For that reason: See no evil and hear no
evil; talk no evil and think no evil. You
will be saved. If anyone sees any evil
against anyone, he says, ‘‘Oh, yes; he’s
like that.”” He works like an unpaid ap-
prentice of the C.I.D.* of God. He’s
watching, 1 tell you.

We do not care for these things. The
result is that we do not progress. If, by
God’s grace, you have been given a con-
tact with the Light and Sound Principle,
what stands in the way? Simply these
things. So each one of us must work up
to that. Some may say, ‘‘We are seniors;
that’s all right.”’ Others, say, ‘“We are
old disciples; the new ones coming up are
behind us on the path.”’ No, no, no, no.
A new initiate who lives like this will go
ahead of you. Whoever does it, he will
have it, that’s all. So we have to be very
careful about that. These are very little
things, but little things harm you more
than anything else. If you just take care

* Confidential Investigation Department., the In-

dian equivalent of the American F.B.1.
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of the pennies, pounds will be saved. If
you don’t care for the little things daily
crossing your mind—thinking evil of
others, seeing evil in others; talking,
hearing about it—they, after all, will af-
fect you.

Once there was a rishi living in a
jungle. A king went to the jungle to hunt.
He found the hut of the rishi and entered
it to ask for some water. He had a bow
and arrow, and he thought, ‘‘Perhaps,
instead of taking it home, 1 will keep it
here.”” He said, ‘‘Rishi, I will leave it
here, and when I come back, I will take it
with me.’’ The rishi said, ‘“No, no, don’t
leave it here.”” ““No, no,”’ the king said,
“I think you won’t mind it.” *“‘All
right,”” said the rishi, ‘‘Let it remain
here.”

So the king left the bow and arrow
there. Now, the rishi was a rishi. How it
affects, I tell you! He would go by the
place where it stood and muse, ‘‘What is
it? A bow and arrow.”” Then he would
walk on. Once, twice, thrice a day, when
he passed by, his attention fell on those
two things. Then one day he thought,
“Well, let me see what it is, after all.”’
He took it and tried out how it worked.
He became a hunter!

If you see things like that, be very
cautious. A man who has occult powers
can live among the snakes, and the
snakes’ poison won’t affect him. But any
man who has not got that occult power is
bitten and suffers. That is why I some-
times say, ‘‘Behave. Be very cautious.”’
Had the rishi not allowed the king to
leave the bow and arrow there, he would
have been safe. But the daily passing by
and thinking, ‘“What is it? What is it?”’
went to make an impression, until he
eventually thought, ‘‘Let me see what it
is.”” And he became a hunter.

If you care for these very small things,
you will see for yourself what you will
become. Igbal, a great poet, who has
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passed away now, said, ‘“Why did
prophet Moses go to Mount Sinai to seek
God? Did he not know that God is after
finding some man on earth? He is look-
ing for us.”” We are not men, we are
beasts in men. By appearance we have
the manbody, but in our habits, our
nature, our everything, we are like
beasts, like animals; and even worse than
that: we are even worse than serpents
biting. So, God is in search of a man who
is a man. Why should a man go to the
mountains? God is searching for us. He
is going all around looking for us, but He
can find no one.

Baba Jaimal Singh, our grand-Guru
(the Master of our Master), was living by
the river Beas. He went to the Murree
mountains and passed by our Master
when he was busy in his work as an
S.D.O.* One woman disciple was along
with Baba Jaimal Singh, and Baba
Jaimal Singh told her, ‘‘I’ve come for
this man.”” And the disciple said, ‘‘He
has never accosted you, never greeted
you.”” And Baba Jaimal Singh said,
“Yes, he will.”

Even the Masters are seeking for
somebody who is a man. After all, it is
no easy job. The very soul trembles on
becoming a Master. It is a selection by
God; with His help only can it be carried
on. Never dream of that, I tell you. Be
disciples. The one who becomes a true
disciple is sometimes selected for a job.
These things that appear to be very tri-
fling are very important.

For that purpose, the diary system has
been introduced. Perhaps you have not
appreciated the true meaning of it. If any
of you have been given something to
start with, and you live up to it, why
don’t you progress? You must have gone
on for years now—some for eight years
since I was here last—and no new things
* A Sub-Divisional

Engineering Service.
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have come up. Some even had better ex-
periences before. Then, where do you
stand? How many of you have gone to
the third plane? I don’t think you are all
lingering on the astral plane. What is the
reason why? Because we don’t live up to
what we are told. We simply make
allowances; in our zealousness we think,
‘““We are seniors; we are good speakers,”’
this and that. No, no, no. We cannot de-
ceive God. Perhaps this is the only thing I
have to tell you that will be of your use:
to abide by these words in your heart and
live up to them.

Just keep your diaries. Be regular in
your meditations. Like a child going to
his father every morning, always be in
His lap. It does not mean that you do not
do your work. Do your work. Do that
which has been allotted to you by God in
order to look after your families, your
children and others. Then help others.

So this is what is needed. Don’t forget
your own Self. It is the grace of God
only.

Once there was a Master who initiated
a King. And the King was always boast-
ing: ““I’m a king; I’m a great man; I’m
this; I'm that. I’m very wonderful; I can
do this; I can do that.”” Of course, Kings
can do anything they like.

So what happened? One day the Mas-
ter told him, ‘‘Look here; what is your
value? Have you considered it?”’

““Oh yes, I’m of very much value. I'm
worth tons of gold and emeralds. I'm a
King; at my beck and call a whole army
of troops is there, ready to fight.”’

“All right,”” said the Master. ““Will
you permit me to do something and let
you know what your real worth is?”’

“Yes.”

“Then, all right. Lie down. Simply
relax” yourself. Close your eyes, and
don’t mind what I do.”’

What did he do? The King lay down,
relaxed with his eyes closed, and the
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Master took him by the legs and slung
them around his neck and carried him
around in the street calling: ‘‘Look here,
anybody! This is the king’s corpse, his
dead body. Will anybody purchase it, for
one dollar, a half dollar?”’

He came down to one penny, even a
half penny. Whoever saw it said, ‘“Oh,
this so-called Guru has killed the king!
We’ll all be caught.” They all fled away
in fear. Even for a half penny no one
wanted to purchase the body of the king.

He brought the king back: “Well, do
you know what your worth is, please?
Have you heard it with your own ears?”’

Then he said (he already had these
words in his mouth): ‘“Man has no
worth.”’

It is God’s grace that gives you some
worth. Otherwise, what worth have you
got? If you die, nobody keeps your body
for more than two days—it will give a
bad odor. So it is His grace that we are
working in the body, it is His grace that
we have got something to know God, it is
His grace that we have been put in the
body. Even if we have made some prog-
ress on the way, it is His grace; and the
grace of Who?—God working through

the Master, not God living in the
heavens.
Mind that, be a good servant.

Whoever really becomes a good servant,
in the true sense of the word, becomes a
Master.

These are my few words. God knows
whether I will come again or not: it is in
His hands. But if you live up to this, you
will never be left alone, and God will help
you. Convey these, my words, to whom-
ever you meet, Love one another, that’s
all. I think if a father sees his children in
an all-loving embrace, he will be pleased
—even to hear about them. At least I am
pleased. Before I came I was not so
pleased as I am now on leaving. You
have a more loving attitude, and I wish
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you to progress still more.

Love beautifies everything, that’s all.
If there are any shortcomings anywhere,
realize that each one has his shortcom-
ings: forgive and forget. That’s the only
thing we can do.

I tell you, as my Master loved me, I
have loved you—for no compensation,
but to do the will of my Master. I wish
you would live up to what you are told to
do, that’s all. These words are coming
out of my heart. If you just abide by
them, you will progress wonderfully.
God never leaves anyone alone. Christ
said, “‘I shall never leave thee nor for-
sake thee until the end of the world.”
Bodies do leave; but that God Power
working at the human pole does not
leave.

So, with these best wishes I would like
to depart; but my wishes will always be
with you, and I will always be hearing
from you. And if loving thoughts are
radiated to me there, I’'ll simply be too
pleased. If any father sees his children
loving one another, I think the father is
pleased. If you are obedient, so much the
better; if you surrender yourself, all is
yours, I tell you.

This is the greatest thing, and it starts
from keeping a diary, I tell you. Don’t
underrate the diary; it means something,.
There are those of you who have no time
for it; but like a hard taskmaster, don’t
spare yourself. If you do this, one and
all, you will find change in your lives.
You will see change in your own selves.
This is, I think, all that I expect of you. It
is in your own interest and earns my
pleasure for nothing. OQur Master used to
say, ‘““Don’t be doing civil disobedience
and lie down and let everybody carry you
while loading you on cars and trucks.
You should also help.”” That is helping
the Master, too, in a way. The task
becomes easier. What does he want to
give you? God—I tell you honestly; but
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you’re not ready to have It. He will give
you something, but you don’t appreciate
1t.

My best wishes have always been with
you and remain with you, with God’s
grace—the God working through my
Master.

* * *

On behalf of the group known as the
Ruhani Satsang of Louisville, Kentucky,
we wish to express our deepest thanks.

No—no thanks. Thank you. True
thanks will be given when you live up to
it, each one of you. I don’t think that
you’re not living up to it, but still,
become ideal.

Master, I have a question.
Yes, please.

I judge that the love you’'re talking
about is a very positive out-going type of
force or emotion or whatever you want
to call it. Speaking for myself, and
perhaps for quite a few other members of
this group, 1 find it very difficult to really
love everybody. Very difficult. I find it
possible to take a negative approach and
maybe suspend my dislike of people. But
if somebody wrongs me in my judgment,
about the best I can do is, well, I won’t
dislike them. But as far as turning on a
positive power of love, that is extremely
difficult. And, of course, in addition, it
seems to me fair to say that there’s a very
marked temperamental difference be-
tween a scientific man with a scientific
point of view, who certainly is not so
trained in the power of affection and
{ove as a man, say, whose bent is toward
politics.

Then, the only additional comment 1
have, if you want to call it a question, is
this business of God-hunger. I'm afraid
I, speaking for myself—and this is a mo-
ment of complete honesty—I'm afraid 1
don’t hunger for God. I think that may
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be my trouble. That may be the reason
I’'m not progressing any faster. I mean,
God to me is a theoretically desirable
person or force or state or condition, or
whatever—you look at it one way one
day, another way the next—but I'm
afraid I don’t actually hunger for Him,
hunger with all of my heart and soul.
Can you suggest any practical means for
people in my predicament that would
speed us up?

Yes. It is the grace of God that we have
the man-body. Out of millions of
people, we may not have a very strong
hunger, but we have made some choice,
and by a little discrimination we have
considered that this is the right thing for
us to do; it appeals to us. Out of millions
all those who are given up to the other
things, how many have come this far?
Those who have some inkling, even some
slight thought, have it by discrimination
or as a reaction of the past. Sometimes a
man is born with this way of living and
has it as a child; others gain it by
discrimination and by the company of
those who have been on the way. If you
want to be a doctor, then sit in the com-
pany of doctors. By their company, by
radiation, by constantly living with
them, you will naturally develop an in-
terest, a hunger, to be a doctor.

Some have had this as a child. But
generally, when we come up, we use the
intellect: we have to work by discrimina-
tion; that is, to discriminate right from
wrong. But when we get even a little
thought for the mystery of life and what
it is, I consider that day to be the highest
in a man’s life, the greatest day in a
man’s life: because that question cannot
be stamped out. If you stamp it out by
being very busy in one way or another,
that question will still be raked up. When
God sees that, He makes some arrange-
ment to bring you in contact somewhere,
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where you are put on the way.

Then further, company helps you: dis-
crimination and company, and getting
something to contact within. When you
sit by ice, all heat will go. Naturally,
when you come in more contact with
this, your hunger will grow further still—
and then, more and more: the more you
have of that taste, naturally it will result
in your having more in comparison with
others. As I said at the beginning of this
talk, we are not made satsangis in one
day, ‘““Rome was not built in a day.”’

It is because we have some inkling of
this that we are together here. Why are
not thousands or millions of people liv-
ing in the towns here? This is the fate of
those who, by the grace of God, have had
some inkling of this and that inkling
enables one to seek, either by discrimina-
tion or through literature or by com-
pany. He makes some arrangement,
somehow or other, to bring him into con-
tact somewhere, where he can be put on
the way.

To be put on the way, as [ told you,
does not make a man a satsangi: we are
on probation on the way. The more we
contact that God-into-expression Power,
all qualities will become ours. We are
souls; we have the same qualities as those
of God, but they have been hidden. I
mean, deep down you have that inkling,
and you have had some contact. The
more you have a contact and the more
you are in the company of those who are
that way, the more your hunger flares up
and becomes strong.

This way is the only way. We cannot
love everybody—that’s right. If you have
no hatred for others, you have im-
proved: that is only if a man thinks evil
of you. If you have no inkling like that,
naturally it won’t affect you. It will go
back and affect the very person from
whom the thought emanated. You are
saved. L.ove comes next. When you come
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in contact with God, as He resides in
everyone, love will be developed. It is
already ingrained in us. But if you have
no hatred for others, I think this is, on
the way, halfway to perfection. Then
naturally you are saved from so much.

With due deference, I quite appreciate
this frankness. Really, we are on the way
to it. That is why I suggest keeping the
diaries. I quite see that a man does not
become a satsangi in one day. We are
called a satsangi: we have not become
one so far. To become a satsangi, we
have joined this thing; we have got some-
thing. If we go on earnestly like that, I
think we will be overflowing with the
love of God and also those with whom
we come in contact. When you come in
contact with some God-intoxicated man,
with a man who is overflowing with God,
the same intoxication is radiated to you:

So, we are all on the way to perfection.
If we start that way, the day will come
when we will reach our goal. At least
something, either as a reaction of the
past or by discrimination or by com-
pany, has come within us. We are trying,
of course, to go. The flesh is strong, but
the spirit appears to be weak. But it helps
when we come in contact with it. That is
why I suggested to you to have group
meetings. And every morning, after
meditation, take up some scriptures.
They will give you an impetus to be on
the way—to hie on the way.

These are the helping factors. If you
are really after it, the day will come when
you will become like that. If you sit by a
wrestler daily, you will begin to exert
yourself. You cannot become as strong
as a wrestler in one day, but, in time, by
regular practice, you will become like
that. ‘‘Every saint has his past and every
sinner a future.”” There is hope for
everybody.

God help you, that’s all. My best
wishes are with you. That’s all I can say.
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