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On Sikhi or Discipleship

June 12, 1977
Nanaimo, British Columbia

If I meet any gurusikh,
I’ll bow down at his feet.

This is the bani of Guru Arjan Dev Ji Maharaj. In this hymn, he
describes the condition of a person who desires to get initiated but has
not yet received Shabd Naam and does not know anything about the
Path. When he realizes that a gurusikh a real disciple of a Perfect
Master) does exist, he comes to see him and asks him, ‘““How can one
become initiated?’’ ““How can one become a disciple?’’ ““What do we
get from discipleship?’’ One cannot become a disciple only by wearing
certain clothes or by following certain rites and rituals. So here, Guru
Sahib carefully makes us understand how one can become a real disciple.

In the satsang of Guru Arjan Dev Ji Maharaj, there were two persons
named Rai Balwant and Satta Dum who were doing kirfan—that is, they
were responsible for the music. As you know, egoism is a very bad thing,
and they were caught up in thinking that the satsang of the Guru was suc-
cessful only because they were preaching and doing kirtan. ‘‘If not, who
would be aware of satsang and who would come?”’

Once they told their Master, ‘‘We have to marry our daughter, so tell
all the disciples to give us money. All the donations from one day will be
enough to get our daughter married.”” So Guru Arjan said, ‘‘From
whom should we ask for money?—since some people give and some
people don’t. I can give you whatever money you need for the mar-
riage.”” But Maya had made a home in their hearts and knowing that
Guru Arjan had many disciples, they said, ““We don’t want that kind of
money. Let all your disciples give us just one faka each and that will be
enough for us.”

The next day the Master brought them four and one-half takas and
said, ““‘One taka is from Guru Nanak, because he was a real disciple; one
taka is from Guru Angad—he also was a real disciple; the third taka is
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from Guru Amardas since he too was perfect; and the fourth is from
Guru Ramdas. I am giving you half a taka because |1 am not perfect—I
am not a full disciple, I am just half.”” He had so much humility that
even after reaching Sach Khand he was calling himself half a disciple.

Rai Balwant and Satta Dum were unhappy because the Guru had
given them so little money, and they went back home very angry. In their
minds they thought that people were coming to Guru Arjan Dev for Sat-
sang only because they were doing kirtan—but that was not true. When
they had returned home, Guru Arjan Dev called them for Satsang, but
they would not come. The Master was so humble that he went personally
to get them but still they would not come. Instead, they started abusing
Guru Arjan Dev. And they also started speaking out against Guru
Nanak and all the past Masters. Guru Arjan Dev told them, ‘““You can
abuse me and talk against me but don’t say anything about the past
Masters!”’ He was so displeased that he said, ‘“‘For doing such a thing
you will get leprosy. Moreover, if anybody comes and requests that 1
forgive you, something awful will also happen to him: I will make him sit
on a donkey and ride around the city with a black face and a garland of
shoes around his neck. No one will want to request that [ forgive you.”

After they had been rebuked and thrown out by their Master, nobody
paid the slightest attention and no one cared for them. Sitting in their
home without the Guru, they realized they had made a great mistake. So
they traveled to Lahore, because they had heard of an advanced disciple
there named Lada, who was known to help people in difficulties. When
they found him, they told him the mistake they had made and also what
the Master said would happen to anyone who asked that He forgive
them. Lada said, ‘All right, don’t worry.”

Before Lada approached Guru Arjan Dev to ask for forgiveness, he
first fulfilled the conditions of the Master. He got a donkey and rode
around the city with a blackened face and a garland of shoes around his
neck. Everywhere he went the people made a lot of noise. When the
Master heard the shouting he asked, ‘“What is going on?’” Those who
saw Lada replied, ‘‘Lada is doing all those things so that you will forgive
Rai Balwant and Satta Dum.”’

When Lada came to Guru Arjan Dev, the Master asked, <“Why did
you do that?’’ Lada replied, ‘‘That was your condition, so now please
forgive them.” Guru Arjan said, ‘“If you would have come to me
without doing all those things I would still have forgiven them.”’ In that
way Satta Dum and Rai Balwant were forgiven. But Guru Arjan told
them, ¢‘All right. With the mouth that has criticized the past Masters and
me, you should now sing the praise of the Masters.”” Rai Balwant and
Satta Dum did sing the praise of the Masters and those hymns are in-
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cluded in the Guru Granth Sahib. However, because they were not going
within and did not know the power of the Master they were not able to
sing their praise correctly and fully. They compared the Masters only to
Rama, Krishna and the other gods.

Very often I have said in Satsang that there was a time when the
disciples of Guru Gobind Singh were always called to act as witnesses.
This was also true of the disciples of Master Sawan Singh. But now, see
how lacking we satsangis are and how many bad deeds we do.

During the time of Guru Gobind Singh, King Fruksir was ruling. He
had taken a vow that he would destroy the name of the Sikh community
and all the Sikhs. Every Sikh that he captured he would kill. He was pay-
ing money to those who would bring him Sikhs, dead or alive. In order to
get more money, the people would kill the women of the Hindus and
bring them to the king, saying they were the children of the Sikhs. In
order to survive, the Sikhs began wandering around in the forest. Once,
one party was captured in which there was a young Sikh boy whose
mother was working in the home of the king’s minister. She requested
the minister to speak with the king in order that her son might be saved.
The king said, ‘I need only one thing—that he should say, ‘I am not a
Sikh, I am not a disciple’—and I will release him.”” When the boy was
brought before the king he said, ‘*‘No, I am Sikh, my father was Sikh, my
grandfather was Sikh. I am Sikh, I am Sikh, I am Sikh.”” And then he
told that butcher, ‘“If you want to have grace on me, you will kill me first
so that my mother doesn’t have to wait for a long time.”” This is the
name of discipleship. This is called Sikhi.

The minister of that king restricted this word [SikAi] so much the peo-
ple were not even allowed to write the word gur (which means raw
sugar). Instead, they had to write the word phrodi, because gur was too
similar to the spelling of Guru and he was afraid that the people might
still remember the Guru.

So, in this hymn he says, ‘‘I am searching for that disciple who is free
from lust, anger and all the other passions; who has manifested the Guru
within him, who has become the form of Guru and has attained the posi-
tion of Khalsa,”” He further states, ‘‘If I get such a disciple, I will bow
down to him and I will also learn the Path of discipleship.”’

Mahatmas say that when the disciple of a Guru, of a Master, meets
another fellow disciple of the Master they both are happy and they both
try to bow down to each other’s feet. But the disciple who forgets to bow
down to others’ feet will not have the Master manifested within. Master
will not be with the disciple who has this kind of pride and does not
respect the other brother-disciple. The path of discipleship is sharper
than a razor’s edge and thinner than a hair.
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I will tell him the condition of my heart and request him to
make me meet the Beloved.

Guru Sahib says, ‘““When a person who is not yet initiated meets a disci-
ple who has these good qualities and who has manifested the Master
within, he says, ‘Brother, please help me to also meet the Master Who
has given you this position and by meeting Whom you have achieved
peace in your soul. Help me to get Him also. I am speaking from my
heart about my own situation because I want to meet the Master.” >’ We
know that one who is united will unite us and one who is not united will
disunite us.

Tell me such teachings, so that my mind may not wander about
any other place.

Mahatmas make us understand that our soul is covered by mind and that
mind is covered by maya. Our mind is helpless because it is controlled by
the senses and our soul is helpless because it is controlled by the mind. If
there is any enemy, it is the mind which is residing within us. If there is
any obstacle between us and God, that is our mind. That is why he says,
“Brother, I want that teaching which can still my mind.”” The mind
wanders in the forest of worldly pleasures just like a madman.

I will give you my mind if you will show me the Path.

I repeat that if there is one obstacle between us and God it is the mind.
Mahatmas say, ‘‘One who has given up his mind has nothing left with
him.” Hazur Maharaj Sawan Singh Ji was conducting Satsang when
Mastana Ji of Baluchistan asked him, ‘‘Oh True Lord, if a disciple
desires Shabd Naam, what should he sacrifice for the Master?’’ Master
smiled and said, ‘‘He should give up his mind to the Master.”” Maharaj
Jiused to say, ‘A wife can give her body to the husband but she does not
give him her mind. If she gave him her mind there would be no prob-
lems. It is because of the mind that we are having unrest in our homes."’

Hazur Maharaj Ji used to give the example of King Janak in order to
help us understand that the only thing required on the Path is to still our
minds. When Janak began yearning to realize God, he set up a throne
and announced, ‘‘I will give much wealth to the one who will make me
realize God within the time that it takes to climb upon my horse.’’ All the
Saints and holy men were called. At that time there were only
‘‘so-called’’ mahatmas and saints (only a very few people had real know-
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ledge of the beyond), and nobody was able to make him realize God.
However, there was a very ugly hunchback named Ashtavakra who was
a perfect Sadhu. Ashtavakra means ‘‘eight humps’’, and he had eight
humps on his body. He came forward because he was afraid that if
nobody made the King realize God the name of Sadhu would be defam-
ed and he did not want the king to make trouble for real Sadhus. Because
his body was very ugly the other ‘‘sadhus’’ sitting in King Janak’s court
began to laugh at him. He said, ‘“Oh King, your court is made up of
dancers and cobblers because the work of the dancer is to look at beauty
and the work of the cobbler is to look at the skin. I don’t have any beauty
and my skin is not good so they laugh at me. But, do you want to realize
God?” Hesaid, “Yes.”” ““Well, in order to realize God you have to make
some sacrifice. Are you ready to do that?’’ *“Yes.”’ At that time, they did
not sign any papers to make a promise. They would just put water in
their hand and make a vow. Ashtavakra said, ‘‘Okay, you give me your
mind, your body and your wealth.”” And the King said, ““I give you all
these things.”” And taking the water he made the vow and said, ‘“All
these possessions are yours.”” Then Ashtavakra told King Janak, ‘‘Now
go and sit in the place where the shoes of the other people are placed.”
At first King Janak hesitated because he thought, ‘I am the King of all
these people and I must go in front of all my subjects and sit with their
shoes?’’ But suddenly another thought came and he realized, ‘‘I have
given my body to the Saint and I shouldn’t feel any shame about my
body because it is not mine but the Saint’s. If there is any shame for the
body, the Saint will bear it.”” So, he went and sat in the place where the
shoes of the people were lying. However, since he was using his mind,
sometimes his thoughts would wander off to the palaces, the queens, the
army or to other women in his court. Ashtavakra told him, ‘‘Beware,
King! You have given me your mind. Now you don’t have any right to
use my mind. Remember, this mind is not yours, it belongs to me.”
When King Janak realized that the mind was not his but belonged to the
Saint, he stopped all his thoughts. Once he stilled the mind there was no
other difficulty and Ashtavakra gave him his attention and took the
King’s soul up. Then Ashtavakra told the other people, ‘‘Now you call
him.”” But who could call him because he was not in the body? After the
appropriate time he again brought the King’s soul back into the body
and said, ‘‘Did you realize God? Did you see anything?’’ And the King
said, ‘“Yes, now I realize the Truth.”” Then Ashtavakra told him, ‘‘All
right, now you take back your body, your mind and your wealth and use
this understanding as the Master’s and as God’s.””

I have come from far away seeking shelter in you.
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When that dear one who has the desire to become initiated meets the
disciple he says, ‘I have come here—1I have taken refuge in you. I have
not come to question or debate with you. I have come from far away.”

Master used to say, ‘‘One who is thirsty will drink the water with much
appreciation and one who is not thirsty, even though the water is freely
given, will not have any appreciation for it.”’ So the dear ones, the
lovers, are those who réally have a yearning to meet God and are always
waiting for initiation. They are always longing for the time to come on
this Path and to begin the practice.

Hazur Maharaj Sawan Singh Ji used to tell an interesting story. Once
a man was walking by an uncovered well and fell in. Another man who
was passing by saw him in the well; he took mercy on the man and
brought him a rope. He told him to catch the rope and climb out of the
well. But instead of catching the rope, he started asking questions:
“Who dug this well?” ‘““How much money was spent on digging this
well?”’ ““How did I fall down in this well?”” ““If I come out this time will |
fall in again?”’ ‘““How many people can fit into this well?”” He asked so
many questions, but he didn’t take advantage of the other man’s mercy
and didn’t come out of the well. The man with the rope told him, *‘First
come out of the well and then I will tell you all the answers to your ques-
tions. But first, you must come out.”” However, instead of coming out,
he continued to ask questions. The other man became annoyed and said,
““All right. If you want to continue asking questions, I’m leaving.”” In
that way, he remained in the well.

So this is our condition: we are involved in lust, anger, greed, attach-
ment, egoism and all the other evils of this world. One time we are given
birth in this body, another time in another body—and in this way we are
coming and going back and forth from this world. Whenever Mahatmas
or Saints tell us the true knowledge or anyone talks about the true Path,
we start questioning him instead of wholeheartedly practicing the Path
and doing what is required. We become like the man in the well who was
first requested to come out of the well and then ask questions. Mahatmas
say that first you should practice the Path; do the things we are telling
you. Then, after going within all your questions will be answered. After
going within once, there will be no need for asking questions outwardly.
Only those people who are not doing their meditations have many ques-
tions. How can we solve that thing by talking, which can only be solved
by meditation? You can read the histories of all the Saints. Swami Ji
Mabharaj, the founder of Sant Mat in modern times, meditated in a small
closed room for seventeen years. Baba Jaimal Singh began his search for
God right from his childhood. After being initiated, he put in long hours
in meditation. He used to bring chapatis from the Beas station to last
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him for a week of meditating. Before eating, he would soak the chapatis
in water. If sleep was bothering him he would stand up, stretch his arms
and legs and continue meditating in that position. If sleep continued to
bother him, he would tie his hair with a string to a nail in the wall and
continue to meditate. And if this did not work, he would beat himself
with a stick in order to stay awake. Similarly, Master Sawan Singh Ji
meditated in the same room continuously for two or three days straight.
If sleep bothered him he had a wooden bench called a bairagam. Stand-
ing and taking support of the bench, he would meditate. Hazur Maharaj
Kirpal Singh Ji went to the bank of the river Ravi and meditated there all
night. If he became sleepy, he would meditate standing in the water of
the river. Similarly Guru Nanak Sahib sat on cushions made of pebbles,
bricks and stones for eleven years in meditation. How hard he worked!
These examples are to help us understand that without making a very
great effort, we cannot achieve success.

Hazur Maharaj Ji used to give the example of Gunga who was a
famous wrestler from Lahore. He used to stay awake all night and prac-
tice his wrestling. Only because of this effort, he became famous as a
wrestler throughout the world.

In the beginning the practice of Sant Mat seems very difficult because
we are not in the habit of doing meditation on Shabd Naam. Moreover,
our mind is wandering here and there without any control. Because we
haven’t acquired the habit of sitting we don’t get any interest even if we
do sit. But by daily meditation a desire starts coming from within and in
that way we can progress. That’s why this dear one says to the disciple,
] have come so far and I have taken refuge in you. I’'m requesting that
you give me that teaching with which I can still my mind, in which I can
have love for God and go back and unite with Him.”

I am longing to lose all my pains.
— Brother, practice this Path and obey the Commandments of
the Master.

Earlier the dear one who was longing for initiation gave his questions to
the disciple, who listened with much love. Now the disciple gives his
reply: ““The practice which the Master shows to the disciple is the only
Japa, Tapa or austerity, It is the rites and rituals. It is the religion. It is all
and everything for the disciple,”” Swami Ji Maharaj says, ‘‘When a disci-
ple comes to the refuge of the Master, whatever he was doing before that
should be stopped. Whatever Master tells him to do, he should do that.
He should lay aside all the practices which he was doing before being in-
itiated and practice the teachings which Master has shown to him.”’
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Give up the dictates of mind—do not fear public humiliation,

The disciple says, ‘‘First of all you have to give up the dictates of the
mind and also the shame of this world.”” What happens if we become a
little sick and go to the doctor? The doctors of today are busily recom-
mending that people eat meat and drink wine. They say that you cannot
survive without these. We write to the Masters asking their permission to
do that; but the Saints say, ‘“Whatever Master has said at the time of
initiation, you should follow very strictly, because meat, eggs and wine
do not save anyone’s life.”’

When Master Sawan Singh’s leg was broken the doctors said, ‘‘Unless
you eat meat broth and drink port wine, you will not recover.”’ At that
time he became worried because he was in danger of losing his work
and he had young children to support. In his meditation the Negative
Power came in the form of Baba Jaimal Singh and said, ‘‘During an ill-
ness there is no harm in eating meat and drinking wine. You should do
these things.”” Baba Sawan Singh used to say, ““When I did the Simran
of the Five Names in front of that form, the form disappeared.” He
cabled Baba Jaimal Singh and asked permission to eat meat and drink
wine but Baba Jaimal Singh said, ‘‘Whatever orders I have given you on
the very first day—you have to be strict in following them and you
should not do anything else.”” You see that Baba Jaimal Singh didn’t
allow Master Sawan Singh to eat meat or drink wine even though he was
advanced on the Path and in a great deal of pain. So Saints say, ‘“What-
ever instructions the Masters tell you on the first day, you should be very
strict in following them.”’

This way you will get the darshan of God,; not even hot winds
will affect you.

The disciple now tells the seeker, ‘‘Brother, if we walk on the Path of the
Guru we will definitely get God. One who is called the Sikh of the Master
gets up early in the morning and the first thing he does is to remember the
Naam of the Master. It is the work of the disciple to get up early in the
morning at three o’clock and to try to reach Amritsar, the Pool of Nec-
tar, and bathe in that pool.”” Guru Sahib doesn’t mean any outward
Amritsar. If he had meant the outer Amritsar, even all the people who
are living in India would not be able to come and bathe in that Amritsar.
Further, what about the other people who are living in Africa, America,
and the other parts of the world? This would have been an injustice to
them if he had meant the outer Amritsar. Guru Sahib says, ‘“The Amrit-
sar which I am talking about is not anywhere outside but is within your
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body, within your existence. One who drinks from that Amritsar
becomes immortal. That Amritsar is within your body.”” Guru Nanak
says, ‘‘Bathing in that pool of Nectar, in the Amritsar of the Satguru, the
crow is turned into a swan.”” Now our condition is like that of the crow
which feeds on dirt. But when we reach the Daswan Dwar and bathe in
that pool of nectar we will become like the swan who feeds on pearls.
Our food will be the meditation on Naam and the remembrance of the
Beloved.

The disciple says, ‘‘At sunrise you should sing a hymn or read
something from the Master and after that you should do the Simran
which the Master has given. You should not forget that Simran for even
a moment whether walking, talking or doing anything. You should
remember the Master with every single breath.”’ For such a person Guru
Nanak Sahib says, ‘‘I ask for the dust of his feet who meditates on the
Naam and the Simran given by the Master and who makes other people
meditate on the same Naam.”’

I have nothing of my own to tell you.
Everything I tell you is coming from Him in His will.

Now the disciple says, ‘‘Brother, I am not telling you anything from my
mind because I am not sitting on the level of the mind. I am only telling
you what comes from within, from the Master.”’ One who has contacted
that Shabd and who has become one with the Shabd will never speak
anything on his own. Whatever comes from within he gives out. Once
when Guru Nanak was in Amnabad he began to speak about the future
condition of the city. It was very terrifying because he said that the
Mogul Emperor from Kabul would come and would punish, torture and
kill the people. Bhai Lalo who was with Guru Nanak asked him,
‘‘Master, why are you saying such terrifying things? Why have you sung
this hymn? Have mercy on the souls.”” Guru Nanak replied, ‘‘Bhai Lalo,
I am only telling you whatever is coming from within, whatever the
Master is sending. You will see that Babar will come and through him
God will punish those people who are not doing His devotion. Those
who are doing bad deeds will be punished by him.”’

Only one who has eaten rock candy can describe its taste. One who has
never eaten it cannot tell you anything about its taste. Similarly, one who
has done devotion to the Guru, who has seen the position of the Guru
and who has manifested that Guru within him is the only one capable of
describing the position of the Guru. Only he can say in which level, in
which plane his Guru is residing. One who has not done the devotion of
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the Guru and who has not realized the position of the Guru cannot tell
the plane from which the Guru is coming.

Guru has given the wealth of God’s devotion—it is this that
Guru Nanak has passed to his devotees.

Now the disciple says, ‘‘Guru gives the wealth of devotion to his devotee
and then the devotee gives forth that same wealth to the other people.
How can the poor devotee give anything® of his own? Whatever his
Master gives him, he gives out the same thing to others.”

I have no desire left.
Now I am fully satisfied.

Now he says, ““Since I have found the Master and received the initiation
of Shabd Naam from Him, 1 have meditated and earned that Shabd
Naam. Now 1 have no hunger of desire for this world. Even if I am
hungry I feel that I am satisfied. All hunger and desire for this world has
left me.”

At the time when Hazur came to Ganga Nagar I had thousands of
people who were following me. Many people taunted me when I became
a disciple of the Master. They told me that people believed me to be a
great man but they couldn’t understand why I had become an initiate of
Master Kirpal. They said, ‘‘Before you were free and now you are
bound,”’ because, after initiating me, Master gave me the duty of
meditating for seven years constantly. So I always remained in one room
and meditated for seven years. Master himself was showering grace upon
me and would come to the ashram to give me darshan. Thousands of
people came to me and told me that they felt sorry for me. Some people
were calling me mad. Others said, ‘‘Kirpal of Delhi has done some magic
on his head and that’s why he’s gone mad and changed his position.”’
Laughing and smiling I would say to them, ‘‘Doing the Simran of Kirpal
Singh, remembering Kirpal Singh, millions of sinners are liberated.
Ajaib says that you should also follow Kirpal.”” When I said this they
would leave without any other argument.

Master, if I meet any disciple, I'll bow down at his feet.

In this hymn the condition of the person who is desiring initiation and
the good qualities of the Sikh, the disciple, are described. After realizing
the truth, the person who came for initiation, the seeker, says, ‘‘From
now on, if I meet any Gurusikh, a disciple of the Master, I will bow
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down to him and understand him as the blessed One, because blessed is
the disciple who has manifested the Master within him.”’

Bound by the religions and outward labels, see how we are dealing
with each other. If any Sikh goes into the Church and says, ‘‘Wahe
Guru, Wahe Guru,”’ the Christians won’t like that, And, if a Christian
goes into the temple of the Hindus and repeats the name, ‘‘God, God,”’
then the Hindus will become upset. If 2 Muslim goes into the temple and
repeats the name, ‘“Allah, Allah,”’ the Hindus will feel that the atom
bomb has fallen on their temple. And, in the same way, if a Hindu goes
into the mosque and repeats the name, ‘‘Ram, Ram,”’ the Muslim peo-
ple will become upset. But the Satguru is bringing all the religions and
communities together on a common ground and makes everyone
meditate on the one Naam. He brings all four castes on one platform and
makes everyone meditate on that One True Name.

Saints do not come to form any new religion or sect nor to break up
the old ones. They tell us to remain in our religions. They say, ‘‘Religions
are good for us, since they create the longing, the yearning within us and
they teach us how to love and in that way they make us meditate.”’
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Masters Come for Sinners

June 16, 1977
Nanaimo, British Columbia

Now, O God, pull me toward You.

This is the bani of Sehjo Bai. The reason for taking the writings of differ-
ent Mahatmas and Saints is to show that all Saints and Masters Who
came in the past gave out one message. Mahatmas make us understand
that the God for Whom we are searching and Who has given life to all of
us is One. The God for the American people and the God for the Indian
and all other people is the same.

Mahatmas say there is only one practice by which we can achieve that
God, and that way, that Path, is within all human bodies. Up to this
time, He has never been achieved from outside the human body; nor will
He ever be achieved except in the human body. Guru Nanak says that
those who are trying to realize Him outside of their human body are
making useless efforts and are wasting their time. There is no question of
man or woman. It is not true that only men can realize God and women
cannot: both man and woman can do the devotion of God. There is no
question of caste either; people of all castes can do the devotion of God.
Many women have become Mahatmas—Sehjo Bai, Daya Bai, Mira Bai,
and among the Muslims, Mahatma Gargi and Rabia Basri—all these
people were perfect Mahatmas,

That’s why Sehjo Bai’s bani is presented to you. Sehjo Bai’s Master
was Charan Das. She was born in a Rajputana family and She was a
perfect meditator; She initiated many people and made them cross the
ocean of life,

Mahatmas come in this world carrying much humility with them. And
they have only humility. Master used to say, ‘‘God has everything except
humility; He is the All-owner—to whom should He show His
humility?’’ So now with very much humility, She is begging God, ‘O
God, pull me toward You and shower grace on me! Only because of
Your pull can I create the yearning to meet You and only with Your
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grace, love and help will I be able to do the devotion.”’

Do not count my bad deeds.
Forgive me, so that You will maintain Your reputation of
Sorgiving,

If the Guru only looked at our bad deeds and bad qualities He could not
forgive us, and for the rest of our lives we would be able neither to come
to the Satsang nor to get Naam from Him.

Kabir Sahib says, ‘“The Saints come into this world as washermen.
The washerman accepts everyone’s clothes. He doesn’t care if the clothes
are from the oil merchant, or the baker, or the gentleman.”’ But the thing
is that the clothes of the baker or the o0il merchant will need more atten-
tion, more work, while the gentleman’s clothes will be easily washed.
But, because he is proud of his honest skill and he knows that he can
clean everyone’s clothes, he accepts everyone’s clothes.

Similarly, Saints know about Naam and rely on Naam. They know
within whom they will keep that Naam and who will one day go back to
Sach Khand.

Kabir Sahib says, ‘““When Naam dwells in the heart all sins go away,
just as a little bit of fire finishes the heap of hay.”” Guru Nanak says,
“We, the worldly people, committed many sins, but when we got the
Naam, It worked like fire and burned our sins just as wood is burned by
fire.”

Kabir Sahib says, ‘“‘Even a leper who is meditating on Naam is better
than a person whose body is made of gold.”” Sehjo Bai says, ‘‘Ask God,
‘O God, shower grace on me and don’t look at my bad qualities, because
now You are concerned about me and You are taking my care.” ”’

Age after age Your glory is such,
As Is sung in the Vedas and Puranas.

Now Sehjo Bai says, ‘I am not requesting of You any new thing. The
Vedas and Puranas all bear this witness: that God is always liberating the
sinners. That’s why I am requesting You to liberate me also.”

Master used to say, ‘“The Masters always come for the sinners.”
There was one Udham Singh who was a very famous robber of Maza,
and he used to torment the disciples of Master Sawan Singh who were
coming to see Him, and sometimes he drowned them in the river. But
when he learned the importance of the Saints, he came to Master Sawan
Singh and got initiated by Him. After that he used to put a piece of cloth
in his mouth and praise Master Sawan Singh constantly in front of the
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Sangat. When Master Sawan Singh used to say to him, ‘“‘Stop doing
that,”” he would say, ‘‘Let me remove all my sins, because with this
mouth 1 have criticized You a lot—now let me remove those sins by
praising You.”

Similarly, there was a famous dacoit in Rajasthan who had committed
many murders. When he came to Master, Master asked him, ‘“What is
your profession?’”’ He replied, ‘“‘All my life I have been a hunter of
men.’”’ Master asked him, ‘“Now what is your idea?”’ He replied,
“That’s all over; now I have come to repent and take refuge at Your
feet.”” Master gave him initiation and he became a very good man.

In the same way there is the story of Ajamal. Ajamal was the son of a
pandit, but he was caught up in adultery and was defamed in his com-
munity or caste. As you know in India, if anyone in a caste is doing bad
deeds he is thrown out of the caste and the other people in the caste don’t
have any relation with him and hate him. So that Ajamal was thrown out
of his caste and he was thrown out of his village also. Outside of the
village he made a small hut and lived there,

Once a perfect Mahatma came there and he was surprised to find a hut
outside of the village. So he came to the hut and asked Ajamal, ‘“Why is
this?”’ He told him, ‘‘T am a sinner; this is the hut of Ajamal the sinner. I
made this mistake in my youth and the people of the community have
thrown me out. I am a very great sinner.”” As you know, Saints have full
power and have many sticks to rebuke the souls. They have Their own
ways of liberating souls. It is not necessary that They liberate souls only
by giving Naam Initiation. If They want, They can liberate souls only by
looking at them once. They have many ways. Because that perfect
Mahatma knew that Ajamal’s attention was scattered all over the world,
He knew he could not be liberated by giving Initiation; He had to use
other means. So He told him, ‘‘All right; whatever you have done in the
past is done, now forget about that. But you will have one son and you
should name him Narayan. (Narayan means ‘“God’’). And your son
Narayan will liberate you.”

Now when that Mahatma told him, ‘“You will have a son and name
him Narayan,”’ all the bad thoughts that Ajamal had which were scat-
tered in the world were concentrated on the name ‘‘Narayan’’ and he
was always thinking of that soul, that son, who was going to come to his
home, and he was very grateful to the Mahatma. He always remembered
that Narayan. When his end-time came, he was still remembering that
Narayan. When the angels of death came to take him and were giving
him a very hard time, he cried, ‘“Narayan, O Narayan, come and save
me.”” So Guru Nanak wrote in his bani of that occasion: ‘‘He did the
devotion of God understanding Him as his son; repeating the name
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‘Narayan,’ Narayan came to save him.”’ So he did the devotion of God
understanding Him as his son, and still God came to liberate him.
That’s why Master Sawan Singh Ji used to say, *If you cannot
meditate and your mind is not steady, at least you should love the
Master.”” And you can love the Master—the more you think of Him, the
more you can love Him, and the more you will be inclined in His direc-
tion. The more you will remember, the more you will become His form.

Your Naam is the liberator of sinners—
Hearing this, my mind is determined.

Sehjo Bai says, ‘“When I knew that only Your Naam can liberate sinners,
then I had determination and faith in You and believed in You. After
having faith in You, I got Naam from You and now I am begging You to
liberate me, because I know that Your Naam can remove all my sins.”’
Just as if we put soap or detergent to dirty clothes, all the dirt will be
removed; in the same way, Naam removes all our sins.

Tulsi Sahib says, ‘‘Rust cannot eat gold; ants cannot eat iron. The
devotee of the Master, whether he be good or bad, Kal cannot accept
him and he cannot go to hell.”’

I am ignorant, You know everything about me.
You are all-pervading, all-conscious.

Very often I have said this in the Satsang: that those who are meditating
according to the instructions of the Master, they have never said that
their Master or this Path is untrue; because this Path is true and those
who are meditating according to the instructions of the Master go back
to God. This Path leads the soul toward God, because this Path has
come from God and God Himself has made this Path.

We praise the Masters, but we understand Them only as men. As long
as we are not doing meditation, we do not understand Them as more
than human beings. Those who have gone within never ask any question
of their Master, because they know that He is all-conscious. What ques-
tion should I ask of Him Who knows everything?

Bhatt (a disciple) says to Guru Arjan Dev, ‘“We are illiterate and
foolish and have no good qualities. Because we left your nectar, the
Naam, we ate poison.”” What are the poisons? The poisons are the
worldly pleasures. He said, ‘““We learned about Your good path, and
when we came to Your good path, we understood about You, and the
fear of the angels of death was removed.”’



MASTERS COME FOR SINNERS 163

Sehjo Bai says here, ‘‘I am asking You, even though You know
everything about my heart.”

I have taken refuge at Your lotus feet.
O Kirpal (merciful), compassionate Swami (Master).

Now Sehjo Bai says, “‘I have only the support of Your lotus feet and
now You have to be gracious. You have to shower grace on me;.now
only You can help me.”

Guru Nanak Sahib says, ‘“If that gracious Saint Kirpal (the merciful)
showers grace on your soul, even critics can be liberated along with the
dear ones.”

Folding my hands I beg You:
Please accept me, and let me sit in Your lap.

Now Sehjo Bai says, ‘‘Folding my hands, I am begging You, I am pray-
ing to You: Please take me into Your lap, let me sit in Your lap so that |
may know that I am sitting in my Father’s lap.”’

My beloved Satguru Kirpal never allowed me to bow down to His feet.
Always He was embracing me, always He was making me sit on His lap.
I had never gotten such love and I can never get such love again in this
life. He would not make me sit on His lap when alone only, but in front
of all the people; and the people who were standing there, they would
sing this hymn: blessed are the souls whom the Guru embraces, very
blessed are those souls whom Master allows to touch His body. Hazur
Maharaj Ji was the ocean of love, and according to the capacity of their
vessels, everyone received.

Hazur used to say this also: ‘“There is no problem for the giver. The
problem is only with the receivers.”

I have come to thy door, O Param Purush (supreme being);
I do not have any good qualities.

Now even after reaching Sach Khand, how much humility does Sehjo
Bai have! She says, “‘I don’t have any good qualities. All the good
qualities are in you, I am still full of faults.”

Kabir Sahib says, ‘‘Always sit at the door of the Saints even though
you are pushed away from there and are always thrown out. Still you
should be attached to that place.”
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All the wealthy people are unhappy, poor people are the form
of unhappiness;

Sehjo says: Sadhus, Who have known the secret of the unique
path, are the only happy people.

Now Sehjo Bai gives a very beautiful example to make us understand
that it is not by collecting worldly wealth that we can get happiness and
peace. She says, ‘“The more you have worldly wealth, the more you col-
lect money, the more you will become restless and the less happiness and
peace you will have.”” She also says, ‘‘If you have collected a hundred
thousand, you will want to collect millions; if you have collected
millions, you will want to collect billions. In that way your mind will lose
all peace and happiness.”

Master Sawan Singh Ji used to say, ‘‘Only the desires of man keep him
a pauper.”’

On the other hand, Sehjo Bai says, ‘‘The people who do not have any
wealth, they are also not happy, because in the evening they need food to
eat and also shelter. They have become the form of unhappiness. Neither
the wealthy man nor the poor man is happy.”’ Sehjo says, ‘‘Only those
who have got the knowledge of the Saints, the knowledge of God, are
happy.”’

Tulsi Sahib also says, ‘‘Some are unhappy because of their minds,
some are unhappy because of their bodies. Everybody has one or
another kind of suffering. But only the servant, the dass, of the Mahat-
ma, who is doing meditation, is happy.”’

Guru Nanak Sahib says, ‘O Nanak, all this world is suffering. Only
they are happy who have Naam as their refuge.”

Neither in reading nor in arguing is there happiness;
Sehjo says: Sadhus Who have made the third plane their abode
are the only happy ones.

Now Sehjo Bai says, “Neither the learned man nor the illiterate ones are
happy,’’ because by reading all kinds of knowledge, we get the habit of
arguing and debating. And there is no happiness or peace in that
debating and arguing. Neither are the illiterates happy. But only those
who have contacted God, whose connection is made with God—only
they are happy.

I have had the opportunity to see many learned men and attend their
meetings. I have seen that if any learned man is giving any speech or lec-
ture, the other people who are sitting there also get something from
within and want to speak. And if they don’t get the opportunity to



MASTERS COME FOR SINNERS 165

speak, they go away with anger in their mind.
Hazur Maharaj Ji used to say, ‘‘To come into Sant Mat even a person

with a master’s degree has to become a child five years old.”” Guru
Nanak says, ‘‘Even if you read a million tons of paper, even then your
mind will not get any peace. Those who are remembering the name of
Gobind—God—they can have peace.”” There is no question of reading
or illiteracy here. Those who are doing the meditation, only they can
have peace.

Just as the tongs of the blacksmith experience water one
moment and fire the next.

So are the pains and happinesses of this world.

Sehjo, you give them up and run away from them.

Now Sehjo Bai says, ‘‘We have come into this world carrying our good
and bad deeds, carrying happiness and pain.’’ If we had done only good
deeds, we would have been allowed to stay in the heavens forever; if we
had only bad deeds to our account, we would have been compelled to
stay in hell forever. But because of the good and bad karmas, the good
and bad deeds, we have been sent into this world and have been given
this human body. And that’s why you will not find anyone who has not
enjoyed any happiness or anyone who has never suffered pain. Everyone
enjoys happiness and everyone endures pains and sufferings.

Guru Nanak says, ‘‘This is the city of good and bad deeds and only by
taking refuge in the Mahatma can one be liberated from this.”’

Now Sehjo Bai gives us this very beautiful example to make us under-
stand that the happiness and pain of this world which we have got are
just like the tongs of the blacksmith. You see, the blacksmith’s tongs are
in the hot furnace for some time and for some time in the cool water. So
She says, ‘‘We are getting happiness and pain which are coming and
going like the tongs of the blacksmith.”

Sehjo says: Live in this world as the tongue lives in the
mouth.

Even after eating Ghee [butter] it doesn’t take on its
greasiness.

Hazur used to give a very beautiful example to make us understand: that
we should be like that fly which comes and sits on the edge of the bowl
full of honey, eats that honey and flies away with dry wings. But there is
another fly who comes and sits in the center of that bowl of honey; but
she can neither eat the honey nor fly, because when she tries to get out
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her legs are stuck, and when she tries to pull out her legs her wings are
stuck. So in that way she cannot eat the honey nor can she remove her
body, and she dies in the bowl of honey without even tasting it.

Mahatmas do not tell us to give up the world and go into the
wilderness. But They say, ‘‘Live in the world like that fly who ate the
honey sitting on the edge of the bowl and flew away with her wings dry.”’
They say, ‘“Whatever duties you have been given—taking care of a fami-
ly and children—you live in this world and take care of those children
understanding that as your duty. But keep your goal, always remember
your goal, and always keep your attention toward that Shabd Naam.”

Sehjo Bai gives another very beautiful example: *“The tongue is in our
mouth but even if we are always eating the clarified butter [ghee] still our
tongue will not get glossy or greasy from eating that ghee.”’ In the same
way, if we always live in this world remembering our goal, we will re-
main unaffected by the pollution of this world.

Mahatmas go so far as to say, ““This small tongue has thirty-two
enemies to fight, but still she is always safe there.”” We say, when we get
free time, only then will we meditate. But the Mahatmas tell us, ““You
look at the condition of the tongue; she is living in the prison of the
thirty-two teeth but still she is safe and doing her work.”

We have to go; we are not to live here always; we are to go
soon.

Sehjo says: For the pleasure of a moment, do not sacrifice
your head.

Now Sehjo Bai says, ‘“We are like the travelers in this world. All our
companions are fellow travelers and it is not wise to forget your goal
when you stop and rest in the shade of a tree for a few moments. And if
you start building any houses here, that is not good.”’ It is the work of
the traveler that if he is resting he should always remember his goal and
he should always keep his goal in front of him.

Similarly we are like the travelers in this world. Our work is to
remember our goal and always go on proceeding toward that. Our work
is not to dwell permanently in this world because we are not going to live
in this world forever.

King Ibrahim Adham of Balkh Bukhara used to sleep on a very
comfortable bed made out of tons of flowers. Once a man was sent by
God Himself, and he was wandering about on the roof of his palace. So
the King asked him, ‘“Who are you?’’ He replied, ‘‘I am a shepherd.”’ So
the King of Balkh Bukhara asked him again, ‘“What are you doing
here?”” He said, ‘‘I have lost some of my camels and I am looking for
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them here.”” So the king said, ‘O foolish man, how can camels come
onto the roof of a palace?’’ He replied, ‘‘In the same way that God can
be realized by sleeping on a bed of flowers.”

And when that man went away the King thought, ‘““Why didn’t I ask
him how God is realized?’’ But anyway he went to bed and he slept and
on another day when he went to his court, the same person came there
without caring about anv gatekeeper or anyone and came straight to the
King, who was very surprised that he had made it through without the
permission of the gatekeeper or guard. He said to that King, *‘I want to
stay in this travelers’ inn; what should I do?”’ The King asked him,
“Who told you this is a travelers’ inn? This is my palace!”’ So he said,
““Who lived here before you?” The King replied, “My father was living
here before me.” After that he asked, “Who was living here before
him?” And in that way he counted many forefathers. So the man asked,
“When the people are always coming and going from this place, is it not
a travelers’ inn?” Then that person went away.

Then the King of Balkh Bukhara realized, ‘‘Really, this is a traveler’s
inn; because people are always coming and going from this place. No
one lives here permanently.’”’ Again he thought, “Why didn’t I ask him
how God is realized and what is our real home?”’

Because he was yearning for God, he gave up all his kingship and
started searching for God. He came to India and eventually to Kashi.
Kabir was a Muslim and he was also a Muslim, so he thought he would
get along well with Kabir. So he came to Kabir Sahib and he stayed with
him. Kabir Sahib told him, ‘I am a poor man and you are a King. How
will you be able to stay here?’’ So he replied, ‘“No, whatever you will
give me I will be satisfied with that only; please allow me to live with
you.”’

He lived with Kabir Sahib, Who was a weaver; His work was weaving
and all day they were making threads and they were doing all kinds of
weaving work. And in that way, serving Kabir Sahib, six years passed.
Because women are always the soft hearted ones, Mata Loi thought,
‘‘He is the king and we are poor and he has been living here six years and
serving us; Kabir should give him something.”’ So she asked Kabir to in-
itiate him.

But Kabir Sahib said, ‘‘No; his vessel is not ready.’’ So Mata Loi said,
“How can I believe that when whatever I am telling him he is doing?
That means he is ready and you should give him something.”’ But Kabir
Sahib said, ‘“No, he is not ready.”’ But Mata Loi would not believe it. So
Kabir Sahib said, ‘‘All right; we will test him.”’ Kabir Sahib told Mata
Loi to stand on the roof carrying some fruit skins and other garbage.
And when he called the king of Balkh Bukhara, she should throw the
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garbage on him and they would see what would happen then. So Kabir
Sahib called the king, ‘‘Come here!”” When he was going out of the
room into the street, Mata L.oi, who was standing on the roof threw that
garbage all over his head. He became very angry and looked at Mata Loi
and said, ‘‘If we were in Balkh Bukhara I would give you a very good
lesson and learn why you have done this!”’ And he spoke many foul
things also. Mata Loi was very surprised because she had thought he was
a very humble man. So then she believed, ‘“‘Yes, he is not yet ready.”

After that, similarly, six more years passed. But Mata Loi was afraid
that whatever she was seeing was not true. She was seeing the King of
Balkh Bukhara as he was before. So she didn’t recommend to Kabir
Sahib to give him Initiation. But one day Kabir Sahib called Mata Loi,
““Now he is ready for Initiation, because his vesscl is now ready.”” Mata
Loi said, ‘““How can I believe this, because I am looking at him and he is
exactly as he was before? 1 do not see any difference.”” So Kabir Sahib
said, ‘‘All right. This time you stand with a great basket of rubbish
and dirt instead of those fruit skins. Again when I call him, you should
throw that on his head and then we will see.”” So then Kabir Sahib called
him and he came. And when he was coming Mata Loi threw that basket
of dirt down on his head. When that happened, the King of Balkh
Bukhara looked up and said, ¢‘I am grateful to whoever has thrown this
because I am much more dirty than this dirt. I am very grateful to you.”

So then Kabir Sahib said to Mata Loi, ‘‘He is ready,”’ and then He
gave him the Initiation. When Kabir Sahib was giving him the instruc-
tions and telling him about the Initiation his inner vision was opened,
and in that way, right from his Initiation, he went up.

After getting Initiation, once when he was sitting on the bank of the
River Dhajal and sewing a cushion, his prime minister came there and
said to him, ‘O King, I took care of your children and I taught them
how to fight in battle. Moreover, I have taken care of your kingdom up
to this day. But now you should come back to the kingdom and you
should be King. I will work under your guidance. Please return to the
kingdom, because I don’t want to manage the kingdom anymore.”

So when that minister told him that, the king threw that needle with
which he was sewing into the river and said, ‘‘Minister, bring me that
needle.”” And the minister replied, *‘If you give me half an hour I can
give you thousands of needles like that.”” But the King said, ‘‘No, I want
the same needle.”’ But he couldn’t do that. Then the King applied his at-
tention and a fish came out holding that same needle. And after that the
King told his minister, ‘‘I don’t want that unreal kingdom of yours. If
you want to take care of that, do so; if you don’t want to, don’t. But I
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don’t want that unreal kingdom because now I have got the real
kingdom, Sach Khand.”’

Sehjo says: With the grace of Master I have learned:
“Do not rely on your breaths, as death is standing on your
head.”’
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O Man, Why Are You Afraid?

June 24, 1977
Sri Kirpal Ashram
Surrey, British Columbia

Repeating the Name of God,
Namdev became one with God.

This is the bani of Dhanna Bhagat. Dhanna Bhagat was born into a
farmer family and he was not educated in any school or college. In the
beginning he was an idol worshiper; but after that he became a Param
Sant. He was born in the village Dhanna, province Rajputana [present
day Rajasthan], in 1414, and he earned his livelihood by farming. When
he grew up, after he stopped worshiping idols, he went to Kashi and he
got the initiation from Swami Ramananda. He was an illiterate; but in
the end he achieved high status and became a perfect Saint.

Once Dhanna Bhagat went to Trilochan who was an idol worshiper,
and asked him, ““What is all this?*’ Trilochan said, ‘‘This is thakar, (i.e.,
these are gods).’’ So Dhanna Bhagat asked him to give him one of those
idols. But Trilochan said, ‘It cannot be given free. You have to give me
one milk-giving cow and then I will give you one god.”’ So Dhanna, who
was a farmer and had many cows, brought one very good milk-giving
cow and gave it to Trilochan and for that he got one idol, one thakar.
And Trilochan gave him a thrown-away idol—not a good one.

But when Dhanna returned to his home, he put the idol aside. And
when he saw Trilochan again he asked him, ‘‘Brother, do they ever
speak, all these idols?’’ Trilochan replied, ‘‘How can the stones speak?
How can the idols speak?’’ Dhanna replied, ‘‘But that thakar which you
gave me speaks, talks with me, and is doing all my work: he is plowing
my fields, he is looking after my cows, and he is doing every job for me.”’
Trilochan was very surprised and he remembered that in order to get a
cow from him, he had given him a thrown-away idol; so he asked, ‘‘Can
you show me how your god works for you?’’ Dhanna said, ‘‘Yes, I can
show you.”” Because one who has seen God, it is very easy for him to

171



172 STREAMS IN THE DESERT

make another person see God. So Dhanna Bhagat told Trilochan, “Come
on! I will show you how the god is working for me.’”” When both of them
reached the field, Dhanna told Trilochan, ‘‘Look there, he is plowing
my fields! Look there, he is taking care of my cows.”” And in that way
he showed him at many places that the work was being done.

But Trilochan couldn’t see anyone working there, so he was very sur-
prised again and he said, ‘‘But I don’t see anybody working there; 1
don’t see any god working there.”” So Dhanna rebuked Trilochan and
said, ‘““You cannot see Him until you remove the dirt from you.”” And it
is the law that when a doctor is treating any ulcer, first of all he removes
all the dirt, all the pus, from that ulcer, and then he applies the medicine.
So in the same way Dhanna told him, ‘“You have the dirt of lust, anger,
greed, attachment and egoism within you; how can you see that pure and
high God? First of all you have to remove all this dirt from within and
after that you can develop in such a way that you can see God.”’

So Trilochan made up his mind that he would give up all these evils.
Then he said to Dhanna, ¢‘Yes, now I have given up all these things. Now
you please make me see God.”” So when Trilochan made up his mind and
Dhanna gave his attention he showed God to Trilochan; and the life of
Trilochan was started.

And now in this hymn Dhanna tells us everything about his devotion:
how he started doing his devotion. In the first line of the hymn, he men-
tions Namdev, who repeated the name ‘“Gobind, Gobind.’’ Namdev
was of the cloth-dyer caste. In India at that time people were believing
much in caste and creed, and the dyer caste was very low. So Dhanna
said, ‘I saw Namdev becoming one with God, becoming the form of
God, after doing the meditation on Naam; and I saw that even the per-
son of the very low caste, after doing meditation and the devotion of
God, was also worshiped by the people.””

Being intoxicated in the devotion of God, once Namdev went to a tem-
ple. And looking at him, the priests of that temple didn’t allow him to
come in because he was of such a low caste. So when the priest told him
that he couldn’t come in the temple, he went around the back of the tem-
ple and he sat there. When he heard the sound of the people playing the
musical instruments—conches, harmoniums, and things like that—and
they were singing devotional songs, he thought, maybe God is pleased
only by playing musical instruments. He took off his shoes and started
playing those shoes, as though they were a musical instrument. And he
didn’t even realize the difference between the musical instruments and
the shoes because he was so intoxicated in the devotion of God and he
was connected with God. So at that time the door of that temple was
turned to the side where Namdev was sitting. And that’s why that village
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was named Ghuman, which means ‘‘turned around’’; and Baba Jaimal
Singh was born in that same village.

Namdev’s life was such that he had six brothers; and they were also
doing the same business of dying cloth and selling it in the market. For
six days of the week they would dye cloth, and on the seventh day they
would go to the market place and sell what they had dyed. Namdev was
working with them, and once it so happened that he went with his
brothers to sell that cloth. When they came to the market place, the other
brothers started doing their business, selling cloth, and he sat for medita-
tion. So the other brothers came back after earning a great amount of
money. But he came back carrying all the cloth which he had taken to the
market, without selling even a single piece.

His mother asked him, ‘*“Why didn’t you do any business there? You
should have given that cloth even for credit!”’ So he said, ““If you want
me to give the cloth for credit, I will go and give them now.’’ So he went
out and spread all the pieces of cloth on stones; and he took one small
piece of stone. And he said, “‘I have given all the cloth for credit, and
they will pay after one week; and I have brought this witness also who is
responsible for the payment.”’

Then he sat for meditation for seven days. On the eighth day, when
nobody came to pay that money the family members reminded him,
“Nobody has shown up to pay you.”’ He said, ‘“You don’t worry about
that. I have this witness with me.”’ And that stone was turned into gold;
and Namdev told them, ‘“You take from this the price of all your cloth
and give me what is left.”” So in that way God protected him and in that
way God was working for him.

A person worth half a penny became worth millions of dollars:

Rising above weaving, Kabir became attached to the feet of
God;

Thus a low-caste weaver became a high intellectual.

Now he gives the example of Kabir Sahib. Kabir Sahib also came in a
very low-caste family. the caste of the Muslim weaver or julaha.
Especially at that time, when the Hindus were very strong in India, they
were not happy even seeing the faces of people who belonged to the
Julaha caste. So he says, ‘‘Kabir Sahib was a weaver and throughout his
life he wove cloth; when he withdrew his attention from the loom and all
those things and connected himself with God and did the meditation of
God, even the great kings and emperors came to him and got initiation
from him. And getting the true knowledge of God, they also were
liberated.”
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In the time of Kabir Sahib, once on the banks of the River Ganga a
person of low caste was bathing and a pundit was passing by. And it
happened that one drop of water from the body of that low caste man
touched the body of the pundit, and he became very upset because he
consided himself polluted; but Kabir Sahib told him very lovingly, ““‘Oh
Brahmin, you also were born of a woman; how can you be called
brahmin when we shudras [lowest caste people] came into the world
from the same place and we were born in the same manner? How can
you say that we and you are different? You have blood and we also have
the same blood!’’ So Kabir Sahib lovingly explained to him that all men
are the same.

Ravidas, who carried the skin of dead animals and was
detached from Maya,

When he came in the company of Saints he got the darshan of
God and God manifested within him.

Similarly in Kashi [Benares], Sant Ravidas also came; and he was a
cobbler by caste. The cobblers were considered much lower even than
the weavers by the Hindus. He used to carry the dead bodies of animals
in order to obtain the leather for making shoes. But when he did devo-
tion, when he became the form of God, many kings, emperors, and great
people came to him and were benefited. In the beginning he was a cob-
bler; but in the end he got high status and he also became a perfect Saint.

Hearing the praise of Ravidas, the queen of Chittor, Mira Bai, came
to Kashi and got initiation from him. When she got back after getting
initiation from Ravidas, all the pundits and other Hindu people abused
Mira Bai saying, ‘“You were a very high-caste Hindu and you have taken
a cobbler as your Master.”” And they were very upset with her. So Mira
Bai invited Ravidas to come to her country and he held satsang there;
and then she also invited everyone to the langar. Ravidas was also
present and he was going to eat in the same langar so the pundits said,
““Either you send this Ravidas away from you or you will have to leave
this community and go outside the village and dwell there; because it is
not a good thing for a Hindu to sit with a cobbler and eat.”” When
Ravidas heard this, he told Mira Bai, ‘‘Daughter, I don’t want to break
anybody’s worldly ways and that’s why I am going. Because you’ve in-
vited them, let them have food. I am going; I don’t want to eat food
here.”” But then he created such a will that there was no pundit in that
langar with whom Ravidas was not sitting and eating. There was one
Ravidas with each pundit. In that way everybody was surprised, and they
got up, leaving the food and saying, ‘‘Ravidas was sitting with me and
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eating with me.”’ Others also said, ‘‘Yes, he was sitting with me also.”” In
that way, people came to know about his reality and got initiation into
Shabd Naam from him. So Ravidas was a cobbler by caste; but still a
gueen like Mira Bai came and got initiation. And other kings and
emperors came to him and got initiation from him; he was a Param Sant.

So many people taunted Mira Bai, saying, ‘‘The disciple is living in big
palaces and enjoying, but the Master is mending the shoes of other peo-
ple and is living in a small hut.’’ It is natural that no disciple will ever be
happy in hearing abuse or anything against his or her Master. So Mira
Bai came to Ravidas taking a valuable ruby and she told Ravidas,
““Master, I have brought this ruby for you. And using this you can make
big palaces and live very easily.”” But Ravidas replied, ‘‘Daughter,
whatever I have gained in this Path I have gained that living in a small
hut and mending the shoes and smelling the bad smelling water also. I do
not need these things.”” But Mira Bai thought, ‘‘Maybe Master is hesi-
tant to take this.”” So she left that ruby in the roof of the hut. And she
told Ravidas, ‘‘Master, I am leaving this ruby here.”” So Ravidas told
her, “‘All right, daughter, whatever you wish.”” And Mira Bai went back
to her home,

One year after that, Mira Bai again came to see Ravidas and she
thought that maybe her Master had spent that ruby in making big
palaces, and maybe he was living his life very easily. But when she came
there again she saw the same hut and Ravidas was doing the same
business. So she told Ravidas, ‘‘Master, I left one ruby here last year.”
Ravidas replied, ‘‘That should be where you left it.”’ Then she saw that
the ruby was at the same place.

Similarly King Pipa of Gagaraungarh was an idol worshiper in the
beginning. When he would go to the temples, the voice of God would
come and would say to him, ‘‘Pipa, you go and search for a perfect
Master. Otherwise Negative Power will take your skin off.”” In that way
he became very afraid. So he asked his attendants, ‘‘Is there any perfect
Master or Saint living?”’ They replied, ‘‘Kabir Sahib has left the body;
but there is one Ravidas who is called a Param Sant, but the problem is
that he is a cobbler by caste.”

Now King Pipa was a Kshatriya, of very high caste. He thought, if I go
to a cobbler, even if he is a perfect Saint, what will people think about
me? All the people living in the kingdom will speak against me! So he
was hesitant to do that.

But once it so happened that all the people (including those in the
palace) went to the River Ganga to bathe, because of some festival there.
Taking advantage of that occasion, King Pipa went secretly to Ravidas.
At that time Ravidas was putting water from a water tank into a leather
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bag. And when Ravidas saw King Pipa coming there, he thought, ‘‘Even
though he is the King he has come to me. I should give him something.”’
And when he cupped his hands Ravidas gave him some water to drink
from his leather bag. But the King’s mind—because you know that mind
doesn’t allow anyone to take advantage of the company of the Saints or
take anything from the Saints, but rather becomes the obstacle between
the disciples and the Saints—it came in the mind of King Pipa: ‘“‘He is a
cobbler and he is giving me water from that leather bag. Maybe I will
also become a cobbler!”” He was wearing a shirt with very open, wide
sleeves. So he didn’t swallow that water, but he let it all pass through into
the sleeves of his shirt. And then he came back to his home thinking,
“Thank God 1 didn’t drink that or otherwise I would have become a
cobbler!”’

After that, he called a washerman and told him, *“Go at once and
wash this shirt. And nobody should know that I have given you this
shirt.”” So that washerman went home and told his daughter to suck the
stains from the shirt; because if a washerman cannot remove a stain by
any other process, he sucks that stain with his mouth and spits out the
dirt. So the washerman started some other work and gave that shirt to
his young daughter, who began to suck the stain; but she forgot to spit
out that water and she swallowed it instead. And because that water was
blessed by the Param Sant and had become the parshad, when she
swallowed it her inner vision was open and she started talking about
meditation and acting like a Saint. And everyone came to know that
“The washerman’s daughter is acting like a Saint and is talking about
God-realization.”” In that way many people started coming to her.

So King Pipa, because he was very anxious for God-realization and
because he was searching for a Perfect Master, also came to see that
washerman’s daughter. And when he came there, the washerman’s
daughter stood up and treated him with respect. So the King said to that
washerman’s daughter, ‘‘Daughter, I have not come here as a King. And
I have not come understanding you as a washerman’s daughter, but 1
have come here understanding you as a Saint; I have come here to take
initiation and the knowledge of God-realization from you.”’ So that
washerman’s daughter replied, ‘‘King, I know that and 1 have not stood
up to respect you because you are the King, but because I am grateful to
you and I thank you. Because whatever I have achieved, I have got that
only from your shirt. And this is only your grace because if you had not
sent this shirt to us, I would have not been able to get this.”

So when the King realized what a mistake he had made by not drink-
ing the water given by Ravidas and when he thought that he did not drink
the water because he was afraid of worldly shame, he started thinking ill
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and abusing worldly shame. And he went again to Ravidas, saying,
“Master, now give me that thing.”” But Ravidas said, ‘‘No, that was
grace. Now you take initiation and work hard and meditate on what you
are given. Eventually you will get that thing.”” So King Pipa received init-
iation from Ravidas and he worked very hard on his meditation; and he
also became a Param Sant, and in the Guru Granth Sahib his hymns are
also included.

Similarly, Hazur used to say, ‘¢‘When one Saint comes, He makes his
disciple also of the same state—same position—as He is.”” He used to
say, ‘““When one is having the disease of itching he gives that disease of
itching to other people who come in his company.’’ The Saint who can-
not make another one as a Saint—it is useless to worship him.

This is a very bad thing that we say that there is no successor of Master
after He left the body. I didn’t want to say this thing, but I am compelled
to; that’s why I am saying it. If we say that there is no successor, we are
saying that our Master was not perfect and that He couldn’t do
anything. Because you see how Master Sawan Singh showered grace on
Master Kirpal Singh and how He made Mastana Ji of Baluchistan. Our
Hazur was also owner of the same status—same position. And those
who did the meditation according to His instructions and obeyed His
commandments, He made them also as His own form. I am saying this
truly: that until there is a perfect disciple we cannot recognize whether
the Master is perfect or imperfect. When a true disciple comes the fake
master runs away; because he knows that he is going to ask for
something.

Sain the barber, who carried messages from house to house,
Became the matter of discussion in all the houses;

When Parbrahm manifested within his heart,

He was counted with the devotees of God.

Now Dhanna Bhagat gives one more example of a devotee who was of
low caste—Sain the barber. In India the barber caste is also considered
to be low. The people who belong to the barber caste go to other people’s
houses and work there without expecting anything from the owner. It is
up to their worldly master whether to give them food or not; but still they
work.

Sain the barber used to give massage to Emperor Akbar. And once it
so happened that he sat for meditation and spent all his time that way;
and he couldn’t go to Emperor Akbar to give him the massage. So his
Satguru, his Master, that God, He came in the form of Sain the barber
and He gave the massage to Emperor Akbar. On the next morning when
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Sain the barber came to Emperor Akbar asking for forgiveness because
he hadn’t come the night before to give him a massage, Emperor Akbar
replied, ‘““How can I believe that you didn’t come and give me a
massage? You came and gave me the most beautiful massage ever!”’ But
Sain the barber replied, ‘“No, that is not true. 1 did not come. How can
you say that I came?’’ But Emperor Akbar told him, ‘“No, you came.
Maybe you have forgotten. You came.’”’ And Sain the barber realized
that whatever was done, was done by his Satguru.

Emperor Akbar also requested Sain the barber to give him initiation.
And when he got initiation from him, and when he did the initiation,
after that he realized who Sain the barber really was. When anyone dies
in the Muslim religion, they put the head of the dead body facing
towards the Kaaba, towards Mecca; but Emperor Akbar told the people,
“When I die you should put my feet towards the Kaaba because those
things are all fake, they are not true.”’ And the tomb of Emperor Akbar
is made in the same way; his feet are towards the Kaaba.

Hearing these things, a farmer got up and he started doing
devotion,
And he met God face-to-face; He was the blessed Dhanna.

So the meaning of all these stories is that Dhanna Bhagat is saying,
“When I heard all these stories, how all these people did the meditation
of God and how they realized God, then looking at all these people the
longing—the yearning—of doing the devotion of God also came to me,
and I also started doing the devotion of God. And in this way I realized
Him.”” He says that, ‘“‘Even though I am a farmer and my brain is not
very sharp and I am illiterate, when I saw that these people got God after
doing the meditation and this way they realized God, 1 believed in them.
And I thought that because I have the yearning, I have love for God, 1
also will get this. And in that way when I did the devotion of God I saw
God face-to-face and now God is doing everything for me. I am seeing
God.”

O being, why don’t you remember the Gracious Lord.

Is anyone else like Him?

Wherever you go, in Brahmand or Khand, you’ll find
everything happening in His Will.

Now Dhanna says, ‘“When we read all these stories of the people who
realized God and who did the devotion of God we also think in our
mind, ‘What is difficult in doing the devotion of God? What is difficult



O MAN, WHY ARE YOU AFRAID? 179

in realizing God? I can do that.’ ”* But Dhanna says, ‘‘No, that is not
true. Because this is all in His hands to make us do the devotion. Because
only He knows and it is in His hands who He is to bring in the company
of the Mahatma, which body He is to bless and to dye in the color of
Naam, and whom He makes united with Him.”” He says, ‘‘We cannot do
anything in this direction. Qur effort will be of no avail because this is all
in His hands.”

In the womb of the mother He creates the body of nine
openings;

Keeping it in the fire, He gives it its food. Such is our husband
[God].

Now Dhanna says, ‘“My God has given life to everybody. You see how
He is creating the child in the womb of the mother; how he fixes the
nose, the eyes, the ears and all the parts of the body, and prepares the
bones in unbearable fire for ninety days. And even then, when that
unbearable fire is burning in the womb of the mother, then also God has
arranged to supply food and water for the child who is going to get
birth.”” He says, ‘‘Within the mother all this creation is going on; but
that woman doesn’t even know what is going on.’’ He is taking the pic-
ture in such a way without a camera; whatever shape He wants He makes
that shape.

The turtle lives in the water and she doesn’t have any wings or
nipples; still her babies are fed.

O man, look within and see how that almighty, bliss-giving
Lord works in you.

Now Dhanna Bhagat says, ‘‘Now you see one more play of my God, you
see one more grace of my God. The turtle is living in the water but she
lays her eggs in the sand. While she is living in the water, the eggs are
hatched; she doesn’t have any nipples; moreover she doesn’t have any
wings to fly to the babies and give food to them. But still God supplies
them with whatever they need.”

The insect, which lives in the stone, doesn’t have any way to
come out;

Still God sends him food.

Dhanna says, ‘O man, why are you afraid?

God gives to everybody.’’
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Now Dhanna Bhagat says, ‘‘My God, my Wahe Guru, my Master, that
Akal—that timeless Lord, what does He do? If there is any worm, any
insect living in stone, surrounded by the stone on all sides and with no
inlet or outlet to go in or come out, still God supplies food and
everything which that insect needs to survive at that place.”’

Kabir Sahib says, Don’t criticize the Saints, don’t understand them as
men,; because ““Saints’ and “God’’ are the name of one and the same
thing.

Guru Nanak says, He Himself takes the form of Sadh. He says,
Whenever God wants to give light to the souls He goes in the form of a
Sadh.

Guru Arjan Dev Ji says, I am the dust of the feet of the Saints and 1
am in the refuge of the Saints. Then He says, My protection is of the
Saints and Saints are the ornaments of my body. Then He says, My give
and take is only with the Saints and my only concern is with the Saints.
Whenever I talk or deal with anything that is only with the Saints. When
Saints gave me that wealth the deception was gone. He says, ‘“When the
Saints gave me the wealth of Naam the deception of the mind, which was
from ages and ages, was gone.”” Then He says, What is the Lord of
Judgment going to do? The Saint has torn the page of my accounts.

Sunder Das was a disciple of Sawan Singh. And when Hazur Maharaj
Baba Sawan Singh was making the Satsang Hall in Beas, He graciously
gave Sunder Das the seva or service of supplying water to the workers. It
took one year to complete that Satsang Hall; and because he did that
seva Master Sawan Singh was very pleased with him and graciously He
told him, ‘‘Sunder Das, your son will die, your wife will die, your
daughter will also die. And because all your family will die, you will go
mad. And in your madness you will commit murder and they will try to
release you, saying that you are mad and have done this murder in
madness. But you should not let them release you; you should confess
that guilt and go to prison. You will be sentenced for twenty years, but
you will stay in prison for only six years; after that I will look after you.
You confess that guilt; and you go to the prison; and after that I will look
after you.”

So whatever Master Sawan Singh told him about his future that hap-
pened, in God’s Will. First his son died; then his wife died; and after
that, when his daughter died, he went mad. And in that madness he com-
mitted murder. Master Sawan Singh had told him, ‘“The King of
Fruksier will try to set you free; but you should not take his help and you
should confess.”” When he was brought in front of the judge, the King of
Fruksier, who was a dear friend of Sunder Das (because Sunder Das
belonged to a very high family) requested the judge, ‘‘He has done this
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murder in madness and he should be set free.”” But Sunder Das didn’t
agree with that and he said, ‘“No, I am not mad.”” He told the judge, ‘I
will recite the Jap Ji Sahib and you tell me if I make any mistake or you
recite the Jap Ji Sahib and I will point out your faults. If I am mad I will
not be able to recite the Jap Ji Sahib very well. I am not mad. Why are
you not giving me punishment; why are you not sending me to jail?”’
And there was one Muslim man standing there and he said, ‘‘Sunder
Das, tell them that you are mad.”’ So he said to the other people, ‘‘Look
at this Muslim. He is telling me not to confess.”” And in that way he con-
fessed guilt and he went to prison.

But after six years of his imprisonment the independence of India
came and the partition of India and Pakistan happened, so all the
prisoners who were supposed to be in prison for twenty years were set
free. And Sunder Das was one of them. So when he came out of jail he
was carrying bones and doing crazy things. When he was coming down
the road, the children were throwing stones at him because he was doing
crazy things. But as soon as he saw me, he threw away the bones, and
after that he behaved like a good man; after that he didn’t have any
problem of madness. Because he had full faith in Master and he did
whatever his Master told him to do, that’s why the disease of madness
was removed from him.

He had so much faith in the Master that once a man came to him and
told him, ‘‘Sunder Das, you should learn to ride on the cycle.”” But
Sunder Das said, ‘‘This thing comes in my mind, that I should break the
legs of the persons who are riding on the cycle; because why has God
given us legs—to ride on the cycle or to walk?”’ That man replied,
““What will you go and tell the Lord of Judgment when he will ask you,
‘Sunder Das, why didn’t you learn cycling?’ »’ Sunder Das said, ‘*“What
have I to do with the Lord of Judgment? I am going to give him a beating
with my shoes because my Master Sawan Singh is going to come; why
should I bother about the Lord of Judgment?”’

And it so happened that when he left the body, Master Sawan Singh
came with Master Jaimal Singh. And I was sitting with a lot of sangat
like this and Sunder Das had told me that he was going to leave the body
then. Twenty days before, he had purchased his coffin and had made all
the arrangements for his departure from this world. So before he left the
body we made parshad and it was served to all the people. And I asked
him at his last moment, ‘‘Sunder Das, do you have any desire? You tell
me. Don’t take any desire with you.” So he said, “‘I have only one
desire: that my sister who is ninety-five years old and is very much suffer-
ing in this world, that she should now stop suffering in the world and she
should also come with me, Master Sawan Singh should take her also
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with me, she should leave the body with me.”’

So I called his sister and when we were talking about that she was very
afraid of death and she left that place; she sneaked away without our
knowledge. After that when he left the body he said, ‘““Now sprinkle the
water because Master Sawan Singh has come with Baba Jaimal Singh
and I am going with them.”” So when he left the body in his full glory
both Baba Jaimal Singh and Baba Sawan Singh came to liberate him. So
after he left the body his sister came back there. And holding the hand of
Sunder Das’ dead body, she started weeping, saying, ‘‘Brother, why
didn’t you maintain the religion of brotherhood, why didn’t you take me
with you?’’ And in that way she started weeping. But I told her, ‘At the
time he was telling you to come, you were afraid of death; now you are
lying.”’

So I am talking about the faith of Sunder Das: how much faith he had
in the Master and how much he was devoted to Sawan Singh. Because of
his faith all his sickness was removed. And in the end Master Sawan
Singh—because he had promised that he would come to liberate him, he
would come to take his soul up—He came. He not only came, but He
came with Baba Jaimal Singh to take him. So this is the result of having
full faith in the Master and being devoted to the Master.
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The Pain of Separation

July 9, 1977
Shamaz Meditation Retreat
Potter Valley, California

The separated soul calls: “‘Listen, O my Beloved:
How can a fish live without water? Its life is the water!”’

To meet God, first of all we need to create yearning within us. Until we
have that yearning we can never realize God. When the yearning for lust
comes up within the unchaste man, until he satisfies that he has no peace;
in that condition sleep and rest become illegal. In the same way, until the
devotee of wealth collects that wealth he cannot sleep, and he doesn’t
enjoy anything of the world. And those who want to get knowledge, they
also have the yearning within them; that’s why they go to schools and
colleges, because of this yearning to get knowledge.

Naturally the problem of realizing God is very difficult, because when
we have never seen God, to create longing to see Him is very difficult.
Hazur used to say, ‘‘You can love only your fellow beings, the ones you
are seeing.”” So when many souls cry and plead for God, that God comes
from Sach Khand, and from Sach Khand He comes into the world in a
human body to liberate the souls. He comes here after hearing our
requests. Guru Nanak said, They come for the people’s sake, and after
coming here they impart the Life Impulse to us. They have taken up the
body only to do good for people and they give us the donation of their
own Life.

Kabir Sahib in this hymn says, ‘‘The soul which is in the pain of sep-
aration is beseeching and crying for God, and is saying, ‘Oh God, with-
out You I am suffering.” ** He gives the example of a fish to describe the
yearning which the disciple is having for the Master. If the fish loves the
water, the water is her life; as long as she is in the water she lives, and as
soon as she is separated from the water she dies. So such a yearning or
longing should be between disciple and Master.

185
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The separated soul’s body burns in the strong fire; it becomes
restless.

Within she is empty, she is searching for her beloved.

Death also goes back after searching for her; she is not there.

Within that body where the soul is in the pain of separation, the fire is
burning so much that you will not find any other fire in this world which
can be compared with it. Because of that fire of separation, the bones are
burning like sticks, like firewood. And even if Death comes to take the
soul at that time, He will not find her there; because the soul in the pain
of separation is searching for her Beloved.

Seeing the separated soul burning, the Lord came.
Sprinkling a drop of love, He extinguished the fire.

Beloved Hazur always used to say, ‘It is the law of nature that it supplies
the food for the hungry and water for the thirsty.”” Whenever our soul is
burning in the pain of separation from God, and we cry out to Him, that
God also cannot bear our pain, so that’s why He comes; and, giving us a
drop of His love, He extinguishes the fire of separation which is burning
within us.

Eyes are tired, looking in His direction.
Tongue is blistered, repeating His name.

Now Kabir Sahib says, ‘“The soul who is in the pain of separation, her
eyes get tired looking for her Beloved to come on the way, and her
tongue gets blistered because she is always repeating the Name of her
Beloved.”” When I was searching for God, I made a rosary, and people
told me to repeat some name for 24,000 times a day. But, in the love and
the pain of separation from God, I did double amount: 1 did 48,000
repetitions. And I got blisters in my hand, and 1 did many other practices
to realize God. And when 1 was searching for God in such a difficult
way, then God Kirpal, He also couldn’t bear my pain, and that’s why He
Himself came to my ashram and, giving me a drop of His Love, He
extinguished the fire of separation which was burning within me right
from my childhood.

Suppose anyone loses a great amount of gold and is wandering here
and there outside of his home like a homeless wanderer, getting nothing
to eat or drink. But, if someone who knows about his wealth, and who
knows the secret about his hidden treasure, comes and helps him to
regain that wealth which he had lost, and after getting that wealth again,
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if that person makes a good residence and if he lives his life very com-
fortably, then whom do you think he should thank? Should he thank
that gold which was lost? Or should he become thankful to that person
who helped him to regain that gold?

In the same way, my Lord was also separated from me for ages and
ages, and that God Kirpal came, and He helped me in regaining my God,
Who was within me. So to whom will I be grateful? I will be grateful only
to God Kirpal, because He came and He made me realize the God which
was within me. And that’s why I am always thankful to Hazur Kirpal.
That’s why now I am saying that on the land there is Kirpal, in the water
there is Kirpal; there was Kirpal, there is Kirpal and there will be Kirpal.
Kirpal is the creator; Kirpal is the destroyer. Everything is Kirpal. And
those who remember Kirpal with love, they will be liberated by Him.
Hearing our request, that God came in the form of Kirpal in this world,
and He extinguished the fire which was burning within us.

Water is flowing from the eyes as it does from a Persian wheel,
In the hope of meeting her Beloved, she repeats His Name like
the rainbird.

Now He says, ‘“What is the condition of the soul which is in the pangs of
separation? From her eyes the tears are coming out just like the water is
coming out from a well with a Persian wheel. And, as the rainbird is con-
stantly searching for rain, and repeating the name of its Beloved, in the
same way she is also repeating His Name and she is waiting for Him,”’

Separation is very pain-giving;

Heart gets no consolation.

Until she meets One Who is the form of Shabd, the pain can-
not go.

Now Kabir Sahib says, ‘‘Such a soul who is in the throes of separation is
having much pain. But, until she meets the Person Who gives her the
Shabd, she cannot get any peace of mind.”” And it is only that Shabd
Who comes, taking birth among us, and He gives us the message of
Shabd: *‘I am sitting within you in this form.”’

Separated soul stands on the path and asks the traveler:
““Tell me, when will my Beloved come and meet me?”’

Now He says, ‘“The soul who is having intense longing and yearning, she
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will never go to many people and talk with them or chat with them, but
she will always sacrifice her own being and her everything if anyone
makes her hear anything about her Beloved.”” One who is thirsty will
never talk a lot, and will never ask whether the water is salty or whether
the water is sweet or bitter. He knows only to drink the water to quench
his thirst. But, one who is not thirsty will ask many questions about the
water: what it tastes like, and many things about it. But in that way he
will never be able to quench his thirst.

In the same way, the persons who are yearning to realize God, and
those who have real intense longing to see Him, they will never have any
doubts or suspicions. They want only to realize God and they ask to be
shown the Path and that’s all; and after that they don’t have any doubts.
In our ashram many people asked Master many questions, but I didn’t
ask Him any questions. On the contrary, I became only grateful to Him.
“‘I am thankful to You because, from ages and ages—who knows from
which age?—1 was separated from You. But, now when I have seen You
again, my every question is answered.”’

Once a man came to Master and he started talking with Him just like
he would talk with an ordinary man. At one time, he said that he wrote
Him a letter and in the reply Master wrote him, ‘“You do this and that
thing will happen,”’ but that never happened. And then he said that he
wrote Him a letter about a disease, but he was still suffering from that
disease. And he was talking like he would talk with an ordinary man. At
that time, even though I was not initiated, I still couldn’t bear that.
Holding his hand I told him, ‘“You come with me and I will tell you all
about that letter.”” And then, taking him to the door of the ashram, I
told him to leave the ashram. I asked him, ‘““How do you understand
Him? Do you understand Him only as a man?’’ Then he realized his
mistake, and he fell down at my feet, saying that he didn’t understand
Him.

So, those who have real longing to realize God, they will never ask any
question to the Master. To whom will you ask any question? What ques-
tion will you ask of the Master—the Master Who knows everything of
your heart? How can you ask anything from Him?

I have been waiting for you many days, repeating your name;
My soul is longing to meet you, there is no rest or peace in my
mind.

Now, when such a soul gets the Beloved, how can she ask any question
of Him? She will only say, ‘‘I am very grateful to you because I was
burning in the fire of separation. Thank God that You have come and



THE PAIN OF SEPARATION 189

You have brought peace to my mind.”” Where is the place for asking
Him questions?

Separation bites the body as the snake bites; no remedy helps.
One who is separated from Naam doesn’t live; if he lives he
goes mad.

Now Kabir Sahib says, ‘“The separation, or the intense longing, bites a
man just as a snake or a scorpion bites.”” The body cannot bear that bite.
He will just become unconscious. In the same way, the soul which is in
the pangs of separation or of intense longing within him, what will he
do? No matter what people are saying about him, whether people call
him mad or crazy or a fool, still, wherever he will find people talking
about his Beloved, he will go there and he will sit there.

The same thing happened with me also. People used to call me mad,
and some people came to me with sympathy for me, and they told me
that they wanted to take me to Amritsar where there is a mental hospital
and where they treat the mentally ill people by giving electric shocks. So
with much sympathy for me they came to me and told me to go to that
place, but I told them, ‘‘The One Who is giving me electric shocks, the
One Who is going to treat me, I have Him and I don’t need your sym-
pathy.”” Lovingly I used to say, Remembering Kirpal Singh, many sin-
ners have been liberated. That’s why Ajaib says, don’t give up the com-
pany of Kirpal Singh.

Entering the body, the snake of separation has made a wound
in the heart.

The separated soul doesn’t move the body, whatever that
snake wants to eat, he can eat.

Now, when the pain of separation controls the heart, the whole being,
and after that, when it starts eating up the body, the soul which is in that
pain will never say anything to the Beloved. He will always say, “‘I have
surrendered to You completely. Now it is up to You: to eat me from my
feet, or to eat me from my head. Whatever You want to do with me, You
can do with me.”” After that she doesn’t mind anything. Whatever her
Beloved does, she is happy in that. Those who have such pangs of
separation, they do not need to do anything; because for them
everything is all done.

Baba Sawan Singh Ji used to say, ‘‘A wife gives her body to her hus-
band, but she never gives the mind; but in Sant Mat, one has to give his
mind.”’ Between disciple and Master there is the wall of mind, and when



190 STREAMS IN THE DESERT

we give up our mind, the wall which is between us and the Master goes
away.

God says to the Sadhu: “Go and give peace to him who is
remembering Me in separation;
And he who has the yearning within him, search for him.”’

Now, when we have the yearning within us, what happens? That God
comes in the form of any Sadhu, and that Sadhu comes to such souls
which have intense longing to realize God. And, giving the key to open
the door, He takes the soul back to the place from where it was
separated; to our Beloved. Guru Nanak says, “‘God has taken up the
form of Sadh.”” Whenever that God wants to give the Light and Life to
anybody, He comes in the form of a Sadhu.

O Kabir, the wife says, ‘“‘Listen, my Beloved Husband,
Come soon to see me or I will leave the body.”’

Just as if any wife’s husband goes to a foreign land, and she is separated
from him for a while, she writes him a letter; in the same way, the soul
which is separated from God, and which has the longing to meet Him,
she also writes such letters to God. She also requests God: ““‘If You will
not come back, if You will not take me again to You, I will die.”

Hazur Kirpal promised me: ‘“You don’t need to come in any society or
any conference or any meeting. Whenever you will need, 1 will come to
pay a visit to you.”” And Hazur kept His word, and when | was doing
meditation, many times He would come physically in His private time to
see me. That was a distance of three hundred miles; but many times in
His sickness even, He came to see me. He used to come there by Himself
to take care of me, to see how I was sitting in His Remembrance. And in
that period of seven years when He told me to do meditation, I left all the
world, and 1 was not meeting anybody from the world. I made an
underground room in an orchard to meditate in.

So this is my personal experience: that Master knows everything
without requesting. To ask Him anything or to tell Him anything is just
like showing a little lamp to the sun. Guru Nanak says, Without know-
ing, He knows everything; to whom are you praying? If He doesn’t
know anything, then we need to tell Him.

Either finish this pain of separation, or make me see Your face;
I can’t bear this burning twenty-four hours a day.
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The separated soul makes her heart a begging bowl; tears come
out from her eyes—

She begs for darshan, which is everything for her; she lives on
it day and night.

Now what is the separated soul doing? She is making her heart as a
kamandal or sadhu’s begging bowl; and tears are constantly coming out
of her eyes; and what is she begging for? She is asking for the darshan of
her Beloved. She says, ‘‘Your darshan is everything for me; it is my
food, it is everything.”’ Very often I say this thing: that I never asked any
outer or worldly thing from my Satguru Maharaj. I asked only Love
from Him and I got only Love from Him. Because, except for You,
whatever we will ask, O Lord, we are asking for pain. Whatever we will
ask from the Master, except Him, is going to give us suffering.

I’ll make a lamp of my body, and a wick of my tongue;
I'll use blood instead of oil, and by that light I will see my
Beloved’s Face.

What is the separated soul saying? ““I will make a lamp of my body, and
I will put a wick made out of my tongue in that.”” Because a lamp needs
something in which the oil can be stored, and it needs a wick also. But
she says, ‘‘My body will become that lamp, and my tongue the wick.
And instead of oil, T will use my blood, so that I may have the darshan
of Your beautiful face in that light.”’

O Kabir, give up laughing, and love weeping,
Because without weeping one can neither get love, nor our
Beloved Friend.

Now Kabir Sahib says, ‘‘Leave laughing and take up weeping, because
without weeping you can never reach God.”” When the baby cries, the
milk of the mother also starts flowing, and she comes after leaving all
other work aside, and starts nursing the baby. Weeping doesn’t mean
that we should show people how we are crying and acting or taking out
tears from our eyes. ‘‘Weeping’’ here means to give up attachment to
worldly pleasures, and to divert your mind, you attenfion, toward God.
Only the heart of the lover is weeping. What is the use of outward weep-
ing? Because the One Who is going to see that is within you.

Truly speaking, one doesn’t get any interest in weeping if there is
nobody there who will remove the water of the tears coming from the
eyes. That’s why, when we will weep with the inner eye, at that time,
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because Master is sitting there, He will come to our comfort, and He will
remove the water of our tears with His handkerchief.

Laughing doesn’t finish pain. Weeping makes one lose
strength:
Weep in the mind, like ants eat up wood from within.

So Kabir Sahib says, ‘‘Laughing doesn’t decrease the pain; moreover, if
we will weep we will lose our strength. So it is better to spend that mo-
ment which we are going to spend laughing or weeping in the remem-
brance of God.”” Then he says, ‘“The separated soul, within whom the
pain of separation is going on—if she forgets God, forgets the Beloved,
even for a moment, what happens to that body? That body has become
eaten up from within; just like ants eat up wood from inside and make it
hollow. In the same way, such a body also becomes hollow from inside.
Outwardly people see that the body is as it was, but from within, it has
become hollow.”’

Nobody saw the ants eating up the wood,
But when the skin of the wood was lifted, only sawdust was
Sfound.

Now Kabir Sahib says, ‘“When the insects or ants are eating up the wood
from inside, nobody knows when the ants came and when they started
eating that. But when we are cutting that wood, then we find only
sawdust there and no wood there. In the same way, the soul which is hav-
ing the pangs of separation, outside people see that the body is all right,
but from inside that body is eaten up by that separation, and it has
become hollow in the remembrance of God.”

By enjoying, no one has got the Beloved; anyone who got Him
has done so by weeping.

If by enjoying and playing one could get God, then who would
not want to have Him?

Now Kabir Sahib says, ‘‘Enjoying the happiness of the world, nobody
has received God. Those who have received God have done so only by
weeping and staying awake and working hard to meet Him. If by only
enjoying the worldly happiness one could achieve God, in that way
everybody would have got Him; but that is not the way.”’

Once the King of Balkh Bokhara was taunted by one man who asked
him, ‘‘Have you ever experienced happiness since you gave up your
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kingdom?"’ The King replied, ‘“Yes, twice after giving up my kingdom I
have felt a lot of happiness and joy. Once I was traveling on a ship, and
there was one very wealthy merchant who had some servants who, in
order to please him, were putting on a show and doing imitations and
different kinds of comedy. Because 1 was the lowest person on that ship
and I was very poor, after doing all types of comedy and funny things,
they would come to me and hit me on the head; and at that time I was
feeling a lot of joy, because that gave them pleasure and that merchant
was pleased when I was hit on my head. And later, when the ship was
having trouble, the captain /said, ‘The load is too heavy and we have to
throw one man in the ocean if we are to save our ship.’ So, because I was
the only person there who was not having any heir or any family, they
chose me to throw in the water. And at that time I remembered my God;
and since there was no more danger to the ship, I experienced a great
happiness.

‘““And once, when I went into a mosque to spend a night there, the
Kazi of that mosque, looking at me, got very upset and thought, ‘Who
has come in this mosque to spend the night?’ So he pulled my by the leg,
and threw me out of the mosque. And when he was pulling me down the
stairs, and my head was hitting on the steps, at that time my inner vision
was opening and I was getting the secret of God from inside. As my head
hit one step I got one secret, and as it hit another one I got one more, and
in that way, on every step I got the knowledge of God. But when I
reached bottom I felt very unhappy, because I thought that if there had
been more steps, I would have got more knowledge of God.”

All the people are happy—they eat and sleep;
The servant Kabir is unhappy—he weeps and doesn’t sleep.

Now Kabir Sahib says, ‘“The people are living easily in this world and
they are happy, because they eat and they sleep. But Kabir is unhappy,
because I am always staying awake in the night and I am weeping for
God. I am saying, ‘O God, I am awake in Your Remembrance. Come
and meet me.” "’

A healthy man doesn’t know what the pain of sickness is. Only the
sick person can know the pain of sickness. In the same way, if you want
to know what the pain of separation is, you go and ask him who is hav-
ing that pain.
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Make Your Heart Like a Mountain

July 10, 1977
Sebastopol, California

A lover should develop his love and keep his heart like a
mountain.

To meet God, to realize God and to do the devotion of God, we need to
make our hearts as big as a mountain. Many storms come, but that
mountain does not move from its place; the storms come and go, but the
mountain is still there. In the same way, we need to make our heart that
big. When we are doing the devotion of God, our relatives, even our
friends, taunt us, and our family members and parents also say that
“‘our son has become a renunciate.”

So when we are doing the devotion of God, everybody comes and
taunts us, and whatever religion or atmosphere we have been brought up
in, people try to enforce that religious belief on us and compel us to
follow the religious practices that they do. But if we have a very strong
and big heart, no matter what comes in the way, we will still go on doing
our devotion,

Master Sawan Singh was once troubled by this problem of public
shame. After he tock Baba Jaimal Singh as his Master, he invited Him
to do Satsang in his own town. Because Master Sawan Singh was born in
a Sikh family, he brought the Guru Granth Sahib and requested Baba
Jaimal Singh to comment on that, so people should not realize that he is
no longer taking the holy book as his Master, and he has taken another
man, Baba Jaimal Singh, as His Master. But after the Satsang, Bibi
Rukko went on the rooftop of the house and started singing the hymns
written by Swami Ji Maharaj. And Master Sawan Singh used to say
about this experience in His own words, that when Bibi Rukko started
singing the hymns of Swami Ji Maharaj, all the problem of public shame
went away, and after that, Master Sawan Singh was not troubled by this
problem. He couldn’t stop Bibi Rukko from singing the hymns of
Swami Ji Maharaj as she was the cook of Baba Jaimal Singh, and in that
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way, when everything came out in the open in front of the world, Master
Sawan Singh was no longer worried about public shame. This worry
about what other people think is an obstacle on the path of spirituality.

Master Sawan Singh Ji used to tell about an uncle of his who taunted
Baba Jaimal Singh very much. And whenever Sawan Singh would talk
about Baba Jaimal Singh, he would tell him not to; but when at his end-
time he saw that Master Jaimal Singh had come to take him, he said,
“You help my brother-in-law to take initiation from Baba Jaimal
Singh.”’

Master Kirpal Singh also had to face the same problem when he took
Master Sawan Singh to his village, Sayyad Kasran. At that place, the
Sikh people, the Akali people, were opposing Master Sawan Singh so
much that they told everybody—those that were living in that village—
not to give anything to Kirpal Singh, not even salt. A special gathering
was called to oppose Master Sawan Singh because he had come there,
and they were making decisions and planning how to disturb Master
Sawan Singh during his satsang, and how to bring him out of the home
of Kirpal Singh and give him a very hard time. So Master Kirpal Singh Ji
used to relate this incident, telling it in His own words, that once when
Master Sawan Singh was taking his morning walk, and they were com-
ing back to the house, they reached a crossroads: one street went
straight to the Guruwara, the religious temple of the Sikh people, and
the other street went to the house of Kirpal Singh. But He said that
Master Sawan Singh, when they arrived at that place, expressed his
desire to go to the Gurdwara, and He asked, ‘‘Should we go to the Gurd-
wara?’’ Kirpal Singh’s brother, Jodh Singh, said, ‘‘But there are many
opponents at the Gurdwara, and they are all gathered there only to
criticize you and oppose you, so it is not a good thing to go there.”” But
Master Kirpal Singh, Who knew the inner secret of Master Sawan Singh,
told his brother, ‘“How do you understand my Master? Do you under-
stand Him only as a human being? He is al/mighty! Let Him do whatever
He wants.”’ So Master Sawan Singh went to the Gurdwara, and because
He remained within the limit of society, He bowed down to the Guru
Granth Sahib. At that place, a group of Akalis were giving a long talk,
and they were talking about Master Sawan Singh and opposing Him. So
when Master Sawan Singh went there, the leader of the Akalis came to
Master Sawan Singh and asked Him, ‘‘First of all, what is your
religion?’’ So Master Sawan Singh replied, ‘‘My religion is the same as
God’s. But [ was born in a Sikh family, and I am called a Sikh.”” And the
next question that the Akali leader asked Him was, *“Who is your God?”’
He replied, “‘I take Guru Granth Sahib as my God, and Gurbani is my
Master. But this Gurbani is talking about some other Bani also, and that
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Bani is my Master, that Shabd is my Master.”” Then the Akali leader
asked Him, ‘““Why are all these people calling you the Master?’’ Master
Sawan Singh said, ““This is up to them, whether they call me Master or
friend; but I understand myself to be the servant of the Sangat.”” So
when Master Sawan Singh replied these words to the Akali leader, he
was very much impressed, and asked many other questions which were
beautifully answered by Master Sawan Singh. And hearing all those
answers, all those who were present were also much impressed. Finally,
the same leader who had first opposed Master Sawan Singh came down
from the dais and said to Him, ¢‘This part of your teaching is very good,
that part of your teaching is very good, You are very good.”” And he
started praising Him. He said, ‘“‘Now I understand that You are the
Perfect Master, and now You are shining in your full glory.”” Another
Akali brother came up and said, ‘‘Once we were opposing Him, once we
were saying that He does not believe in Guru Granth Sahib and does not
take our Bani as His Master, but now you are praising Him; why is
that?’’ The leader said, ‘‘That was my mistake. Until one sees with his
own eyes, He cannot realize what is what.”’ So, he was also troubled by
public shame, and once he realized the truth, he had no problem
shouting from the rooftops that Sawan Singh was the perfect Master.
The problem of public shame comes to everybody.

When Guru Nanak Sahib started doing the devotion of God, in the
beginning His own parents were telling Him not to. (Masters say that if a
mother wants to give birth to a baby, she should give birth to either a
brave man, or to a giver, or to a Saint. Otherwise, what is the need for a
mother to spoil her own body if the child who is getting birth from the
womb is not going to become one of the three?) All the past Saints who
have come in this world, they all have had to face this problem of public
shame, and they all have had to face the worldly-minded people also.
Paltu Sahib says, ‘“The devotee and the worldly-minded person are
enemy to each other, and all the four ages will bear testimony to this.”
Guru Nanak Sahib also says that the devotees and the worldly-minded
people cannot get along with each other. Once Guru Nanak came back
to His village after doing Satsang at some other place, and looking at
Him, some people called Him mad, some called Him a ghost, and
some people felt sympathy for Him and said that He was poor Nanak,
the son of Kalu, and nobody is taking care of Him. So Guru Nanak,
at that point said this: ‘‘Some people call me mad, some people call me
a ghost, and those who feel that [ am dear to them, those who have
sympathy for me, they call me poor Nanak, the son of Kalu. They also
add this: that no one is taking care of me, as I have gone mad.”
Even though we know that in any family, if any devotee comes from
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them, that family is always respected in the world.

So in this hymn Hazrat Bahu says that if you want to practice the path
of devotion, you need to make a big heart; and only after thinking a lot,
and thinking very carefully, should you start on the path of devotion.
Because the path of devotion is not easy. It is not like taking a piece of
rock candy and eating it. To practice the path of devotion one has to
struggle with the mind, one has to dominate over the organs of senses,
and in that way, one has to do very hard work. And after doing this hard
work, if anyone becomes successful in this Path, what does he get? He
gets the highest status from God.

He should understand blame and taunts as comfort and
enjoyments.

Now Hazrat Bahu says that this world never allows any devotee to do the
devotion of God easily. It always gives a very hard time to the devotee.
Consider Mansur: first His eyes were put out and after that He was
hanged, but still people were not satisfied, so they stoned Him to death.
Hearing these things, we also feel ashamed at what the worldly-minded
people have done to the beloveds of God.

Guru Arjan Dev Ji was tortured in Lahore. They made Him sit on hot
coals, and after that burning sand was thrown over his head and then He
was given a cold shower, so that He might have more pain. While He was
being tortured in this way, Mian Mir, who was a very advanced disciple
of Guru Arjan Dev, came there and said, ‘‘Guru Deyv, if You will let me I
will raze the city of Lahore to the ground.”” But Guru Arjan Dev said,
““No, this is the will of God, and we have to accept it happily. I like the
will of God more than anything. I can also do what you are saying you
can do, but to be in the will of God or the Master is the best thing for a
disciple.”

Guru Arjan Dev was opposed by both the Pundits and the Maulana
[Hindu and Muslim leaders]. When Satgurus come and do their Satsang,
those people who are bound to their religious beliefs, or who are bound
to the laws of their religion, or those who are afraid that people will go to
that Saint, attend His Satsang, and become His disciples, so that their
business will lose—all these people oppose the Sant Satguru and teach
people how to give a hard time to the Masters.

Thus Hazrat Bahu says that it we are doing the devotion of God, no
matter how many complaints come to us, no matter how much of a hard
time people are giving us, still, just as when the flowers are coming into
blossom, they give out their fragrance, in the same way, even after hear-
ing the doubts of the worldly people, we should keep on doing the work,
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the devotion of God, and always the fragrance of that devotion will
come out from us, and we should not stop doing it even after hearing
people’s taunts.

In the beginning, when I was starting my search for Saints and Mahat-
mas, and when I was visiting many Mahatmas, the same thing happened
to my family also. Unrest was created there, and my relatives came to me
and gave me a very hard time. They told me, ‘‘By going to Saints and
Mahatmas you are bringing disgrace to the family and you are giving a
very bad name to the family. What do you have to do with going to the
Saints?’’ Once I went to the Punjab to do the Satsang. And sitting in that
Satsang was one of my uncles; but I did not know that. He was hiding
himself, and he came only to see what I was doing there. So after Sat-
sang, when he saw that I was not collecting money from anybody and
that people were coming and going after hearing my Satsang, he felt very
sorry for me that I was unnecessarily doing service for the people
without taking anything from them, so he came to me. He couldn’t bear
that people were using me without paying me anything, so he asked me,
“Without getting any payment, you are working for the people?’’ I told
him, ‘“‘Uncle, when I am not taking anything from the people, then you
are saying, ‘You are not doing a good thing.” If I start taking money
from the people, then you will say, ‘You are begging, and you are bring-
ing a bad name to the family!” How can I please you? Because from
either side you are not pleased. You tell me the way in which I can please
you!”’ Later, when my foster parents were leaving the body, I was
cabled; this uncle, who was present there, saw that Hazur Kirpal came to
take both of them. Then he said, ‘“Now, I believe in you: you are doing a
good thing, and your Master is perfect.”’

My father was ninety-five years old when he left the body, and his
body had become very weak. But a few days before he left, he started
believing in our Master, because Master came to him many times. So
when I went there, he told me, ‘““Tomorrow I am going to leave the
body at twelve o’clock.”” At eleven o’clock he called me and told me to
sit with him. After that he took me in his lap, and caressed me, and he
told me, ‘‘I made a great mistake. In the beginning I told you not to do
devotion, but now I am seeing that your path is the true one and
whatever you are doing, that is the Truth, because your Master is here.
I am seeing Him in front of me, moreover within me also I am seeing
Him.”” So I was very glad to know that at least at his end-time he had
accepted his mistake, and now was believing in our Master. So, when
he left the body, and Master took care of him—Master came to liberate
him, even though he was not an initiate—the other people of the fam-
ily, who were present there, they also praised the Master, and said,
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““He is a great Master.”” And they got initiation from our Master.
Master Sawan Singh used to say that a Master has to liberate even the
relatives of Satsangis. He is going to liberate the Satsangis, but he also
has to liberate the relatives of Satsangis. In our family, there was one
young boy of 14 years, and he was suffering very much from smallpox.
Whenever I would sit near him, he would say, ‘““Now I am feeling some
relief.’” But whenever I would leave him and his parents or anybody else
were coming in and sitting near him, he would say, *“Why are you not
taking away the insects which are eating up my body? The snakes are
coming and they are biting my body!”’ In that way he would tell about
his suffering. But there were no insects—nothing on his body-—but this
was always going on within; he was getting suffering from within. But in
that village there were four or five Satsangis and with Master’s grace—
Master was so much gracious on that boy and He gave darshan to all the
four or five Satsangis in that village, and Master told them that on the
fourth day He will come take that boy at midnight, and to that boy’s
mother Master also gave an experience. In her vision, she saw that the
Master had come and told her, ‘‘Don’t worry, I will take your son up on
the fourth day at midnight, and you should make tea then, and after he
drinks tea I will take him up. But take care that you do not weep after he
leaves the body.”” So on that day, at midnight, everybody sat there in
meditation, and Master came to take that boy up. The mother of that
boy had been asleep; but at 11 o’clock Master came in her dreams, and
told her to get up and make tea for him. When she did, she was singing
hymns, and she was not at all worried about her son’s departure, as she
was feeling very happy that Master was coming to take him. Even
though she was not an initiate, she was having faith in the Master. So
when the time of 12 o’clock came, she was still singing hymns; she knew
that until her son drank the tea he will not leave. She just wanted to delay
that, and at 12:15, when I saw that she was delaying the departure, I
called her and said, ““Why are you not giving tea to him?’’ So when she
gave tea to that boy, after drinking it, he said, ‘“‘Now Master has come
here and I am going with Him.”’ Then he suddenly left the body. And all
the people who were present there, they all saw Master within and how
He was taking the soul up. And in the dream, Master had told the lady
that she should not weep because now that soul was under His protection
—*“Now I am going to give him one more birth, and at such-and-such
place he will be born ten months from this date. You can go and see that
your son is born at that place, and after that, keeping him there, I will
take him to Sach Khand, because now that soul is under my protection.’’
So Master is so gracious—he even liberates those souls who are not even
initiated by Him. How can we sing the praise of that Great Master? Even
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a single word? We can’t begin to sing his praise in completeness. He was
50 great.

Hazur Maharaj used to say that to give Naam is not only to give the
knowledge of a few words. To give Naam is not only to make one
understand the theory. But to give Naam initiation is to take over the
responsibility for the soul—to take it back to Sach Khand. Once the soul
of one of Master Jaimal Singh’s disciples went into hell by mistake, and
Master Sawan Singh Ji used to tell this incident: that when he was
ordered from within by Baba Jaimal Singh to go into hell to liberate that
soul, Master Sawan Singh went there. At that time, the soul had forgot-
ten everything about the Master, and the Simran, but she was suffering
there. Master Sawan Singh asked her, ‘Do you remember the Simran?”’
She replied, ‘“No, I don’t remember any Simran.” Then He
asked her, “Do you remember the form of the Master?’’ And she
replied, ““No, I don’t remember that.”” Then Master Sawan Singh asked
her, ““‘Can you hear my voice?’’ and she replied, ‘‘Yes, [ am hearing your
voice.”” So Master Sawan Singh told her to follow that voice, and she
was following the voice of the Master, and in that way, Master Sawan
Singh liberated her. So, the Saints, those who are initiating souls—the
perfect Saints—they never leave their souls, even in hell, or any place the
soul goes, then also they are liberated by the perfect Master. If you want
to experience this, you can see this at the time of death of any Satsangi.
Take out all the non-initiates from that room where the Satsangi is who
is going to die, and ask him, ‘‘Is Master there? Has Master come to take
you or not?’’ Definitely he will report that Master has come to take him,
and he is going with his Master. If there is any non-initiate there, he will
never say anything about the Master; even though Master will come
there, he will keep that thing within him and he will not give it out.

In one village where Master Sawan Singh was doing Satsang, one Sat-
sangi was going to leave the body, so Master Sawan Singh sent both his
pathis to go and see what happened at the time of that Satsangis’s death,
whether Satguru came to take the soul or not. Both his pathis went there,
and they saw that Master was there to take the soul up. Hazur used to say
that only He can be called a Master who is understanding others’ pain as
his own, and those who are not understanding others’ pain as their own,
they are without Masters and are called Kafirs funbelievers]. Hazur used
to say this much: “‘If a Master is not coming at the time of death, what is
the use of taking that person as a Master? You should fold your hands to
that person from far away,”

On the other hand, the disciple should not always expect that Master
will come there, and he should not spend his life in worldly pleasures and
in sensual enjoyments and not do meditation. If, after doing all these
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evils during his lifetime, he thinks that Master will come to liberate him
at the time of death, that is not a good thing for him. His duty is to
meditate, to make his life pure and to make his receptacle ready for
Master’s spirit. Kabir Sahib says, ““What can the poor Master do if the
disciples are going away from the Path? Just as the blind man doesn’t
understand any signs, or if you blow into a bamboo pipe, the air will
come in on one end and go out the other—in the same way, if we are
hearing the Satsang with one ear, and letting it go out the other ear, and
not putting that work of Satsang into practice, what can Master do?”’

They persecuted Mansur, who knew all the secrets of God;
Bahu says, ““He should not take his head away from the
Master even if people call him Kafir.”

Now Hazrat Bahu says that once a disciple has bowed his head at the feet
of a Master, it is not good for him to take that head away from the feet
of Master, or to bow down at any other person’s feet; if he has once
bowed down his head to the Master’s feet, always his head should re-
main there—at the lotus feet of the Master. Many dear ones come to me
and they say that their mother is saying that this Path is not good, or
their father is saying, or their relatives are saying, or some people are
saying that the Path is not good, so they might leave the Path; but this is
not the way of discipleship. The real way of discipleship is that once we
have bowed down at the feet of a Master, we should never take our head
away from there; and it is not good for a person to believe in the Master,
and then, being troubled by other people, to go away from the Path.

Bulleh Shah was of Sayyad caste, the highest among the Muslims; the
ordinary people worship the people of Sayyad caste, as they worship any
high person. So when he took Inayat Shah who was of Arai caste, a low
caste among the Muslims, as a Master, his mother and father told him,
““People are worshiping us, but you are now going and sitting with such
a person who is of low caste.”” But Bulleh Shah told his family, *“Those
who are looking at Inayat Shah from the outside, they see that he is a
dirty rag and that he is wearing dirty clothes; but those who are seeing
Inayat Shah from within, they are not even tempted by the heavens,
because Inayat Shah is the owner of all creation.”” When they asked,
“What is the glory of Inayat Shah?’’ he replied, ‘‘The glory of Inayat
Shah is more than God, more than the messenger of God. What can I say
about the glory of my Master?”’

Kabir Sahib also said, ¢‘Both the Master and God are standing in front
of me. To whom should I pay homage?’” Now He Himself says, “‘I will
respect my Master; because without Master I would not have been able
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to realize God.”’ The disciple was doing meditation, and in his medita-
tion, both Master and God came to him, so he got confused as to Whom
he should respect and at Whose feet he should bow his head. But then he
himself decided, ‘I will definitely sacrifice my whole heart and being to
my Master, because if I had not had Master, there was no question of
realizing God.”’

Once two people came to Sheikh Silvi to get initiation, and He told
them to come separately; to the first person the Sheikh said, ‘‘Repeat
this, please: ‘There is only one God, and Sheikh Silvi is the messenger of
God and He Himself is God.”” But the person said, “‘I repent, I repent.”’
And then Sheikh Silvi also said, ‘I repent, I repent.’’ After that, Sheikh
Silvi asked that person, “Why did you say that you repent? What are
you repenting?’’ He said, ‘I was going to make a great mistake, because
I was going to understand you as God. You are only a man, but you are
calling yourself God, and that is impossible. That is why I am repenting,
because I have made a mistake in coming to you.’’ Then he asked Sheikh
Silvi, “Why did you repent?’’ He replied, ‘‘I repented because I was
going to give you the great gift of Naam; the great gift of the wealth
of Sach Khand; I was going to put that wealth in one dirty heart, but
thank God that I have not made that great mistake; and that is why I
said, ‘I repent.’”’

When the second person came to Him, He told him the same thing,
saying that, ‘‘there is only one God, and Sheikh Silvi is the messenger of
God.”” But before repeating that, the person said, ‘‘Just wait.”” And
Sheikh Silvi also said, ‘‘Just wait.”” Then Sheikh Silvi asked, ‘‘Why are
you saying to wait?’’ and he said, ‘‘because I came here understanding
you as a Param Sant and you are saying that you are only the messenger
of God.”” So Sheikh Silvi said, ‘I was testing you, to see how far you
have kept your heart open to me, how you understand me. I am going to
reveal all my competency to you, but I wanted you to wait for a minute
while I tested you. That is why I told you to wait.”

Lovers never go away from God and Master.

Now Hazrat Bahu says that those who are fond of their Master and those
within whom the love of the Master has been created never go away from
the Master. If they are asleep, then they are seeing the Master in their
dreams; when they are awake, then also the Master is in front of them.
They see the Master’s Form in all the particles and in all the creatures of
this creation. Even in all the leaves of any tree, they see the Master’s
Form.

There was one advanced disciple of Master Sawan Singh, whose name
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was Phajita; and he used to embrace the trees and even the animals, say-
ing that Master Sawan Singb was in them also. Many times when Master
Sawan Singh would do Satsang, he would not come to attend the Sat-
sang. The people would ask him, ‘“Why are you not coming to the Sat-
sang?”’ He would reply, ‘““Whatever Master is telling there to do, 1 am
doing that here, so what ‘s the use of going to the Satsang and just hear-
ing what He wants us to do? It is better to do what He wants us to do.”’
There was one disciple of Master Sawan Singh named Lehna who was
a harijan or untouchable. Lehna was always in dirty clothes and did not
look like a gentleman, and he was not allowed to sit in the front row in
Satsang, so he would always go and sit in the back. But he was a very ad-
vanced disciple, progressing very much in meditation, even though
nobody would let him touch their body; so once Master Sawan Singh
called him and said, ‘‘Lehna, you come and sit in the front row.”” So the
people who were hating him, they went away from the front row and
from the Satsang. And some people went and sat in the back. After Sat-
sang was completed, Master Sawan Singh invited him to speak; He said,
‘““Lehna, you come, and you also throw your bomb.”’ So Lehna came,
and he said to all the people, ‘‘For the sake of such a Master you all have
been gathered here and you are always trying to have one brief glance of
that Master. But that Master is always residing within me, and He is
spending all His nights within this dirty body which you are hating.””
And Master Sawan Singh said, ‘“That is enough; now you sit down.”

Sleep becomes unlawful for those who earn the real Love.

Now Hazrat Bahu says that for those who become the real lovers of the
Master, rest becomes illegal—they are not controiled by sleep, but sleep
is controlled by them; they are not the slave of sleep, but sleep becomes
their slave.

Kabir Sahib says, ‘‘You are asleep—your God is awake; then what
kind of love is this that you have for your Master—when you are asleep
and your Master is awake?’’ But if by mistake we get up any day at three
o’clock, and sit for meditation for two hours, then we will sleep for four
hours; whatever we earned in two hours we lose in four hours.

But Hazrat Bahu says that the real lovers are not attached to sleep.
Hazur Maharaj used to work twenty hours a day.

They do not rest even for a moment; day and night they weep
Sfor darshan.

Now He says that the lovers of the Master never rest, even for a moment.
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In the nighttime they do their Simran and in the days also they do their
Simran and they beg for the darshan of the Master. And just like the
mad people—those who are wandering in the streets, unconcerned about
what other people are saying about them—they also have become mad in
the love of their Master, and no matter what people say to them, they go
on doing Simran and the devotion of their Master.

But what is our condition? Some people got initiated ten years ago,
twenty years ago, thirty years ago; still they ask, *“What should we do?
Simran first or Bhajan first? How much time should we put in for
Simran and Bhajan?’’ So I tell them, ‘*You should weep for the Master
in the daytime, and at night also you should do His Simran. This is the
devotion of Master, and not any merchant’s shop, that if you do more
Simran it will have an effect on your business. That is why in the days
you should cry—do Simran—and at night also you should do the
Simran. If you are bothered by sleep, you should get up, and while
standing, do the Simran of Master.”” Guru Nanak Sahib says, ‘O Lord,
if I forget you even for one second, that will make a gap of fifty years of
separation.”” He says that if a Master is forgotten even for one second,
one moment, then it makes a gap of fifty years.

Those who realized God are the fortunate ones, says Bahu.

Now Hazrat Bahu says they were having very great fortune, and blessed
are those lovers, and I sacrifice myself on those lovers, because those
who understand their Master in His real meaning are those who go to
Sach Khand.

Lovers remain always near Him with intoxication in their
heart.

Now He says that those who have real love for the Master, and those
who are attached to the love of the Master, and after that, those who
have gone in the court of Master, those who have been to the home of
Master and those who go to the tavern of Master, those who drink the
wine of Master, they get such an intoxication from that wine that they
are never feeling any tiredness—day and night they are always singing
the praise of the Master.

Those who would have given their life to beloved while living,
they live in both the worlds, always.

Now Hazrat Bahu says that those who have surrendered their souls to
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their Master completely while they are living, they will live in this world
as well as in the beyond. They will become immortal, their grave will
become immortal, and in all the world people wiil remember them. Such
a disciple brings glory to the name of his Master. From his side, he is
coming out in the world to sing the praise of the Master, but Master gives
name and fame to that disciple. Master Kirpal Singh told me this inter-
esting thing, that He had in His mind to sing the praises of His Master
Sawan Singh and to tell about Master Sawan Singh. He wanted to sing
the glory of Master Sawan Singh to all the world. But when He came out
in the world, what happened? People started repeating, ‘‘Kirpal,
Kirpal.”” So He said that He came out to praise His Master, but people
started praising Him.

Those who have big lamps burning always in their home, why
should they burn candles?

Now Hazrat Bahu says that those who are awakened, and within whose
souls the light has been manifested, for them it doesn’t matter if it is
night or if it is day. They do not need any special time to burn lamps,
because the light is always shining within them. When Master Sawan
Singh was sick, at that time, Master Kirpal Singh was also present there,
and Master Sawan said, ‘“The sun has risen; are the people of Jullundur
seeing that?”’ Master Kirpal Singh knew the inner secret of Master
Sawan Singh; but the other people present did not know that, and they
thought that Master Sawan was saying an insane thing. But Master Kir-
pal Singh said, ‘“What to speak about the people of Jullundur, even the
people of America, Africa, and all the countries are seeing that that sun
has risen. Those whom You are making to see this thing, they are all see-
ing the sun.”” Those who did not know this inner secret of Master’s, they
did not know what Master was trying to say in that statement; they said,
““The mind of Master has gone mad; and He is no longer in a good state
of mind.” But Master Kirpal knew the inner secret; that’s why He
understood the real meaning of that.

Guru Nanak Sahib also said that same thing to His son, when He was
leaving the physical world; He said, ‘“The sun has risen,”” but at that
time it was actually midnight. So His son said, ‘“It is midnight. You have
gone old, and that’s why your mind has gone bad, and you are mad.
That’s why you are saying that the sun has risen, but you see, it is mid-
night.”’” But Bhai Lehna, who was later called Guru Angad, the successor
to Guru Nanak, because He knew the inner thing, that is why He said,
““Yes, Master, the sun has risen. Is there anything that I can do for
You?”’ So Guru Nanak gave Him some sheets and told him to go and
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wash them. Because He was going within, and knowing the inner secret,
that is why He accepted the statement of his Master that ‘‘the sun has
risen.”’

O Bahu, intellect and worries don’t bother them; only love
pervades there.

Hazrat Bahu says that love and the intellect are enemies of each other,
because where intellect is working, love cannot be successful there, and
where there is love, there is not room for intellect. In the Path of the
Masters, one who appears very intellectual to us, one who has attained a
master’s degree in any skill, he also has to become like a child of five
years, an innocent child, to succeed on this Path. Mahatmas say, ‘O
man, you are talking from the book. You are saying what you have read
in the book, but we are saying what we have seen with our own eyes—
our own experience.”” Guru Nanak Sahib said that the souls who are
repeating the name of God, who are doing the devotion of God, whether
they are illiterate or learned, they are all going to go back to their home.
What are all these religious scriptures and all these holy books? Rishis,
Munis, Mahatmas, the Saints, the Masters, the Beloveds of God, and
those who came on the Path, after coming in this world they wrote down
whatever obstacles they had to face, and how they removed those
obstacles; how they left the Pind and went to Brahmand; how they rose
above body consciousness, and whatever came in their meditation, in
their practice, in their experience—all this they wrote down in the form
of scriptures or Vedas and Shastras, for our benefit, for our guidance.
But by only reading those holy books of the religious scriptures we can-
not have that experience of the Saints which they had. We will have that
experience only when we do the work of that holy book, or the work of
those religious scriptures, by putting them into practice. Otherwise, only
by reading, we cannot enjoy the experiences of those great souls.

In all the religious books and the holy writings of the Mahatmas, the
Mahatmas have laid stress on three important things; one is Satsang,
because without Satsang we cannot achieve the yearning, we cannot have
the intense longing to meet God; and without coming into Satsang we
cannot know about our thoughts and in that way our self-introspection
is not completed. Another thing which they talk about is Naam and the
third thing is Master: because without Naam, there is no liberation, and
we cannot get Naam without a competent Satguru, without a perfect
Master.

The love of my beloved has started the fire within me;
Who else but Him can extinguish it?
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Those who are having the fire of love of the Master within them, who
can extinguish that fire? Only the One Who has created that fire can stop
it. Sadhu Sadaran says, “‘If there is anyone who is having the same pain
as [ am, only he can understand my pain.’”” Those who are not experienc-
ing the pain, how can they know the real meaning of pain? Only he can
know the love for the Master within whom the love for Master is
awakened, otherwise, how can the worldly-minded people know what
the love of the Master is? Guru Arjan Dev Ji Maharaj says, “‘The face of
my beloved is so beautiful, and I like it so much, that it comes to my mind
that I want always to go on looking at the face of my beloved.”” And He
said, ¢‘If at any time He goes away from my sight, and I am not having
His darshan, at that time, I become mad. And when again I start having
His darshan, I again become like a normal man.”’ Swami Ji Maharaj
says, ‘“‘If anyone sees the beautiful face of my Lord, he will not even look
at the beautiful faces of the fairies and the beautiful faces of the angels.”
In our Ashram, when Hazur Maharaj came, He told about His ex-
perience when once He felt like going to see His Master and having His
darshan. At that time, it was the hottest month in India (the month of
August) and it was noontime, and Master Sawan Singh was resting. On
the one hand, Master Kirpal Singh was worried about His health, and
He didn’t want to disturb Him; but, on the other hand, the fire of
separation was burning, and He was feeling like going and having the
darshan of His Master. But those who have real love for the Master
within them, that love is respectful love, and they remain within limits.
So Master Kirpal Singh told me that He stood there on the hot, burning
floor all day, waiting for Master to open the door and come out and give
Him darshan. And in the evening, He was satisfied when Master Sawan
Singh came out. Master Kirpal used to say that when He was going to
His Ashram to see His Master, He became half-mad. So when Master
Kirpal came down from Master Sawan’s room, after having refresh-
ment, He again felt like going and having a quick glance at Him. So He
again went back, and Master Sawan Singh rebuked him and said, *‘Are
you mad, that you have come again? You just went and now you have
come again, to disturb me?”’ So Master Kirpal said that only he knows
within whom the fire of love is burning, only he knows Who has created
that fire. And only He can extinguish that fire Who has created that.
It was only 25 minutes drive from Kunichuk Ashram to Gunganagar
where Master was staying once, when He came on tour there. And |
came to my Ashram to get milk for Him. Although it was only 25
minutes since I had seen Him, I felt so much yearning to see Him again
that I didn’t wait for the bus driver to come and take me to Gunganagar,
but I myself kidnapped that bus, and without the notice of the bus driver
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we took that bus to Gunganagar. And when Master saw that a bus had
come to the place where He was staying, He thought maybe a lot of peo-
ple had come to see Him. But when He came out, He was surprised to see
only two people coming out from the bus, and I told Him, ““This bus is
always meeting with accidents, so I advised this person who is with me to
come and request You to please bless this bus.”” And even though we had
stolen that bus, still we said, ‘“This bus has been brought here to get
Your blessing.”’

Idon’t know how is that love, which makes one bow down to
everybody.

To have faith in anyone is very difficult. But without having faith in
anyone, one cannot get anything. So Hazrat Bahu says, ‘‘What is this
Path teaching? What is the love of Master teaching? The love of Master
is teaching us to have faith in Him, and to bow down to Him.”’

He neither sleeps nor does he let others sleep. He awakens from
slumber.

One who has love for the Master is always having the presence of Master
within him. During the daytime, he is feeling the presence of Master, and
when night comes, then also Master comes and sleeps within him. If the
disciple is sleeping in deep sleep, then Master wakes him up. That Master
doesn’t sleep, moreover, He never allows a disciple of His to sleep in a
deep sleep.

If a disciple is sleeping, how can we say that he is in the love of Master?
How can we say that one is a Master Who is not waking His disciple up?
It is my personal experience that if the disciple is doing the work of
Master and he is feeling hot, Master comes and fans him to make him
cool. I have not got such a Master who is not taking care of me. Our
Master is Almighty, He is taking care of us every single minute. How can
he be called a disciple who is sleeping always in the nighttime? Paltu
Sahib says that if the disciple is sweating, Master feels as if He is
shedding His blood.

Once when Guru Arjan Dev Ji went to Lahore, everybody requested
Him to allow them to do all the arrangements of the langar and to
prepare food for all the sangat. And there were two disciples, Saman and
Musan, father and son. They were very poor and whatever they earned
in a day they ate it that night, and they were not very rich. But they also
felt like doing this service of the sangat, so they gave their names to the
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list that on such and such date, they will serve the sangat and they will
make food for the sangat. But it so happened with God’s will that a few
days before their turn was supposed to come, both of them got very sick,
and whatever money they had saved for serving the sangat, that was
spent in taking medicine. So they didn’t have any money. On that day
when the cooks came to inquire what arrangements they had, and what
they could do in cooking food for the people, both Saman and Musan
said, ‘‘At this time we don’t have anything, but please come tomorrow
morning and we will have everything for you to cook.”” They did not
have any money, so after thinking a lot, they decided that they should
go and steal some foodstuff from some merchant’s shop. So both of
them went into one shop, and they took all the foodstuff from there
which was needed in the langar. But afterwards they realized that they
had not stolen the salt. So first they thought that maybe they should
forget about the salt, but then they thought, no, without salt they could
not make good food. So they went again into the shop to get that salt.

But when they were stealing the salt, the merchant woke up, and he
came there in the shop. And he found one man who was taking some
foodstuff from his store, and his head was out of the window, but his
legs were in the shop. So he held that person by the legs, and on the other
side, Saman, the father of Musan, was holding him by the hands. And
from both sides Musan was being pulled. So Musan said to his father,
Saman, ‘‘Father, please cut my head off, and go to your home and do
the arrangements for the sangat. Please cut my head off, because if you
will do that, people will not know that I am a disciple of Guru Arjan
Dev. And if you will not cut my head off, and 1 am caught by this mer-
chant, that will bring a bad name to my Master also. And what will peo-
ple say? That a disciple of Guru Arjan is stealing? So please cut my head
off.”’ But Saman didn’t want to, because it was his son’s head. But final-
ly, in order to save the prestige of his Master, he cut the head off his own
son, and taking that head he went back to his home.

When the merchant saw that there was no head to the body he was
holding, he became very afraid; he thought, ‘“When people come and see
the dead body in my shop, what will they think? They will suspect me,
that I have murdered this man. And I don’t know who this man is!’’ So
he called Saman, and asked him, ‘“‘Please come and take care of this
dead body lying in my shop; go and take it any place where nobody will
know and bury it. If people know that this body is lying here, they will
suspect that I have murdered this man, but I have not done that. And
whatever wealth you will need, I will give you that.”’

So Saman didn’t find any difficulty in taking the dead body, because
that was the body of his own son. So happily he came back to his home,
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bringing his son’s body with him. And on the next morning, when the
food was prepared, and all the Sangat came there to eat, Guru Arjan
Dev Ji was also present there. And Saman again fixed the head of his son
Musan to the remaining part of the body, and that body was lying there
dead. And Saman covered the dead body with a sheet, pretending that he
is sick and sleeping. So when everybody was eating food, Guru Arjan
Dev Ji realized that Musan was not there, so he called Saman, ‘‘Saman,
where is Musan?”’

So Saman replied, ‘‘He is very sick and he is sleeping.’’ But Guru Ar-
jan Dev Ji said, ‘‘No, you should tell him to come here, because the food
is ready, and everybody is eating, and he should also come and enjoy the
food.”” But Saman said, ‘‘No, Master, he will not come if I tell him. He
is very sick. If You call him, only then will he come.”” So Guru Arjan
Dev Ji said, ““Oh Musan, why are you sleeping there? You see that
everybody is eating parshad; you should also come and enjoy the par-
shad.”

When Guru Arjan Dev Ji said that thing, the life again came into that
dead body, and Musan was all right and he came out. So those people
who have such a love for the Master, that for the name of their Master,
they are even ready to cut off their head, Master also gives them some-
thing. Master can put life in the dead body of such souls who are really
the beloveds of the Master.

I sacrifice myself for Him, says Bahu, who unites the separated
ones.

Now Hazrat Bahu says that I sacrifice myself for such a person who
makes me realize my separated God.






18
50

When the Longing Arises

July 29, 1977
Bucaramanga, Colombia

Give me thy Darshan O Form of Naam,
Without You my body is in pain.

This is the bani of Sant Kabir Sahib Ji Maharaj. In this hymn he talks
about yearning and love. Love is that Almighty God, that timeless God
which is all-pervading. When the intense longing arises within us, at that
time the soul wants to meet that love. Just as before it starts raining, the
clouds come together, in the same way when that yearning is created
within us, then no doubt remains within us that now our soul is ready to
meet the love.

The same yearning was created within Queen Indra Mati, who was the
queen of the kingdom of Garh Girnar, and whose husband’s name was
Chandra Vijay. In the olden days Hindu ladies were not allowed to come
in front of the other people with their faces unveiled. They would always
hide themselves in the palaces or homes. Because Queen Indra Mati had
the yearning to meet God, and because she could not go outside the
palace to search for any Mahatma or Sadhu, she would go and stand on
the roof of the palace, and all day she would look in all directions to see
if any Sadhu was coming. She had so much yearning to meet God within
her, that even though at that time there was no perfect Master living on
the earth, still Nature was firm in its law. As Master used to say, it is the
law of Nature to supply food for the hungry and water for the thirsty. So
when the desire within Queen Indra Mati grew more and more, that
desire was heard by Kabir Sahib in Sach Khand. This took place in the
Third Age. So Kabir Sahib came down in the form of a Sadhu named
Karunami to quench the thirst of that Queen Indra Mati.

One day when Queen Indra Mati was standing on the roof looking for
any Sadhu that might be coming that way, she saw one approaching, and
it was Kabir Sahib. Because ladies were not allowed to go outside their
houses Indra Mati sent her slave out to call that Sadhu. But when her
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slave went to call Kabir Sahib, he refused to come in the palace, saying,
‘I am a renunciate Sadhu. What have I to do with palaces and kings and
queens? I have never been to any palace or any kingdom.”’

When that slave brought back this message to Queen Indra Mati, she
was very surprised to hear that, because she had thought that after one
message that Sadhu would come to the palace. Who wouldn’t like to
come and enjoy the company of kings and queens? But when she heard
that that Sadhu was not going to come, she thought that there was some
greatness in him. And because within her the desire to meet God was so
tremendous, she couldn’t stop herself; breaking all the limits of public
shame she came out of the palace and bowed down at the feet of Kabir
Sahib. She requested him to visit her palace and eat food with her. But
Kabir Sahib said, ‘‘I have never gone to any palace and I will not go to
your palace either.”’

Again Indra Mati was very surprised to hear that, because she had
thought that this Sadhu would not refuse her invitation. But when Kabir
did so, she had much faith in him. And she thought that maybe this
Sadhu was a real one. Anyway, after giving many requests to Kabir, he
finally agreed to visit her palace. When Kabir came in the palace, she
fixed a small tent-like covering over his head, and after making him sit
on a dais, she washed his feet. Then she told Kabir, ‘““Now I am going to
make food for you.”” But Kabir Sahib said, ‘‘No, my body has not ex-
perienced the taste of food, because my body is not made up of the five
elements as other people’s bodies are.”’

When Indra Mati heard that Sadhu say that his body was not made up
of five elements and that he had never eaten any food, again she was very
surprised; and after that, she had full faith in him. She came to the con-
clusion that he was a perfect Sadhu.

Queen Indra Mati begged Kabir to give her some knowledge about
God. So He gave her initiation and told her to do the meditation. He
gave her one word, and also taught her about the Negative Power. He
told her that the Negative Power can come in His form also, ‘‘but he can-
not copy my forehead and eyes.”” And he said, ‘“You should always use
this weapon of Shabd before the Negative Power.”” So Kabir Sahib left
that place after giving initiation to Queen Indra Mati. On the next
morning when the Queen got up, after bathing, when she was just going
to wipe her face, the Negative Power came in the form of a snake and bit
her on the forehead. As the queen was very dear to the king, he called all
the doctors to remove the poison of the snake. Queen Indra Mati was
lying on the death bed, and when all the doctors came and they examined
the queen’s body, they said that there was nothing they could do for her
because the snake was very poisonous and there was no medicine to
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remove that poison. They even told the king that anyone who sat near
the queen would get the effect of that poison and would probably also
die.

Because Queen Indra Mati had so much faith in Kabir and Sadhus,
and because Kabir had told her not to worry and to use Simran as a
weapon, she kept on doing Simran. She told her king also, ‘‘Don’t worry
about me—I’m not going to die, because 1 have such a weapon given by
my Master which can prevent the effect of the poison.”” And after that,
because she was doing Simran, the poison of the Negative Power didn’t
have any effect on her, so the Negative Power went back to Lord Vishnu
and told him the whole story. And he said, ‘‘Not even my poison works
on her, because within her there is the kingdom of Shabd, and I cannot
be effective in the kingdom of Shabd.”

Lord Vishnu replied to him, ‘‘Now you go in the form of the Sadhu,
and in that way try to deceive her.”’ So the Negative Power came in the
form of Kabir Sahib. But the Negative Power cannot copy the forehead
and eyes of the Saint, so he had all the parts of the body of Kabir, but not
the eyes and forehead. When he came to Queen Indra Mati, he told her,
“You see I am your Master and when the snake tried to harm you, I
saved you. So now you should respect me and bow down at my feet.”
Queen Indra Mati knew that he wasn’t the real Master, so she didn’t pay
any homage to him. Again that Negative Power who had come in the
form of Kabir insisted that she should respect him, repeating that he was
her master and that he had saved her from the poison of the snake. He
even told her, ‘‘In the future I will also save you. Because you are under
my protection, [ am worried about you; you should pay respect to me.”

But Indra Mati told him, ‘“No matter how beautiful a crow’s face is,
still he cannot become a swan. That’s why you must go back, because I
know your reality.”” When Queen Indra Mati did not obey the Negative
Power, he kept on coming nearer and nearer to her. And she kept on do-
ing Simran more and more. In the end the Negative Power left her, say-
ing, “You obstinate woman, you are not even believing in your
Master.”” Then Queen Indra Mati got a great slap from the Negative
Power and she cried for help from Kabir Sahib, saying, ‘‘Oh Satguru,
please come and help me.”” And at that moment, Kabir Sahib appeared
there. As soon as Kabir appeared the Negative Power who had come in
the form of Kabir disappeared. Kabir didn’t care about the meditation
of Queen Indra Mati; He didn’t even see whether she was vacating the
nine openings and leaving the body or not. But He took Queen Indra
Mati right up to Sach Khand at that moment. Before that Queen Indra
Mati was not believing, because she didn’t know that Kabir Sahib was
Sat Purush and the owner of all creation. She was just understanding
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Him as the ordinary Sadhu or Mahatma. But when Kabir took her right
into Sach Khand, and when the queen saw that He and Sat Purush were
one and the same she asked Him, ‘‘Even after become the All Owner of
Sat Purush, why did you like to call yourself as the dass or servant? Why
didn’t you tell me that you were Sat Purush?’’ Kabir Sahib replied, ““If
had told you before, you would not have believed in Me. You would
have said, ‘How can an ordinary sadhu become the owner of the
universe?’ ”’

On the way to Sach Khand, Queen Indra Mati had seen how the
Negative Power was giving troubles to the souls who were not under the
protection of the Master. So because she loved her husband very much,
she requested Kabir Sahib to liberate him also. But Kabir Sahib replied,
““He is not believing in Me, and he is not going to take initiation from
Me. Until he believes in Me and takes initiation from Me, how can 1
liberate him?’’ But Queen Indra Mati requested Kabir Sahib, ““By using
any means you will, please liberate him.”’

So Queen Indra Mati was authorized by Kabir Sahib to come in this
world and liberate her husband. When she came, she was not in her
original body, having come in the form of soul. When soul reaches to
Sach Khand its radiance becomes equal to sixteen outer moons of this
world. That’s why when she came to this world to liberate her husband,
she was so radiant.

When Queen Indra Mati told her husband to follow her, he didn’t
believe her. He said, *‘I don’t see your body; how can I believe that you
are my wife?”’ Gurumukhs are given full authority from Sat Purush to
liberate souls any way they can, so Queen Indra Mati told her husband,
“Contemplate my original form as your wife.”” The king had spent all
his life with his wife the queen, so that contemplation was easily
perfected in him. As soon as he remembered the form of his wife, Queen
Indra Mati took him right up.

Because of that great yearning within her, Queen Indra Mati had gone
on the rooftop every day, looking for a Sadhu; and after taking initia-
tion, she had realized the true greatness of the Master. That’s why in this
hymn she says, *“Oh, form of Naam, give me Your darshan, because
without Your darshan, my body is in pain.”

Without you I am always unhappy, and am repeating
““Give me Thy darshan face to face.”

She says, ‘‘There is so much pain in my body that I cannot sleep at night;
neither do I have any peace in the days. I feel just like one who has a deep
knife wound; he has so much pain that he cannot sleep. He is always cry-
ing in pain. In the same way, without your darshan my body is in so
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much pain that I cannot rest day or night. Always the call, ‘Oh, Satguru,
Satguru,’ is coming out of my mouth.”’ She says, ‘‘I am not asking for
any worldly thing from you. Just give me your darshan, face to face.”

Listen to my prayer, O beloved Master,
I sacrifice myself on you. Do not delay.

“‘Oh Satguruy, listen to my request. Do not delay, because I am sacrific-
ing myself on You.”’ All public shame falls away from one in whom the
fire of love starts burning. Just as the rainbird is calling for the raindrop,
so such souls always cry for darshan of the Satguru.

Neither do I desire food nor can I sleep.
Always this separation gives me pain.

Now she says, ‘‘I have no desire to eat. I don’t want sleep either, and
sleep does not come to me. In your separation day and night [ am waiting
for Your darshan.”

Mahatma Chatardas says, ‘‘For the darshan of the Beloved, the
beautiful Master, thousands of people have become fakirs living in the
jungles. For the darshan of that beautiful God, their body has become
thin and dry. But still He has not given His darshan to them.’’ In that
way, thousands o1 hearts are unhappy, waiting for His darshan.

Kabir says, ‘“All the world is happy because they all eat and sleep.
Only servant Kabir is unhappy because he always remains awake and
doesn’t eat much food. He always weeps for the Darshan of the
Beloved.”

Kabir Sahib says, ‘‘Nobody gets the Beloved through pleasure. Those
who have got the Beloved, have done so only by having pain. If the
Beloved could be achieved by enjoying pleasures, then what was the use
of working hard and experiencing pain?’’

Trying every means, I've failed in getting peace of mind;
Without seeing you my soul cannot survive.

Now the soul says, ‘‘Remembering you, all peace of mind has left me.
Without seeing you, I cannot get that peace.”’

The body is burning and the soul is experiencing much heat.
Now who can bear such hard pain?

Now the soul says, ‘“‘There is such a great heat in me that cannot be
cooled by any man. It is like feeling cold inside from the fever of
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malaria. No matter how many blankets or comforters you put on, still
that cold cannot be removed. There is no one but you, who can remove
that.”

Streams of water are coming from my eyes;
Daily I look your way.

Now the soul says, ‘“Whenever I remember you, tears come from my
eyes. My eyes are in pain, because I am always looking to the way where
you come. I am waiting for your arrival.”’

Forgive my sins, my bad qualities;
Don’t look at my faults.

Now the soul says, ‘‘Don’t look at my faults, because I don’t have any
merits in me. Whatever sins or bad deeds I have done, forgive me for
that.”’

You are the liberator of sinners.
Don’t forget I'm yours.

““You are the liberator of the sinners; forgiving their sins you are giving
them liberation. Do not look at my sins, but maintain your reputation by
liberating me.”’

Home, courtyard, nothing brings me pleasure—
I’'ve become stone and cannot even walk.

Now Kabir says, ““My body has become of stone. I don’t like any-
thing—not my home, not outside.”’

Looking at the Way my eyes are full of tears and pain.
Do not break Your relation with me.

“] am looking at the way you are to come. 1 am trying to keep my
Simran going constantly so that I will not forget you even for a

moment.”’

Give me your hand.
Cut down all these chains of attachment.

Now the soul is crying, ‘‘Hold my hand. Up till now You have been
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releasing sinners. Cut the attachments for me also.”

As the fish dies without water,
My body is in pain without You.

Now he gives a very beautiful example to make you understand our
condition. He says, ‘‘Just as the fish out of water flops and dies—in the
same way, without your darshan, I’m also flopping, and I’m also going
to die.”’

Das Kabir makes this prayer:
Please listen to my plea, O great Master.

Now Kabir Sahib says, ‘‘Oh, Sat Purush, listen to my request and take
me out of this suffering world.”” Because few saints of the present time
have these qualities, it is not easy to find one. Nevertheless, only the
judge of the time will settle our lawsuit and solve our problems. The liv-
ing teacher can give us knowledge, and the living husband can produce
children. In the same way, the Saint Satguru of the present time can give
us the knowledge of Naam and connect us with it.

The religion, community or group which says that there is no living
Master, or that there can be no Saint, does not want to realize God,;
because Saints have come in all the religions, and nowhere have they
written that there will be no Saint after them, and that nobody will come
into this world to liberate the souls. They have never written that books
or scriptures will guide you and that only by reading them you can attain
liberation. But they have always emphasized the importance of the living
Master. The Masters always tell us, ‘‘Before us many Saints came in this
world and after us many other Saints will come to liberate you.”

If we wish for the school teacher who left school fifty years ago to
teach our children, that is not possible. In the same way, Dhanwantri
and Lukman were two famous doctors of long ago. They could even put
life into the dead body. But if we get sick and say that they should come
and give us medicine, that is not possible. We need to go to the present
doctor. And only by taking his medication can our sickness be cured.

It is the same with the Mahatmas and Saints of the past. There is no
doubt that we have love and respect for them. We understand them as
God. But still, if we say that they should come and connect our soul with
Shabd, that is not possible. It doesn’t matter how much we love and re-
spect them, or how much we do for them, still they will never come to
connect our soul with the Shabd. We need to go to the present Master.
Only He can connect our soul with the Shabd.
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Swami Ji Maharaj says, ‘‘Don’t rely on the past Masters. I am telling
you this for your own good.’’ And then he says, ‘‘Go and search for the
living One. I'm telling you this for your own good.”

But what is our condition? Reading their praise in the books, we are
relying on them. But still our mind is in illusion. We have never seen
them, nevertheless we firmly state that they will come and protect us. But
in that case we cannot have full faith in them, because our mind will be
thinking about whether they will really come and protect us or not. Who
knows what the result is going to be?

Negative Power will not let us go free if we are relying on anyone. He
will punish us for every single bad deed.

Once there was one old Muslim man from a place called Dhaba, and
he could not do meditation. He came to Master Kirpal and asked him,
“If I go on repeating ‘Kirpal, Kirpal” will I get liberation, and will I be
free from the angel of death?’’ So Master replied, ‘“There are thirty-five
hundred Kirpals wandering in this world. If the angel of death comes to
disturb you and asks you, ‘Which Kirpal?’ then what will you say? At
that time you should say, ‘The Kirpal of Delhi.” Only then will they leave
you.”’

Only Saints can liberate us from this world. Kabir says, ‘‘The sky is on
fire, and that fire is coming down. If there were no Saints in this world, it
would have been burnt.”











