
Chapter 28 

The Messiah? 

St. Matthew concludes the Sermon on the Mount with a verse 
describing the reactions of the crowd to what Jesus had just 
taught: 

Now when Jesus had finished saying these things, 
the crowds were astounded at his teaching, for he 
taught them as one having authority, and not as 
their scribes. (Matthew 728-29) 

We will remember that Jesus's fame had spread throughout 
Syria and great multitudes were following him. The "crowds" 
referred to here, however, were those many followers/dis- 
ciples who had already committed themselves to at least some 
degree of recognition of his power. He took them off by them- 
selves and began teaching them on the mountain, which is why 
it is called the Sermon on the Mount. It is not presented as 
having been given to the general public, but even so, the 
people who had already recognized him were astounded at 
what he said, not only because of the content of his teaching 
but because of the authority with which he said it. 

Analyzing their reaction requires an awareness of what a 
Master is, how he is perceived by the people who recognize 
him, how he is distinguished from an incarnation or servant of 
the Negative Power, and just how Jesus fits into all this. The 



authority that Jesus carried with him is presented in this verse 
in terms of the crowd's recognition of it, not in terms of dogma 
or "sound doctrine." Authority is not always recognizable, but 
just as it is said that "it takes money to make money," it seems 
also to be true that it takes recognition to make more recogni- 
tion. If we are not at all open to what a Master is trying to give, 
we will probably not be able to get much from him. But if we 
recognize him, even a little bit, the love he has for us will 
come through the crack that our awareness creates and we will 
be more and more receptive to him. Then we will receive more 
and more love from him as we do that. 

As heirs to the universal spiritual tradition, our problem 
with understanding Christian explanations of the mission and 
nature of Jesus lies in the exclusiveness with which those 
interpretations are cloaked by the Christian Church or any 
branch of it. There is also a failure to understand and discrimi- 
nate between the role of the Positive Power and the role of the 
Negative Power, and this leads to confusion. 

The Master's mission is the source of one facet of the con- 
fusion. The Master comes down to love, and he says that all 
human beings come down to love; this is the role of the human 
and it is how humanness is defined. As we have seen, the Urdu 
word insan is normally translated as "human being," but in 
fact means "one who is brimming over with love." That is the 
essence of humanness. The Masters say that the capacity for 
empathy is what distinguishes humans from other forms of 
life: we can love each other. We can also manipulate, use, and 
exploit each other, but that is not what makes us human; only 
our capacity to love does that. 

The most human of all persons is the Master; he is what we 
and all other human beings were born to be. Our emphasis on 
understanding him as a God-man sometimes leads us to see 
him more as God than as man, and that is a legitimate view; 
but we should never forget to view him also as a role model 
for humans. He has reversed the fall and thus he is what we 
would all be if we had not fallen. 

The problem is, thedogically speaking, that although there 
are many individuals and even denominations within the Chris- 
tian Church who understand this concept of the Master as one 
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who came to teach love, mainstream Christianity has confused 
it with a very different idea, that of Jesus as the Messiah. The 
name "Christian" means "Messianist," and is itself a statement 
that Jesus's mission is defined in those terms. The emphasis 
on Jesus as the Messiah has been responsible for the unfortu- 
nate and completely unnecessary rift between Judaism and 
Christianity. It is unnecessary because to think of Jesus as the 
Messiah is not the most helpful way to understand his career 
and life history and teachings. 

The concept of the Messiah, as originally developed within 
Judaism, is basically a Negative one. The Master comes to 
love; the Messiah comes to judge and to govern. He is the 
King of Kings and he's going to rule with a rod of iron. Of 
course there are other people found in the Bible who do the 
work of the Positive Power, people whom we can recognize as 
Masters; but they really have nothing to do with the Messianic 
tradition, which does not embrace the idea of Masterhood. 
Some people in the Christian Church have redefined the term 
"Messiah" to mean "the Master-Jesus-who came down to 
love us," but that is to ignore the fact that Jesus's life is not the 
life of a Messiah. The Jewish people of his day and since have 
been unable to call him that because he didn't do what the 
Messiah was supposed to do. 

If we read the prophecies and consider how the expectations 
formed, we will see what happened as he went about doing the 
work of a living Master: the people Jesus met (who in his 
lifetime were all Jewish) loved him and were impressed by 
him and recognized his greatness. Then, although his death on 
the cross was very difficult for them and they ran away, when 
he appeared to them after his death and showed them the 
continuity was still there, they had to make sense of it all. 
Many of them-not all-then recast what they had experi- 
enced in terms of the prophecies and expectations most famil- 
iar to them and said, "Oh yes, this must be the Messiah." 

When they did that, they created a false expectation on the 
part of the Gentiles who became members of the Church and 
they also alienated the Jewish people who had not met Jesus 
personally. They, looking at the record of his life, saw there 
was no way this could be the Messiah. Why? Because the 



Messiah is a king; the term means "the anointed." The Hebrew 
word moshiach comes into the English as "Messiah"; it trans- 
lates into Greek as Christos which comes into English as 
"Christ," so the terms are synonymous. 

The term moshiach was originally applied to the kings of 
ancient Judah who were not crowned in the way modern kings 
are. They were anointed with oil; oil was poured over their 
heads. This made them the Messiah; when that kingdom of 
Judah ended, the idea was established that some day a sort of 
Superking would appear who would restore things to the way 
they ought to be. 

This belief is presented in a number of sections in the Bible. 
The second Psalm reveals exactly what the concept of the 
Messiah, in its original and real sense, means: 

Why do the nations conspire, and the peoples plot in 
vain? 

The kings of the earth set themselves, and the rulers 
take counsel together, against the LORD and his 
anointed [his Messiah], saying, 

"Let us burst their bonds asunder, and cast their 
cords from us." 

He who sits in the heavens laughs; the LORD has 
them in derision. 

Then he will speak t o  them in his wrath, and terrify 
them in his fury, saying, 

"I have set my  king on Zion, my  holy hill." 
I will tell of the decree of the LORD: 
He said to me, "You are my son; today I have 

begotten you. 
Ask of me, and I will make the nations your 

heritage, and the ends of the earth your posses- 
sion. 

You shall break them with a rod of iron, and dash 
them in pieces like a potter's vessel." 

Now therefore, 0 kings, be wise; be warned, 0 rulers 
of the earth. 

Serve the LORD with fear, with trembling kiss his 
feet, 
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or he will be angry, and you wil l  perish in the way;  
for his wrath is quickly kindled. 

Happy are all who take refuge in him. 
(Psalm 2:1-12, NRSV) 

By reputation and definition this is a Messianic Psalm foretell- 
ing the coming of the Messiah, and as such it has been applied 
to Jesus. It doesn't make sense to do that but the Christian 
Church very early adopted the policy of assuming that prophe- 
cies like these applied to his "Second Coming." Jesus would 
come back to earth again and this time he would really be the 
Messiah in the way people expected him to be: he would judge 
the nations, terrify the kings of the earth and everybody else, 
rule with a rod of iron, and break into pieces all the vessels 
that opposed him. 

In other words, he would negate and cancel out everything 
he did when he was actually here; and this complete negation 
and cancellation of the historic mission of Jesus was done in 
the name of salvaging his Messiah-hood. If we follow this 
through to its logical conclusion, the historical Jesus who was 
called Christ by the nations but who in fact did not enact the 
role of the Christ, will only do that when he comes again. In 
other words, he is not really the Messiah yet. The distinction 
between that idea and the Jewish belief that the Messiah has 
not yet come and is still going to come, is almost nil. The 
distinction would mean nothing anyway because the Second 
Coming of the Messiah in Christian tradition has nothing what- 
soever to do with the teachings of the Jesus who actually lived 
among us. 

It's important to understand all this because most Christians 
assume as a matter of course that the reason the Jewish people 
as a whole did not accept Jesus as the Messiah was that there 
was something wrong with them. This misunderstanding is, of 
course, a basis for Christian anti-Semitism which has grown 
very strong through the years and has led to many other kinds 
of anti-Semitism. There has been a basic defensiveness on the 
part of the Christian Church: Why didn't you [Jews] accept the 
Messiah when He came? Such Christians don't know their 
own theology: they don't understand that the historical Jesus 



could not have been accepted as a Messiah by anyone familiar 
with the prophecies because he didn't do the work described 
therein. He was not the Messiah, and Messiah-hood in regard 
to Jesus is a matter of faith connected with a "Coming" that 
has not yet happened. From the point of view of Sant Mat, the 
esoteric teaching and the universal spiritual tradition, all of 
this can be understood in terms of Positive and Negative. 
Within every religion (not just Christianity and Judaism but all 
religions) there exist the Positive and the Negative strains, and 
all religious scriptures reveal a combination, though not per- 
fectly balanced, of those elements. 

The concept of the Messiah found in the second Psalm is a 
Negative one. That doesn't mean it is evil; the idea of Satan in 
the Western traditions is an exoteric and inadequate image. 
The Negative Power is a beloved son of God and has his own 
work to do; but he is not concerned with us nor is he con- 
cerned with taking people Home. His job is to fix things on 
this earth and ultimately to keep the souls trapped here. So 
from the perspective of anyone trying to break free of the 
cycle and go back to God, the Negative Power is indeed evil 
because he is trying to keep us from doing that which is our 
life work, our birthright. But he is also conquerable because 
the Positive Power is stronger than he is. 

The perception of the Messiah in the Jewish tradition and as 
the Christians have adopted it, is comparable to the Hindu 
tradition of the avatar. As Lord Krishna says in the Bhagavad 
Gita, the avatar (avtara in Sanskrit) comes into the world in 
order to do a number of things, one of which is to destroy the 
sinners. Just as the Messiah in the second Psalm is going to 
break all the vessels and rule with a rod of iron, the avatar is 
going to do the same sort of thing. 

However, in both Judaism and Hinduism there is also a 
tradition of the Positive, and Masterhood is known in both of 
those religions as well as all other religions; yet the under- 
standing of the Negative is simultaneously present. So if we 
realize that Jesus, in his historical existence, did not do the 
work of a Messiah, that he can be called Messiah or Christ 
only by radically redefining the term to mean, in effect, Sat- 
guru or Master, then Jewish and Christian people can both 
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recognize that there is a line of Masters who have come in all 
religions, that all religions have recognized at least some of 
them, and that that line still continues. It did not stop at any 
given point in history. It endures because God loves us and 
cannot help coming down for the purpose of taking us back 
Home. 

Within the Jewish tradition there has always been the idea 
of the suffering servant-the servant who comes out of love 
and takes upon himself the burdens and pain of others. Jesus's 
career connects directly with this concept, although the image 
seems to have become blurred by the Christian Church. Suf- 
fering for others' sake is one of the jobs of the Satguru; He is 
born to do this just as the Bodhisattva does in Buddhism. 
Proofs of this belief abound throughout the universal spiritual 
tradition. In Judaism it is expressed most clearly in the Book 
of Isaiah in a prophecy which was applied to Jesus after his 
death. But everyone should realize that this was never con- 
nected with the Messiah until the Christians applied it that 
way. 

This passage is from chapters 52 and 53 of Isaiah; it is a 
magnificent section that is deservedly one of the most famous 
parts of the Bible. The prophet, speaking as God, says: 

See, m y  seruant shall prosper; he shall be exalted 
and lifted up, and shall be very high. 

Just as there were many who were astonished at 
him-so marred was his appearance, beyond 
human semblance, and his form beyond that of 
mortals-so he shall startle many nations; 

kings shall shut their mouths because of him; 
for that which had not been told them they shall see, 

and that which they had not heard they shall 
contemplate. 

Who  has believed what we have heard? 
And to  whom has the arm of the LORD been revealed? 
For he grew up before him like a young plant, and 

like a root out of dry ground; 
he had no form or majesty that we  should look at 

him, 



nothing in his appearance that we should desire him. 
He was despised and rejected by others; a man of 

suffering and acquainted with infirmity; 
and as one from whom others hide their faces he was 

despised, and we held him of no account. 
Surely he has borne our infirmities and carried our 

diseases; 
yet we accounted him stricken, struck down by God, 

and afflicted. 
But he was wounded for our transgressions, crushed 

for our iniquities; 
upon him was the punishment that made us whole, 

and by his bruises we are healed. 
A11 we like sheep have gone astray; we have all 

turned to our own way, and the LORD has laid on 
him the iniquity of us all. 

He was oppressed, and he was afflicted, yet he did 
not open his mouth; 

like a lamb that is led to the slaughter, and like a 
sheep that before its shearers is silent, so he did 
not open his mouth. 

By a perversion of justice he was taken away. Who 
could have imagined his future? 

For he was cut off from the land of the living, 
stricken for the transgression of my  people. 

They made his grave with the wicked and his tomb 
with the rich, 

although he had done no violence, and there was no 
deceit in his mouth. 

Yet it was the will of the LORD to crush him with 
pain. 

When you make his life an offering for sin, he shall 
see his offspring, and shall prolong his days; 

through him the will of the LORD shall prosper. Out 
of his anguish he shall see light; 

he shall find satisfaction through his knowledge. The 
righteous one, my  servant, shall make many 
righteous, and he shall bear their iniquities. 

Therefore I will allot him a portion with the great, 
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and he shall divide the spoil with the strong; 
because he poured out himself t o  death, and was  

numbered w i th  the transgressors; 
yet he bore the sin of many, and made intercession 

for the transgressors (Isaiah 52:13-53:12) 

Obviously this perception is exactly opposite to that expressed 
in the second Psalm, yet both have been applied, not by Jewish 
theologians but by Christians, to the Messiah as understood by 
the Chursh. The first image describes power-the rod of iron 
that crushes people like potters7 vessels, the wrathful, forceful 
God who laughs derisively and inspires fear. The Isaiah image 
describes love-the savior who suffers for our sake because he 
loves us. Orthodox Christians believe this is the picture of 
Jesus and no one else. Jewish theologians, in whose scriptures 
it is found, obviously have other ideas. They ascribe it to the 
nation of Israel as a whole, believing that the sufferings of 
Israel are redemptive; and it is probably true that the misery of 
any people who are oppressed and persecuted is redemptive in 
nature. 

However, the real esoteric meaning of this prophecy or 
description is that it is a very powerful representation of the 
work of all Masters. We have noted that in California in 1972, 
someone asked Master Kirpal Singh why Jesus was the only 
Master who died for the sins of the world. Master laughed and 
said, "All Masters have died for the sins of the world." If we 
examine the record of the Masters' deaths, we will find an 
astonishingly high percentage of them died violent deaths, 
murdered one way or another. Even those who did not were 
often tortured or tormented during their lifetime; others had 
much pain or sickness during their lives and/or suffered long, 
difficult deaths. 

All of this is part of the work of the Master. It is not all that 
he comes for, but it is inherent in his job because he has to 
give us whatever help we need. Just as it is the unbounded love 
of the parent that makes the child bold, brave, and adventur- 
ous, so it is the unbounded love of the Master that creates that 
kind of disciple and raises him up. The knowledge and recog- 
nition of that love and the ability to tap into and draw from it is 



what makes everything possible for us. That is the main pur- 
pose of the Master's work. 

Sant Bani Magazine printed an article called "On Carrying 
the Karma," which was taken from a Question & Answer 
session of January 3, 1990. In it Sant Ajaib Singh Ji explains 
that the Negative Power has to judge and assign karma and the 
Master has to love and forgive; they both have to do their jobs. 
He also warns that when we see the Master sick and helpless, 
we should not doubt Him: 

Guru Nanak Sahib says, "When the Master gives 
you Initiation He forgives all your past karmas and 
He puts you on the True Path." So when you get the 
Initiation Master takes the account of your karmas 
from the Negative Power and then He becomes re- 
sponsible for it, and for the future He puts you on 
the right Path, and He tells you that you should not 
do the bad karmas. Whatever karmas are done in the 
domain of the Negative Power must be paid off. 
Somebody has to pay them, either the disciple or 
the Master, and as I have often said, "The Negative 
Power does not spare even one karma." It is also up 
to the Negative Power, to choose the way of paying 
off the karmas. If he wants he can take the eye of 
the Master. If he wants he can ask for the leg or any 
part of the body of the Master, and if he wants he 
can make the Master have diarrhea or any other 
sickness. It is completely up to the Negative Power 
to decide how he wants the karmas to be paid off by 
the Master. 

The diary form which was made by Master Kirpal 
is the only remedy for this disease. We have to mold 
our life according to the teachings, according to the 
principles, laid down in the diary. Once we get the 
Initiation, we should not do any bad karmas. We 
should always think about the consequences of the 
action before doing it; and we should mold our life 
according to the diary. 

Saints are free from all kinds of karmas and dis- 
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eases, but still you know when They come into the 
human body how much They have to suffer. It is 
only the Saint Who suffers on account of other 
people's karma; He is the only One Who burns Him- 
self in other people's fire. Otherwise who on the 
earth would want to burn in other people's fire? 
Who wants to carry another person's karma? 

When Master Sawan Singh had carried some dear 
one's karma and He had become unconscious, He 
could not even move; then the same person whose 
karma Master Sawan Singh had carried was stand- 
ing right there. He had the bad thoughts, bad feel- 
ings, for Master Sawan Singh and he said, "Master, 
is this Your own karma which You are suffering?" 
Master Sawan Singh just smiled and said, "No, dear 
one, it is not my karma, it is the karma of a dear 
one." 

A similar kind of incident is found in Baba Jai- 
ma1 Singh Ji's life also. Baba Jaimal Singh had an 
initiate whose name was Moti Ram; he was a tailor 
by profession. Because the sangat was very small in 
those days he went to Baba Jaimal Singh and in- 
vited Him to come and be with him for one month to 
do the Satsang and Baba Jaimal Singh agreed. So He 
went there and while they were doing the Satsang 
one very prominent, influential man, Hukam Singh, 
started coming to the Satsang. 

Moti Ram wanted Hukam Singh to get the Initia- 
tion. So he requested Baba Jaimal Singh to give him 
the Initiation because he thought that if Hukam 
Singh got the Initiation it would be very good for 
the Satsang. He thought that other people would be 
attracted to the Satsang. We Satsangis always have 
the desire that new people who come to the Satsang 
should also get the same benefit that we got, and 
that many people should come to the Satsang. So 
that is why we always request the Master to give 
His grace and give the Initiation to the people who 
come there. 



So Moti Ram also requested Baba Jaimal Singh to 
initiate Hukam Singh. But Baba Jaimal Singh said, 
"Well, you can make me give the Initiation to two 
hundred other people, but don't force me to give 
Initiation to Hukam Singh." But Moti Ram did not 
understand and he said, "No Master, You have to 
give him the Initiation." When he insisted very much 
then Baba Jaimal Singh agreed, "I'll give him the 
Initiation, on one condition, that I will leave this 
place right after giving the Initiation." Even then 
Moti Ram did not understand; he said, "Master, it is 
all right if You go back; I will come to the dera to 
hear the Satsang. But You should kindly give Initia- 
tion to Hukam Singh." 

So Baba Jaimal Singh said, "All right, you get the 
tonga and put my bedding on that tonga and get it 
ready, I will leave right after giving the Initiation." 
Even then Moti Ram did not understand why Baba 
Jaimal Singh was not willing to give Initiation to 
Hukam Singh. Anyway because he was insisting, 
Baba Jaimal Singh gave Initiation to Hukam Singh 
and right after the Initiation He left in that tonga. 
On the way home in the train He met Baba Sawan 
Singh in Ludhiana. 

Baba Sawan Singh used to say, "On the week- 
ends or whenever we had holidays we would al- 
ways go to the dera, and Baba Jaimal Singh would 
get upset at us, saying, 'You people do not look after 
your household work and you always run to the 
dera. You should not come here until I call you, or 
until you do your household duties.' So He would 
always get upset but still we were so fond of His 
darshan that we would take every opportunity to go 
to see Him. So when I met Baba Jaimal Singh in 
Ludhiana, I asked Him, 'Master, can I come to the 
dera this weekend?' 

"Baba Jairnal Singh was suffering with a very high 
fever at that time and He said, 'No, you should not 
come to the dera this weekend; you should also not 
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come next week, you can come two weeks later.'" 
And afterwards He went to the dera and for fifteen 
days He was suffering with a very high fever. His 
whole body became very pale, He did not even take 
any medicine and he suffered a great deal at that 
time. Later on a doctor was called from Amritsar. 

Later on He told Bibi Rukko about the karmas of 
Hukam Singh which He had carried. He said, 
"Hukam Singh was supposed to be burnt in a fire 
and he had very heavy karmas to pay. That is why I 
did not want to give him Initiation but because Moti 
Ram insisted I had to give him the Initiation; as a 
result I had to carry all his karmas and that is why I 
became sick." 

Two weeks later Baba Sawan Singh went there 
and learned that Baba Jaimal Singh had been very 
sick. Seeing His pale face and very weak body, he 
requested, "Master, why didn't You let me come to 
You when You were sick? I would have served You, I 
would have taken care of You; You should have al- 
lowed me to come here." But Baba Jaimal Singh Ji 
replied, "No, dear one, it was good that you did not 
come, otherwise you would have had bad thoughts, 
thinking, 'The Masters also have to suffer this much?' 
It was good that you did not come, otherwise you 
would have also lost your faith in the Master." 

So, dear ones, the meaning of saying this is that 
to give the Naam Initiation is not a very small thing, 
it is taking on the karmas of the disciples whom you 
initiate. For the disciples who have got the Naam 
Initiation, for them, only this once is enough. If we 
do not do any bad karmas, and whatever problems 
we have, we try to sort them out ourselves-if we 
always act according to the instructions of the Mas- 
ters, if we do the meditation of the Shabd Naam as 
the Masters have told us-if we are doing all this, 
that would be more than enough help to the Master. 
(Sant Bani, September 1990, pp. 25-27) 



Several questions often come up in connection with this story 
and others like it, but it should be understood that Master 
Jaimal's unwillingness to initiate Hukam Singh was not be- 
cause he didn't love him nor want to take him Home; he would 
have taken him Home eventually, anyway. Once someone re- 
quests initiation he will definitely be granted it although it may 
not be in any given time period and perhaps not even in a 
given lifetime. The reason he did not want to initiate him at 
this time was that he would become responsible for the heavy 
karma and that would prevent him from serving anyone else 
until those karmas were worked off. 

When the Master gets sick at a time when the Sangat is 
expecting Him to do seva, it's very difficult. At least twice in 
recent years Sant Ji became ill while a group was visiting 
Rajasthan, and it was a traumatic experience for those groups. 
It is very painful for us to see him suffer. When he was at Sant 
Bani for five weeks in 1977, he was extremely sick with 
malaria for two of those weeks and it was very hard for every- 
one. His illness also means that he can't do what he has to do 
for the other initiates; all of his energy and strength are tied up 
with that one person whose karmas he is carrying. So from a 
Master's point of view it's better for everyone if the prospec- 
tive initiate works off some of his karmas himself before the 
Master takes responsibility for him. He owes that to his other 
disciples. 

In a question and answer session very early in his mission 
(October 10, 1 976)' Sant Ajaib Singh Ji summed up this whole 
question of loving: 

We came down to love, but we have forgotten. It 
doesn't matter if anybody is loving you or not, but 
you have to do your duty-that is to love all. There 
is no expense, there is no burden in love. 

QUESTION: That's why all men came to the world 
is to love? 

SANT JI: Yes. And only in the human body can 
we love all. If we are given any other body we don't 
have any sense of empathy with others. But only in 
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the human body we can do that. You always have 
love in your mind and never let your mind be dry- 
without love. (Sant Bani, January 1977, p. 31) 

Love is what our lives are all about. The Master comes to love 
us because we need it. Whether or not we have had loving 
parents, whether we feel people around us may or may not 
love us, the fact is that we need to be enveloped in unbounded, 
unconditional love; so the Master comes down to care about us 
and love us. Then we are able to be generous and strong and 
share that love with those around us, and we know we are 
doing his work. If we can remember how much he cares about 
us, even taking on our karmas and suffering all the things 
described in the Bible and the esoteric scriptures, we will 
finally understand how much we matter to him. 

The crowds around Jesus were astounded by his authority, 
but after all, his authority came straight from the God of love 
and so it was boundless. We, too, are astonished when we 
recognize the scope of the living Master's great love for us. 
We are important to him; &e count. The memory of our value 
in his eyes can carry us through many difficult times although 
we sometimes want to forget it because it's so hard to live up 
to. But the fact is, it is his love for us that makes it possible for 
us to do what all human beings came down to do: to love. With 
his help, in his remembrance, we can do it. 



Chapter 2 9 

Recognition 

We have already seen that the verses concluding Chapter 7 of 
the Gospel according to Matthew have many aspects to con- 
sider: "Now when Jesus had finished saying these things, the 
crowds were astounded at his teaching, for he taught them as 
one having authority, and not as their scribes." In studying this 
statement we analyzed what a Master is and how he is per- 
ceived by the people who recognize him. We observed the 
differences between the Messiah who comes to judge and to 
rule with a rod of iron and the humble servant who comes to 
love and to suffer for us with the goal of taking us back Home. 
We also considered the confusion caused by those who have 
thought that Jesus could fulfill both roles. 

We have seen that when Masters come, they conform to the 
will of God and the laws of nature as expressed on the physical 
plane, particularly the Law of Karma. They adjust themselves 
to what they find here, and in the process take as many people 
as possible back to their Father's Home. That is their aim and 
their mission: to take people back Home. 

We saw that one aspect of the Master's mission is to take 
upon himself the sufferings of others. As Master Kirpal Singh 
said, "All Masters have died for the sins of the world." So we 
concluded that the prophecy in Isaiah applied not to Jesus 
alone but to all Masters and to the whole institution of the 
Satguru, the servants of the Positive Power who love us 
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simply because we exist. They incarnate only to bring us love 
and mercy and protection. 

In the Sar Bachan, written by Swami Ji Maharaj in the last 
century, we can learn how to recognize such a Master who 
comes to release us gradually from our bonds. In Book I, 
section 41, he says: 

According to Vashisht (an ancient Hindu rishi) there 
are eight types of bondages: 

1. Pride of family honor and respectability. 
2. Pride of high caste. 
3. Pride of exalted position or office. 
4. Fear of public criticism. 
5. Attachment to wife, children, wealth and property. 

Many people find it difficult to understand the difference be- 
tween attachment to wife, children, wealth and property and 
love of wife or husband and children. If we look at the wording 
of statement 5, the answer is clear: if our attitude toward our 
spouse and children is not different from our attitude toward our 
wealth and property, it is attachment. If we see our wife or 
husband and children in the same way we see our wealth and 
property-that is, as extensions of ourselves to be controlled 
and manipulated for our convenience-then we are attached. 

If, however, we care about them as living human beings the 
way the Master cares about us, if we attempt to see their point 
of view, to see their suffering and pain and do our best to make 
that better, if we see them as children of God, then we are 
loving them; that is not attachment and that is not bondage. 
Rather, it is a way up; it is a helping factor. It's important to 
bear that distinction in mind. The Tenth Commandment for- 
bade coveting our neighbor's property and our neighbor's wife; 
they were lumped together with property named first because 
if we covet our neighbor's wife for our own needs, we are 
treating her as though she were property. We find that attach- 
ment begins with that: treating people as though we can appro- 
priate and manipulate them like any other property. 

6. Partiality for false and shallow beliefs. 
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7. Hopes and desires, and love for the pleasures 
of the world. 

8. Vanity or egotism. 

Note that vanity or egotism comes last. Even though it is 
fundamentally responsible for the others, it comes last be- 
cause, as Master Kirpal Singh has said, "It is the last to go." 
When we take up the spiritual way, make efforts to change, 
take the initiation, and accept the love of the Master, things 
begin to change within us; but the very last thing to go is 
vanity or egotism. 

If the society of and service to any Mahatma leads to 
the gradual loosening of the above-mentioned ties 
and promotes love and faith in the Feet of the Su- 
preme Being, you may be sure that He will free you 
from such bonds by and by, and take you to the 
Supreme Region. There is no other reliable way of 
recognizing a Saint or a Sadh. It would be a great 
mistake and a folly to judge the Saints by the extent 
of conformity of Their conduct and behavior with 
descriptions in old scriptures, or to expect Them to 
perform miracles, or to test Them in any other way. 
It is not possible for an ordinary mortal, with his 
limited intellect and reason, to test the conduct and 
spiritual knowledge of a Saint. 

One should first think of his own personal needs, 
and see how far the company and words of the Saint 
create a longing within him for God-realization. One 
should go to a Saint in the spirit of true humility 
and should never try to display his cleverness be- 
fore Them, nor should one, with his imperfect intel- 
lect, judge Their ways and behavior or meddle in 
the same. The acts of Saints, even if apparently child- 
ish, are not without some underlying purpose for 
the good of humanity. Our intellect can't reach that 
height where it can truly perceive what is good or 
bad for us. For this reason, many people, on account 
of their ignorance and lack of understanding, criti- 
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cize the ways of the Saints and so needlessly lose by 
keeping away from Them. 

It is important to note that Swami Ji's emphasis here is on the 
fact that the only way to really tell if a Master is a Master for 
us (there may be more than one Master in the world, but 
necessarily only one for us) is by how he makes us feel, how 
much easier it is to love God by being in his presence, how 
much the eight bondages are eased by being with him, and 
how much we love him. There is no other way. The criterion 
Master Kirpal so often gave, of inner experience at the time of 
initiation, has to be understood in this context. It's like a sign 
of what is to come; it is not necessarily conclusive by itself. It 
has to be understood in connection with what Swami Ji is 
saying here. 

To recognize the Master is the crucial point, and we cannot 
do that if we do not have the capacity to do it. The ancient 
Gnostics used to divide humanity into three parts: spiritual, 
mental, and physical; and the spiritual, or pneumatics, were 
the people who instantly recognized the Master. The mental, 
or psychics, were the people who had the potential to recog- 
nize him, although they might not; recognition would come 
more slowly. The hylics, or physical, were the people who, in 
this lifetime, were not capable of recognizing him; they might 
in the future but in this lifetime they could not. 

Many of the descriptions of Jesus in the Bible are connected 
with this idea of recognition. This is from Matthew 15:2 1-28: 

Jesus left that place and went away to the district of 
Tyre and Sidon [present day Lebanon]. Just then a 
Canaanite woman [a non-Jew] from that region came 
out and started shouting, "Have mercy on me, Lord, 
Son of David; my daughter is tormented by a de- 
mon." But he did not answer her at all. And his 
disciples came and urged him, saying, "Send her 
away, for she keeps shouting after us." He answered, 
"I was sent only to the lost sheep of the house of 
Israel." But she came and knelt before him, saying, 
"Lord, help me." He answered, "It is not fair to take 
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the children's food and throw it to the dogs." She 
said, "Yes, Lord, yet even the dogs eat the crumbs 
that fall from their masters' table." Then Jesus an- 
swered her, "Woman, great is your faith! Let it be 
done for you as you wish." And her daughter was 
healed instantly. 

This story has given mainstream Christians a lot of trouble, 
primarily because of Jesus's categorical statement that he was 
sent only to the lost sheep of the House of Israel. But we 
should understand that although there is a universal aspect to 
all Masters' missions, there is also invariably a specific aspect 
to their mission. Even in modern times, after Baba Sawan 
Singh left the body, we know that he divided up his mission, 
albeit unevenly: Mastana Ji was assigned work in one section 
of Rajasthan, while Master Kirpal Singh was working in most 
of the world. And while Baba Somanath had disciples from 
many parts of the world, his work was centered in South India, 
where Kirpal Singh seldom went. 

However, in the times before Kabir, when Masters gener- 
ally worked within whatever religious tradition they were born 
in, they were usually not willing to work outside that tradition 
because that was part of the limitation of their mission. It bears 
repeating that Jesus was a Jewish Master. He worked within 
the context of esoteric Judaism, the tradition that branched off 
into Gnosticism and into the Kabbalah. 

The easiest and most accurate way to understand him in his 
own time and context is, as we have seen, as a Kabbalistic 
Master, who came for the purpose of reaching and loving 
people within the Jewish religious tradition who were other- 
wise not being reached; they were ready to go Home but 
had no way to get there. They were the "lost sheep of the 
House of Israel." To universalize his mission in the way that 
Christianity demands-a way that cannot be justified by his 
own words-is to do him a great injustice and to miss the point 
that it was in his lifetime and in his own place that his work 
was done. 

To clarify this point, the ninth chapter of the Gospel of John 
is very important and relevant: 
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As he walked along, he saw a man blind from birth. 
His disciples asked him, "Rabbi, who sinned, this 
man or his parents, that he was born blind?" 

Observe the implications here. Many people have pointed out 
that this implies a belief in karma; because how else could the 
man have sinned if he was born blind? Behind that question 
there has to be an understanding of reincarnation and karma, 
an understanding which is still present in esoteric Judaism.* 
The Kabbalistic teaching assumes reincarnation and karma, 
and so did Gnostic Christianity. 

Jesus answered, "Neither this man nor his parents 
sinned; he was born blind so that God's works might 
be revealed in him. We must work the works of him 
who sent me while it is day; night is coming when 
no one can work. As long as I am in the world, I am 
the light of the world." 

Master Kirpal often quoted that last statement; it indicates a 
limitation in time as well as in space. He was sent only to the 
lost sheep of the House of Israel, and he is the light of the 
world as long as he is in the world. All Masters have said the 
same. As Master Kirpal said in this context, "One bulb is fused 
and is replaced by another. The same Power works and the 
same Light now shines from a new bulb." (The Way of the 
Saints, p. 69) Another body becomes the receptacle of the 
same Power. 

When he had said this, he spat on the ground and 
made mud with the saliva and spread the mud on 
the man's eyes, saying to him, "Go, wash in the pool 
of Siloam" (which means Sent). Then he went and 
washed and came back able to see. The neighbors 
and those who had seen him before as a beggar 

* See Hugh Schonfield, The Jew of Tarsus, p. 46; Lis Hams, Holy 
Days: The World of a Hasidic Family, p. 1 12. 
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began to ask, "Is this not the man who used to sit 
and beg?" Some were saying, "It is he." Others were 
saying, "No, but it is someone like him." He kept 
saying, "I am the man." But they kept asking him, 
"Then how were your eyes opened?" He answered, 
"The man called Jesus made mud, spread it on my 
eyes, and said to me, 'Go to Siloam and wash.' Then 
I went and washed and received my sight." They 
said to him, "Where is he?" He said, "I do not know." 

They brought to the Pharisees the man who had 
formerly been blind. Now it was a sabbath day when 
Jesus made the mud and opened his eyes. Then the 
Pharisees also began to ask him how he had re- 
ceived his sight. He said to them, "He put mud on 
my eyes. Then I washed, and now I see." Some of 
the Pharisees said, "This man is not from God, for 
he does not observe the sabbath." But others said, 
"How can a man who is a sinner perform such signs?" 
And they were divided. So they said again to the 
blind man, "What do you say about him? It  was 
your eyes he opened." He said, "He is a prophet.". . . 

So for the second time they called the man who 
had been blind, and they said to him, "Give glory to 
God! We know that this man is a sinner." He an- 
swered, "I do not know whether he is a sinner. One 
thing I do know, that though I was blind, now I 
see." They said to him, "What did he do to you? 
How did he open your eyes?" He answered them, "I 
have told you already, and you would not listen. 
Why do you want to hear it again? Do you also want 
to become his disciples?" Then they reviled him, 
saying, "You are his disciple, but we are disciples of 
Moses. We know that God has spoken to Moses, but 
as for this man, we do not know where he comes 
from." The man answered, "Here is an astonishing 
thing! You do not know where he comes from, and 
yet he opened my eyes. We know that God does not 
listen to sinners, but he does listen to one who wor- 
ships him and obeys his will. Never since the world 
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began has it been heard that anyone opened the 
eyes of a person born blind. If this man were not 
from God, he could do nothing." They answered 
him, "You were born entirely in sins, and are you 
trying to teach us?" And they drove him out. (John 
9:l-17, 24-34) 

The Gospel of John undoubtedly contains valid historical 
material and is probably more reliable in some respects than 
the other gospels, but the fact is that the miracles described in 
it are primarily parables acted out in order to convey inner 
truths. Jesus's restoring of the blind man's sight may well 
have happened, but the story is not about his prowess as a 
great healer; rather it serves as a parable for the opening of the 
inner eye within any disciple. And this story is repeated when- 
ever anyone comes to a living Master. The religious establish- 
ment is always living in the past: "As disciples of Moses, or 
Jesus, or Mohammed, or whoever, we know that God spoke to 
him." How do they know that? They can't know it, except that 
they read it in scripture; and they may have internal psycho- 
logical feelings that support their belief. But the person whose 
eye has been opened by the living Master and recognizes Him 
and feels those eight types of bondage removing themselves 
from him, as Swami Ji said, experiences the real miracle. He 
does not worry about adapting his behavior to fit old scriptures 
or whether someone in those scriptures performed miracles, 
because the real miracle is that he was blind but is now able to 
see. 

His new ability to "see" is not only connected to meditation, 
although that is an important part of it, but to the shifting of his 
perspective to the Master's point of view; this is the shift that 
was emphasized throughout the Sermon on the Mount. He 
begins to see from that point of view, which means that he 
begins to see from God's point of view; it is a long process to 
achieve that, but the disciple begins the process when the 
recognition of the Master first occurs. 

Basically the difference between the Master and other people 
is exactly this: that the Master can see from the point of view 
of God. We cannot, but by recognizing the one who can, we 
J 
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can learn to do it too; we can become perfect just as our Father 
in heaven is perfect. If we cannot, the commandment doesn't 
make sense. The Master comes to show us, through his teach- 
ings and stories and through his own life and example, how to 
make that shift in viewpoint. Most important of all he gives us 
a boost; he takes hold of our hand and with his great strength 
lifts us up-because we need his help. We don't move up- 
wards easily. 



Chapter 30 

Conclusion 

We have identified the perfect humility, love and strength of 
all Masters who come to protect and liberate us. We have also 
recognized that Jesus's great Sermon on the Mount and the 
teachings of all Masters focus on the difference between power 
and love, control and surrender, and therefore on the differ- 
ence between the Negative and Positive. When the Master is 
talking about what is required of initiates as they move for- 
ward on the Path, he usually puts it in terms of control versus 
surrender; and if we look at the opposing ways the Negative 
Power and the God of love and mercy function in this world, 
we can gauge our own conduct to tell if we are falling into one 
camp or the other. 

Jesus's entire Sermon was aimed at undercutting the desire 
in all of us to control or have power over our environment. 
Nobody can be blamed for this desire; it is part of the human 
condition. One of the strongest themes of the Sermon and all 
Masters' teachings is that there is no blame, and that is why we 
are not supposed to judge anybody. Bad things do happen, and 
people do them and are held responsible for them by the Nega- 
tive Power; but the point is that it is the Negative Power that 
punishes them. The God of Love never punishes because He 
understands very well why people do what they do. We are all 
caught in the traps of Karma, of Maya, of Cause and Effect, of 
Time, and of Law; all of those things proceed from the Nega- 
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tive Power and have meaning only in the fallen universe, the 
lower three worlds. The true God is above those things, and 
the only way to salvation, according to all Masters in all reli- 
gious traditions everywhere, is to transcend those categories of 
the Negative Power and rise above them. 

This means that in our personal life we must assume a 
conscious willingness to give up control-in other words, to 
surrender. It is very hard to do, and if we can't do it we are not 
to be blamed; nor are we to blame anyone else if they fail to 
give up control. Yet there is really no other way to do what the 
Master wants us to do except to surrender our will to His. If 
we consider the teachings carefully and understand their full 
implications, we see that this is truly the only way to fulfill His 
hope for us. We have to let go; we cannot have it both ways. 

It's hard to surrender control because we are used to func- 
tioning in the world through our mind, and our mind is con- 
nected to, and very much a part of, the Negative Power. We 
are constantly being given a choice; we are always oscillating 
between the two poles of control and surrender. In any given 
case we can opt for controllpower or for surrenderllove. Sur- 
render carries with it all the things that go with it: softness, 
compassion, forgiveness, gentleness, understanding, a sense 
of why people do what they do, and a recognition that people 
caught in the domain of the Negative Power usually give to 
others whatever they have been given. Someone who has been 
loved will love and someone who has not will find it hard to 
love; people usually behave toward others as others have be- 
haved toward them. 

This is why the crucial cornerstone of all the Masters' teach- 
ings is the idea of loving and forgiving and respecting those 
around us and not judging or blaming them for their shortcom- 
ings. The only way to achieve these qualities is to give up our 
own tendency to want to control others. If we think about how 
all of these things are woven together in the Sermon on the 
Mount and in the things the Masters say, we will see that this 
is true. 

In the world, especially the Western world, the idea of 
surrendering to "a Master" is held in very low repute these 
days and deservedly so, for to surrender to another human 
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being like ourselves-another ego, another active mind--can 
indeed be a disastrous mistake. Yet those of us who have 
known a living Master, who have spent time with Him either 
outwardly or inwardly and who trust Him fully, do not have 
any problem with the idea of surrendering to Him. Whether we 
can do it or not in any given instance, we do understand that it 
is a very sweet and helpful thing to do. 

However, the idea comes very hard to people who do not 
know Who the Master really is, so we are taught to be dis- 
criminating. Master Kirpal Singh used to tell this story of the 
days of his own search: 

Once, it so happened, that my brother wrote me, 
"Here's a very great man; a very great Master has 
come. Will you come?" I went there. I told him, "I 
have intoxication that continues day and night; but 
sometimes, after three, four or five months, it breaks 
for a day or two. And I am very much puzzled. Can 
you help me in that?" 

What did he say? "You'll have to lay down every- 
thing-your body, mind and soul-to me. Only then 
I can, I will, give it to you." 

I thought, "The man is after my body and posses- 
sions; my intellect and everything is to be blind- 
folded." I paid him homage and returned. Well, you 
see-surrender comes only when you see some com- 
petence. Devotion and love-one who loves-is 
something else. When you surrender, you have con- 
trol of the one to whom you surrender: he has to 
take care of you. ("How I Met My Master," Sat 
Sandesh, July 1975, pp. 4-5) 

And later in the same talk, after telling how he did finally meet 
his Master, and referring back to this story and others, the 
Master makes this comment: 

So this is how I met the Master. "The Guru appears 
when the chela is readyM-even to the most skepti- 
cal mind. Pehaps none of you have been so skepti- 
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cal as I was. I was afraid, you see, lest I go to some- 
body who had not met God; and my life would be 
spoiled. (p. 8) 

The Gospel according to St. John was written largely as a 
tremendous hymn to the joys of surrender. When we under- 
stand that the Master is not the ego, or the mind, or the indi- 
viduality that functions as the rest of us do, but that He really 
is the Word made flesh Who comes "pitching His tent among 
us," as the Gospel of John says, then it is not so difficult to 
surrender to Him. That perception comes only after exposure 
to His Presence; but if we still feel some resistance and can't 
surrender completely, we are not to be blamed for that either. 
Surrender comes as a matter of grace. 

In other contexts, surrender is called "developing receptiv- 
ity," and it really only means this: We are to open ourselves to 
the grace the Master is trying to give us. When we are control- 
ling and judgmental, classifying people as to how worthy this 
one is, how deserving that one is, we are closing ourselves off 
from that which the Master wants to give us. It becomes espe- 
cially obvious in meditation; we can experience inner grace 
only to the extent that our mind stops judging. When it is 
totally open to Him, when we have surrendered by following 
His meditation instructions exactly, we do experience the grace 
He gives us. Otherwise we cannot. 

If we recognize Who He really is, it is not hard to surrender 
to Him; but for most of us that awareness comes in steps or 
degrees. Some people do know instantly Who the Master is; 
some people recognize Him as such before they physically 
meet Him or even before they meet Him within. But usually it 
is hard to recognize Him and surrender completely without 
seeing some demonstration of competence or having some 
exposure to His greatness, as Master Kirpal indicated above. 

Those of us who have spent considerable time with Master 
Kirpal Singh andlor Master Ajaib Singh realize that compe- 
tence is there and that greatness is there. The Master is indeed 
the Word made flesh. Maulana Rumi says, "Does not the sun 
himself the sun declare? Behold him, all the proof you need is 
there." For those of us who have been fortunate enough to be 
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close to Him and to see His greatness, to understand Who He 
really is, there is less excuse if we fail to surrender our will to 
His. 

We do have to use discrimination, but the true Master will 
deal with us in such a way that we ourselves will understand 
and want to do what He asks of us. Master Kirpal Singh gave a 
talk called, "Joyfully I Surrender" (published in Sant Bani, 
December 1991). Surrender is a matter of great joy. Medita- 
tion, when done properly with a complete letting-go of our 
body and usual mental activities, is the most acute form of 
surrender; and when we do it right, it is supreme joy regardless 
of what we experience inside. It is happiness and peace. That 
is why Sant Ji says so often that the Master is pleased with 
those who meditate happily and do not consider it a burden. 
Surrender to His grace is, by definition, total joy. 

In His book, Godman, Master Kirpal writes about this giv- 
ing up of power and control in exchange for love and surren- 
der in a chapter called "Surrender to the Master." He is not 
here talking about the Master as a human being, but about His 
ultimate form, the Satguru: the Radiant Being Who is the 
Word even before It's made flesh. 

Surrender to the feet of the Master means to merge 
one's individual will in the Will of the Master, and 
to completely place oneself at his mercy. It is the 
surest and easiest way to escape from all cares and 
anxieties. It comes only when a disciple has com- 
plete faith and confidence in the competency of the 
Master. 

This type of self-surrender is like that of a com- 
pletely helpless patient who, trusting in the skill of 
a competent surgeon, places his life in his hands 
and quietly submits himself to his knife and lancet. 

Or it may be compared to the trust given by the 
hopelessly lost traveler in the wilderness to the for- 
est ranger who finds him and leads him out. 

In exactly the same way, the work of the Master 
does not consist in merely teaching the theory of 
Para Vidya (Science of the Beyond), but it includes 
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the practical demonstration of results of spiritual 
experiments, and help and guidance through all the 
disciples' difficulties. A true friend does not only 
give theoretical lessons in how to escape from mind 
and matter; he helps in effecting the escape itself. 

Suppose, for instance, that a person has to go 
abroad. He will begin by making inquiries as to the 
various means of transportation available, land, sea 
or air, as he may choose. After he makes his choice, 
he enters the plane, ship, or train, and relying on 
the skill of the operator, takes his seat comfortably 
with the least anxiety. Should the ship flounder, or 
the plane be caught in a storm, it is the duty of the 
captain or pilot to take every possible care to save 
the conveyance along with the passengers for whom 
he is responsible. 

In exactly the same way, an aspirant for spiritual- 
ity has, after careful investigation, to decide first 
about the spiritual worthiness of a Master, and then 
to submit himself wholly and solely to his authority 
and direction without any mental reservations what- 
ever; for he alone knows the turns and twists of the 
spiritual path and is in a position to act as an unerr- 
ing guide. 

The term surrender therefore means that a dis- 
ciple should have full confidence in the skill and 
competence of the Master, and scrupulously follow 
and act on his instructions whatever they may be, 
whether in conformity with his own reason or not- 
for his reason being limited may be faulty or fall far 
short of the depth or prove uncertain. 

It is not for him to question the propriety of the 
Master's commandments. He must learn, like a sol- 
dier, to obey his command without knowing the 
why and wherefore of things; for the Master knows 
what is best and most suitable in each case. 

We should be aware that while the benefit from this kind of 
response is absolutely true, and that it is the easiest and best 
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way for the disciple to grow, the Master does not hold it 
against us if we cannot do it. He simply tries again, at another 
time. If He gives us a command and we cannot obey it because 
we have not surrendered enough, then we are the losers; but 
He won't judge us. He will continue to love us and will give us 
another chance. We can call this Path "The Path of the Million 
Chances." 

One must therefore obey the Master literally, and 
straightway engage himself in the sadhan or spiri- 
tual practice and discipline as it may be laid down 
for him. 

This is the only way to spiritual success; there is 
no other. 

In this context, we have the testimony of Hafiz, a 
great Sufi poet of Persia, who declared: 

"Dye thy prayer carpet in wine should the Master so 
desire; 

For he is not ignorant of the turns of the highway 
ahead." 

When a disciple entrusts his all to the Master, he 
becomes carefree and the Master has of necessity to 
take over the entire responsibility; just as a mother 
does for her child who does not know what is good 
for him. 

As the disciple develops in his sadhans, he fits 
himself to receive more grace from the Master. Un- 
der His kind and benign influence, the disciple be- 
gins to thrive from day to day, and all his wishes are 
fulfilled without the least trouble on his part.. . . 

Self-surrender is not an easy task. To accomplish 
it, one has to recede back to the position of an 
innocent child. It means an entire involution, a 
complete metamorphosis, supplanting one's own 
individuality. 

It is the path of self-abnegation, which not every- 
one can take. 
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On the other hand, the path of the spiritual disci- 
pline is comparatively easy. Self-effort can be tried 
by anyone in order to achieve spiritual advancement. 

It is, no doubt, a long and tortuous path, as com- 
pared with the way of self-surrender, but one can, 
with confidence in the Master, tread it firmly step 
by step. If, however, a person is fortunate enough to 
take to self-surrender, he can have all the blessings 
of the Master quickly; for he goes directly into His 
lap and has nothing to do by himself for himself. 

He is then the Master's Elect, his beloved son, the 
son of God Himself. But rarely even a really blessed 
soul may be able to acquire this attitude. (Kirpal 
Singh, Godman, pp. 177-1811 

It is clear that this is the attitude the Masters themselves have 
when they come to their Masters. They are able to obey be- 
cause they have surrendered first. The reason the Path of Self- 
Effort is hard is that it is dependent on obedience, and one can 
rarely obey without surrendering first. If one is successful 
without surrendering, the danger that continually crops up is 
that the ego takes credit for what has been accomplished. From 
there it is but a step back to the mode of control and power and 
judging others for not being as good as we are. 

It becomes possible to shift our perspective and assume the 
Master's point of view only by making His priorities our own 
priorities, and in the final analysis this is what love for the 
Master really means. All of this is summed up in the idea of 
surrender. It's possible to surrender a little bit for a little while 
and then slip back; but each time we do it, it becomes easier 
the next time. 

The conventional religious objectives are not necessarily 
what the Master asks of us. We are not to judge or criticize or 
blame others; we are to be loving and forgiving and merciful 
and maintain strict morality ourselves but never criticize those 
who do not. This is summed up in the maxim: "Reformers are 
wanted: not of others, but of themselves"; and even though it 
is the basic teaching of Jesus and the Prophets, it is much more 
radical than standard religious thought. In order to make such 



480 THE STRANGER OF GALILEE 

a sharp shift in perspective, we must obviously have at least 
some degree of surrender. 

Master Kirpal mentioned the quote from Hafiz in the selec- 
tion above: "Dye thy prayer carpet in wine should the Master 
so desire; For He is not ignorant of the turns of the highway 
ahead." The story that goes with that quote concerns a Kazi 
(a Muslim lawyer who is expert in the Koran and Islamic law) 
who was told that Hafiz was teaching the first half of the 
couplet; and the Kazi, who had respect for the Sufi Hafiz, 
didn't understand why he should be saying such a thing. Ac- 
cording to standard religious thought, to dye your prayer car- 
pet in wine was blasphemy. Wine is strictly forbidden in Is- 
lamic law and, indeed, the prayer carpet was the single holiest 
possession of a Muslim, so it seemed blasphemous to teach 
this. 

He asked Hafiz to complete the couplet and explain what he 
meant by it, and Hafiz told him that in order to get the explana- 
tion he would have to go to another Sufi who lived a couple of 
towns away. When the Kazi went to him, he said, "Well, I will 
tell you the second half of that couplet if you will visit a near- 
by brothel." At this point, the Kazi was beside himself. It was 
bad enough to be told that he should dye his carpet in wine, 
and now he was being told to visit a house of prostitution. He 
thought, "What kind of holy men are these?" 

Yet he had respect for the Saints, so he went to that brothel 
and was able to rescue his daughter, whom he hadn't seen for 
fifteen years: they had had to leave their home town because of 
a revolution. His daughter was scheduled to be initiated into 
prostitution that night, but because he obeyed the Masters he 
was able to find her and save her from that life. He went back 
to the second Master, and he told him to go back to Hafiz; then 
Hafiz kindly completed the couplet: "For he [the Master] is not 
ignorant of the turns of the highway ahead." 

When the Master tells us something, He speaks from a 
longer point of view than we can usually have; therefore His 
statement is a gift of grace in itself and it transcends the 
standard kind of thought. Too often our way of thinking is 
bound up with the negative, with categories, with blame, with 
judgment, with law, with "shoulds" and "shouldn'ts," and with 
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time all of those things. The Master transcends all that. So it's 
important to realize that "Reformers are wanted-not of oth- 
ers, but of themselves" is a revolutionary thought, because 
when we understand something our first impulse is to apply it 
to others. 

The last few pages of Sant Ji's book, I n  the Palace of Love, 
presents self-surrender from a slightly different angle-from 
the standpoint of not fighting one's circumstances. Many years 
ago Master Kirpal wrote something we've often heard at Sat- 
sang: "Please know it for certain that whatever comes to your 
count is in your best spiritual interest." In other words, what- 
ever happens to us is the best possible thing for us in view of 
what we really want to accomplish. It may not seem that way 
from certain points of view, but it's the best in terms of reach- 
ing our real spiritual goal. To surrender to that, we have to 
have a sense of the Master's constantly being with us, helping 
us, guiding and protecting us. 

If we recognize Him in the fullness of what He is, then it 
becomes easier to surrender because we can see Him doing all 
of those things for us. This doesn't mean that He is the author 
of our circumstance; that comes from our fate karma and is 
unavoidable. But the beauty of the Master is that when He 
initiates someone, He guides him in such a way that the fate 
karma of that person becomes a teacher; the disciple learns 
whatever he needs to learn from that karma and is able to 
benefit from it. What would otherwise be simply an event that 
causes responses producing new karma, under the Master's 
guidance becomes the means by which our karma is wrapped 
up once and for all. We will not then have to go through the 
process eon after eon as we have been doing. This is perhaps 
the greatest thing the Master does for us. 

Sant Ji writes about surrender from this perspective as he 
comments on this verse: 

"One does only what  is  written; 
One gets what he has left in the Real Hone." 

The jiva [the bound soul1 works in this world ac- 
cording to what he has been given in the Court of 
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the Lord. He who has been given the work of doing 
the meditation of Shabd Naam, will do the medita- 
tion of Shabd Naam no matter what happens. He 
who has been given some other work-for example 
the work of doing bad deeds, he will do bad deeds. 
God does not have any enmity towards anyone, and 
He does not give bad works to some and good works 
to others. It  all depends on our own karma. Our 
intellect and brain are formed because of our good 
and bad deeds of the past, and according to them we 
have been given work; and whatever work we have 
been given according to the karmas of the past, we 
do that in this world. 

Guru Nanak says, "No one is foolish and no one 
is wise. Everywhere Your will is functioning." 

This does not mean that we should sit idle and 
say, "Well, if God wants, He will come and make us 
do good deeds." We should not have such an atti- 
tude because God never inspires us to do bad deeds. 
Whatever is in our control-whatever we can do- 
we should do. 

One day in the Satsang, Prophet Mohammed told 
his disciples, "Everything is done by God Almighty." 
So one of his disciples who took care of his camels, 
always had a hard time tying the camels' feet and 
guarding them, so he told Prophet Mohammed, 
"Master, if, as you say, 'Everything is done by God 
Almighty,' then why should I tie the legs of the 
camels and guard them?" But Prophet Mohammed 
said, "No, dear one, it is your job to tie their feet, 
and it is your job to stay awake during the night to 
guard them. If after doing your part, someone comes 
and steals them, then you should understand that it 
is the will of God." 

No, it is the work of the disciple to improve him- 
self. It is the work of the disciple to do his medita- 
tion, and then Master will shower His grace on him. 
The Shabd will open with the grace of the Master, 
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and the soul will be pulled up by the mighty Mas- 
ter. It is our job to sit for meditation, it is our job to 
improve our life, and if we do our meditation every- 
day, then Master will not delay in coming and pull- 
ing our soul up. (Ajaib Singh, In the Palace of Love, 
pp. 217-218) 

This somewhat paradoxical teaching is very useful to us if we 
think of it in terms of what we can see. In other words, if we 
can see that the work of doing the meditation of Shabd Naam 
is what has been given to us, then that is a gift of grace; and if 
we see it as grace, we will meditate. Non-initiates cannot see it 
that way, but there are also many initiates who have forgotten 
that this is their work and therefore don't meditate. We often 
see that other people are not doing their work, but this teaching 
can be very helpful if we understand that no one is to blame 
for their failures. 

Ultimately, of course, we could say that everyone is to 
blame on the grounds that we have all produced whatever 
karma we have, but that is precisely the point: we are all in the 
same boat. Jesus's famous parable about the rich man who 
forgave his servant a debt of nine million dollars and then 
learned that the servant went out and threw a fellow servant in 
jail because he owed him fifteen dollars, is a parable about 
what we are doing when we blame others. What we see or do 
not see is between us and God, and the same is true of every- 
one else. It is so important to understand that people do what 
they have to do. If we see something higher, that is what we 
have to do; but we must also leave it to others to do what they 
have to do. 

Each of us makes the best of whatever we can see within 
whatever circumstance we are placed. Whatever our intellect 
and brain are, whatever we can make of the universe around 
us, and whatever amount of recognition we can bring to Who 
the Master is and the importance of what He asks from us-to 
the degree to which we can do all that, we make ourselves 
open to receive grace. We let go, and that is what is called 
surrender. But all of us have blind spots and we never know 
what they are; if we knew, they wouldn't be blind spots. By 
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definition we cannot know what they are and it is the same 
with everyone else. 

That is why we can't reform others. Each human being is 
his own person and each one is directly responsible to God, 
not to us. By trying to impose on others that which we see 
clearly, we betray our own vision because then we have stopped 
surrendering and are trying to control. 

It seems appropriate to end this commentary on the Sermon 
on the Mount with this paragraph from Master Kirpal Singh's 
The Way of the Saints (p. 289): 

Standing at the crossroads of Time, we must make a 
firm resolve to do better from day to day.. . . As 
there are landmarks on earth, so there are landmarks 
in Time. The past and future are like sealed books 
to us: the one is in the limbo of oblivion, while the 
other is in the womb of uncertainty. It is only the 
LIVING PRESENT that is ours, and we must make 
the best use of it, ere it slips away through the fin- 
gers and is lost forever. Human birth is a great privi- 
lege and offers us a golden opportunity. It is for us 
to make or mar the same, for it is given to each 
individual to forge his or her own destiny as best he 
may. 
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