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Nobody Will Do It 
Sant Ajaib Singh Ji 

0 good people, give up cleverness 
and remember God, the True King. 

Keep only one hope in your heart. 
Nanak says: AN the pains and illu- 
sions will go away. 

G URU ARJAN DEV JI  MAHARAJ says, 
"0 good people! Rely on God and 

do the devotion of God." Because if we 
do devotion of God, the pain of birth and 
death will go away and real peace will be 
manifested within us. And with that real 
peace will come the radiance of God. 

Understand that reliance on man is 
useless. 

God alone is the Giver. 

Man is in illusion, and because of that he 
is relying on relatives and friends and 
seeks support from other men. But he 
doesn't realize that God is the only Giver, 
and relying on others is useless. 

By Whose gifs we remain content 
and don't feel thirsty again. 

To whomever God gives the wealth of 
Naam, he becomes satisfied, and after 
that he has no desire for the world. Where 
the Naam is manifested, non-desire of the 
world comes, because when God gives the 
wealth of Naam the person to whom He 
gives it becomes satisfied. Master Sawan 
Singh Ji used to say that the desires of 
man keep him a pauper, but when the 
Naam is manifested he doesn't remain a 
pauper because he no longer has any 

This discourse on Ashtapadi 14 of Guru 
Arjan 's Sukhmani was given February 25, 
1980, at Sant Bani Ashram, Rajasthan. 
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desire. Those who are desireless are the 
real emperors. 

The One God Himself causes death 
and saves; 

Nothing is in the hands of man. 

God is the One Who causes death, and He 
is the only One Who saves us. To destroy 
or save is all in His hands. There is 
nothing in the hands of man; everything is 
kept by God Himself. We think that we 
are the ones who are nourishing ourselves 
and we are the ones who are taking care of 
ourselves, but the Mahatmas whose inner 
eyes are opened know that there is Some- 
body Else, Whom they call God, Who 
takes care of them and Who nourishes 
them. They see clearly that they do not do 
anything; it is all done by Him. 

By understanding His Will happiness 
comes; 

Keep His Naam strong within you. 

The understanding of the Hukam or Will 
of God can bring real happiness to man. 
If one understands that Will, then day 
and night, awake or asleep, that Naam 
will reverberate within him, and he will 
get real peace. 

Remember, remember, remember 
such a God; 

Nanak says: No obstacle will come. 

While sitting, while standing, whether 
asleep or awake, whether day or night- 
one should go on doing Simran. Even 
when he is asleep, in his dreams also he 
should do Simran. Those who develop the 
habit of doing Simran in this way, all their 
pains and troubles vanish, nothing comes 
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in their way, and all their obstacles are 
removed. 

Kabir Sahib says of those who do the 
Simran of God even while sleep- 
ing-those who repeat the Simran in their 
dreams: "I am ready to make shoes out of 
my skin for their feet." 

Praise the Formless One in your 
heart; 

0 my mind, do true acts. 

We should always sing the glory of God, 
because God has given many good things 
for our benefit. What is left which He has 
not done for us? He has done everything 
for us; He has given us this human birth 
and He has made us the leader of the 
eighty-four lakhs species of Creation. 
What else can He do for us? When He has 
done everything for us, we should also 
become grateful to Him. 

Drink the nectar with your pure 
tongue; 

Always make your soul comfortable. 

Simran is a broom for purifying our soul. 
You know when we sweep a floor it 
becomes clean. In the same way, when we 
go on repeating the Simran it purifies our 
soul. When our soul becomes pure and 
holy it becomes one with God. So if we 
want to purify ourself and join with God, 
it is very important to do Simran. Simran 
is the only means by which we can unite 
with God. 

See the colors of the Lord with your 
eyes. 

In the company of Sadhus, the effect 
of others' company vanishes. 

With our own eyes we have to see God. 
When we go into the company of the 
Saints, the effects of the bad company of 
the world goes away. If we come near the 
fire, all our cold gradually goes away; in 
the same way, in the world we are affected 
by bad company, but when we come in 

4 

the good company of the Master, that has 
a stronger effect. 

Walk with your feet on the path of 
God; 

By remembering God even for a 
moment, the sins are erased. 

If there is any medicine by which we can 
remove the sins, that is the meditation on 
Shabd Naam. Guru Nanak Sahib says 
that Naam is the only medicine for remov- 
ing all disease. 

With your hands do the deeds for 
Lord, with your ears hear the Story 
of God. 

Nanak says: This way your forehead 
will be brightened in the Court of 
the Lord. 

With our hands we have to do the service 
of the Master and the sangat; with our 
ears we have to hear the Shabd which is 
coming from Sach Khand and is 
reverberating within us. When we will 
listen day and night to that Shabd, what 
will happen? Eventually our countenance 
will become radiant and we will get honor 
in the Court of God. 

They are the very fortunate ones in 
this world, 

Who sing the praise of God always. 

Who are the most fortunate ones? Who 
have good fate? Only those who are doing 
the meditation of Shabd Naam and who 
are going in the good company of the 
Master and the sangat; they are the for- 
tunate ones. Tulsi Sahib says, "Even the 
sinners have wealth-daughters, sons, 
and family. Tulsi says, The company of 
the Saints and the discourses about God 
are very precious, and only the fortunate 
ones get the opportunity to attend them." 

Those who meditate on the Naam of 
the Lord 

Are the true rich ones in the world. 
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All the material of this wealth is con- 
nected with our body, and when our soul 
leaves the body it is all left behind in this 
world; not even our body goes with us. 
That is why Guru Arjan Dev Ji Maharaj 
says, "Who are the truly rich ones? Only 
they who do the meditation of Shabd 
Naam." Those who have worldly riches 
cannot be called truly rich, because when 
they leave this world they go empty- 
handed. Kabir Sahib says, "0 Kabir! 
Only they are the poor ones who don't 
have Naam in their hearts." 

They who speak the Naam of the 
Lord with their mind and body; 

Know them to be ever and ever 
happy. 

Peace is in Naam. Only they are peaceful 
who have Naam within them and who 
have manifested that Naam. Their mind is 
at peace, and moreover, their body is also 
at peace. They always remain in a state of 
peacefulness in this world because they 
have manifested Naam within. Sehjo Bai 
says that rich people are very unhappy, 
and the poor people are also the form of 
unhappiness. Sehjo Bai says that only the 
Sadhus or Master Saints are happy- 
those who have knowledge of the Inac- 
cessible Plane. 

He who recognizes only one God 
Comes to know about this world and 

that. 

Those who recognize that One God, that 
unique God, have the knowledge of this 
world as well as the world beyond. One 
foot is in this world, and the other foot is 
in Sach Khand; if they want, they can go 
to Sach Khand in a moment and come 
back into this world. 

He whose mind is attached to the 
Naam 

Realizes the Pure God, says Nanak. 

Those who have contacted that Naam and 
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manifested it within themselves, they have 
realized God and have recognized God, 
because Naam is God and God is Naam. 
Naam is the Power of God, and Naam 
Himself is God. 

With the grace of the Master one 
comes to realize his own Self. 

Understand that his thirst is 
quenched. 

We cannot achieve the Power of Naam by 
ourselves, by our own efforts. We can do 
it only by the grace of the Master. He says 
that if we get any Perfect Master, and if 
He showers grace on us, only then can we 
have the understanding and recognition 
of Naam. 

In the company of Sadhus one sings 
the praise of God. 

Such a beloved of God becomes free 
from all diseases. 

Only after meeting some Sadh or Master 
can we sing the glory of God, and only 
then can we do the meditation on Naam 
and realize It. 

He who sings and hears the unceas- 
ing music day and night, 

Becomes liberated while living with 
his family. 

Who becomes liberated, even while living 
the householders life? Only he who is 
hearing the Sound Current day and night. 

He who puts all his hopes in God 
alone, 

His noose of death will be cut. 

Those who have hope only in one 
Satguru, and who always remain happy in 
the will of the Satguru whether happiness 
comes or pain, whether they are rich or 
poor, to them not even the Angel of 
Death will come. Master used to say that 
we should not become devoted to one 
place and then change our devotion when 
we change our place. When we have come 
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in the Path of the Masters and become the 
disciple of one Master, we should be very 
strong in our devotion to Him; no matter 
what happens, whether happiness comes 
or pain, we should remain strong and 
determined in our devotion to the same 
Master. 

He who has the hunger for Par 
Brahm 

Will have no suffering, says Nanak. 

Those who have the hunger, thirst and 
desire for realizing God, will not have the 
fear of birth and death. 

He who remembers the Lord in his 
mind and heart, 

Is a true Saint and He never wavers. 

We should always remain strong, no mat- 
ter what happens. We should always re- 
main happy in the will of God, whether 
happiness comes or pain. Only those who 
do that can be called real disciples. It is 
very difficult to do this. It is very easy to 
say it, but it is very difficult to do it. When 
the storm comes, even strong trees get up- 
rooted. So in life, when ups and downs 
come, it is very difficult for one to remain 
steady in his devotion. Only a Mahatma 
can do that. 

When we are praised by a few people, 
we become very happy, and God, Who is 
residing within us, sees that. Then if He 
puts us to the test and makes some people 
criticize us, sometimes we even leave the 
Path. But the Mahatmas know that the 
same God resides in the friend and in the 
enemy. That is why they don't mind when 
they are criticized or when they are 
praised-they always remain steady in 
their goal. This is the way of the Saints. 

He on whom God is gracious, 
Of whom will such a disciple be 

afraid? 

How can the one on whom God is 
gracious be afraid of the world? He will 
never become afraid of the world, 
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because he knows that God is greater than 
the world. The world is a little thing in 
comparison to God. That is why the one 
who has God as his protector will never be 
afraid of anyone. He will always go on 
giving the message of God no matter how 
many problems the worldly people put in 
front of him. You know that Christ was 
not afraid of the world, because He had 
realized God and He knew that God is 
greater than the world. Even when He was 
crucified, happily He climbed the cross 
and He never minded that. In the same 
way, Guru Arjan Dev, Whose writings we 
are reading now, was made to sit on hot 
coals and hot sand was poured on His 
head, and He was tortured to death in 
that way; but still He didn't mind because 
He knew that God was on His side and He 
had the protection of God. Those who 
have God's protection are never afraid of 
the world. 

God appears as He in fact is; 
He Himself is within His creation. 

God is seen in the Form as He is, and He is 
within everybody. 

By thinking, thinking, thinking one 
succeeds; 

With the grace of Master one realizes 
everything. 

Now Guru Arjan Dev Ji says, "We have 
thought about this very clearly, and we 
have considered all aspects of it, and we 
have gone through this very thoroughly, 
and we have come to this conclusion: that 
we cannot achieve anything except by the 
grace of the Master. Whatever under- 
standing we have achieved is all due to the 
grace of my Master, Guru Ramdas." 

When I see, Ifind Him the root cause 
of everything; 

Nanak says: He Himself is in the 
subtle form, He Himself is in the 
ph-vsical form. 
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In the waters God resides, and in the land 
also God resides: He resides in all the 
creation He has made. Even in the crea- 
tions which we cannot see with our eyes- 
the astral planes, etc.-there also the 
same God is residing. 

No one takes birth, no one dies; 
God Himself plays His drama. 

The soul is never born, and the soul never 
dies. Soul just changes bodies as we 
change our clothes. God has made this 
play in which the soul changes the body, 
but in fact the soul never dies nor is she 
ever created. 

The coming and the going, the visible 
and the invisible, 

Are supported and controlled by Him. 

The coming and the going of the souls in 
this world is like a play which is created by 
God; everywhere God's sight is pervading 
and He sees everything that happens. He 
is looking even at those Creations which 
we cannot see with our eyes. God has 
created all this Creation in His Will, and 
all the happenings in this world are hap- 
pening in the Will of God. He Himself is 
the Doer of all of this. 

He Himself is within everything. 
In many ways He makes and un- 

makes the things. 

God is everywhere. In the ant, God is pre- 
sent, and in the elephant, the same God is 
present. All that we see is the play created 
by God, and God is present everywhere in 
the play which He has created. 

He k indestructible and Indivisible; 
He creates the whole Creation. 

God is indestructible, and He is never 
destroyed. Nor can the Creations which 
He has created be destroyed if it is not in 
His Will. No one can destroy that which 
God has created; it is destroyed only if 
God Himself does so. 

He is the Unseen, Unfathomable and 
Glorious. 

Nanak says: If He makes one repeat 
His Naam, only then can one re- 
peat His Naam. 

God is unfathomable, and we cannot 
fathom him. We cannot understand God 
if we don't get a Perfect Master, and if 
that Perfect Master doesn't shower grace 
on us we cannot realize God and we can- 
not have any knowledge of Him. It is not 
in the control of a blind man to go and 
catch hold of the person who has eyes; 
unless the person who has eyes calls the 
blind man, he cannot catch hold of him. 
In the same way, unless God showers 
grace on us we cannot do His devotion 
and we cannot have any knowledge of 
Him, because we are the blind ones and 
He has the eyes. 

Dadu Sahib said that there is clarified 
butter in the milk, but unless we churn it, 
we cannot get butter from it, and unless 
we heat up that butter, we cannot get the 
clarified butter. In the same way, God is 
within us, but unless we analyze ourself 
we cannot realize Him. 

Those who have manifested God are 
Glorious; 

The whole world will be saved by 
Their Mantra. 

Those who have manifested God within 
themselves are glorified in this world. 
Even when they leave this world, still they 
are glorified and honored. The entire 
Creation can be liberated by taking the 
mantra or charged words of those Mahat- 
mas who have manifested God within 
themselves. Guru Nanak Sahib says that 
just by giving one particle of his Naam, a 
Gurumukh can liberate millions of souls. 
Swami Ji Maharaj also says that the glory 
of the Gurumukh is very high, because 
just by one particle bf his Naarn he 
liberates millions. 
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Saints and Mahatmas do not give the 
mantra from hearsay. They do not learn 
the mantra by reading books. They give 
the holy words, the sacred words, which 
they have earned, and which they have 
meditated upon. And behind the words 
which the Master gives, works His charg- 
ing. 

The servants of God liberate all. 
The servants of God remove the pain. 

Those who become the servants of God, 
the devotees of God, and manifest God 
within themselves, come into this world 
for the benefit of other people; they come 
into the world to liberate us. Only those 
who have good fortune can come in con- 
tact with them and take advantage of 
them; otherwise it is not in our hands. 
Only the most fortunate ones contact 
them. There is no law that only a few peo- 
ple can come to them, or that they can 
liberate only so many people; God has 
given them the great treasure of Naam 
and told them to bring as many souls as 
they can, as many souls as will come to 
them. That is why all the fortunate souls 
-those who come in contact with them- 
get liberation. 

Once Narada went to God and re- 
quested Him, "The people of the world 
are in much suffering and in miserable 
conditions-You should let them come 
and reside in Your Heavens where there is 
so much happiness." God told him, "All 
right, I will give a place to all those who 
will come with you. You go and bring as 
many as you can." So Narada went to one 
shopkeeper who was very old. He was 
coughing and he was in a very miserable 
condition. His sons were at their homes 
and he was taking care of his shop and 
doing his business. So Narada thought, 
He is suffering much, let me tell him 
about Heaven and I am sure that he will 
get ready and come with me. 

So Narada told him, "0  old man, do 

you want to go to heaven? I see that you 
are suffering very much; you should go to 
heaven. I have come to take you." The 
old man asked him, "Who are you?" He 
replied, "I am Narada, the devotee of 
God." You know how the worldly people 
are always against the devotees of God 
because they don't understand them as 
good people, because mostly the devotees 
of God don't deal in the worldly things 
and they always remain in the remem- 
brance of God and they always inspire 
people towards God. That is why most of 
the worldly people don't like the devotees 
of God. So the old man said, "Right now 
I cannot leave this shop because my chil- 
dren are not here, and I can't leave 
without having a responsible person take 
over for me. I don't want to go to heaven 
right now, but maybe someday I will 
think about going there." So Narada 
became very sad because that old man was 
not ready to go with him. 

Then he went to one very old farmer 
who was also in a very miserable condi- 
tion, and he was plowing his fields. 
Narada had pity on him and told him, "0 
old man, come on with me to the 
heavens." But that old man said, "No, I 
can't go to the heavens now because my 
children are very young, and they cannot 
take care of the land, and I am doing this 
work because they are not able to do it. I 
don't want to go to the heavens." 

So again Narada became very sad. And 
then he thought, since no man is ready to 
go to heaven, let me go to the animals. So 
he went to the pigs, who live in a very 
miserable condition, eating garbage and 
dirt. He thought because of that they 
would be very unhappy and would want 
to leave this world and go to heaven. So 
he asked one pig, "Do you want to come 
to heaven?" The pig asked, "Will I get 
any garbage to eat in heaven?" Narada 
said, "What is the use of going to heaven 
if you still have to eat garbage?" Then the 
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pig asked him, "Will I get as many 
children in heaven, as I have here?" So 
Narada said, "What is the use of going to 
heaven if you still have to deal with 
children and problems like that?" So the 
pig said, "Well, I don't think that any 
wise person will go with you to heaven. If 
there is no garbage and no children there, 
what is the use of it? Only foolish persons 
will go with you. I don't want to go." 

So Narada became very sad, and when 
he went back to God, God asked him why 
he was sad. Narada replied, "Lord, I have 
seen in the world that everybody is suffer- 
ing and they are wailing like anything; but 
when I tell them to come to heaven and do 
the devotion of God, nobody will do it." 

The Merciful One Himself unites the 
souls with Him; 

Those who meditate on the Shobd 
of the Master become happy. 

When God showers grace on mankind, 
He comes in the body of a man and He 
comes and dwells among men. And He 
tells them in which Form that God is 
residing within them, and He tells them to 
do the practices by which they can realize 
God. And those who obey Him and prac- 
tice the Path according to His teachings, 
they get the real Peace and Happiness 
because they get united with God. 

Only those do their seva, 
On whom God showers His grace. 

They are most fortunate ones. 

When God showers grace on people, He 
comes in the body of the Master, and lives 
in this world. And only the most for- 
tunate ones get the opportunity to be in 
the service of that Mahatma. 

By meditating on Naam one gets rest. 
Nanak says: Understand such a man 

as the ideal. 

The soul get rest and peace only by doing 
the meditation of Naam. Those who do 
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the meditation of Naam become the ideal 
people in this world, because of that rest 
and peace. 

Whatever he does, he does it in the 
Will of God; 

He always resides with God. 

Those who manifest that God within 
them, even for once, always have God 
residing with them after that. Whatever 
that person does, he does in the Will of 
God and by the orders of God. 

Masters do not become the equal of 
God. They live in this world as the dear 
Sons of God. And those who are the dear 
children can make their father work as 
they want. And since the Masters live in 
this world as dear children, whatever they 
want they can make God do that. 

He who remains happy in what hap- 
pens normally, 

Recognizes the Doer. 

Those who remain happy with whatever 
comes of itself-no matter if pain or hap- 
piness comes-those who always remain 
happy in the will of God, manifest God 
within them. 

Whatever God does is pleasing to the 
devotees; 

God appears to them as in fact He is. 

The devotees of God savor the Will of 
God as a sweet thing; they are always hap- 
py by living in His Will. 

They are absorbed in Him from 
Whom they were created. 

They become the Treasurer of happi- 
ness. 

He Himself gives honor to Himself- 
Nanak says: Understand God and 

His servants as One. 

God Himself gives honor to Himself, 
because God Himself comes in the body 
of the Master and lives among men. And 



He Himself resides within the disciples d o  His devotion. Only they are the ideal 
and makes them also win honor in this people, who d o  the meditation on Shabd 
world. God resides everywhere; in all the Naam. Guru Nanak says, "If we want to 
particles, in all the creatures in this world find the ideal ones in this world, we will 
He resides. That is why we should always find only a few." 

Book Review 
THE OCEAN OF LOVE: The Anurag Sagar of Kabir, translated and 
edited under the direction of Sant Ajaib Singh Ji. Illustrated by Michael 
Raysson. Sanbornton: Sant Bani Ashram, 1982, $15.00. 

The appearance of a n  English edition of 
the Anurag Sagar of Kabir ought to be 
cause for great excitement in any student 
of Sant Mat. Until now we have had to 
be content with bits and pieces or occa- 
sional references to the work. As it turns 
out, the Anurag Sagar is a unique book 
in the body of Sant Mat literature. The 
nature and scope of the epic poem go 
well beyond anything previously avail- 
able in the West. 

The poem-in the form of a question 
and answer session between Kabir and 
his disciple, Dharam Das-describes the 
universe (past, present, and future) in 
great detail. It is a whole book: as much 
(if not more) attention is given to what is 
not the true Path,  true living, true love, 
as to  what is. In fact a large portion of 
the poem deals with the nature of Kal 
(the Negative Power) and his realm. 
Never has Kal been portrayed as such an  
awesomely ferocious negative power-a 
discomforting image most of us like to  
forget! Against such a power our own in- 
dividuality stands for naught, and the 
poem is an  uncompromising testament to 
the absolute necessity of Grace if we are 
to cross the ocean of life to the Home of 
our Father. 

This translation of the Anurag Sagar 
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has much to  recommend it (beyond the 
fact that there are no others to our 
knowledge). Sant Ajaib Singh Ji initiated 
the idea for the book in 1977 and has 
directly overseen all aspects of the pro- 
ject including the marvelous illustrations 
by Michael Raysson. When Sant Ji first 
mentioned the Anurag Sagar he said that 
we in the West would have difficulty 
believing many things in the book 
-but that it was all true! The extensive 
introduction and footnotes by Russell 
Perkins are tremendously helpful step- 
ping stones to comprehending the text. 
The notes offer a connecting context for 
the poem, linking it to the rest of Sant 
Mat . . . and thus make the poem more 
accessible to  the Western reader. Yet the 
format of the notes is unobtrusive 
enough to  permit a "straight-through" 
reading of the poem. 

Sant Ajaib Singh Ji has indicated that 
this work of Kabir is a very important 
one for seekers of Truth,  and Baba 
Sawan Singh has said that a careful study 
of it would answer most questions about 
living the spiritual life in today's world. 
I t  is a powerful book-fascinating and 
enlightening-whose timely appearance 
is welcomed. 

KENT BlCKNEiL 
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With Sant Ji in Bombay 1982 
CHRISTOPHER McMAHON 

T HIS YEAR'S Bombay program was, as 
in years past, a very beautiful and 

powerful revelation of His Love. The 
only problem is to find words to describe 
an event that grows increasingly more 
profound and non-verbal. One could use 
so many words to describe His matchless 
Beauty, Light, and Love, and they at 
best could only give the most distant idea 
of what it is like to be in His Presence. 
And for me, personally, being in the 
position of trying to share something 
about the. very sweet and meaningful 
days spent in His company in Bombay, it 
has become increasingly difficult to 
know what to say about our Beloved 
Master. 

In past years there have been a number 
of things to say about the outer beauty 
and wonder of the Program which He 
has brought into being, but now that the 
outer structure of the Program has taken 
on a certain general pattern, there re- 
mains little to say which would not be 
repetitious. 

And for me, personally, these Pro- 
grams have become less and less of an 
outer event and more of an inner one. It 
seems when I go to Him now, on the 
physical plane, all the experiences of the 
past year come into focus and He brings 
some particular lesson that He wishes me 
to understand to the forefront in a very 
intense way. There can be no doubt in my 
mind that it is only possible to endure 
certain revelations of one's inner spir- 
itual poverty in His actual physical pre- 
sence because at the moment one is hav- 
ing to  experience some major inner 
blockage to His Love. His most beautiful 
form is there to help one see what lies 
beyond the immediate experience one is 
passing through. 
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And I can only confess that for me, be- 
ing with the Master is at once very pain- 
ful and in the same moment very beau- 
tiful. It is so painful sometimes because 
the dualistic patterns of the sense- 
enslaved mind get so clearly illuminated, 
while in the same moment the soul is fed 
the water of life in the form of His Dar- 
shan and Satsang. Sometimes the fric- 
tion created by the two experiences going 
on simultaneously seems too much to 
bear, but it has been the experience of 
this struggling soul that He never allows 
things to go too far. Just at the moment 
when it feels as if the heart is going to 
break, He showers such tender grace and 
mercy within that one can only rejoice 
with all one's heart that by the will of 
God one is able to sit at the feet of such a 
Perfect Mystic Adept. I hope, therefore, 
that the personal nature of this year's ac- 
count of being with the Master will not 
be altogether meaningless for others who 
might read it. I know that to many the 
impressions I can share may seem very 
elementary in terms of appreciation of 
the Path, yet it is all I can truly express 
because I really do not understand the in- 
ner Glory of the Master. Who or what 
He is in His full inner glory is far beyond 
my comprehension and it is futile to try 
to describe what does not lie in the do- 
main of my experience. Even to have 
been the recipient of so much tender love 
and care from the Master on the level 
that He has permitted me to receive it has 
made this life infinitely precious and val- 
uable. Truly speaking, to have received 
even one of His infinitely compassionate 
glances would have made this life worth 
living because there is nothing like it in 
this world. 

The trip over to India was in itself a 
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miracle of His love. Through His grace, 
He  had brought the few of us going early 
to Bombay very close in our appreciation 
of His Love being in each other's hearts. 
This meant very much to me because I 
had in the past year been a source of pain 
and disharmony to some of the dear 
brothers and sisters that were in the 
group. This very thing had also hap- 
pened in the past, but when it happened 
this time, the Master Power made it 
abundantly clear that a life of dishar- 
mony, separateness, etc., is a hell beyond 
belief. When this realization dawned 
within, it created an  intense longing to 
break out of the shell of ego and vanity 
to experience His love and light in all 
things. It created a great longing not to 
hurt the hearts of others, for when I did 
d o  that in a state of spiritual ignorance, it 
was clear that I had actually hurt Him 
living in the heart of the person that was 
the object of my insensitivity. Perhaps it 
is only when we have suffered a lot by be- 
ing non-loving, non-sympathetic, non- 
understanding, towards His Presence 
dwelling in all hearts, that we can long 
with all our hearts not to be so self- 
centered. At least, this is what happened 
to me. 

But, at  least, in a small way I could see 
His love working so  strongly when He  
brought us together to  commence our 
journey to India. There was such an  air 
of sweetness, acceptance, and under- 
standing between us. This meant so  
much to my heart for I knew that I did 
not deserve to be part of such a loving 
spiritual family. It was in His Will that 
this love, understanding, and apprecia- 
tion was to grow and grow during our six 
weeks together in India. In my case, 
these seemingly mundane things meant 
very much in terms of appreciating the 
Path because His Purity is incomprehen- 
sible, and sometimes His Perfection is 
manifested through some other dear one 

in such a way that it makes it possible to 
appreciate Him a little more. 

S o  it was that we all shared a very lov- 
ing pilgrimage to Bombay together. 
When we got there we rested for a day 
and then went to  Rambagh Hall to begin 
the cleanup program in preparation for 
Sant Ji's arrival. During the next three 
days we were joined by more and more 
dear ones from the West. Many of these 
beautiful souls had also attended the 
previous year's program, and so it was 
like having a spiritual reunion. These few 
days were grace-filled and He  allowed us 
all to work together with a lot of love for 
one another. Work goes so  much easier 
when hearts are filled with love and kind- 
ness. Even the most mundane activities 
become sacred where the Master's 
Remembrance is maintained. At such 
times one gains the understanding, in a 
very practical way, that the Master 
Power is not simply a particular human 
being but the Spirit of Love which makes 
its presence known where souls serve 
each other in His Remembrance. This is 
purely a question of His Grace. Grace H e  
did shower on us and Grace in abun- 
dance. How incredibly beautiful would 
our lives become if we always remem- 
bered that H e  is in the hearts of all that 
we meet, and if we would try to serve His 
Love within each other right in our 
everyday lives also. It is much harder to  
d o  that, of course, than when prepara- 
tions are actually being made for the ar- 
rival of that beautiful form in which the 
Master Power fully manifests itself. I 
think H e  gives us such experiences on the 
physical plane so  that we might learn to 
apply them to our daily lives. 

Finally came the auspicious day of His 
arrival. In  accordance with His wishes, 
everyone was asked to remain at  the 
Mall, rather than greet Him at  the air- 
port. A few of us went to help with 
getting the party traveling with Sant Ji 
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onto the bus and to the Hall. No words 
can ever capture what it is like to see the 
beloved form of the Master after being 
away from Him for a year or more. His 
physical appearance is so exquisitely 
beautiful that even those of us who are at 
the beginning stages of the Path cannot 
help but sing for joy when we see Him. 

He entered the door to the terminal 
followed by the group accompanying 
Him from Rajasthan. There was such an 
atmosphere of love and reverence sur- 
rounding Him. It was simply the Perfect 
Master with a group of angelic beings. 
Everyone was shining. 

The few of us who were awaiting His 
arrival had to wait on the other side of a 
fence-like structure, and we did not in- 
tend to do anything but quietly have dar- 
shan as He passed out of the terminal to 
the car awaiting Him outside. But the 
Master had other plans and He very gra- 
ciously came up to us and in his love- 
filled voice asked how we were. I don't 
remember exactly what happened, only 
that so much of the pain and difficulty of 
the previous year was lifted at the sight of 
the Master. 

Thus began a seven-day rain of love 
upon the initiates of Baba Somanath Ji, 
Master Kirpal Singh Ji, and Sant Ji, and 
seekers of Truth. Each day was a pre- 
cious day of spirituality. He came in the 
morning at 7:30 a.m. and put us all in 
meditation. Then the daily schedule of 
breakfast, darshan with the Master from 
eleven to twelve, meditation from twelve 
to one, then lunch; from 3:30-4:15, bha- 
jan and life story of Baba Somanath Ji; 
from 4:15-5:00 translation of Baba Ji's 
Satsang, from five to six, meditation, 
and at seven o'clock Satsang with Sant 
Ji. 

One very special part of the daily sche- 
dule was at lunch when Sant Ji would 
come and sit in the dining hall and give 
darshan while the food was being served. 
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As one dear sister said, it was just like 
sitting at a royal feast with the king 
himself sitting at the head. The only 
thing filling the hall at that time was the 
angelic choir of the Satsangis' beautiful 
voices and the perfect love-filled darshan 
of the Perfect Master. When the bhajan 
was finished and all the food served, He 
would walk up and down the aisles of the 
dear ones sitting on the floor and give an 
added Daya-Drishti (grace-filled gaze) to 
the plates of food and to those who 
would consume it. 

I cannot pretend to understand why 
He creates such an atmosphere in Bom- 
bay. I imagine it must be like that every- 
where He goes, but my experience of the 
Master's outer mission is limited to a 
very few places. It seems from Russell's 
accounts about the world tours of Sant 
Ji, that special aspects of His love are 
brought forth according to the Sangat 
that He is relating to. 

I do know that in Bombay life is hard, 
very hard. The Indian initiates who come 
to Sant Ji there are for the most part very 
poor and humble souls. Many of these 
dear and beautiful Satsangis are initiates 
of Baba Somanth Ji from many years 
back and they have a most profound 
relationship with their Master. Many of 
them are thankful beyond words to now 
have the same love-filled darshan of Sant 
Ji. They sit so quietly drinking from the 
inexhaustible reservoir of His love. This 
year many, many of Baba Ji's initiates 
came for Satsang and darshan. Sant Ji 
told me that many wept tears of joy and 
were repentant that they did not come 
sooner. 

Each day there were long lines of In- 
dian Satsangis waiting to  go in and have 
the Master's darshan. Most of them do 
not go to ask questions, but only to look 
into His eyes for a monent, take Prasad 
from Him, and leave. Sant Ji was very 
pleased with the attitude of love, rever- 
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ence, and discipline maintained by them. 
I am sure that the love which we all felt 

for one another was in no small part 
influenced by the silent love flowing 
from the hearts of our most dear Indian 
brothers and sisters. 

Once again Master had so arranged it 
that I would be in the role of making 
announcements, translating Satsangs, 
Baba Ji's life story, etc.; but on this 
occasion, more than any other, He made 
it clear that there is no such thing as 
an "important role" in the Master's 
Sangat. There is no one who has a func- 
tion which someone else cannot perform 
equally well. There are definitely differ- 
ent roles that must be played out for the 
outer functioning of the program, but 
unless there is a common spirit of love 
and understanding between each and 
every person participating in such divine 
gatherings, nothing can be done 
smoothly. It is only His love flowing 
directly through the physical body He 
assumes for His work, and His love flow- 
ing through the hearts of those attending 
the program, that can create an atmos- 
phere that is inspiring and elevating. 

In fact in my case, I became grateful 
for the compassion and understanding 
that entered my heart through all those 
present, because He also chose to expose 
some very major blockages in my heart 
to His love while the Program was going 
on. In the midst of the confusion, chaos 
and pain I was feeling on the personal 
level of my life, it was such a joy and 
blessing to see so many loving hearts, as 
well as have the darshan of the Master. 

Truly speaking, His darshan was all 
around. There were so many hearts that 
were transmitting His love and light, and 
perhaps that is why my own personal 
problems became so magnified. When 
the mind is made to look in the immacu- 
lately pure mirror of the Master's love, 
sometimes one is made to see the dis- 

tortions and impurities within. But the 
miracle is that the perception of such im- 
purities is not all there is to the experi- 
ence. The soul also drinks at the same 
time from the cup of His love and is 
made strong in many hidden and unseen 
ways. 

Most of all, I wanted to convey a feel- 
ing in my heart about how much more 
the Path can mean when we start to have 
kindness, compassion and foregiveness 
for others, because I was constantly on 
the receiving end of it. It meant so very 
much to my struggling soul. I used to be 
so possessed of the idea that if one wants 
true spirituality it can only be had from 
the physical form of the Master, and I 
forgot to see how powerfully He can 
work through others in both painful and 
beautiful ways. Now it seems important 
to try to live every day with a heart open 
to the manifold ways in which His love 
may touch my life. It seems important to  
go into each day's experience praying 
that He might allow my heart to be recep- 
tive to the ways He is loving and caring 
for me in the small events of everyday 
life, rather than expecting many extra- 
ordinary manifestations of His love. 

There are just a few things more I 
would like to share about this year's pro- 
gram. The Master's evening Satsangs 
were cosmic events of great power. One 
very interesting thing was that when He 
would begin the discourse there seemed 
to be a tremendous amount of noise, to 
the extent that it was very hard to hear 
what He was saying over the public ad- 
dress system. Then as He began to  get in- 
to the discourse, the outer noise from the 
surrounding neighborhood would begin 
to subside until perhaps ten or fifteen 
minutes into the Satsang the Master's 
voice would be ringing like the most 
beautiful bell on a calm spring day. Then 
upon the dais the Universal Form of the 
Master would be sitting all dressed in 
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immaculate white, the silken threads of 
his pure beard emitting light, the ra- 
diance and effulgence shining in His eyes 
and forehead. The impeccable gestures 
of His hands and the nectar-charged 
words flowing from His mouth bestowed 
upon the heart the experience of that 
Power which was Perfect Truth. One 
could see Kirpal, Baba Ji, Sawan Singh, 
Sant Ji, or all of them at once. So many 
times it just seemed as if there was such a 
thin veil of skin upon an infinite Power 
that had no limits, and then it was impos- 
sible to limit Him to being any one 
Master. This is a very distant idea of the 
power of those occasions, so charged 
they were. 

On the very last day, when the Master 
was getting ready to leave, all dear ones, 
both East and West, gathered in the first 
floor meditation hall to await his final 
darshan. The whole hall resounded with 
bhajans of the Masters. Then Sant Ji 
came and sat upon the dais while Prasad 
was being distributed. At this point a 
totally unforeseen event occurred. Pap- 
pu came up to me and said, "Alright, go 

downstairs and have everyone make a 
continuous line around the Satsang area 
because Master wants to give darshan to 
everyone personally." 

It was somewhat of a frantic time for 
me. I had to run around trying to explain 
in Hindi and English that everyone 
should make a winding line about the 
Hall, stand quietly there, not to chase 
after the Master, etc. This all took place 
in a matter of ten minutes. Then the 
Master came. It was such an unforget- 
able event, a scene of a lifetime. All the 
dear loving souls were standing so quiet- 
ly and lovingly awaiting the last precious 
chance to gaze into His eyes. 

But, in the Perfect Will of Kirpal, Sant 
Ji went from person to person and gave 
His full attention to each and every one 
gathered there. There was profound 
silence except for many who were weep- 
ing. Nobody moved as He went about 
the hall. He went quietly through the 
crowd up to the gate leading from the 
hall, got into His car, and departed-a 
very powerful and moving end to Sant 
Ji's 1982 Bombay Program. 
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The New Testament and the Essenes 
third in a series of comments on the Gospels 

RUSSELL PERKINS 

I N MY MIND this series of commentaries 
is all tied up with a much larger plan or 

vision in which it is made very plain to 
the Western world that the universal 
spiritual tradition which we know in its 
purest form as Sant Mat, but which has 
existed in many other forms and places 
all over the world and down through 
time, is not an exotic import. It is not in 
other words, something that is connected 
with Indian culture, per se; in the form of 
Sant Mat, of course, it has come to be 
united with that culture, but in its essence 
it is the essence of all cultures, including 
our own, and in the Western tradition 
this same teaching has manifested itself 
in a number of different ways. 

One of them, perhaps the most direct- 
ly influential, is through the Biblical, 
Judeo-Christian tradition, which is what 
we are exploring now. 

Another way in which it has mani- 
fested itself is through the Arthurian 
legend and the Grail mythos-a tremen- 
dously profound, spiritual and influen- 
tial body of legend which perhaps we can 
explore when we have finished with the 
gospels. 

And then there are a number of very 
extraordinary people who may or may 
not have had direct connection with one 
or another esoteric school, who have 
come in the last several hundred years 
and, usually utilizing one or another of 
the main legends out of the past or the 
main bodies of myth or religious tradi- 
tion, have forged anew for the modern 
Western world, the same truth in their 
own way. These people were frequently 
quoted by Master Kirpal Singh, and they 
are the ones whom He was referring to 
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when He said that poets were half-Saints. 
To say that they are half-Saints means 
that they are not, of course, complete 
Saints; but they were people whose eyes 
were opened, who saw a great deal, who 
expressed what they saw, and therefore, 
left an invaluable record of the continual 
and eternal recurrences of these basic 
truths. 

I hope before I'm through, if it's in 
Master's Will, to make all this very plain, 
in such a way that people cannot reject 
any part of the highest teaching on the 
grounds that it is not their own or that it 
is not found in their own tradition, in 
their highest values, in their own scrip- 
tures. 

I discussed both this gospel commen- 
tary series and the play Jerusalem! with 
Sant Ji quite a bit in January 1981 when I 
was there. This larger view or vision 
came to me after I had talked with Him, 
as a result of our talks. But the different 
facets were discussed with Him and He 
was enthusiastic, telling me that this 
should and must be done. I think it is an 
important part of what Master Kirpal 
(quoting Jesus) called "proclaiming it 
from the rooftops." We can all go 
around saying at the top of our lungs that 
Master is God and then be surprised 
when people don't seem to care much, or 
-after living up to what He says and 
putting it into practice in our lives so that 
our lives will show some difference-we 
can make efforts, as all Masters have 
done, to show the people around us how 
what we are saying has connection with 
them. It is a basic psychological point. 

I want to continue some more about 
John the Baptist and then proceed fur- 
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ther. Certain parts of  the gospels, espe- 
cially as referring to John the Baptist, are 
unintelligible without some knowledge 
of  the conditions that were prevailing in 
Palestine at the time. If we understand 
what was going on it revolutionizes our 
understanding of what the Bible is say- 
ing. We have to remember that there are 
two factors to bear in mind here. One is 
that the original people who told these 
stories took many of the basic facts for 
granted. Just as when we write down an 
account of something that has happened 
to us we don't go into detail and explain 
what a car is, what kind of heating was 
going on in the house, how far Tilton is 
from Sanbornton, for example. If we 
knew that we are writing for people who 
didn't know those things then we would 
do it. But to  a great extent we d o  assume 
that what we take for granted, other peo- 
ple will take for granted, and this is truer 
the less education we have or  the less 
sophisticated we are. 

The second factor is that people who 
are dealing with records which have 
come to  them from before a big change 
so that they reflect conditions which no 
longer prevail, are usually (unless they 
have a very careful education and are 
really unusually knowledgeable in these 
kinds of things) unable to fill in the gaps. 
In other words, they don't know how to  
adjust for the changes in history. The 
Gospels in their present form consist of 
sources coming from before 70 A.D.,  as 
interpreted by people living, say, in 110 
A.D. ;  and in between those two dates the 
Palestinian world changed forever in a 
very drastic way. The combination of  the 
people who wrote the sources taking for 
granted the conditions that prevailed in 
their time (so that they didn't include any 
reference to any of them) and the inabil- 
ity of the people doing the final compil- 
ing to understand what the records con- 
veyed other than in the terms of their 

own conditions, means that in some 
cases the Gospel records are almost 
incomprehensible unless we have some 
knowledge of the general background. 
This is true whenever we try to  under- 
stand any ancient tradition. According 
to  Indian sacred books, the Indian cul- 
ture never changed at  all, from the begin- 
ning right up to  historical times. We  still 
have the same caste system, etc. pro- 
jected back to  periods that are hundreds 
of thousands of years ago. This is not 
common sense. Indian civilization has 
shown a tremendous staying power, 
that's true, but it defies logic to  assume 
that it has remained unchanged for mil- 
lions of years. Whatever we know about 
the Sat Yuga (which is nothing) we know 
that the conditions that prevailed then 
would have to be different than the con- 
ditions that prevail now. But that is not 
obvious to  people who have not thought 
like that or  been trained to  think like 
that. It is not even obvious to people in 
general that conditions change. Even 
someone as knowledgeable and sophisti- 
cated as Shakespeare, when he wrote his 
plays, did not necessarily take into con- 
sideration historical differences. H e  did 
when he was in possession of specific 
facts, but otherwise he did not. H e  as- 
sumed that things that prevailed in his 
culture had prevailed in all cultures. 

If we don't know the basic conditions 
that prevailed at the time the events oc- 
curred, we can get a distorted picture of 
what our texts mean. For example, in the 
Gospel of Luke, Chapter I, Verse 80, re- 
ferring to  John the Baptist, it says, "And 
the child grew and waxed strong in spirit, 
and was in the desert until the day of his 
showing unto Israel." The implication is 
that he was taken out at an  early age and 
put in the desert somewhere. 

With the discovery in the late forties o f  
what are called the Dead Sea Scrolls, it 
became very obvious that in the region of 
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the Dead Sea, in fact just a very few miles 
away from where the John the Baptist 
ended up  baptizing, was a "monastery" 
o f  people who may or  may not have been 
called Essenes, who lived in the "wilder- 
ness," a very ascetic life, and who among 
other things practiced water baptism as a 
sign of a new life. The teaching, in fact, 
of the Essene people in the monastery 
was astoundingly similar to the teachings 
of both John the Baptist and Jesus-so 
much so, that when the scrolls were first 
discovered, there was a raging controver- 
sy among scholars as to whether or  not it 
was a Christian sect that was being 
described. Many scholars pushed hard 
for a date that was after the life of Christ 
for the founding of this monastery and 
the writing of these scrolls because the 
teachings and ideas described therein 
were unpleasantly close to the teachings 
of Christ to have come before Him if He 
was, indeed, unique. Many of the con- 
cerns of the gospels are found in the 
Dead Sea Scrolls. In some cases there are 
almost exact parallels of writing about a 
similar thing. The use of baptism-of the 
sacramental meal-the eating of bread 
-and the fact that the monastery had 
been founded by someone whom the 
Scrolls refer to  as the "Teacher of 
Righteousness," a very great, holy man 
whom they looked up to and to whom 
they applied the term Messiah (which as I 
mentioned before was not originally ap- 
plied to only one person) and who had 
apparently died a martyr's death-all 
this and more is found in the Dead Sea 
Scrolls and the parallels between them 
and the New Testament are obvious. 
Therefore, it was difficult for many 
scholars to accept that this could have 
happened before the time allotted to the 
historical life and death of Jesus. So they 
said that it must refer to a Christian sect; 
these must be Christian writings, and it 
must have happened afterward. Some of 
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them even went so far as to  place them at  
700 or  800 A.D.,  but that has been con- 
clusively disproven. The sect itself was 
destroyed when the Romans destroyed 
Jerusalem in the year 70 A.D., but the 
writings were written long before that 
and the monastery had been in existence 
for about two hundred years at  that time. 
These things are now known and have 
been proven through sophisticated dat- 
ing techniques, and so forth. 

S o  we have, in the very same area of 
Palestine where John the Baptist and 
Jesus were preaching, a monastery or  
community. The Essenes were probably 
more like the Shakers than any other 
group that we might be familiar with: 
they did not marry or  have children- 
they were chaste-but men and women 
lived together in community very much 
as the Shakers did. They were not formal 
renunciate monks but neither did they 
live in the world. 

Many of  these names that we use, even 
some of the terms that come from India 
and the Middle East, like yogi and sufi, 
even Mahatma, are very generic terms. 
They cover a lot of ground. Sadhu, for 
example, can mean a fully realized 
Master, it can mean someone who has 
reached the third plane, or  it can mean 
someone who has reached nowhere but 
who wears a yellow robe and goes 
around begging. All those meanings can 
be found in the term sadhu, and the 
Masters use the word in all those ways. 
The same is true of yogi, sufi, gnostic, 
and Essene. Apparently there were a lot 
of  differences among Essenes. Some of 
them, we know from contemporary ac- 
counts, were definitely vegetarians. Oth- 
ers may not have been. All of them seem 
to have rejected the sacrificial ritual in 
the temple, which is very significant be- 
cause, of course, that involved the daily 
slaughter o f  many animals. This was 
supposed to be the thing that was most 



pleasing to God,  this daily slaughter in 
the temple-common to all ancient reli- 
gions, not just Judaism, but also includ- 
ing Judaism. The Essenes rejected this 
and remained aloof from the temple. 

So, although it has always been known 
that there were Essenes, because they are 
mentioned by many historical observers, 
and because of similar sects who may 
have been connected with them like the 
Theraputae in Egypt who were also Jew- 
ish, who were strict vegetarians, and who 
lived in community like the Essenes-un- 
ti1 the Dead Sea Scrolls were discovered, 
the closeness and proximity between the 
Essenes and the founders of Christianity 
had never been guessed. It was very diffi- 
cult for some people while others imme- 
diately concluded that both John the 
Baptist and Jesus were Essenes. That 
conclusion seems reasonable, if we allow 
for the fact that "Essene" is a generic 
term and that neither John nor Jesus ap- 
pears to be orthodox. Just as we can say 
that the Master is a "yogi," as opposed 
to someone who doesn't practice any 
kind of  systematic meditation-in the 
sense that Shabd Yoga is a yoga, obvious- 
ly, the Masters of that yoga are yogis. In 
another sense, it is not an  appropriate 
way to describe them. 

With these reservations, I think it is true 
that John the Baptist and Jesus definitely 
came out of, and belonged to. the Essene 
viewpoint in the Judaism of that day. 
Many things in the Bible become clear if 
we recognize that this was an  important 
movement existing in Palestine at that 
time; that a lot of the ideas taught by both 
John and Jesus were taught by the 
Essenes; that the idea of "holy men" was 
grasped by them; that they already had 
had one teacher, perhaps more, whom 
they referred to as a Messiah, whom they 
considered to be a messenger of God and 
who had died a martyr's death; and that 
they used the water baptism. 

The way in which this connects with 
the points mentioned earlier is that the 
New Testament does not mention the 
Essenes once. We know of four sects that 
were influential in the Judaism of that 
time. Three of them are mentioned in the 
New Testament, two of them a great 
deal. The fourth, the Essenes, are not 
mentioned at all. 

The three that are mentioned are the 
Sadducees, the Pharisees, and the Zeal- 
ots. The Sadducees are the priests, the 
descendants of the priestly class. They 
are in control of  the temple and its rit- 
uals, but they are not primarily religious 
people. They are establishment figures in 
every sense o f  the word-politicians, 
people in control. They d o  not believe in 
an afterlife and they don' t  believe in the 
oral law. They d o  believe in the written 
law or  Torah which they consider to be 
the only authentic scripture. 

The second sect, the Pharisees, devel- 
oped outside of the priesthood. In its 
origins it was a movement of the com- 
mon people who wanted more spiritual 
understanding, and it developed, in addi- 
tion to the written law or Torah (the 
"Five Books of Moses" in the King 
James Version of the Bible) a very exten- 
sive commentary or  Midrash-an oral 
law. They were trying to adapt the Law 
of Moses to the conditions of their day. 
Many of the laws in the Torah of Moses 
were obsolete-they reflected cultural 
practices that had long since been aban- 
doned-and many of the others referred 
to the temple ritual rather than to the 
behavior of human beings. 

The third group that is mentioned 
were the Zealots. They were political 
radicals, patriots with many points in 
common with the Sons of Liberty who 
engineered the American Revolution; 
they were interested in defeating Rome 
militarily and establishing a Jewish king- 
dom in the state of Israel once again. The 

SANT BANI 



Zealots are not mentioned in the Gospels 
as often as the Pharisees and Sadducees, 
but Jesus had at least one disciple who 
was identified as a Zealot; at the time He 
taught, though, the Zealots may have 
been in a period of abeyance. 

The fact that the Essenes are not men- 
tioned becomes more understandable if 
we bear in mind: 

1) that the Gospels as originally writ- 
ten-the sources-were basically Essene 
documents. They were written by people 
who considered themselves Essenes for 
other people who were considered Es- 
senes, using the term in its widest sense. 
They would have seen no need to men- 
tion the sect as such since it would be one 
of the "givens," taken for granted by all. 

2) that the Gospels were later adapted 
and edited by people who had no idea of 
the state of affairs in Palestine before 70 
A.D. In that year the Zealots did rebel, 
the Romans came in and crushed Pales- 
tine and Jerusalem, destroyed the tem- 
ple, dispersed the Jews into the outside 
world (this was the date of the sec- 
ond and final diaspora or dispersion), 
brought in neighboring peoples to live in 
Palestine-the ancestors of the present 
day Arabs-and ended the temple ritual, 
and the whole Judaic way of life as it had 
existed in Palestine, forever. 

Of the various sects only the Pharisees 
survived. The Sadducees were irrelevant 
after the destruction of the temple; they 
had nothing more to do. The Zealots, 
who had brought on the revolt, were 
totally wiped out. And the Essenes were 
also totally wiped out, as far as we know. 
The Dead Sea Scrolls were hidden at that 
time in order to save them from the 
Romans, but their monastery was appar- 
ently destroyed during the war. 

But the Pharisees, who were not de- 
pendent on the temple, were responsible 
for the survival of Judaism. They had 
already evolved the synagogue way of 
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worship; eventually they produced the 
Talmud and split into several schools. 
The religion which is now called Judaism 
is the direct spiritual descendent of the 
Pharisees. The esoteric tradition, pre- 
sumably taught in the Essene communi- 
ties, was preserved in what later came to 
be called the Kabbala; and this has never 
been entirely submerged. 

Now, how much the final editors of 
those source documents-that is, the 
people who wrote the Gospels in the 
form we have them-understood of all 
this is debatable. (St. Luke, for example, 
was a Greek. He was a well-educated 
Greek physician and a disciple of St. 
Paul. When he went to write the gospels 
he was writing after the cataclysmic 
events of 70 A.D. ,  and he wasn't even a 
Palestinian Jew to begin with. He was 
relying on the records that had come 
down from before the change. At the 
same time he applied his own under- 
standing to these things, interpreting and 
explaining according to his own opinion, 
and as a result, transmitted some things 
that he didn't fully understand, and ex- 
plained some other things in a way that is 
probably not true.) 

For example: we all know that Jesus 
lived in Nazareth. He is called Jesus of 
Nazareth, and everybody knows that 
Nazareth was His home town. If you go 
to Israel today you will be taken on a bus 
to the town of Nazareth on the Sea of 
Galilee, and that is where Jesus lived. 
The only trouble is that there is excellent 
reason to believe that there was no city or 
town called Nazareth at the time that 
Jesus lived. There is no record of the ex- 
istence of the town that is there now back 
beyond 400 or 500 A.D. That appears to  
be a post-diaspora town, the name of 
which in Hebrew is not necessarily as 
close to Nazareth as it is in English. 

How do we know this? We know i t  be- 
cause there exist detailed descriptions of 
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all of the Palestinian cities around the 
time of  Christ as compiled by the Jewish 
historian and ex-general, Josephus, who 
was very familiar with Galilee. He men- 
tions every town in the district but he 
does not mention any town called Naz- 
reth. 

What does this mean? What are we to  
conclude? There appears to be a con- 
fusion as to the meaning of the word 
Nazarene, a term often applied t o  the 
early disciples of Christ. They called 
themselves the Ebionim, or  Ebionites, 
"the poor ones," but they were called 
"Nazarenes" by others. There is certain- 
ly a possible connection with the ancient 
Hebrew concept of Nazarite. The Nazar- 
ites, of course, were people who were 
specially dedicated to the Lord, usually 
for a given period, but in some cases, 
apparently, for their lifetimes. Several of 
the most famous Old Testament figures 
were Nazarites. The prophet Samuel was 
one of them. Samson was another, al- 
though he doesn't appear to have lived 
up to his vows very well. They did not 
take any alcohol; they did not cut their 
hair or  shave; and, by the time of Christ, 
they apparently did not take any animal 
food. 

The evidence is confusing, but it is far 
more likely that Jesus was a Nazarite, or  
had connection with some contemporary 
Nazarite manifestation, than that he 
grew up in a town that did not exist. 
Some scholars think that "Nazareth" 
refers to  an Essene community. In any 
case, when someone says "Can any good 
thing come out of Nazareth?" they may 
not be just saying "Can any good thing 
come out of a miserable country town, 
way off in the boondocks?" which is 
how generations of Christians have 
understood it; they may be saying, "Can 
any good thing come out of that par- 
ticular despised cult?" 

There is one other thing in connection 
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with "the hidden yearsu-the period be- 
tween his birth and his initiation. There 
is an Eastern tradition which has been 
mentioned by the Masters that Jesus 
went to India at some point during this 
time. In The Crown of Life, Master Kir- 
pal refers to this. He  does not go so far as 
to confirm that it is true from His own 
knowledge, but He  mentions it positively 
and refers to a book, The Unknown Life 
of Jesus Christ by Nicholas Notovich; a 
book which I managed to locate after 
searching for many years. The first part 
of this book is an  account written in the 
nineteenth century by a man who trav- 
eled in India and in the Himalayas. The 
first chapters describe Dehra Dun and 
Mussourie, which are places where I 
have been with Master Kirpal and they 
are very interesting to  me t o  read. H e  
ends up in a Tibetan Buddhist monastery 
with a broken leg, and discovers that one 
of their ancient teachers is called Issa, 
and he knows that "Issa" is one of the 
terms that is used throughout the East t o  
refer to Jesus. ("Jesus" is an English 
word which does not sound anything like 
the way in which Jesus was addressed 
during his lifetime. His name in Aramaic 
was Yeheshua, a later corruption of the 
Hebrew word Joshua, and it means 
"Savior." In the Arabic and other 
Eastern languages, Yeheshua comes out 
as Issa, which is at  least as close to  it as 
Jesus.) Recognizing the name, he picked 
up on it, and after a great deal of effort 
he managed to persuade them to show 
him a manuscript which he copied out 
relating to  the teachings of Issa who, 
they said, had visited that part of the 
world. The second half of the book is his 
copy of that manuscript. 

I have n o  personal knowledge as to  
whether this is a true account or  not. The 
book is not implausible or  fantastic. The 
teachings of Jesus as presented in the 
book are very compatible with the 
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Gospels (which would not, of course, 
have been difficult to fake.) They show 
Him taking on  the Brahmins very much 
as He  took on the Pharisees in Palestine. 
It's a good book; it reads well; it's inter- 
esting. If it is true, he may have had more 
than one teacher or guru, and more than 
one initiation; that would not be the first 
time that had happened. Whether or not 
Jesus went to India, it is important to 
recognize that his contemporaries did 
come out of a very full spiritual tradition 
which allowed for things like holy men, 
prophets, etc., expected them to come, 
and understood the value of the basic 
spiritual ideas. 

If we study the Old Testament care- 
fully we will find, for example, that the 
prophets all had disciples; they are 
called, throughout much of the Old 
Testament, the "sons of the prophets." 
The relation of Elisha to Elijah is that of 
a disciple to his guru. When Elijah was 
taken away, Elisha wept bitterly, and a 
description of Elijah passing his power 
directly to  Elisha is given very clearly (I1 
Kings 2: 9-14). Later on when the proph- 
ets were writing down their sayings, 
subsequent generations would add their 
writings to those of the original founder, 
with the same authority. The book of 
Isaiah, for example, consists of at least 
three parts written over three widely 
varying generations, each of which was 
considered as valid and as authoritative 
as the part before it. Only the first third 
of the book is actually written by the 
historical prophet Isaiah; the other two 
parts were written by other prophets, 
spiritual descendants of his, who came 
later. They wrote in the name of Isaiah, 
rather than their own names, in the same 
way as Guru Nanak's successors wrote in 
the name of Nanak. Many Masters have 
written in the names of preceding 
Masters. 

These schools were strong, thriving, 

continued to exist after the Babylonian 
captivity, and I think it is very logical to 
assume that these are the schools that 
developed into what became the Essenes, 
the Gnostics, the Magi and eventually 
the Sufis. All of these labels represent the 
same basic ideas in the same part o f  the 
world; they are separated only in time, 
not in space. We know that labels often 
change in the course of time, and the 
connection between these schools is very 
strong. In every case we have the idea of 
spiritual power being transferred from 
one person to  another, and the idea of 
the holy man from whom others learned. 

* * * 
St. Luke gives the fullest picture of 

what John the Baptist said to the people 
who came to  him: 

Then said he to the multitude that 
came forth to be baptized of him, 0 gen- 
eration of vipers, who hath warned you 
to flee from the wrath to come? 

Bring forth therefore fruits worthy of 
repentance, and begin not to say within 
yourselves, We have Abraham to our 
father: for I say unto you, That God is 
able of these stones to raise up children 
unto Abraham. 

And now also the axe is laid unto the 
root of the trees: every tree therefore 
which bringeth not forth good fruit is 
hewn down, and cast into the fire. 

LUKE 3:7-9 

This may seem harsh, but Master 
Kirpal's account of Baba Kahan shows 
that some holy men are harsh. As we will 
see, John's approach was not always this 
difficult. 

A very important part of the Jewish 
religion was the idea of  physical descent 
from Abraham; if you were his descen- 
dant, you were chosen and saved. And 
John is saying, "No, that is not enough. 
You are limiting God if you think that 
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just because you are born to a certain 
race of people or  to a certain family, you 
are going to  get anything from that. If t o  
become a child of Abraham is what 
counts, God can make anyone He wants, 
including stones, children of Abraham. 
And He is going to d o  it unless you show 
yourselves worthy of that which you 
have been given." 

This is a revolutionary teaching from 
the point of view of traditional Judaism, 
but perhaps not from the point of view of 
the Essenes. What was new about what 
John was doing was that he was out say- 
ing it publicly to crowds of people who 
were coming to him, rather than quietly 
to a few people within the monastery. 

And the people asked him, saying, 
What shall we do then? 

He answereth and saith unto them, He 
that hath two coats, let him impart to 
him that hath none; and he that hath 
meat, let him do likewise. 

LUKE 3:lO-I 1 

Jesus later modified this teaching from 
"he that hath two coats" to "he that 
hath one." 

In the Elizabethan era when this King 
James Version of the Bible that we are 
using was being prepared, the word 
"meat" meant "food." Whenever peo- 
ple wanted to refer to  meat in these days 
they called it "flesh." I t  says something 
about a society, I think, that a term orig- 
inally meaning "food" has come to 
mean "flesh food" only. In reading the 
King James Bible this has to be constant- 
ly borne in mind; in the modern transla- 
tions these references are translated as 
"food." 

Then came also publicans to be bap- 
tized, and said unto him, Master, what 
shall we do? 

And he said unto them, Exact no more 

than that which is appointed you. 
LUKE 3:12-13  

The publicans were tax collectors. 
They were hated because they worked 
for the Romans. Jewish nationalists con- 
sidered them traitors. They worked for 
the despised Roman government, and 
many of them were corrupt. They took 
money above and beyond that which 
they were supposed to take and kept it 
for themselves, which was all right with 
the Romans as long as they gave them 
what they wanted. S o  John's advice to 
them is to keep on  doing their job, but re- 
main within the legal limits. Collecting 
taxes, per se, is not wrong, as long as 
they only collect that which they are sup- 
posed to collect. If there is any sin involv- 
ed in it, it is not on their heads. 

And the soldiers likewise demanded of 
him, saying, And what shall we do? And 
he said unto them, Do violence to no 
man, neither accuse any falsely; and be 
content with your wages. 

LUKE 3:14  

The soldiers, of course, were Romans. 
The publicans were Jews in the pay of  
Rome, but the soldiers were actually 
Romans. This is very interesting: that 
they are coming to  John in the first place, 
that he is answering their questions, and 
that he is giving them this advice. 
Because, of course, a Zealot would have 
said to resign from the army and have no 
part in the war, otherwise they could not 
be saved. And John is saying, "No, stay 
within the limits of what you are sup- 
posed to do.  Don't use your position to 
push other people around and don't 
steal." It was easy for a soldier to steal or  
d o  anything he  wanted t o  in regard to the 
common people. He had weapons and 
armor and they did not. 

So he is presenting a revolution, not in 
the political sense, but in the spiritual 
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sense, which was contrary to the expecta- 
tions of many people. This was not what, 
for example, the Zealots, the political 
radicals, wanted to hear. They would 
have liked to hear that the publicans did 
not count, were not human beings, and 
that the soldiers should be thrown out of  
Palestine entirely. And John did not tell 
them that. 

It is an  important part of the highest 
teachings, I think, to  realize that no mat- 
ter what a person does-they may even 
work for the government!-they are still 
human beings. This may seem obvious, 
but in practice it often isn't. 

In the spring of 1964, just a few 
months after Master Kirpal's second 
tour, I submitted a very bizarre tax 
return in which I reported almost no in- 
come at all. It was true. We were living 
very cheaply and I had been out of work 
a good part of the past year-had been 
on  the tour, in fact. As you know we 
managed to get some money almost 
miraculously and were able to go on the 
tour with that, and that was how we had 
made it through; but our tax return was 
strange. So a man came to  investigate. 
His name was Mr. Peterman; I remem- 
ber him well, and you'll see why. He was 
a very nice man, but in those days I was 
an  anarchist and I did not like govern- 
ment employees on principle. I also did 
not like paying taxes on principle. So 
when he came I wasn't very nice to him. I 
saw him as a government figure, and I 
treated him like that. He  remained smil- 
ing; he was indefatigable. He  asked me 
many questions, he walked around the 
ashram, he had a nice talk with Gerald 
Boyce who was building his house up in 
the woods at that time. At the end he 
came into my kitchen and sat down at my 
table, and as we were talking (and I was 
sitting there glowering at  him) he looked 
up and saw a picture of the Master which 
was on the wall and he asked me, 

"Who's that man?'' And 1 realized all o f  
a sudden that I had been wrong. My 
heart sank and I said, "That's my 
Master." He said, "Hah! What does He 
teach?" and 1 had to tell him. I said, 
"Well, He  teaches to be loving to every- 
one." The words were choking in my 
throat as they came out. He  listened 
politely while I explained the teachings 
and he said, "Well, that sounds like a 
master plan." He  was making a joke on 
the term Master, but he was very posi- 
tive. He said, "You know, I saw His pic- 
ture in the paper last fall. And I was go- 
ing to come and hear Him. My wife had 
something else to  d o  that night and I 
never did make it, but this all sounds very 
good to me." I said, "Yeah," and we 
talked. Well, he never came back, but it 
was a great lesson, and one which I have 
often had since-that no  matter what the 
nature of our preconceptions might be, 
we cannot lose sight of the fact that every 
single person who crosses our path is a 
child of God. When the publicans came 
to John the Baptist and when Jesus took 
them as disciples and dined with them, 
they saw them as human beings. What 
publicans did for a living might or  might 
not be the best thing, but what John and 
Jesus cared about was the human being 
not taking any more karma on himself 
than was necessary. They even related to 
the soldiers like this-the Roman sol- 
diers, the hated soldiers of the opposi- 
tion. 

It is important that we realize that 
"Love for all" means "Love for all." 
Everyone has his/her own candidate for 
who is to be despised. When I was hang- 
ing around the Coffee Corner in the fif- 
ties in Boston, in my Bohemian incarna- 
tion, I knew very well that you loved peo- 
ple of different races and religions. That 
was easy enough. But when it came to 
people wearing blue uniforms, I wasn't 
so loving; I despised them on sight. I 
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didn't even consider that there was a study what they really say, many times 
human being wearing that uniform. I t  is our preconceptions get stood on their 
true of all Masters, I think, that i f  we heads. I t  is not a simple business. 

Rajasthan Trips 1982-83 
The schedule of next year's trips to Rajasthan will be similar to this year's, with two ex- 
ceptions: 

1) The groups will leave U.S. on Monday, arrive Delhi Tuesday night (or early 
Wednesday morning), and take the bus to Rajasthan Thursday. They will leave Raja- 
sthan two Mondays later, and arrive back in U.S. Tuesday. Total number of days in 
Rajasthan will be the same as always. 

2) The Bombay program will be extended to ten days-instead of six as in the 
past-and will constitute a separate group of its own. Parents who wish to may bring 
their children to the Bombay program. (For all information regarding the Bombay pro- 
gram, contact Paul and Alehea Young, Box 128, Woodacre, CA 94973.) 

The dates of the trips will be as follows: 

Leave Arrive Arrive Leave Return 
U.S. Delhi Rajasthan Rajasthan U S .  

I. Sept. 20 Sept. 22 Sept. 23 Oct. 4 Oct. 5 

11. Oct.25 Oct.27 Oct. 28 Nov. 8 Nov. 9 

111. Nov. 22 Nov. 24 Nov. 25 Dec. 6 Dec. 7 

IV. Dec. 20 Dec. 22 Dec. 23 Jan. 3 Jan. 4 

Bombay: January 7-January 16 

V. Jan. 24 Jan. 26 Jan. 27 Feb. 7 Feb. 8 

VI. Feb. 21 Feb. 23 Feb. 24 Mar. 7 Mar. 8 

VII. Mar.21 Mar.23 Mar. 24 Apr. 4 Apr. 5 

As usual, Group 111 is reserved for those from Spanish-speaking countries. 

Those going in Group IV who wish, may also attend the Bombay program. They will 
go directly to Bombay from Rajasthan, and help prepare for the program during the 
three days preceding Sant Ji's arrival. 

Anyone may attend the Bombay program itself. However, Sant Ji has stipulated that 
those scheduled in Group V should NOT go to Bombay also, because of the long time 
between the Bombay program and the time Group V goes to Rajasthan. 

This year the maximum number in each group will be fifty, which is the maximum 
number that can be accommodated at the ashram. As always, Sant Ji requests that all 
who wish to visit Him in His Home in Rajasthan do so with one of the groups, which 
are arranged by Sant Bani Ashram (West). For more detailed information about the 
trips, or to sign up for one of the groups, please write to Judith Perkins, Sant Bani 
Ashram, Franklin, N.H. 03235, U.S.A. 
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